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VAKIF MUESSESESINDE YENILIiK VE GELENEK ARASINDA:
EBUSSUUD - BIRGIiVI TARTISMASI

Prof. Dr. Mehmet OZKAN

Balikesir Universitesi llahiyat Fakiiltesi

Ozet

Vakif miiessesesi, Islam medeniyetinin en kokli ve islevsel
kurumlarindan biri olarak dini, sosyal ve ekonomik hayatin
sekillenmesinde merkezi bir rol oynamistir. Osmanli toplumunda
camilerden medreselere, imarethanelerden ktitiphanelere kadar pek
cok hizmet, vakiflar araciligiyla stireklilik kazanmistir. 16. ytizyilda bu
koklt kurumun isleyisinde énemli bir yenilik gindeme gelmis; nakit
sermayeye dayali para vakiflar1 (vakf-1 nukad) hizla yayginlagmistir.
Para vakiflari, sehir hayatinin ihtiyaclarini karsilamada ve cesitli
sosyal hizmetlerin finansmaninda etkin bir rol Ustlenmis olsa da,
mesruiyetleri hususunda Osmanl ilmiyesinde ciddi tartismalara yol
acmistir.

Bu tartismanin merkezinde iki o6nemli isim bulunmaktadir:
Seyhtilislam Ebussutd Efendi (6. 982/1574) ve Imam Birgivi (.
981/1573). Ebussuid, para vakiflarini maslahat, ihtiyac ve toplum
yarar1 cercevesinde mesrulastirmis; 6zellikle muamele-i ser‘iyye gibi
hukuki aracglarla isletilen bu vakiflarin hem ser‘an hem de 6rfen kabul
edilebilir oldugunu savunmustur. Ona gore para vakiflari, toplumun
finansal ihtiya¢larimi karsilamakta, hayir hizmetlerini desteklemekte
ve faizli islemlere alternatif sunmaktadir. Boylece vakif mtiessesesinin
dinamizmini koruyan bir yenilik olarak degerlendirilmistir.

Buna karsilik Imam Birgivi, para vakiflarini kékli ve sert bir sekilde
reddetmistir. Ona gére para, ayn mal 6zelligi tasimadig: icin vakif
konusu olamaz; cinkt kullanildiginda tiikenen bir degerdir. Ayrica,
para vakiflarinin isletilmesinde kullanilan yéntemler, gercekte ribanin
farkli kiliflar altinda uygulanmasindan ibarettir. Birgivi, selef-i
salihinin uygulamalarinda para vakfina dair bir 0rnegin
bulunmamasini, bu muessesenin seri ac¢idan temelsiz oldugunun
delili olarak gérmuistiir. Hanefi mezhebinin menkul mallarin vakfini
aslen caiz gébrmemesi de, onun reddiyesini gliclendirmistir. Birgivi’ye
gore para vakiflarinin yayginlasmasi toplumda faiz hassasiyetini
zayiflatacak, uzun vadede ise ahlaki yozlasmaya zemin
hazirlayacaktir.
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Bu calismada, Ebussutd ile Birgivi arasindaki para vakfi tartismasi,
yenilik ve gelenek arasindaki gerilim ekseninde ele alinmaktadir. Bir
tarafta sosyal ihtiyaclari gézeten, maslahat merkezli bir hukuki acilim,;
diger tarafta naslara ve selef uygulamasina bagl kati bir geleneksel
yaklasim bulunmaktadir. Boylece tartisma yalnizca para vakiflarinin
mesruiyetine dair bir fikhi mesele olmaktan ¢ikmakta; ayni zamanda
Osmanl ilmiyesindeki otorite-muhalefet iliskilerini, nas ve maslahat
arasindaki dengeyi vakif muessesesinin tarihsel doéntstimunt
anlamak icin verimli bir zemin sunmaktadir.

Sonuc olarak, Ebussutid-Birgivi eksenindeki para vakfi tartismasi,
Osmanli’'da vakif kurumunun yenilik ile gelenek arasinda nasil
sekillendigini ortaya koymakta; ayni zamanda Islam hukuk
dustncesinin  degisim  karsisindaki esnekligi ve  direncini
gostermektedir.

Anahtar Kelimeler: Islam hukuku, Vakif, Para vakfi, Ebussutd
Efendi, Imam Birgivi

BETWEEN INNOVATION AND TRADITION IN THE WAQF
INSTITUTION: THE DEBATE OF EBUSSUUD AND BiRGiVi

Abstract

The institution of waqf (endowment) has historically constituted one
of the most vital foundations of Islamic civilization, sustaining
religious, educational, and charitable life for centuries. Within the
Ottoman Empire, waqfs provided continuity for mosques, madrasas,
soup kitchens, and libraries, thereby embedding themselves into the
social and economic fabric of society. In the 16th century, however, a
new and controversial development arose: the emergence of cash
wagqgfs (waqf al-nuqud). Unlike traditional waqfs based on immovable
property, cash waqfs operated by investing monetary assets through
specific legal contracts, generating returns for public services. While
they quickly became widespread in Ottoman urban centers, their
legitimacy provoked some of the most heated juristic debates of the
era.

At the heart of this controversy were two towering figures of Ottoman
scholarship: Sheikh al-Islam Ebussuud Efendi (d. 1574) and Imam
Birgivi (d. 1573). Ebussuud legitimized cash waqfs by appealing to
maslaha (public interest), haja (necessity), and the practical needs of
society. He maintained that by means of legal devices such as
mu‘amala-i shar‘iyya, cash waqfs could operate within the framework
of Shari‘a while simultaneously financing essential religious and
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social services. In his view, cash waqfs offered a viable alternative to
usurious lending practices, provided liquidity for charitable
institutions, and reflected the flexibility of Islamic law in responding
to changing circumstances.

Imam Birgivi, by contrast, vehemently opposed cash waqfs on both
legal and moral grounds. He argued that money is a consumable asset
lacking the permanence required for valid endowment, and thus
fundamentally incompatible with the ontological nature of waqf.
Furthermore, the contracts employed to generate returns were, in his
eyes, nothing but disguised usury (riba), undermining the ethical
foundations of Islamic financial practice. Birgivi also underscored the
absence of precedent in the practice of the righteous predecessors
(salaf), which he regarded as a decisive indication of illegitimacy. He
drew upon Hanafi jurisprudence, which generally prohibited the
endowment of movable property, to reinforce his objections. For
Birgivi, the proliferation of cash waqfs would gradually erode social
sensitivity to riba and ultimately lead to moral corruption within the
Muslim community.

This paper situates the debate between Ebussuud and Birgivi within
the broader framework of tradition versus innovation in the Ottoman
wagf system. On the one hand, Ebussuud represents a pragmatic,
adaptive approach that prioritizes community needs and public
welfare; on the other hand, Birgivi embodies a principled
traditionalism that insists on strict adherence to text (nass) and
historical precedent. Thus, the dispute transcends the narrow
question of cash waqfs, offering critical insights into the authority-
opposition dynamics of the Ottoman scholarly milieu and the ongoing
tension between legal textualism and maslaha-based reasoning in
Islamic jurisprudence.

By analyzing the relevant treatises of Ebussuud and Birgivi alongside
Hanafi legal sources, the study highlights how financial innovation
within the Ottoman context generated profound legal and ethical
contestations. Ultimately, the debate demonstrates how the waqf
institution evolved at the intersection of continuity and change,
reflecting both the resilience and the limits of Islamic law in the face
of new socio-economic realities.

Keywords: Islamic law, Waqf, cash waqf, Ebussuud Efendi, Imam
Birgivi
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Osmanlida Hayvanlar icin Kurulmus Vakif Miiesseseleri
Prof. Dr. S. Hakan Atalgin

Balikesir Universitesi Veteriner Fakliltesi, Veteriner Hekimligi Tarihi ve
Deontoloji Anabilim Dali Baskant

Ozet

Osmanlilarin, yasadiklar cevredeki hayvanlara kars: tutumlari, islam
inanc1t ve Turk kultard degerleri dogrultusunda sekillenmistir.
Osmanli déneminde hayvan haklar1 alaninda oldukca 6zgin ve
kapsamli dtizenlemelerin  yapildigini  godrtlmektedir. Osmanlh
topraklarini cgesitli nedenlerle ziyaret eden Batili gezginler, Osmanl
insaninin hayvanlara olan ilgisi, sevgisi ve merhameti karsisinda
saskinlik yasamis; Avrupa’da rastlanmayan bu durumu farkh
orneklerle dile getirmislerdir. Osmanlilar, hayvanlara bakmay: sevap
olarak gérmuis ve bunu Allah rizasi icin yaptiklarini belirtmislerdir. Bu
durum yabanci seyyahlarin da ilgisini ¢cekmistir. “Tirkler, hem canli
hem de cansiz varliklarla baris icinde bir yasam surmektedirler.
Agaclardan kuslara, képeklerden diger tim yaratiklara kadar Allah’in
yarattigi her seye derin bir saygit beslerler. Bu hayirseverlik,
terkedilmis veya zulme wugramis hayvanlar1i da  kapsar
(Lamartine,t.y.).”

Osmanli déneminde hayvanlara yardim amaciyla kurulmus vakiflar
dikkat cekicidir. Bu vakiflar, hayvan haklarina verilen 6nemi goésterir.
Bursa’da kurulan ve hayvanlara yardim eden bazi vakiflar sunlardir:
Gurabahane-i Laklakan (Leylek Hastanesi), bu hastane Yildirim’da,
19. ylizyilin sonlarina dogru (muhtemelen II. Abdtilhamid déneminde)
kurulmustur. Amaci yarali veya hasta leyleklerin tedavi edilmesidir.
Bu vakfin merkezi buglin restorasyonla Leylek Muzesi olarak
diizenlenmistir. Bu vakif, hayvan refahi icin kurulan ilk “kus
hastanesi” olarak dlinya tarihine ge¢mistir. Osmanli’da bircok vakif
sokak hayvanlarina su verme, yem birakma, barinak temini gibi
gorevleri Ustlenmistir. Bursa’da o6zellikle Ulucami civari, Hanlar
Bolgesi ve Yesil semti gibi yerlerde bu tir vakiflarin hizmet verdigi
bilinmektedir. Bu vakiflardan bir kismi Sebil-i Hayvanat Vakfi,
Kuslara Yem Birakma Vakfi ve Sahipsiz Hayvanlar1 Koruma Vakfi gibi
vakiflardir. Baz1 vakfiye belgelerinde hayvanlara da yer verilmistir
érnegin: Haci Ivaz Pasa Vakfiyesi (15. ylzyil): Bursa’da leylekler icin
kisin yemek birakilmasi. Emir Sultan Vakfiyesi: Hayvanlarin susuz
kalmamasi i¢in belirli yerlere su konulmasi.
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Genel olarak goruldtga tizere, Osmanl Devleti'nin htiktim strdaga
donemde, hayvan haklariyla ilgili olarak oldukca cok sayida ve hak-
refah baglaminda cagini asip geride birakacak nitelikte diizenlemeler
gerceklestirilmis ve hayvan haklari ile ilgili bircok vakif kurulmustur.
Hayvan haklarina verilen 6nemin dini temellere dayandigini séylemek
mumkuindiir. Islam’da hayvanlara merhamet etmek tesvik edildigi icin
Osmanl toplumu da bu anlayisi vakif sistemiyle kurumsallastirmistir.
Bugltinkti hayvan barinaklarinin ve hayvan hastanelerinin atasi
sayilabilecek bu vakiflar, Osmanli’nin sosyal adalet ve merhamet
anlayisinin 6nemli bir yansimasidir.

Anahtar Kelimeler: Hayvan, Islam ve Merhamet, Osmanli Devleti,
Vakif Muiessesesi

Foundations Established for Animals in the Ottoman Empire

Islamic beliefs and Turkish cultural values shaped the attitudes of the
Ottomans towards animals in their environment. It is seen that during
the Ottoman period, highly original and comprehensive regulations
were made in the field of animal rights. Western travelers who visited
Ottoman lands for various reasons were astonished by the Ottomans’
interest, affection, and compassion toward animals, and expressed
this phenomenon—rarely encountered in Europe—through different
examples. The Ottomans regarded caring for animals as a virtuous act
and stated that they did so for the sake of Allah’s approval. This
situation also attracted the attention of foreign travelers. “Turks live
in peace with both living and non-living beings. From trees to birds,
from dogs to all other creatures, they feel a deep respect for everything
created by Allah. This benevolence also extends to abandoned or
mistreated animals (Lamartine, n.d.).”

The charitable foundations established during the Ottoman period to
help animals are remarkable, as they reflect the importance given to
animal rights. Some examples of such foundations in Bursa include:
Gurabahane-i Laklakan (Stork Hospital), which was established in
Yildirim toward the end of the 19th century (probably during the reign
of Sultan Abdulhamid II). Its purpose was to treat injured or sick
storks. Today, the center of this foundation has been restored as the
Stork Museum. This institution went down in world history as the first
“bird hospital” established for animal welfare. Many foundations in the
Ottoman Empire undertook duties such as providing water for stray
animals, leaving food, and offering shelter. In Bursa, especially around
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the Grand Mosque, the Inns District, and the Yesil quarter, these types
of foundations were known to serve. Among them were the Sebil-i
Hayvanat Foundation, the Bird Feeding Foundation, and the
Foundation for the Protection of Stray Animals. Some foundation
charters (vakfiyes) also made mention of animals. For example: Haci
Ivaz Pasha Foundation (15th century): leaving food for storks in Bursa
during the winter. Emir Sultan Foundation: placing water in certain
areas to prevent animals from suffering thirst.

In general, as can be observed, during the rule of the Ottoman Empire,
a great number of regulations were made concerning animal rights—
so advanced in terms of rights and welfare that they surpassed their
age. Many foundations related to animal rights were established. It is
possible to say that the importance given to animal rights was based
on religious grounds. Since Islam encourages compassion toward
animals, Ottoman society institutionalized this understanding
through the foundation (waqf) system. These foundations, which can
be considered the ancestors of today’s animal shelters and animal
hospitals, were an important reflection of the Ottoman understanding
of social justice and mercy.

Keywords: Animal, Islam and Compassion, Ottoman Empire, Waqf
Institution
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MEDENIYETIMiIZDE BAZI iLGINC VAKIFLARIN EGITSEL DEGERI
UZERINE BIR INCELEME

Doc. Dr. Ahmet Ali CANAKCI

Balikesir Universitesi llahiyat Fakiiltesi, Din Egitimi Anabilim Dals,
ahmet.canakci@balikesir.edu.tr

Ozet

Bu calismada, medeniyetimizdeki bazi ilgin¢ vakiflarin egitsel degeri
incelenmistir. Bu baglamda calismanin amaci, kadim
medeniyetimizde yer alan ilginc vakiflarin farkli yoOnlerini ve
egitsel/pedagojik degerini, Vakiflar Genel Mudurltigt tarafindan
yaymnlanan “Tarihte flging Vakiflar’ adli eserde yer alan vakif
uygulama oOrnekleri Utzerinden icerik analiziyle ortaya koymaktir.
Calismada nitel arastirma yoéntemi benimsenmis ve dokUman
incelemesi teknigi kullanilmistir. Arastirma verilerinin analizinde ise
icerik analizi tekniginden faydalanilmis, edilen bulgular belli temalar
altinda ele alinarak literatlir cercevesinde degerlendirilmistir.
Arastirma sonuclarina goére; medeniyetimizin yalnizca teoride degil,
pratikte de ne denli derin bir egitim ve ahlak temelli 6rnek bir yasam
gelistirildigi gérulmektedir. Bu vakiflarin, hayatin her ydénuyle/her
kesimiyle ilgili gintiimliz egitim anlayisina rehberlik edecek, deger
temelli bir model sundugu ifade edilebilir. Bu degerlerden de
paylasma, dayanisma, duyarhilik, sorumluluk, sevgi, empati, iyilik,
yardimseverlik, saygi ve digerkamligin 6n plana ciktigr tespit
edilmistir. Dolayisiyla tarihimizdeki bu ilgin¢ vakiflarin, gliniimuiiz
egitim sisteminde sikca vurgulanan degerler egitimi, sosyal
sorumluluk bilinci ve toplum hizmeti uygulamalar: acisindan 6rnek
alinabilecek nitelikte oldugu sdylenilebilir.

Anahtar Kelimeler: Vakif, Medeniyet, Egitim, Degerler Egitimi, Egitsel
Deger, Tarihte Ilgin¢ Vakiflar.

AN EXAMINATION ON THE EDUCATIONAL VALUE OF SOME
INTERESTING FOUNDATIONS IN OUR CIVILIZATION

Abstract

This study examines the educational value of some interesting
foundations in our civilization. In this context, the aim of the study is
to reveal the different aspects and educational/pedagogical value of
interesting foundations in our ancient civilization through content
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analysis of foundation application examples included in the work
"Interesting Foundations in History" published by the General
Directorate of Foundations. This study adopted a qualitative research
method and used the document analysis technique. In the analysis of
the research data, content analysis technique was used, and the
findings were classified under certain themes and evaluated in light of
the literature. According to the research findings, it is evident that our
civilization has developed a profoundly educational and morally
exemplary way of life, not only in theory but also in practice. It can be
said that these foundations offer a value-based model that will guide
today's understanding of education in all aspects of life. Among these
values, sharing, solidarity, sensitivity, responsibility, love, empathy,
kindness, helpfulness, respect, and altruism have been identified as
prominent. Therefore, it can be said that these interesting foundations
in our history can serve as examples in terms of values education,
social responsibility awareness, and community service practices,
which are frequently emphasized in today's education system.

Keywords: Foundation, Civilization, Education, Values Education,
Educational Value, Interesting Foundations in History.
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VAKFIYELERDE YER ALAN AYETLER UZERINE BIiR
DEGERLENDIRME: KARESI ORNEGI

Doc¢. Dr. Murat AKKUS

Ilahiyat Faktiltesi/ Balikesir Universitesi, uratakkus114@hotmail.com

Ozet

[slam medeniyetinde vakif kurumu, bireysel servetin toplumsal
faydaya yonlendirilmesini saglayan, dayanisma ve adalet ilkelerini
somutlastiran kokli bir muessesedir. Vakfiye metinleri, bu
muessesenin hem dini hem de hukuki cercevesini belirleyen, bireyin
inancini toplumsal sorumlulukla bulusturan kutsal bir taahhtt
niteligi tasir. Ayet ve hadislerde sik¢ca vurgulanan infak, adalet, ihsan
ve merhamet ilkeleri, vakif anlayisinin ahlaki ve hukuki mesruiyetini
belirleyen temel degerlerdir. Bu baglamda vakif, Musliman
toplumlarda yalnizca bir hayir gelenegi degil; ibadet, paylasma, adalet
ve toplumsal dengeyi saglayan bir yasam sekli olarak goralmustur.

Bu calisma, Karesi (Balikesir) bolgesinde yer alan bes tarihi vakfiyede
zikredilen Kur’an-1 Kerim ayetlerini konu edinmekte ve bu ayetlerin
icerik, baglam ve islev bakimindan tahlilini amaclamaktadir.
Incelemeye dahil edilen vakfiyeler; Mehmed Pasa b. Hizir Danismend
b. Hamza Celebi, Zaganos Pasa, es-Seyyid Mehmed Pasa b. es-Seyyid
Stileyman Aga, Ali Suuri Efendi ve Karesi Mutasarrifi Omer Ali Bey
(Hamidiye Kutiphanesi) vakfiyeleridir. Bu belgelerdeki ayetler,
yalnizca bir stisleme unsuru veya geleneksel dua formu olarak degil,
vakfin hukuki mesruiyetini, uhrevi yéntinu ve sosyal anlamini
temellendiren metin referanslari olarak degerlendirilmistir.

Arastirma, nitel bir dokliman analizi ydntemiyle yurttGlmustir.
Vakfiyelerdeki ayetlerin seciminde dikkat ceken temel egilim; iyilik,
infak, ilim, adalet, insanin degeri ve ebedi mukafat gibi temel
kavramlardir. Ozellikle Bakara suresi 181. ayetin vakfiyelerde
vurgulanmasi, vakif iradesinin dokunulmazligti ve bu iradeye
yoneltilen muidahalelere kars: ilahi yaptirimi acik bigcimde ifade
etmektedir. Bu ayet, vakif hukukunda bir tiir manevi baglayicilik islevi
gorerek, vakif sartlarinin ihlalini yalnizca hukuki degil, ayni1 zamanda
ahlaki ve dini bir sorumluluk alanina tasimaktadir.

Inceleme neticesinde, vakfiyelerde isaret edilen ayetlerin dénemin
sosyal yapisi, vakfin fonksiyonu ve vakfeden kisinin niyetiyle uyumlu
oldugu gortlmustir. Egitim, hayir ve ktitiphane vakiflarinda daha
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cok ilim, insanin yaratilis amaci ve serefiyle ilgili ayetler; mali nitelikli
vakfiyelerde ise infak, adalet ve sevap temalar: 6ne cikmistir. Tim
bunlarin sonucunda vakfiyelerde yer alan ayetler, toplumun hem
diinyevi hem de uhrevi yontinu dengeleyen cok yonld bakis acisinin
gostergesi olarak degerlendirilebilir.

Anahtar Kelimeler: Vakif, Vakfiye, Karesi Vakfiyeleri, Ayet, Infak.

AN EVALUATION OF THE QUR’ANIC VERSES INCLUDED IN
WAQF DEEDS: THE CASE OF KARESI

Abstract

In the Islamic civilization, the institution of waqf represents one of the
most deeply rooted mechanisms of solidarity that channels individual
wealth toward public benefit while embodying the principles of justice,
generosity, and social balance. The waqfiyya (endowment deed)
functions as a sacred covenant that defines the religious and legal
framework of this institution, binding individual faith to social
responsibility. The principles of infaq (charitable giving), adl (justice),
ihsan (benevolence), and rahma (mercy), which are frequently
emphasized in the Qur’an and the hadith, constitute the fundamental
moral and juridical foundations of the waqf system. In this sense, waqf
in Muslim societies is not merely a charitable tradition, but rather a
comprehensive way of life that integrates worship, altruism, justice,
and social equilibrium.

This study focuses on the Qur’anic verses cited in five historical
wagfiyyas from the Karesi (Balikesir) region and aims to analyze these
verses in terms of their content, context, and function. The waqfiyyas
examined belong to Mehmed Pasha b. Hizir Danishmend b. Hamza
Chelebi, Zaganos Pasha, al-Sayyid Mehmed Pasha b. al-Sayyid
Stileyman Aga, Ali Shuuri Afandi and Omer Ali Bey, the Governor
(Mutasarrif) of Karesi (founder of the Hamidiye Library). The Qur’anic
quotations found in these documents are not employed merely as
decorative elements or conventional pious invocations; rather, they
serve as textual references that provide theological legitimacy,
spiritual depth and social significance to the waqf institution.

The research was conducted using a qualitative document analysis
method. The dominant thematic tendencies observed in the selection
of verses include goodness, charity, knowledge, justice, human
dignity, and eternal reward. In particular, the emphasis on verse 181
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of stirat al-Bagara explicitly expresses both the sanctity of the waqf
will and the divine sanction against any human interference with it.
This verse functions as a form of spiritual and ethical binding force
within waqf law, elevating the violation of waqf stipulations from a
merely legal infraction to a moral and religious transgression.

The analysis reveals that the Qur’anic verses cited in the waqfiyyas
were chosen in harmony with the social structure of the period, the
function of each waqf, and the spiritual intentions of the founders.
Educational, charitable, and library waqfs tend to incorporate verses
related to human creation, dignity, and knowledge, whereas
financially oriented waqfs emphasize themes such as infaq, justice,
and divine reward. Consequently, the presence of these verses in the
wagdfiyyas reflects a multidimensional worldview that harmonizes the
material and spiritual dimensions of society, offering a balanced vision
of worldly responsibility and eternal salvation.

Keywords : Wagqf, Waqfiya, Karesi Waqfiyyas, Qur’anic Verses, Infaq.
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Mevla Hizir Danismend-zade Hoca Mehmed Pasa Vakfiyesi Dil ve
Retorigi Incelemesi

Dr. Ogr. Uyesi Asem Hamdy Ahmed Abdelghany

Balikesir Universitesi llahiyat Fakiiltesi

Ozet

Hoca Mehmed Pasa tarafindan Hicri 5 Ramazan 842 (Miladi 1438)
tarihinde tescil ettirilen bu vakfiye, Osmanli dénemi sosyal yardim
anlayisini, hukuk sistemini ve edebi estetigini bir araya getiren cok
katmanl bir belgedir. Belge, sadece bir miulkiyet devri degil, ayni
zamanda dini ve felsefi bir beyanname niteligi tasimaktadir.

Vakfin kurucusu, II. Bayezid dénemi tasra elitlerinden olan, "Devlet ve
Milletin Nizaminin Kamusu" gibi ylceltici unvanlarla anilan Hoca
Mehmed Pasa'dir. Vakif, Osmancik yakinlarindaki Imaret-i Serife
(Asevi) ve Zaviye-i Latife (Misafirhane) tesislerinin strdurulebilirligini
saglamak amaciyla kurulmustur. Bu hayir faaliyetlerini finanse etmek
icin Ecin ve Bagzik ovalarindaki kéyler, Saragul ve Seyh Mukim koyleri
ile buralardaki degirmen ve baglar vakfedilmistir. Belgede dikkat
ceken bir idari sart ise, Stibekin kéyu gelirlerinin 6ncelikle sinir
muhafizlarina ayrilmasi, goérev ihmali durumunda ise imarete
aktarilmasidir; bu durum vakfin askeri givenligi de destekleyen
stratejik yonuinu gosterir.

Vakfiye, klasik Arap belagat sanatlarinin (seci, tibak, mukabele,
iktibas) ustalikla kullanildig:1 edebi bir saheserdir. Metinde diinyanin
faniligi ile ahiretin bekas: arasinda kurulan zithiklar (Tibak),
okuyucuda derin bir manevi etki yaratmay1 amaclar. "Sadaka-i cariye"
kavrami etrafinda sekillenen icerik, Kur’an-1 Kerim ayetleri ve Hadis-i
Serifler ile (Iktibas) tahkim edilerek vakfin seri mesruiyeti en st
dtizeye cikarilmistir.

Vakfiyenin dili, mulkiyetin geri dontilemez bir sekilde Allah adina
kamu yararina tahsis edildigini vurgulayan kesin bir hukuk
terminolojisine sahiptir. Belgede kullanilan:

Vakfin Niteligi: "Sahih, ser'i, baglayici ve ebedi" ifadeleriyle mulkiyetin
donduruldugu ilan edilir.

Tasarruf Yasaklari: Vakfedilen mallarin satilamayacagi,
bagislanamayacagi ve miras birakilamayacagi kesin htikme
baglanmistir.
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Mttevellilik: Yonetim, nesilden nesile "en salih" evlatlara, soyun
tikenmesi halinde ise Osmancik kadisina birakilmistir.

Manevi Zirh: Metnin sonunda, vakfin sartlarini degistirmeye
yeltenenlere yonelik "lanet ve tehdit formtlleri" yer alarak beseri
mudahalelere karst manevi bir koruma kalkani olusturulmustur.

Sonuc olarak Mehmed Pasa Vakfiyesi; sosyal adaleti tesis eden idari
yapisi, hukuki saglamhigi ve estetik diliyle Osmanl vakif kaltirintin
en somut ve etkileyici 6rneklerinden biridir.

Anahtar Kelimeler: vakif, dilsel yapilandirma, Dil, vakfiye, belagat
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Bir Sadrazam Vakfinin Sosyal, Ekonomik ve Kiiltiirel Boyutlari:
Sehid (Sokollu) Mehmed Pasa

Dr. Ogr. Uyesi Mehmet TUGRUL & Ogr. Gor. Dr.Yunus Emre
AYDINBAS

Ankara Yildirim Beyazit Universitesi & Ankara Hact Bayram Veli
Universitesi

Ozet

Bu makale, 17. ylzyill Osmanli diinyas: baglaminda Sehid Mehmed
Pasa tarafindan kurulan vakiflarin toplumsal ve ekonomik
anatomisini vakfiyeler ve temliknameler Uzerinden incelemektedir.
Arsiv, mekan ve mali verilerin butincul bir degerlendirmesiyle
Osmanl vakif sisteminin bes boyutu ele alinmaktadir: (i) sosyal
hizmetlerin 6rgttlenmesi, (ii) bilginin tGiretimi ve dolasimu, (iii) mulkiyet
hukukunun kurumsal isleyisi, (iv) mali stirdurutlebilirlik (v) mekan ve
iktisadi entegrasyon. Cami, medrese ve hankah gibi yapilar ile
vakfedilen kitap ve “ktttib-i mu‘tebere” koleksiyonlari, dénemin
epistemik altyapisini temsil etmektedir. K&y, degirmen, pazar resmi ve
iskele tahsisleri gibi gelir unsurlar ise portfoy cesitlendirmesi ve risk
ybnetiminin erken oOrneklerini gdstermektedir. Temliknamelerde yer
alan miilk-i mahz, hakk-t sufve tebdil/tagyir yasagina dair ifadeler,
mulkiyetin stirekliligi ve idari mimarisinin rasyonel kurgusunu ortaya
koymaktadir. Ayrica vakfiyelerdeki kitap turleri, yazi malzemeleri,
Uretim teknolojileri ve dil yerellesmesi unsurlari Osmanl ilim
dinyasinin entelekttiel ekosistemine 151k tutmaktadir. Bulgular, Sehid
Mehmed Pasa vakiflarinin sosyal sermaye tretimi ile mali dayaniklilig
birlestiren, yerel kalkinmay1 imparatorluk o6lcegindeki ticari ve
kultturel aglara eklemleyen butincil bir kurumsal yap: ortaya
koydugunu gostermektedir.

Anahtar Kelimeler: Sehid Mehmed Pasa Vakfi, Osmanhi Vakif
Sistemi, Sosyo-Ekonomik Yapi, Bilgi Uretimi ve Dolasimi, Mali
Strdurulebilirlik
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Social, Economic and Cultural Dimensions of a Grand Vizier
Foundation: Sehid (Sokollu) Mehmed Pasha

Abstract

This study explores the socio-economic and institutional anatomy of
the waqgfs founded by Grand Vizier Sehid Mehmed Pasha, analyzing
their charters and deeds of endowment within the broader framework
of the seventeenth-century Ottoman world. By integrating textual,
spatial, and fiscal evidence, the article investigates five interrelated
dimensions of the Ottoman waqf system: the organization of social
services, knowledge production and circulation, property law and
governance, financial sustainability, and  spatial-economic
integration. Religious, educational, and charitable structures—such
as mosques, madrasas, and lodges—are examined alongside endowed
books and “kitib-i mu‘tebere” sets that constituted the epistemic
infrastructure of the period. Income-generating assets including
villages, mills, market taxes, and port maintenance funds reveal
diversified portfolio management and risk mitigation strategies. The
legal idiom of miilk-i mahz, hakk-t sirf, and the formulaic prohibitions
against tebdil/tagyir illuminate the rational architecture of Ottoman
property continuity and stewardship. Furthermore, the inclusion of
manuscripts, material technologies, and linguistic localization
highlights the intellectual ecosystem of Ottoman scholarship. The
findings demonstrate that Sehid Mehmed Pasha’s waqfs established a
dynamic balance between social capital formation and fiscal
durability, linking local development with imperial networks of trade,
knowledge, and faith through a coherent institutional and spatial
design.

Keywords: Sehid Mehmed Pasha Waqf, Ottoman Waqf System, Socio-
Economic Structure, Knowledge Production and Circulation, Financial
Sustainability



Medeniyetimizde Vakif Mirasi Ve Balikesir Vakiflar1 Uluslararasi Sempozyumu Ozet Kitab1 ® 29

GUNUMUZDE VAKIF ANLAYISI VE MODERN UYGULAMALAR:
BANDIRMA HACI ALI RIZA EFENDIi VAKFI ORNEGI

Dr. Muzaffer ERTUGRUL
Milli Egitim Bakanligt

Ozet

Islam medeniyetinin temel yap1 taslarindan biri de vakiflardir. islam’in
kutsal kitab1 Kur’an-1 Kerim’de pek cok yerde “infak” vurgusu yapildig:
icin Muislimanlar Islam tarihinin her déneminde vakif kurmak icin
adeta Dbirbirleriyle yarismistir. Cunkt vakif, infak etmenin
sistemlesmis ve kurumsallasmis halidir. Vakif sayesinde infak stirekli
hale gelir. Bu nedenle vakiflar Islam’in kadim devirlerinden glintimtize
kadar her dénemde varligini ve faaliyetlerini stirdiirmus sivil toplum
kuruluslandir. Gintmuzde faaliyet gosteren bu vakiflardan biri de
Bandirma Haci Ali Riza Efendi Vakfi’dir. Bandirma Tekke Cami
haziresinde medfun Bezzaz Ali Riza Efendinin (h. 1330) ismini alan
bu vakif, tasavvufi bir cemaat mensuplar: tarafindan 1992 yilinda
kurulmustur. Vakfin kurucusu Bandirma’nin sevilen esnaflarindan
hali tticcar1 ve manifaturact Nazim Yuizbasi'dir (1930-2017). Nazim
Ytizbasi, Naksbendi seyhi Mahmud Sami Ramazanoglu'nun (1892-
1984) hulefasindandir. Nazim Efendi’nin aile fertleri ve muritleriyle
beraber kurdugu bu vakif, egitimden sosyal yardimlasmaya kadar
farkli alanlarda faaliyet géstermektedir. Vakfin imkanlarindan ana
sinifindan Universite kademesine kadar pek cok o6grenci istifade
etmektedir. Vakif, okul 6ncesi 6grencilerine dini egitim vermekte, lise
ve Universite 6grencilerine egitim bursu saglamakta ve Bandirma’da
egitimini sUrdlren TUniversite Ogrencilerine barinma hizmeti
sunmaktadir. Bunun yaninda ihtiyac sahiplerine para, gida ve giyecek
yardimi yapmakta ve Ramazan ayinda fakir fukaray: iftar sofrasinda
bulusturmaktadir. Hatta vakfin hizmetleri sadece yurt iciyle sinirh
degildir. Vakif, yurt disinda da hizmet etmekte, kurban kesip
yoksullara et dagitmaktadir. Vakif bu hizmetlerini zekat, sadaka ve
bagislarla ytrtitmektedir. Bu ¢alismada, modern cagdaki vakiflara bir
o6rnek olarak Haci Ali Riza Efendi Vakfi'nin tanitilmasi amaclanmaistir.
Bu yapilirken vakif baskaniyla, yoneticileriyle ve calisanlariyla
gorisulmus ve ilk kaynaktan guvenilir bilgilere ulasimaya gayret
edilmistir. Vakfin faaliyetlerinin glin ylzUne c¢ikarilmasi, tasavvuf
acisindan da onemlidir. Clinkt tasavvuf muarizlar1 sufileri ellerine
tespih alip bir kdseye cekilmekle itham etmektedir. Sufiler tarafindan
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kurulan ve finanse edilen Ali Riza Efendi Vakfi’nin varligi, faaliyetleri
ve hizmet ufku, sufilere yapilan bu ithamin haksizligini ortaya
koymaktadir.

Anahtar kelimeler: Tasavvuf, Vakif, infak, Egitim, Ali Riza Efendi
Vakfi.

THE CONCEPT OF FOUNDATIONS TODAY AND MODERN
APPLICATIONS: THE CASE OF THE BANDIRMA HAJI ALI RIZA
EFENDi FOUNDATION

Abstract

One of the fundamental building blocks of Islamic civilization is waqgfs.
Since the Quran, the holy book of Islam, emphasizes “infak” in many
places, Muslims have competed with each other to establish waqfs in
every period of Islamic history. Because waqf is a systematized and
institutionalized form of infak. Through waqf, infak becomes a
continuous practice. Therefore, waqfs are non-governmental
organizations that have sustained their existence and activities from
ancient times of Islam to the present day. One of the waqfs operating
today is the Bandirma Haji Ali Riza Efendi Foundation. Named after
the Bezzaz Ali Riza Efendi (d. 1330) buried in the Bandirma Tekke
Mosque cemetery, this waqf was established in 1992 by a sufi
community. The founder of the foundation is Nazim Yuizbasi, a carpet
merchant and textile manufacturer of Bandirma (1930-2017). Nazim
Ylzbasi was a khalifa of the Nakshbandi sheikh Mahmud Sami
Ramazanoglu (1892-1984). Founded by Nazim Efendi with his family
members and disciples, this foundation operates in various fields from
education to social assistance. Many students benefit from the
opportunities provided by the foundation, from kindergarten to
university level. The foundation provides religious education to
preschool students, offers educational scholarships to high school and
university students and provides accommodation services to
university students studying in Bandirma. In addition, it provides
monetary, food and clothing assistance to those in need and brings
the poor together at the iftar table during the Ramadan month.
Moreover, the foundation's services are not limited to domestic, as it
also serves abroad by sacrificing and distributing meat to the needy.
The foundation carries out these services through zakat, sadaka and
donations. This study aims to introduce the Haji Ali Riza Efendi
Foundation as an example of modern-day waqfs. In doing so,
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discussions were held with the president, directors and employees of
the foundation and efforts were made to obtain reliable information
directly from the primary source. Revealing the activities of the
foundation is also important from a sufi perspective. Critics of Sufism
accuse sufis of withdrawing from the world with a rosary in their
hands. The existence, activities and service philosophy of the Ali Riza
Efendi Foundation, established and funded by sufis, proves the
injustice of this accusation towards sufis.

Keywords: Sufism, Wagqf, Infak, Education, Haji Ali Riza Efendi
Foundation.



32 e Medeniyetimizde Vakif Mirasi Ve Balikesir Vakiflari Uluslararasi Sempozyumu Ozet Kitabi

Islam’da Vakif Miiessesesinin ilk Ortaya Cikis1 ve Vakif Felsefesi
Doc. Dr. Hasan Yasaroglu

Mugla Sitkt Kocman Universitesi llahiyat Fakiiltesi Islam Tarihi
Anabilim Dali

Ozet

Sosyal hayat tizerinde derin tesirleri olan vakif kurumunun ilk olarak
ne zaman ortaya ciktigi konusunda kesin bir bilgiye sahip degiliz.
Gecmis milletler arasinda vakfin mevcudiyetine dair rivayetler so6z
konusu olmakla beraber, Zaman-1 Cahiliyede, Kabe ve Zemzem icin
yapilan vakiflarin disinda, vakif kurumunun yaygimnhgindan séz etme
imkani yoktur. Kald1 ki Kabe ve Zemzem vakiflari dini ve hayri
hizmetler disinda tamamen san ve seref amacl tesis edilmislerdir. Bu
yuzden Imam Safii'nin goértisii Cahiliye devrinde vakfin mevcut
olmadig istikametindedir.

Bununla beraber, eski kavimlerde vakfin mevcudiyetine dair rivayetler
de vardir. Ibrahim Peygamber tarafindan Kabe-i Muazzaminin
vakfedilmesiyle ilk vakfin ortaya ciktigi séylenmektedir. iskenderiye
Kuttphanesi, Kudus havuzlari, Zemzem kuyusu, bazi yollar, képriler
ve mabetler eski kavimlerde ortaya c¢ikmis vakiflara verilen
orneklerdir.

Vakif, dini gayelerle ortaya cikmis bir miiessesedir. ilk vakif ise daha
cok mabet cevresinde olusturulmustur. Hz. Peygamber’in bu konuyla
ilgili olarak tesvik edici sdézlerinin yaninda, bizzat kendisinin de vakif
kurmus olduguna dair rivayetler vardir. Resulullah, Medine’de
kendisine ait bulunan hurma bahcesini vakfedip hasilatini “havadis-i
dehr’e, felakete ugramis insanlara tahsis etmistir. Ayni sekilde Fedek
hurmaligini da “ebna-y1 sebil’e, yolda kalmiglara vakfetmistir.

Insan fitratinda mevcut olan yardimlasma hissi, insanlik tarihi kadar
eskidir. Vakfin ortaya c¢ikisini bu his ve inanc¢ta aramak
gerekmektedir. Bu hissiyat, dini duygularla birlesince daha da gli¢ ve
kuvvet kazanmaktadir. Islam inancina gére, insanlarin en hayirlisi
insanlara faydali olan, malin en hayirlisi Allah yolunda harcanan,
vakfin en hayirlist da acil ihtiyaca care olandir. Dolayisiyla vakif bu
duygu ve dusutincelerin bir eseri olarak ortaya ¢cikmis ve insanoglunun
acil gereksinimlerini karsilamistir. Bu bakimdan vakif kurumu islam
toplumlarinda buytk énem kazanmis ve yayginlasmistir.
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Kuran-1 Kerim’de ehemmiyetle tizerinde durulan “infak” ve “isar”
kavramlariyla, hadiste gecen “sadaka-i cariye” vakif felsefesinin
temellendirilmesinde o6nemli rol oynamistir. Hadisciler sadaka-i
cariyeyi vakif ile tefsir etmislerdir. Ayrica “Resulullah (s.a.v)’in vefati
zamaninda ne bir dirhem, ne bir dinar, ne bir kole, ne de baska bir
sey birakmadigini, yalniz beyaz disi bir esterle, silahini, bir de fakir
yolculara vakfettigi Fedek ve Hayber’deki hissesini biraktigini,
belirterek, Peygamberimizin bu konudaki tavrini ortaya koymuslardir.

Bunun yaninda Hz. Peygamber Medine’de sahip oldugu yedi parca
mulktn akarlarini vasiyet yoluyla vakfetmistir. Hz. Peygamberin
ardindan sahabiler onun yolundan giderek onlar da ellerindeki az veya
cok mal varliklarini vakif haline getirmisler ve onlardan tasaddukda
bulunmuslardir. Cabir b. Abdullah’tan gelen bir rivayete gore,
Muhacir ve Ensardan mal sahibi olanlar vakif kurma ve eldeki
maldan, servetten tasaddukta bulunma konusunda buytk bir gayret
sarf etmislerdir.

Sahabenin ileri gelenlerinden Hz. Omer, kendisine ait Semg
hurmaligini, Resulullah’in tavsiyesi tizerine, Allah yolunda gaza eden
mucahitler, esaretten kurtulmak isteyen koleler vb. ihtiyac sahipleri
icin vakfetmistir. Hurma bahcesinin satist1 ve veraseten intikali
yasaklandigindan, adi gecen bahce, insanlik yararina, strekli bir
sekilde hizmet tiretmeye devam etmislerdir.

Bu sekil tasadduk faaliyetlerinin baska oOrnekleri de vardir. Hz.
Peygamber, Osman b. Affan’dan Medine’de bir Yahudi’ye ait olan
Rume kuyusunu satin almasini istemis, kuyu Hz. Osman tarafindan
satin alinarak Musltimanlar yararina vakfedilmistir. Hz. Ebu Bekir ve
Hz. Ali'nin de benzer vakiflar1 vardir.

Anahtar Kelimeler: Vakif, Sadaka-i Cariye, infak, Isar, Tasadduk,
Teraktim.

The Emergence of the Foundation Institution in Islam And the
Philosophy of Foundation

Summary

We do not have precise information about when the foundation
institution, which has a profound impact on social life, first emerged.
Although there are narrations about the existence of foundations
among past nations, it is not possible to speak of the prevalence of the
institution of foundations during the Age of Ignorance, except for the
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foundations made for the Kaaba and Zamzam. Moreover, the Kaaba
and Zamzam foundations were established solely for the purpose of
fame and glory, excluding religious and charitable services. Therefore,
Imam Safi's view is that foundations did not exist during the Age of
Ignorance.

However, there are also accounts of the existence of endowments
among ancient peoples. It is said that the first endowment emerged
with the dedication of the Kaaba by the Prophet Ibrahim. The Library
of Alexandria, the pools of Jerusalem, the Zamzam well, some roads,
bridges, and temples are examples of endowments that emerged
among ancient peoples.

A foundation is an institution that emerged with religious purposes.
The first foundations were established primarily around temples.
Besides the Prophet's encouraging words on this matter, there are also
narrations that he himself established a foundation. The Prophet
endowed his date orchard in Medina and allocated the proceeds to the
"havadis-i dahr," or people afflicted by calamities. Similarly, he
endowed the date orchard in Fadak to the "ebna-yi sebil," or those
stranded on the road.

The inherent sense of mutual aid is as old as human history. The
origin of the foundation (waqf) must be traced to this sentiment and
belief. This sentiment gains even greater strength and power when
combined with religious sentiments. According to Islamic belief, the
best of people are those who benefit others, the most beneficial of
wealth is spent in the path of God, and the most auspicious of
endowments are those that address urgent needs. Therefore, the
foundation emerged as a product of these sentiments and ideas,
meeting the urgent needs of humanity. In this respect, the institution
of waqf has gained great importance and proliferation in Islamic
societies.

The concepts of "infak" and "isar," emphasized in the Quran, and
"sadaka-i cariye" (charity) mentioned in the hadith played a significant
role in establishing the philosophy of foundations. Hadith scholars
interpreted "sadaka-i cariye" as foundation. Furthermore, they stated
that "at the time of the Prophet's (peace be upon him) death, he left
behind not a dirham, a dinar, a slave, or anything else, but only a
white female ester, his weapon, and his share of Fedek and Hayber,
which he donated to poor travelers." This demonstrates the Prophet's
stance on this matter.
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In addition, the Prophet Muhammad (peace be upon him) bequeathed
the income from seven properties he owned in Medine. Following his
example, his companions, whether large or small, followed his
example, turning their holdings into charitable foundations and giving
from them. According to a narration from Cabir ibn Abdullah, wealthy
Muhacir and Ensar made a significant effort to establish charitable
foundations and to donate their wealth.

Upon the advice of the Prophet Muhammad, Umar, one of the leading
companions of the Prophet Muhammad, donated his Samg date
orchard to those in need, such as mujahids fighting in the path of God,
slaves seeking to escape captivity, and others. Since the sale and
inheritance of date orchards were prohibited, the orchard continued
to provide continuous service for the benefit of humanity.

There are other examples of this type of charity activity. The Prophet
asked Osman ibn Affan to purchase the Rumah well in Medina, which
belonged to a Jew. Uthman purchased the well and endowed it for the
benefit of Muslims. Abu Bakr and Ali also had similar foundations.

Key Words: Foundation, Sadaka-i Cariye, Infak, Isar, Charity,
Teraktm.
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18968 NUMARALI MUHASEBE DEFTERI’NE GORE BALIKESIR VE
BANDIRMA VAKIFLARI

Dr. Berna TORKAK

Harran Universitesi Sosyal Bilimler Enstitiisti,
bernatorkak44@gmail.com.

Ozet

Bu calisma, Osmanli Arsivi'nde yer alan 18968 numarali Muhasebe
Defterine dayanarak Balikesir ve Bandirma’daki vakiflarin ekonomik
yapilari, mali isleyisleri ve idari streclerini incelemektedir. Osmanl
doneminde vakiflar, toplumun cesitli sosyal ihtiyaclarini1 karsilamak
amactyla kurulan ve gelir elde etme islevine sahip olan 6nemli
kurumsal yapilardir. Bu baglamda, vakiflarin mali faaliyetlerinin
ayrintili olarak kaydedildigi Muhasebe Defterleri, dénemin ekonomik
durumu ve vakif yonetimi hakkinda énemli bilgiler sunmaktadir. Bu
defterlerde yer alan gelir ve gider kalemleri, vakfin kurulus sartlari,
vakif personeline 6denen maaslar, saglanan hizmetlerin ttirti ve bu
hizmetler icin harcanan paralar gibi veriler, vakiflarin hem gelir
yapisint hem de harcama politikalarini anlamamiza yardimci
olmaktadir. Ayrica, vakiflarin yillik gelir fazlalari ya da btitce aciklarini
nasil yonettikleri de bu defterlerde kayit altina alinmistir. Defterlerde
ayrica vakiflarin isimleri, hangi bélgelerde bulunduklari, mttevellileri
ve muhasebesinin yapildig:1 yillara dair bilgiler de mevcuttur. EV.d.
fonu icinde muhafaza edilen bu muhasebe kayitlari, vakiflarin zaman
icerisindeki ekonomik durumunu ve isleyisindeki degisimleri gozler
ontne sermektedir. Calisma, Hicri 1281-1286 (Miladi 1864-1871)
yillarin1 inceleyerek, bu dénemde Balikesir ve Bandirma’daki
vakiflarin faaliyetlerini, gelir-gider yapilarini ve mali y6netimlerini
analiz etmeyi amaclamaktadir. Arastirma, nitel bir yéntem olarak
dokiiman analizi teknigiyle yartttilmusttir. Elde edilen veriler, icerik
analizi y6ntemiyle degerlendirilmis ve vakiflarin yillik gelir-gider
kalemleri, muitevelli ve diger personel bilgileri, devreden bakiyeler gibi
unsurlar analiz edilmistir. Bu sayede vakiflarin mali yapilar: hakkinda
derinlemesine bir inceleme yapilmistir. Arastirma bulgulari, vakiflarin
faaliyet alanlarindaki nicel ve nitel degisimleri, yonetimsel yapilar1 ve
ekonomik denetim mekanizmalarint da ortaya koymaktadir. Sonuc
olarak, bu calisma, Osmanli vakif sisteminin mali isleyisine dair
onemli katkilar sunmakta ve vakiflarin yerel dtizeydeki sosyo-
ekonomik etkilerini anlamamiza yardimci olmaktadir. Ayni zamanda
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Osmanl dénemi vakiflarinin modern finansal y6netim ve denetim
anlayislarina nasil evrildigine dair 6nemli veriler saglamaktadir.

Anahtar Kelimeler: Vakif, Muhasebe Defterleri, Osmanli, Balikesir,
Bandirma.

BALIKESIR AND BANDIRMA WAQFS ACCORDING TO
ACCOUNTING BOOK NO. 18968

Abstract

This study examines the economic structures, financial operations,
and administrative processes of waqfs in Balikesir and Bandirma
based on Accounting Register No. 18968 from the Ottoman Archives.
During the Ottoman period, waqfs were important institutional
structures established to meet various social needs of the society while
also serving an income-generating function. In this context, the
accounting books in which the financial activities of the waqfs were
meticulously recorded provide important insights into the economic
conditions of the time and waqf management. The records in these
books, which detail the income and expenditure items, the founding
conditions of the waqfs, the wages paid to the waqf personnel, the
types of services provided, and the amounts spent on these services,
help us understand both the income structures and expenditure
policies of the waqfs. Additionally, these books document how the
wagqfs managed annual surpluses or budget deficits. The registers also
contain information regarding the names of the waqfs, their locations,
the identities of the trustees (mttevelli), and the years in which the
accounting was performed. These accounting records, preserved in the
EV.d. fund of the archives, shed light on the changes in the economic
status and operational processes of waqfs over time. The study focuses
on the years 1281-1286 AH (1864-1871AD) and aims to analyze the
activities, income-expenditure structures, and financial management
of the waqfs in Balikesir and Bandirma during this period. The
research employs a qualitative methodology, using document analysis
techniques. The collected data has been evaluated using content
analysis, analyzing elements such as annual income-expenditure
records, trustee and other staff information, and carryover balances.
The findings provide an in-depth examination of the financial
structures of these waqfs. The study also reveals quantitative and
qualitative changes in the areas of their activities, administrative
structures, and economic control mechanisms. In conclusion, this
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research contributes significantly to the understanding of the financial
operations of the Ottoman waqf system and helps us comprehend the
socio-economic impact of waqfs at the local level. It also provides
valuable data on how Ottoman wagqfs evolved in terms of modern
financial management and auditing practices.

Keywords: Waqf, Accounting Books, Ottoman, Balikesir, Bandirma.
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Osmanli Kadin Sultanlarinin Vakif Hayatindaki Yeri:
Balikesir'deki Fatma Sultan Vakfi Ornegi
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Ozet

Osmanl Devletinde vakiflarin varhig, hem devlet hem de toplum
nezdinde buiytk bir éneme sahiptir. Vakiflar, basta egitim ve saghk
olmak Uzere pek cok alanda faaliyet gdstermektedir. Bu baglamda,
vakif faaliyetlerinde kadinlarin erkeklere oranla daha aktif bir rol
Ustlendigi gozlemlenmektedir. Kadinlar, vakiflar araciligiyla sosyal
hayata katilim gostermislerdir. Balikesir 6zelinde, bu durumun somut
bir 6rnegi olarak, Fatih Sultan Mehmet'in halasi ve Zaganos Mehmet
Pasa'nin esi olan Fatma Sultan 6ne cikmaktadir. Fatma Sultan,
Balikesir'de esi Zaganos Mehmet Pasa araciligiyla vakif kurarak, hayir
islerine katkida bulunmustur.

Bu calismanin amaci, Osmanl Devleti'nde kadinlarin sosyal hayatta
geri planda kaldig1 yéntindeki yaygin diistincenin yanlis oldugunu ve
kadinlarin vakiflar araciligiyla sosyal hayatin 6énemli bir parcasi
olduklarini ortaya koymaktir. Kadinlar ve 6zellikle kadin sultanlar,
aslinda sosyal hayatin aktif birer bileseni olarak vakif kurmus ve bu
vakiflari, egitim ve saglk gibi cesitli alanlarda faaliyet goOsteren
kurumlar olarak yodnetmislerdir. Bu baglamda, vakiflar araciligiyla
toplum nezdinde etkin bir sekilde varliklarini strdirmuslerdir.
Calisma, vakiflarin Uizerindeki faaliyetlerden yola c¢ikarak kadinlarin
toplum icindeki rollerini incelemeyi amaclamaktadir. Ayrica, vakiflarin
toplum icerisindeki degisim ve dontistimlerine 151k tutarak, vakiflarin
toplumsal yapilar tizerindeki etkilerini ortaya koymak hedeflenmistir.

Kadinlarin vakif hayatindaki roli incelenirken nitel bir arastirma
yéntemi benimsenmistir. Ik asamada, vakiflarin tarihi ve isleyisine
iliskin genel bir cerceve cizilebilmesi amaciyla mevcut arastirma ve
inceleme eserleri gézden gecirilmistir. Ardindan, bu alanda daha 6nce
yapilmis calismalar ele alinmis ve mevcut literattire katki saglayacak
bir arastirma kapsami belirlenmistir. Calisma, Fatma Sultan 6rnegi



40 @ Medeniyetimizde Vakif Mirasi Ve Balikesir Vakiflari Uluslararasi Sempozyumu Ozet Kitabi

lzerinden somutlastirilabilmesi icin dénemin kayitlari incelenmis ve
Osmanlh arsiv belgeleri taranmistir. Elde edilen bulgular, kronolojik
bir dlizende sunulmustur.

Bu calismanin literatiire katkisi, Osmanli Devleti'ndeki vakif sistemi
Uzerinden kadinlarin sosyal yasamin 6nemli bir parcasi olduklar:
fikrini kazandirmaktir. Bu hedef, Fatma Sultan 0rnegi ile
somutlastirilmistir. Ayrica, merkez disindaki diger sehirlerdeki kadin
vakiflarinin incelenmesine yonelik bir literattir diizlemi olusturulmasi
amaclanmistir. Bu calismanin sonucunda elde edilen bulgular, kadin
sultanlarin toplum icinde sosyal bireyler olarak varlik gosterdiklerini
ortaya koymustur. Bu durum, vakif sistemlerinin Osmanli toplum
dizeni Uzerindeki etkilerini anlamaya yo6nelik énemli bir bulguya
ulasilmasini saglamistir.

Anahtar Kelimeler: Fatma Sultan, Zaganos Mehmed Pasa, Balikesir

The Role of Ottoman Women Sultans in the Foundation Life: The
Example of Fatma Sultan Foundation in Balikesir

Abstract

The existence of foundations in the Ottoman Empire held great
significance both for the state and society. Foundations operated in
various fields, primarily in education and healthcare. In this context,
it can be observed that women played a more active role in foundation
activities compared to men. Women participated in social life through
these foundations. In the case of Balikesir, a concrete example of this
can be seen in Fatma Sultan, the aunt of Sultan Mehmed the
Conqueror and wife of Zaganos Mehmet Pasha. Through her
foundation established in Balikesir, Fatma Sultan contributed to
charitable works via her husband Zaganos Mehmet Pasha.

The aim of this study is to reveal that the widespread notion that
women in the Ottoman Empire remained in the background of social
life is incorrect, and that women were, in fact, an essential part of
social life through their involvement in foundations. Women,
especially women sultans, actively established foundations and
managed them as institutions that operated in various fields such as
education and healthcare. In this context, they maintained a
significant presence in society through these foundations. The study
aims to examine the roles of women in society through the activities of
these foundations. Additionally, by shedding light on the
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transformations and changes within these foundations, the study
seeks to highlight their impact on societal structures.

A qualitative research method has been adopted to examine the role
of women in the foundation life. In the first stage, existing research
and study works were reviewed in order to provide a general
framework for the history and functioning of foundations. Then,
previous studies in this field were addressed, and a research scope
that would contribute to the current literature was determined. To
concretize the study through the example of Fatma Sultan, records
from the period were examined, and Ottoman archival documents
were scanned. The findings obtained were presented in chronological
order.

The contribution of this study to the literature is to establish the idea
that women were an important part of social life in the Ottoman
Empire through the foundation system. This objective has been
concretized through the example of Fatma Sultan. Additionally, the
study aims to create a literature framework for the examination of
women's foundations in other cities outside the capital. The findings
obtained from this study reveal that women sultans existed as social
individuals within society. This provides an important insight into
understanding the impact of foundation systems on the social
structure of Ottoman society.

Keywords: Fatma Sultan, Zaganos Mehmed Pasa, Balikesir
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Vakif Mallarinin Korunmasi ve Yoneticilerin Sorumlulugu
Dr. Omer ASLAN

Diyanet Isleri Baskanligi/ Vaiz Presidency of Religious
Affairs/ Preacher Van, Turkey aslanb65omer@hotmail.com ORCID:
0000-0001-5682-2722

Oz.

Vakiflar, toplumsal dayanisma ve yardimlagsmanin kurumsal bir
tezahtiri olarak Islam hukukunda énemli bir yer tutmaktadir. Bu
kurum araciligiyla olusturulan vakif mallari; kamu yararina tahsis
edilen, sahsi tasarrufa kapali ve stirekliligi esas alinan varliklar olarak
dikkat cekmektedir. Vakif mallarinin korunmasi hem dini hem de
hukuki bir yuktmlultk olup; bu mallarin zarar gérmesinin 6nlenmesi,
amaclarina uygun sekilde isletilmesi ve her turld suiistimale kars:
glivence altina alinmasi1 gerekmektedir. Bu baglamda, vakif
yoneticileri olan mttevellilere buytk sorumluluklar dismektedir.
Mitevelliler, vakif mallarini1 bir emanet olarak kabul edip gorevlerini
titizlik, durtstluk ve hesap verebilirlik ilkeleri cercevesinde yerine
getirmekle yuktmltdur. Klasik fikih literattirinde mttevellinin gérev
tanimi, yetki sinirlar1 ve ihmali halinde dogacak sorumluluklar acik
bir sekilde ortaya konulmustur. Modern hukuk sistemlerinde ise bu
sorumluluklar yasal dtizenlemelerle cercevelenmis, denetim ve
seffaflik mekanizmalar1 gelistirilmistir. Bu calismada, vakif mallarinin
korunmas1 ve yéneticilerin sorumlulugu konusu Islam hukuku
perspektifinden ele alinmaktadir. Vakif mallarinin korunmasina ve
mutevellilerin gérevlerine iliskin diizenlemeler incelenerek, Islam
hukukunun bu alandaki yaklasimi ortaya konulacaktir. Arastirmada
basta Kur’an-1 Kerim ve hadisler olmak tizere klasik fikih kaynaklar:
esas alinacak; ayrica vakif kurumuna dair klasik ve cagdas literattir
ile glncel akademik calismalar ve bilimsel makalelerden
faydalanilacaktir. Elde edilecek bulgular, Islam hukukunun vakif
mallarinin korunmasina ve yoneticilerin sorumluluguna verdigi
6nemi, bu yudkumlultklerin hangi esaslara dayandigini ve nasil
glivence altina alindigini ortaya koyacaktir. Calismanin sonucunda,
vakif kurumunun saglikli sekilde isleyebilmesi icin gerekli ilke ve
tedbirler degerlendirilecektir.

Anahtar Kelimeler: Islam Hukuku, Vakif, Miitevelli, Mallarinin
Korunmasi, Yoneticilerin Sorumlulugu



Medeniyetimizde Vakif Miras1 Ve Balikesir Vakiflar1 Uluslararast Sempozyumu Ozet Kitabi @ 43

Protection of Waqf Assets and the Responsibility of
Administrators

Abstract

Waqfs, as an institutional manifestation of social solidarity and
mutual assistance, occupy a significant place in Islamic law. The
assets established through this institution are characterized as
properties allocated for public benefit, closed to personal disposal, and
essentially aimed at continuity. Protecting waqf assets is both a
religious and legal obligation; therefore, these assets must be
safeguarded against damage, managed in accordance with their
intended purposes, and secured against all forms of misuse. In this
regard, waqf administrators, namely mutawallis, bear great
responsibilities. Mutawallis are required to regard waqf assets as a
trust and to fulfill their duties with diligence, honesty, and
accountability. In classical figh literature, the definition of the
mutawalli’s duties, the limits of their authority, and the liabilities
arising from negligence are clearly set forth. In modern legal systems,
these responsibilities are framed by statutory regulations, with
mechanisms of oversight and transparency being developed. This
study addresses the protection of waqf assets and the responsibility of
administrators from the perspective of Islamic law. The regulations
concerning the protection of waqf assets and the duties of mutawallis
will be examined to reveal the approach of Islamic law in this field. The
research will be based primarily on the Qur’an, Hadith, and classical
figh sources, while also benefiting from classical and contemporary
literature on the wagqf institution, as well as recent academic works
and scholarly articles. The findings will demonstrate the importance
Islamic law attaches to the protection of waqf assets and the
responsibility of administrators, the principles underlying these
obligations, and the means by which they are safeguarded. Ultimately,
the study will evaluate the principles and measures necessary for the
proper functioning of the waqf institution.

Keywords: Islamic Law, Waqf (Religious Endowment), Trustee
(Mutawalli), Safeguarding of Assets, Accountability of Administrators
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VAKF-1 HAYAT: NUR CEMAATLERINDE VAKIFLIK SISTEMININ
DAYANAKLARI VE FONKSIYONLARI

Doc¢. Dr. Hamit Aktiirk

Balikesir Universitesi llahiyat Fakiiltesi, Felsefe ve Din Bilimleri
Boliimii, akturkhamit@gmail.com

Ozet

Tarihi sUirec icerisinde vakiflar, insanoglunun kendinde olani 6tekiyle
paylasmasinin cesitli ve sasirticit gérintilerini sunar. Kimisi malini,
kimisi eserlerini, kimisi zamanini vakfetmistir. Bu vakfetme isleminin
hepsi kendi acisindan kiymetli olmakla birlikte, “vakf-1 hayat” olarak
isimlendirilen, hayatini, gencligini baskalar1 i¢cin vakfetmek, vakif
sisteminin zirvesi olarak ciddi bir adanmisliga dikkatleri cekmektedir.

Dunyadan el etek cekmenin, kendisini, hayatini, dunyasini
baskalarini aydinlatmaya, yetistirmeye adamanin bir tGrt olarak
“vakiflik sistemi”, Nur Cemaatlerinde 6zellikle de Nur Cemaatlerinin
ana kolu olarak kabul edilebilecek “Mesveret grubunda” siklikla
gortlen bir durumdur. Bir davaya kendini adama, her inanc¢ ve
toplulukta gortilecek bir tutum olmakla birlikte “nur cemaatlerinde”
bu durumun sistemlesmis olmasi onu diger gruplardan ayiran bir
ozelliktir.

Bu calismamizda biz 6ncelikle, nurcu gruplasmanin ana unsurlari
olarak lider, eser, dershane/medreseleri ele alacagiz. Bunun yaninda
s6z konusu ana unsurlarin Urettigi gruplasmayi1 ve lider sonrasi
boélinmeyi inceleyecegiz. Bununla birlikte vakiflik sistemini, sistemin
islevini ve uygulamanin teorik dayanaklarini, irdeleyecegiz. Son olarak
ise, giintimUiz dini gruplar icerisinde vakiflik sisteminin nasil bir islev
gérduiginu ele alacagiz.

Calismanin amaci Turkiye’de dini hayatin 6zgin formlarindan biri
olan dini gruplari, gruplarin dindarlik tarzlarini, i¢c ve dis iliskilerini
anlamak ve bu sayede dini gruplar:t daha iyi tanimaktir. Vakif abilik
sisteminin Ozellikle “Nurcu gruplar1”” tamimaya katki saglayacagi
kanaatindeyiz. Calismamizda durum analizi yapilacak, veriler, soz
konusu gruplarin streli ve sUresiz yayinlarindan, gruplarla ilgili
hazirlanan calismalardan elde edilecektir.

Anahtar Kavramlar: Dini Grup, Nurculuk, Said Nursi, Vakif, Vakif
Abilik
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VAKF-I HAYAT: THE FOUNDATION BROTHERHOOD SYSTEM IN
NUR COMMUNITIES

Throughout history, foundations have presented various and
surprising examples of humanity sharing what it possesses with
others. Some have donated their property, some their works, and some
their time. While all of these acts of donation are valuable in their own
right, the practice known as “vakf-1 hayat”—dedicating one's life and
youth to others—draws attention to a serious commitment as the
pinnacle of the endowment system.

The “endowment system,” a form of withdrawing from the world and
dedicating oneself, one's life, and one's world to enlightening and
nurturing others, is a common practice in the Nur Communities,
particularly in the “Mesveret group,” which can be considered the
main branch of the Nur Communities. While devoting oneself to a
cause is an attitude seen in every faith and community, the fact that
this situation is systematized in the Nur communities is a feature that
distinguishes them from other groups.

In this study, we will first examine the similarities and differences
between the “endowment brotherhood system” and the traditional vow
of celibacy in Sufi orders, aiming to determine how contemporary or
traditional the practice is.

In addition, we will examine the background that led to the emergence
of the waqf brotherhood system in its current form. To this end, we
will discuss the main characteristics of the Nur communities and the
uniqueness that gave rise to the waqf system. Finally, we will address
the function of the waqf system within contemporary religious groups.

The aim of this study is to understand religious groups, which are one
of the unique forms of religious life in Turkey, their styles of religiosity,
and their internal and external relations, thereby gaining a better
understanding of religious groups. We believe that the waqf
brotherhood system will contribute to understanding “Nurcu groups”
in particular.

Our study will involve a situation analysis, and data will be obtained
from the periodic and non-periodic publications of the groups in
question and from studies prepared on the groups.

Keywords: Religious Group, Nur Community, Said Nursi, Vaqf, Vaqf
Brother
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ZAGONOS PASA ve ZAGONOS PASA CAMisSi
Oznur ATALAN
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Ozet

Zagonos Pasa, 1453-1456 yillar1 arasinda Fatih Sultan Mehmed
Doéneminde sadrazamlik yapmis Osmanli Devlet adamidir. Sultan II.
Murad Déneminde saraya gelmis, sarayda hazinederbas: vazifesini
icra etmis, daha sonra da Arnavutluk Beyligi'ne getirilmistir. Belgrad
Kusatmasi’nda Macarlara karsi kazandigi basarilar sayesinde goéze
girerek hem vezirlik iinvani almis hem de II. Muradin kizi Fatma
Sultan ile evlenerek Osmanli hanedaninin damadi olmustur. Kisa stire
sonra pasa, Candarli Halil Pasa’va muhalif olan gliruha katilmistir.
Varna Savasiindan sonra II. Murad tahtta kalamayinca Candarli Halil
Pasa glic kaybetmis bu esnada Zagonos Pasa glic kazanmastir.

Fakat cok gecmeden 1446 yilinda Candarli Halil Pasa, II. Murad ikna
ederek tahta gecmesini saglamistir. Boylelikle Candarli Pasa,
kendisine muhalif olan Zagonos Pasa ve Vezir Hadim Sehebettin
Pasa’y1 merkezden gondermek istemis ve neticede Zagonos Pasa’yi
Balikesir’e gondermistir. 1451’de II. Murad’in 6limu ile huktmdar
olan Fatih Sultan Mehmed, Candarli’y1 vezirazamlik makaminda
birakmis, Balikesir’deki Zagonos Pasa’ya da yeniden vezir Uinvani
verdirerek onu payitahta cagirmistir. Zagonos Pasa, Fatih Sultan
Mehmed Doénemi’nde ilk is olarak Karaman Seferime cikmis, daha
sonra da Istanbul’'un Fethi’nin hazirliklarina dahil olmustur. Fetih
hazirliklar: olarak Rumeli Hisari’nda insa edilmek istenilen kulelerden
birinin sorumlulugunu Ustlenmistir. Zagonos Pasa, devlette farkl
gérevler yapmasina ragmen onun 6ntinii istanbul’'un Fethi’nden sonra
veziriazamliktan azledilen Candarli Halil Pasa almistir.

Bu stirecte ayrica pasa, Sultan II. Mehmed’e kizin1 vererek konumunu
iyice saglamlastirmistir. Fakat bu mevki pasanin Belgrad Seferi’ndeki
basarisizligi ile son bulmus, pasa azledilerek Balikesir’e strtlmus,
Sultan II. Mehmed’de kizindan bosanmistir. Zagonos Pasa, Balikesir’e
strgin edilince kendi adina bir vakif tesis etmis ve bu vakif
bunyesinde kulliye insa ettirmistir. Kulliye’nin icerisinde de kendisi
ismi ile anilan Zagonos Pasa Camisi’ni yaptirmistir. Oyle ki pasanin
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Balikesir’de insa ettirdigi bu cami, onun sehre duydugu ilgi ve alakayi
gostermesi acisindan cok mihimdir. Cami, gintimuize kadar ulasarak
sehrin tarihi dokusunu blinyesinde barindirmistir.

Bu noktadan hareketle Zagonos Pasa’nin hayati ve pasa tarafindan
insa ettirilen Zagonos Pasa camisini anlatmak calismamizin hedefi
olmaktadir. Yapilan calisma ile hem tarihi bir sahsin hayati ele
alinacak hem de sehrin tarihi miraslarindan biri olan cami hakkinda
detayli bilgilere yer verilecektir. Calismada umumiyetle alani ihtiva
eden telif eserlerden yararlanilacaktir.

Anahtar Kelimeler: Osmanli Devleti, Fatih Sultan Mehmed, Zagonos
Pasa, Balikesir, Cami.

ZAGONOS PASHA and ZAGONOS PASHA MOSQUE

Zaganos Pasha is an Ottoman statesman who served as grand vizier
during the reign of Ottoman Sultan Mehmed the Conqueror between
1453 and 1456. His assignment began in the the palace during Sultan
Murad II period, served as the chief treasurer in the palace, and was
later appointed to the Albanian Principality. Thanks to his successes
against the Hungarians in the Siege of Belgrade, he became prominent
and received both the title of vizier and son-in-law of Sultan. He
married Sultan Murad's daughter Fatma Sultan and became the son-
in-law of the Ottoman dynasty. Shortly after, the pasha joined the
group that opposing Candarli Halil Pasha. After the Battle of Varna II,
when Murad could not remain on the throne, Candarli Halil Pasha lost
power, while Zaganos Pasha gained power.

In 1446, Candarli Halil Pasha, convinced Sultan Murad II and enabled
him to ascend to the throne. Thus, Candarli Pasha wanted to send
Zaganos Pasha and Vizier Hadim Sehebettin Pasha, who were opposed
to him, from the center, and as a result, he sent Zaganos Pasha to
Balikesir. In 1451, II. Sultan Mehmed the Conqueror, who became
ruler after the death of Sultan Murad, left Candarli in the office of
Grand Vizier, gave Zaganos Pasha in Balikesir the title of vizier again
and summoned him to the capital. During the reign of Sultan Mehmed
the Conqueror, Zaganos Pasha first went on the Karaman Campaign,
and then took part in the preparations for the Conquest of Istanbul.
He took responsibility for one of the towers that were wanted to be
built in Rumelia Fortress as preparations for the conquest.

During this process, the Pasha strengthened his position by giving his
daughter to Sultan Mehmed II. However, this position ended with the
Pasha's failure in the Belgrade Expedition, the pasha was dismissed
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and exiled to Balikesir, and Sultan Mehmed II also divorced his
daughter. When Zaganos Pasha was exiled to Balikesir, he established
a foundation in his name and built a social complex within this
foundation. He had the Zaganos Pasha Mosque, named after him, built
inside the social complex. This mosque built by the pasha in Balikesir
is very important in terms of showing his interest and concern for the
city. The mosque has survived to the present day and embodies the
historical texture of the city.

Starting from this point, the aim of our study is to explain the life of
Zaganos Pasha and the Zaganos Pasha mosque built by the pasha. In
this study, the life of a historical person will be discussed and detailed
information will be given about the mosque, which is one of the
historical heritage of the city. In the study, the publications about the
facility will generally be used.

Keywords: Ottoman Empire, Fatih Sultan Mehmed, Zagonos Pasha,
Balikesir, Mosque.
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EVKAF VE MUHASEBE DEFTERLERI UZERINDEN BIiR
INCELEME: HAYDAR CAVUS VAKFI’NIN BANDIRMA’DAKI MALi
VE SOSYO-EKONOMIK HAREKETLERI

Ars. Gor. Muhammet YENIYURT & Ars. Gor. Omer Faruk METE

Sakarya Universitesi, muhammetyeniyurt@sakarya.edu.tr & Tekirdag
Namik Kemal Universitesi, omete@nku.edu.tr

Ozet

Vakiflar, Osmanli sehir yapisinin olusum ve gelisimi ile ticari hayatin
surdurtlebilirliliginde 6nemli rol Gstlenmistir. Vakiflar; han, dtikkan,
bag, bahce ve hamam gibi gayrimenkullerden ve nakit sermayenin
isletilmesinden (ribh) elde ettikleri gelirler sayesinde hem kamusal
hizmetlerin finansmanini Ustlenmis hemde piyasaya fon saglayarak
sehir ekonomisinin canliligina 6énemli katki saglamistir. Bu islev,
ozellikle gelir-gider kalemlerinin ayrintili bicimde kaydedildigi icare ve
vakif muhasebe defterleri sayesinde acgikca izlenebilmektedir.
Dolayisiyla menkul ve gayrimenkul vakiflarin kayitlarini iceren bu
defterler, Osmanl sehirlerinde, ticaret, sermaye dolasimi ve sehir
ekonomisini bircok boyutta izlemeye olanak saglayan ana
kaynaklardir.

Bu cercevede, bildiride Osmanli sehirlerinden Bandirma 6rneginde
tesis edilmis Haydar Cavus Vakfi'nin icare ve muhasebe defterleri
birlikte degerlendirilerek  XIX. ytzyildaki vakif faaliyetleri
incelenmekte ve bu faaliyetlerin boélgedeki ticari hayata sagladigi
canlilik ortaya konulmaktadir. Vakfin H.1261/M.1845 tarihli icare
defteri, cami-i serif ve cevresindeki duikkanlar, hanlar, menziller ve
diger bircok gallenin ayrintili bir kaydini sunmakta; bandirma
bolgesinde ticaretin mekansal dagilimi ve canliligini mikro 6&lgtide
gostermektedir. Bunu tamamlayan H.1262/M.1846-H.1265/1849
yilllarina ait vakif muhasebe defteri ise vakfin gelir ve gider yapisini
tim unsurlariyla belirterek vakfin mali isleyisini btittinctil bicimde
degerlendirme olanagi tanimaktadir. Ozellikle Haydar Cavus Vakfi'nin
gelirlerin yaklasik yarisinin ribh kaynakli olmasi, Bandirma’da nakit
sermaye dolasiminin ve kredi iliskilerinin canliligini ortaya
koymaktadir.

Sonuc olarak Haydar Cavus Vakfi, Bandirma 6lceginde bir Osmanl
sehrinin ticari canliligini, kredi mekanizmasini, sosyal islevlerden mali
dengeye uzanan boyutlariyla inceleme firsati sunmaktadir. Bu mikro
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diizeyde inceleme, yalnizca Bandirma’nin degil, ayni zamanda XIX.
yuzyll Osmanli sehir hayatinin genel isleyis dinamiklerine dair
cikarimlar ileri stiren bircok calismayla da 6rtismektedir.

Anahtar Kelimeler: Vakif, Bandirma Vakiflari, Bandirma, Icare
Defteri, Muhasebe Defteri

AN ANALYSIS THROUGH EVKAF AND ACCOUNTING REGISTERS:
THE FINANCIAL AND SOCiO-ECONOMIC ACTIVITIES OF THE
HAYDAR CAVUS WAQF IN BANDIRMA

Abstract

Waqfs played a crucial role in the formation and development of
Ottoman urban structures as well as in sustaining commercial life.
Through revenues generated from gayrimenkul properties such as
inns, shops, vineyards, gardens, and baths, as well as from the
investment of cash capital (ribh), waqfs both financed public services
and supplied funds to the market, thereby contributing significantly
to the vitality of urban economies. This function can be clearly
observed in evkaf and accounting registers, where income and
expenditure items are meticulously recorded. Thus, these registers,
which include both cash and classic waqf assets, constitute primary
sources that allow to trace trade, capital circulation, and urban
economic life in Ottoman cities across multiple dimensions.

Within this framework, this paper examines the Haydar Cavus Wadf,
established in the Bandirma, by analyzing both its evkaf and
accounting registers. It aims to reveal the operations of waqf activities
in the nineteenth century and their contribution to the region’s
commercial life. The waqf’s evkaf register of 1261.H/1845.M provides
a detailed record of the shops, inns, houses, and other income-
generating properties surrounding the cami-i serif, offering micro-level
insights into the spatial distribution of trade and the vibrancy of the
marketplace in Bandirma. Complementing this, the accounting
register covering 1262.H/1846.M-1265.H/1849.M presents the waqf’s
revenues and expenditures in their entirety, enabling a comprehensive
assessment of its financial structure. Notably, the fact that nearly half
of the waqf’'s revenues derived from ribh income highlights the
significance of cash circulation and credit relations in sustaining
economic dynamism in Bandirma.
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In conclusion, the Haydar Cavus Waqf offers the commercial vitality of
an Ottoman provincial town, ranging from rental markets to credit
mechanisms and from social expenditures to fiscal balance. This
micro-level study not only highlights Bandirma’s local economic life
but also aligns with broader patterns of nineteenth-century Ottoman
urban dynamics.

Keywords: Waqfs, Bandirma Wagqfs, Bandirma, Evkaf Registers,
Accounting Registers
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Bosna Hersek’in Travnik Sehrinde Muhsinzade Mehmed Pasa
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Balikesir Universitesi llahiyat Fakiiltesi, Islam Tarihi ve Sanatlar
Boliimii, Islam Tarihi Anabilim Dali, merzuk5@hotmail.com

Ozet

Vakif eserleri Islam Medeniyetinde ayr1 bir éneme sahiptir. Ilk
ornekleri Hz. Peygamber ve ashabinin déneminde tesekktl etmistir.
Muslimanlar da sonraki dénemlerde bunu 6rnek alarak insanligin
hizmetine sunmak amaciyla ciddi eserler meydana getirmislerdir.
Bunun en bariz 6rnegini Osmanli déneminde gérmek mumkindir.
Osmanlilar Anadolu’da oldugu gibi Rumeli diyarinda da o6nemli
vakiflar kurmus ve tebasinin hizmetine sunmustur. Bu vakif
eserlerinden bir tanesi Bosna-Hersek’in Travnik sehrinde olan
Muhsinzade Mehmed Pasa Medresesi ve vakfidir. Muhsinzade
Mehmed Pasa Osmanli’nin sadrazamlarindan olup 1767 yilinda
Travnik’te medrese kurmustur. Medrese, mevkii olarak c¢omlek
carsisinda bulunmasi hasebiyle Loncarica ismini almistir. Loncarica
Bosnakca olarak ¢émlek anlamina gelmektedir. Muhsizade Mehmed
Pasa vakfiyesinde muiderrislerin maaslari basta olmak tizere talebeler
ve gorevliler icin tahsisat ayirmis ve paradan geri kalan meblagin
medrese ihtiyaclar icin kullanilmasini sart kosmustur. S6z konusu
medrese 1903 yilindaki Travnik yangininda ktle dénmusttir. Bunun
lizerine medresenin muderrisi Travnikli Kopcic /Hacibegovic Salih
Niyazi Bey medrese binasini yeniden insa etmis ve kurdugu vakif
buranin hizmetine tahsis edilmistir. 21 Rebitlevvel 1310/ 13 Ekim
1892 tarihli vakfiyesine bakildiginda halk arasinda Longarica
Medresesi olarak bilinen Muhsinzade Mehmed Pasa Medresesinin
ihtiyaclar1 ve akarlarin tamirinin yapilmasi ve medrese hocalar1 ve
mutevellisinin maaslarinin 6denmesi icin alti duikkan, bir
debbaghane, bir kahvehane, bir bahce, bir magaza ve bir bakkal
vakfedilmistir. Vakfiyelerin muhafazasinin bir nevi garantdérii olan
sonundaki beddua kismidir. Bu vakfiyenin sonunda dogrudan beddua
yoktur. Ancak bedduay1 hatirlatan su ayet-i Kerime bulunmaktadir:
“Her kim isittikten sonra vasiyeti degistirirse, giinahit ancak onu
degistirenlerin boynunadir. Stiphesiz Allah hakkwyla isitendir, hakkwyla
bilendir.” (Bakara 2/181). S6z konusu Muhsinzdde Mehmed Pasa
Medresesi 1767-1924 yillarinda hizmet vermistir. Osmanlinin



Medeniyetimizde Vakif Miras1 Ve Balikesir Vakiflar1 Uluslararast Sempozyumu Ozet Kitabi @ 53

cekilmesinden sonra Bosna-Hersek’te donemin idareleri tarafindan
pek cok vakif eserlerine el konulmustur. Travnik sehrindeki vakiflar
da bundan hali olmamaistir.
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KARESI’DE BiR KOY VAKFI: ILICAK BOGAZI KARYESI
VAKFIYESININ (1323/1325) FIKHI-HUKUKI INCELENMESI

Dog. Dr. Yilmaz FIDAN

Balikesir Universitesi, llahiyat Fakiiltesi, Islam Hukuku Anabilim Dali,
netyaz@gmail.com

Ozet

Osmanli’'nin son déneminde dini hayatin devamliligini saglayan en
onemli unsurlardan biri vakif mutiessesesi olmustur. Koy Olceginde
tesis edilen cami vakiflari, mabedlerin yasatilmasini temin eden ve
ibadet hizmetlerinin devamini glivence altina alan bir vazife
Ustlenmistir. Bununla beraber kticik o6lcekli vakiflarin kurulus
esaslari, sermayelerinin kaybolmaktan korunmas: icin gelistirilen
usuller ve yarg: 6ntindeki gecerliligi hakkinda tafsilath bilgiler sinirh
kalmistir. Bu baglamda Karesi Ser‘iyye Mahkemesi'nde kayitli Ilicak
Bogazi vakfiyesi, kdy sartlarinda vakif tesisinin hangi hukuki ve ahlaki
Olctitlere dayandirildigini ortaya koyan mtithim bir vesika olarak dikkat
cekmektedir.

S6z konusu vakfiye, sermaye ve gelir idaresi, tevliyetin intikali ve
belgede yer alan tarihi akis icinde kaydedilmis iki farkl tarih kaydi ile
dikkat cekmektedir. Vakfin mahkeme huzurunda sahih ve lazim kabul
edilmesi, Hanefi mezhebinin sekil sartlarinin tasrada da titizlikle
uygulandigini gdstermektedir. Ayni1 zamanda cami vakfinin, Islam
mabedlerinin en Ucra karyelere kadar ulasmasini temin eden bir
sistem igerisinde, dini hayatin canli tutulmasina hizmet ettigi
gortulmektedir.

Vakiflar Genel Mudurligt Arsivinde yer alan (VGM, Defter 599, s. 32,
k.13; dijital 22/263) bu belge, Osmanlica rik‘a kirmasi yaziyla kaleme
alinmis olup Latin harfli transkripsiyon tUzerinden incelenmistir.
Arastirma ve tahkik metodu cercevesinde, fikhi istilahlar esas alinarak
degerlendirme yapilmistir. Isim, tarih, yer ve meblag gibi unsurlar
metnin sabit verileri olarak ele alinmistir.

Vakfin kurucular1 Abdullah b. Saban b. Huseyin ile Halil b. Haci
Mustafa b. Salih’tir. Asil sermaye 2.000 kurus olup, helal yollardan
isletilmesi icin rehn-i kavi ve kefil-i ali sarti1 6ngoéralmustar. Yillik
karin 200 kurusu, “akdemce muceddeden insa olunan” caminin
hatibine tahsis edilmekte; bakiyesi kandil yagi ve sair ihtiyaglara
ayrilmaktadir. Bu durum, boélgedeki zeytinyagl uUretimiyle cami
aydinlatmasi1 arasindaki tarihi baga isaret etmektedir. Mitevelli
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Ahmed Aga 6mri boyunca gorevde kalacak; vefatindan sonra tevliyet,
koy halkinin iradesiyle muhtar ve mtintehab yoluyla belirlenecektir.
1323 tahrir ve 1325 tescil tarihleri, bir celiski degil, sUrecin
tamamlayicit safhalari olarak okunmalidir. Mahkeme, vakfin sahih ve
lazim olduguna hiukmetmis; “men beddeleht...” formultyle vakfin
tebdil ve tagyirinin mtimkutin olmadig: acikca belirtilmistir.

Netice itibariyle bu vakfiye, kdy 6lceginde cami hizmetlerinin idamesini
saglayan, sermayeyi hukuki teminatlarla koruyan ve kéy halkinin
iradesini tevliyetin secimli devriyle kurumsallastiran bir 6rnek
sunmaktadir. Fakir-i muslimin lehine yo6nlendirme kaydi, vakif
hukukunun sosyal adalet ilkesine baghligini gostermektedir. Bu
suretle ktictik vakiflarin Osmanli’nin son devirlerinde mali devamlilig
temin eden yapilar icinde ve yargi nizamu ile disiplini icinde ne derece
onemli bir rol icra ettigi mtisahade edilmektedir.

Anahtar Kelimeler: Vakfiye, Osmanl K6y, Karesi, Cami Hizmetleri,
Islam Hukuku

A VILLAGE WAQF IN KARESI: THE FIQHI-LEGAL EXAMINATION
OF THE ILICAK BOGAZI DEED (1323/1325)

Abstract

In the late Ottoman era, one of the foremost institutions safeguarding
the continuity of religious life was the waqf. Village-scale mosque
endowments bore the duty of maintaining mosques and securing the
permanence of worship. Yet, the foundations’ establishment
principles, methods of protecting capital from loss, and their
enforceability before the judiciary remain scarcely detailed. The Ilicak
Bogaz1 wadfiyya preserved in the Karesi Sharia Court emerges as a
significant document, revealing how a waqf was constituted within the
framework of figh and moral obligations at the level of a village
community.

The deed sets forth the administration of capital and revenues, the
succession of trusteeship, and, within the flow of history, two distinct
dates recorded in its text. The judicial confirmation of its validity and
binding force demonstrates the meticulous application of Hanafi legal
requirements in the provinces. Moreover, the waqf underscores how
mosque endowments carried the presence of sacred spaces to the
remotest villages, thereby sustaining religious life.
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Located in the archives of the General Directorate of Foundations
(VGM, Register 599, p. 32, no. 13; digital 22/263), the document was
written in Ottoman rik‘a script and examined through its Latinized
transcription. Research and verification were conducted by employing
figh terminology as the interpretive framework. Names, dates, places,
and amounts are treated as fixed data.

The founders were Abdullah b. Saban b. Htiseyin and Halil b. Haci
Mustafa b. Salih. The principal capital amounted to 2,000 kurus,
stipulated to be invested lawfully with strong pledge and surety. Of the
annual profit, 200 kurus was assigned to the khatib of the “newly
rebuilt” mosque, while the remainder was devoted to lamp oil and
other necessities-indicating a historical connection to local olive-oil
production. Trustee Ahmed Aga was appointed for life, and upon his
death the trusteeship was to be determined by the will of the village
community through the headman and elected members. The dual
dates, 1323 for drafting and 1325 for registration, are not
contradictory but complementary stages of the process. The court
declared the waqf valid and binding, emphasizing through the “man
baddalahu...” formula its irrevocability.

Ultimately, this deed exemplifies a village-level model that ensured the
maintenance of mosque services, preserved capital through legal
safeguards, and institutionalized the will of the village community in
the elective transfer of trusteeship. The clause directing revenues to
the poor reflects the alignment of waqf law with the principle of social
justice. Thus, the document highlights the essential role of small waqfs
in securing financial continuity and in upholding order and discipline
within the judicial system of the late Ottoman era.

Keywords: Wagqfiyya, Ottoman Village, Karesi, Mosque Services,
Islamic Law
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VAKIF HUKUKU, INSAN HAKLARI VE FITRATIN KORUNMASI:
YUSUF EL-KARADAVI’NIN YAKLASIMI ISIGINDA BiR INCELEME

Doc. Dr. Yilmaz Fidan

Balikesir Universitesi, llahiyat Fakiiltesi, Islam Hukuku Anabilim Dali

Ozet

Islam hukukunun kéklii kurumlarindan biri olan vakif, tarih boyunca
toplumsal dayanisma, adalet ve sosyal refahin en gliclii araglarindan
biri olmustur. Ancak modern doénemde, vakif mulessesesinin
islevselligi ve cagdas ihtiyaclara cevap verebilirligi tartismali hale
gelmistir. Bu calismanin problemi, vakif kurumunun gliniimuiz insan
haklar1 anlayisi ve fitrat kavrami cercevesinde yeniden nasil
anlamlandirilabilecegidir. ~ Arastirmanin amaci, vakfin Islam
hukukundaki yerini ve islevini insan haklar: ile fitratin korunmasi
ekseninde incelemek ve bu baglamda Yusuf el-Karadavi'nin
yaklasimlarini degerlendirmektir.

Calismada yontem olarak klasik fikih kaynaklari, tarihi uygulama
ornekleri ve cagdas literatiir taranmis; vakif kurumunun islevleri
insan haklar1 belgeleri (IHEB, IIT Kahire Bildirgesi) ve makasidii’s-
seria ilkeleri ile karsilastirmali olarak incelenmistir. Bu cercevede,
Osmanl ve diger Islam toplumlarindaki vakif pratikleri tarihi arka
plan olarak kullanilmis, modern dénemde Islam tlkelerindeki hukuki
dtizenlemeler ve yeni vakif modelleri degerlendirilmistir.

Elde edilen bulgular, vakif kurumunun yasama, egitim, saglik, sosyal
guvenlik, cevre ve mulkiyet haklarini dogrudan destekledigini; ayrica
merhamet, adalet, ilim sevgisi ve cevre duyarliligi gibi fitri degerleri
kurumsal diizeyde hayata gecirdigini géstermektedir. Karadavinin
vakif anlayisi, sadaka-i cariye ile fitrat arasindaki bag: giiclendirerek
vakfi bireysel ibadetten toplumsal déntisiim aracina tasimaktadir.

Sonuc olarak, vakif muessesesinin yeniden ihyasi, cagdas insan
haklarinin korunmasi ve fitratin asli degerlerinin yasatilmasi ic¢in
vazgecilmezdir. Seffaf yo6netisim, surdtrilebilir finansman ve
ihtisaslagsmis vakiflar yoluyla vakif, Islam toplumlarinin hem tarihi
mirasini hem de gelecege yonelik vizyonunu besleyecek glicli bir
model olmaya devam edecektir.

Anahtar Kelimeler: Vakif, Insan Haklari, Fitrat, Islam Hukuku, Yasuf
el-Karadavi
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WAQF LAW, HUMAN RIGHTS AND THE PRESERVATION OF
FITRAH: AN ANALYSIS IN THE LIGHT OF YUSUF AL-
QARADAWI’S APPROACH

Abstract

Wagqf, as one of the deeply rooted institutions of Islamic law, has
historically functioned as one of the most powerful instruments of
social solidarity, justice, and welfare. In the modern period, however,
the functionality of the waqf institution and its capacity to respond to
contemporary needs have become increasingly debatable. The central
problem of this study is how the waqf can be re-conceptualized within
the framework of contemporary human rights discourse and the
notion of fitrah (primordial human nature). The purpose of the
research is to examine the place and function of waqf in Islamic law
with reference to human rights and the preservation of fitrah, while
critically evaluating the approach of Yasuf al-Qaradawi.

Methodologically, the study adopts a comparative analysis, combining
classical Islamic jurisprudential sources, historical practices, and
contemporary academic literature. The functions of waqf are examined
in light of international human rights documents (such as the
Universal Declaration of Human Rights and the OIC Cairo Declaration)
alongside the objectives of Islamic law (maqasid al-shari‘a). In this
framework, Ottoman and broader Islamic world experiences are
reviewed as historical background, while legal regulations and modern
wagqf models in contemporary Muslim societies are analyzed.

The findings demonstrate that waqf directly supports fundamental
rights such as the right to life, education, health, social security,
environmental  protection, and  property. Moreover, waqf
institutionalizes essential fitrah-based values, including mercy,
justice, love of knowledge, and environmental sensitivity. Al-
Qaradawi’s conceptualization of waqf reinforces the link between
perpetual charity (sadaqa jariya) and fitrah, transforming waqf from
an individual act of piety into an instrument of social transformation.

In conclusion, the revitalization of waqf is indispensable for
safeguarding contemporary human rights and preserving the essential
values of fitrah. Through transparent governance, sustainable
financing, and specialized waqf institutions, the waqf can continue to
embody both the historical legacy and the forward-looking vision of
Muslim societies.
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Keywords: Waqf, Human Rights, Fitrah, Islamic Law, Yusuf al-
Qaradawi
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Vakif Kavraminin Semantik Analizi Uzerine Bir Degerlendirme
Prof. Dr. Mehmet Akif OZDOGAN & Doc. Dr. Recep KIRCI

Kahramanmaras Stitcti Imam Universitesi & Balikesir Universitesi
llahiyat Fakiiltesi

Ozet

Kavramlar dilde 6nemli gérevler Utistelenir. Anlami yerine oturmayan
bir kavram yanlis anlasilmanin kapisini acar. Hatta kavramlar
kelimenin gercek ve mecaz anlam gecislerinde O6nemli goérevler
Ustlenir. Zira kavramlasan bir kelime ayni zamanda terim olarak
kullanilan bir kelimedir. Bundan dolayidir ki terimler kavramlarin dille
ifade edilmis halleridir denilmektedir. Terim anlamindaki kelimenin,
konuldugu anlamin disina ¢ikmasi sonucunda ltigat 1stilah acisindan
ortaya hakiki ve mecazi anlam arasinda bir karisma meydana getirir.
Nitekim bu konuda ltgatte dua, seriatta (fikith) namaz anlaminda
kullanilan salat lafz1 6rnek verilmektedir. Netice olarak kavramlar,
bunlarin etimolojisi, s6zliik anlam ile terim anlam arasindaki iliski
onemlidir. Zira iki anlam arasinda iliski bulunmaksizin ortaya konan
kullanim hakikat ve mecaz1 cizgisinin disina ¢ikarip anlamsizliga,
kavram kargasasina strutkler. Dilimizde kavramlasan soézctklerden
biri de vakif terimidir. Koékeni itibari ile Arapca olan kelimenin,
dilimizde kullanimi yayginlastig: icin Tuirkgelesmistir. Hatta tilkemizde
bu isimde genel mudurlik dizeyinde temsil edilen resmi bir kurum
vardir. Bircok tilkede ve hatta 6nceki devletimiz Osmanlida da vakiflar
oénemli yere sahiptir. Daha da 6tesi Osmanli Imparatorlugu, vakif
medeniyeti olarak anilmaktadir. Ulkemizde ve Islam diinyasinda bu
kadar 6neme sahip olan vakif teriminin semantigini yapmak 6nemli
gortlmustir. Bu calismanin konusu vakif kavraminin semantik
acidan arastirip analiz etmektir. Bu calismada nitel arastirma
yoéntemlerinden biri olan doktiman, literatiir tarama ve analizi yontemi
kullanilmistir. Calismanin amac: vakif kelimesinin semantiginden ve
daha sonra sahip oldugu terim anlaminin toplum TUzerine
islevselliginden yola c¢ikarak onu bu anlamda kullanan toplumlar
hakkinda dikkat cekmektir. Arapca “v-k-f” koktinden gelen bu kelime
sozltkte “durmak; durdurmak, alikoymak” manalarinda kullanilirken
“Kisisel calisma ve gayretle elde edilen imkanlarin ve mal varliginin
gonul rizasiyla paylasilmasini 6ngéren hukuki bir sistemi” veya “Bir
hizmetin strtp gidebilmesi icin, kisilerin kendi istekleriyle
bagisladiklar1 para ve miulkleri” ifade eden terimsel bir anlama
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buirinduga gértlmuistiir. Vakiflarin bircok tirleri vardir. Ornegin,
“hayri vakiflar, ztrri (aile) vakiflar, sahih vakiflar, gayrisahih vakiflar,
icare-i vahideli vakifar, icareteynli (¢ift icarly) vakif, mukataali vakiflar,
mazbut vakiflar, miilhak vakiflar, cemaat vakiflar1 ve esnaf vakiflar1”
bunlara 6rnek olarak sayilabilir. Vakif kelimesini terim olarak hayir
islerinde gayret etmek anlaminda kullanan Musliman toplumlarin,
Kur’an’daki c¢cikar gézetmeksizin Allah rizasina uygun eylemleri amag
edinmeyi 6zendiren ayetleri temel alarak bu ugurda caba sarfettikleri
gozlemlenmistir.

Anahtar Kelimeler: Kavram, Vakif, Semantik, Toplum,
Degerlendirme



62 e Medeniyetimizde Vakif Mirasi Ve Balikesir Vakiflari Uluslararasi Sempozyumu Ozet Kitabi

BALIKESIR'DE VAKIF ESERLER KUTUPHANESI ORNEGI:
BALIKESIR iMAM HATIP LiSESiI NADIiR ESERLER KUTUPHANESI

Muhammed ibrahim Tepe

MEB, Batman/Kozluk Kiz Anadolu Imam Hatip Lisesi, Ogretmen,
mibragimtepe@gmail.com, ORCID, 0000-0001-9700-9842

Ozet

Balikesir iImam Hatip Lisesi, ytiz yillik kékli bir gecmise sahiptir. Okul
bunyesinde, Osmanlica nadir eserlerin yer aldigi 6zel bir ktitiphane
bulunmaktadir. Bu kuttiphanede, tarihe mal olmus sahsiyetlere ait,
aralarinda milletvekili, siyasetci, yazar, mufessir, sair ve romancilarin
da bulundugu isimlerin Osmanlica yazilmis orijinal eserlerinin ilk
baskilar1 yer almaktadir. Hasan Basri, Mehmet Akif, Resat Nuri,
Mustafa Kemal, Semsettin Sami ve Konyali Mehmet Vehbi Efendi bu
isimlerden bazilaridir. Okulda bulunan vakif eserler koleksiyonu,;
Balikesir’de taninan tarihi sahsiyetler, Balikesir esrafi, ilim erbaba ile
okulda idarecilik ve Ogretmenlik yapmis kisiler tarafindan
bagislanmistir. Eserler, cok cesitli konu basliklarini kapsamaktadair:
Ders kitaplari, edebiyat, tasavvuf, hukuk, fikih, tefsir, Kur’an-1 Kerim,
tecvit, roman, ligat vb. Yaklasik 650 nadide eserin yer aldigl
koleksiyonda, Osmanli déneminden Cumhuriyet’e gecisin izlerini
tasiyan haritalar, ders notlar1 ve kisisel bilgi notlar1 da bulunmaktadar.
Kitaplarin i¢ kapaklarinda hem orijinal muhtrler hem de kitap
sahiplerinin kisisel bilgilerini iceren muhurler yer almaktadir.
Makalede baz: kitap ve yazarlar hakkinda bilgilere de yer verilmistir.
Koleksiyonda Osmanlica orijinal ilk baskilarin bulunmasi,
arastirmacilarin ilk kaynaklardan bilgiye ulasmalarini saglayacaktir.
Ayrica bu koleksiyon; Osmanli’nin son dénemi ile ilgili ilmi, edebi ve
kulttirel ortami hakkinda o6nemli ip wuclari verdiginden bu vakif
eserlerin korunmasi, kataloglanmasi, arsivcilik ve belge yonetimi gibi
alanlara da katki saglayacaktir. Koleksiyon incelendiginde,
Osmanli’'nin son dénemi ve erken Cumhuriyet dénemiyle ilgili egitim,
hukuk, siyaset ve dénemin sosyal-siyasal dustince yapist hakkinda
6nemli bulgulara wulasilmistir. Kitap iclerindeki bazi notlar ve
muhturlerin incelenmesi, bilimsel arastirma yontemlerinden nitel
arastirma deseni ve dokliman inceleme yontemi kullanilarak
gerceklestirilmistir.

Anahtar Kelimeler: Balikesir, Imam Hatip, Imam Hatip Lisesi,
Kuttphane, Nadide Eserler
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EXAMPLE OF FOUNDATION WORKS LIBRARY IN BALIKESIR:
BALIKESIR IMAM-HATIP HIGH SCHOOL RARE WORKS LIBRARY

Balikesir Imam-Hatip High School has a long and storied history
spanning a century. The scholl has a dedicated library containing
ottoman Works. These library has first editions of original Ottoman
works by historical figures, including numbers of parliament,
politicians, writers, commentators, poets and novelists, Hasan Basri,
Mehmet Akif, Resat Nuri, Mustafa Kemal, Semsettin Sami, and
Mehmet Vehbi Efendi of Konya are just a few of these figures. The
school's collection of foundation artifacts was donated by well-known
historical figures, prominent Balikesir figures scholars and former
administrators and teachers at the school The artifacts cover wide
range of topics. It covers:Textbooks, literature, Sufism, law, figh, tafsir,
Quran, tajweed, novel, dictionary, etc. The collection, which includes
approximately 650 rare works, also includes maps, tecture notes, and
personal notes that bear traces of the transition from the Ottoman
period of the Republic. The inside covers of the books feature both
original seals and seals bearing the personal information of the book's
owners. The article also includes information about someof the books
and their authors. The collection's presence in original Ottoman first
editions will enable researchers to access information from primary
sources. Furthermore, because this collection provides important
insights into the scientific, literary, and cultural environment
contribute to the foundation's work preservation, cataloging,
archiving,and ducument management. When the collection is
examined, important findings have been obtained regardin the
education, law, politics and sociolate Ottoman and early republican
periods. The examination of some notes and seals inside the book was
carried out using the qualitative research design and document
review method, Which are among the scientific researchich methods.

Key Words: Balikesir, Imam Hatip Maktabs, Imam Hatip High School,
Library, Rare Works
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SEYYID MEHMED EFENDIi VAKFI VE KUTUPHANE-i ATIiK
Doc¢. Dr.Mustafa POLAT

Balikesir Universitesi, llahiyat Fakiiltesi Islam Tarihi ve Sanatlart
Béliimii, Islam Tarihi Anabilim Dali, mustafa.polat@balikesir.edu.tr,

Ozet

Osmanl ilim ve kultir hayatinin vazgecilmez bir unsuru olan
kutiphaneler, cogunlukla cami, medrese ve tekke gibi dini ve ilmi
yapilarin bunyesinde tesekkiill etmistir. Bununla birlikte, sahislar
tarafindan tesis edilen vakif kttUphaneleri de kitab1 toplumun
hizmetine sunarak ilmi birikimin yayginlasmasini temin etmislerdir.
Bu calisma, s6z konusu vakif kitiiphanelerine 6rnek teskil eden ve
Es-Seyyid Mehmed Efendi b. Abdullatif tarafindan 19. ytzyil
baslarinda Balikesir’de tesis edilen vakif kutdphanesini konu
edinmektedir. S6z konusu kuttiphane, 21 Haziran 1816 tarihinde
resmiyet kazanan ve kaydi Balikesir Ser‘iyye Sicilleri (No: 5661-09,
sayfa 95) arasinda bulunan bir vakfiye ile kurulmustur. Mehmed
Efendi, vakfin stirekliligini temin etmek amaciyla sahip oldugu bir han
ve bir simitci dikkanini vakfederek, bu mulklerden elde edilecek
gelirlerin hem kutGphanenin ihtiyaclarina hem de vakfiyede belirtilen
diger hayri hizmetlere sarf edilmesini sart kosmustur. Kurulusunda
58 cilt eserden mutesekkil mtutevaz: bir koleksiyona sahip olan
kutiphane, zaman icinde yapilan bagislar ve yeni eserlerle
genigleyerek 19. ylzyil sonu itibariyla 1129 kitaba ulasmis ve
déneminin Balikesir’deki en buylk yazma eser kuitliphanesi haline
gelmistir. Bildiride, s6z konusu kutiphanenin izi sUralmus ve
kutiphaneye ait oldugu tespit edilen 6zglin muhir vasitasiyla,
giinimuizde Omer Ali Bey Yazma Eser Kiitiiphanesinde muhafaza
edilen kitaplarin bir kisminin bu vakif kiitiphanesinden intikal ettigi
tespit edilmistir. Bu somut veriler 1s1ginda, Mehmed Efendi
Kutiphanesi'nin koleksiyon profili analiz edilmis; koleksiyonun
icerigi, doénemin ilmi ve kulttirel egilimleri hakkinda akademik
cikarimlarda bulunulmustur.

Bu calisma, nitel bir arastirma desenine sahiptir. Arastirmanin
yontemi; literatlir taramasi, birincil kaynak analizi ve karsilastirmali
degerlendirme olmak tizere {i¢c asamadan olusmaktadir. ik asamada,
konunun teorik cercevesini olusturmak tizere ikincil kaynaklar (kitap,
makale, tez) taranmistir. Arastirmanin temel verilerini, Vakiflar Genel
Mudurltagt Arsivi ve Devlet Arsivleri Baskanligi Osmanli Arsivinden
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temin edilen birincil kaynaklardan (vakfiye ve seriyye sicilleri)
olusmaktadir. Bu belgeler transkribe edilmis ve icerik analizine tabi
tutulmustur. Son olarak, elde edilen bulgular, farkl belgeler 1s181nda
karsilastirmali olarak analiz edilmis ve buittinctl bir degerlendirme
yapilmistir.

Arastirma, vakif kultirtint Balikesir'de tesis edilen bir ktitiphane
Uzerinden ortaya koyarak, yerel tarihin aydinlatilmasina katkida
bulunmay1 hedeflemistir. Arastirmanin bulgulari, sadece gecmise 151k
tutmakla kalmamakta, ayni zamanda kulttirel mirasin korunmasi ve
toplumsal hafizanin canli tutulmasi baglaminda gelecege doénutk
cikarimlara da imkan saglamaktadir. Arsiv belgeleri bu tur tarihi ve
kulttrel cikarimlar icin vazgecilmez birincil kaynaklardir ve sosyal
bilimler alanindaki arastirmalar icin mutlaka etkin bir sekilde
degerlendirilmelidir.

Anahtar Kelimeler: Mehmed b. Abdullatif, Kutiphane-i Atik,
Selahaddin Mahallesi, Osmanli Vakif Sistemi, Vakfiyeler.
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Vakif’in sartlarinin baglayiciligi baglaminda Danistay’in
Ayasofya’y1 Kebir cami hakkindaki kararinin islam ve Mer’i Tiirk
hukuku acisindan analizi

Prof. Dr. Recep CIGDEM

Harran Univesitesi

Ozet

Hz. Peygamber’ den glintimUize kadar vakiflar sosyolojik bir gercek
olarak ciddi hizmetler ytriitmuslerdi r. Islam geleneginin temelinde
yer alan vakiflar, toplumun ihtiyaclarini karsilamada ciddi roller
Ustlenmisler, hala da tustlenmektedirler. Ahirete acilan bir kapi
birakmak isteyen hayir severler sadaka-i cariye olarak vakiflar
kurmuslardir. Vakiflarin en yogun oldugu devletlerden birisi de
Osmanl devletidir. Cok fazla vakfa sahip olan Osmanl devletini vakif
medeniyeti olarak tanimlamak yanlis olmaz.

Islam hukuku eserleri vakif konusunu ayri baslik altinda ele almislar,
vakfin kurulus sartlari olan vakif, mevkaf, mevkaf'un ‘aleyh, vakif lafzi
konularini1 detaylica incelemislerdir. Bu baglamda vakifin koymus
oldugu sartlar1 Islam hukukuna aykiri olmamak sartiyla nass gibi
degerlendirmislerdir. Bu sartlarin ihlalini kabul edilemez olarak
degerlendirilmistir. Osmanli vakif senetlerinde vakifin sartlarina ayri
bir 6nem verilmistir. Bu sartlara riayet etmeyenler ile vakfi amaci
disinda kullananlara agir sézler vakif senetlerinde yer almistir.

I. Justinianus (527-565) tarafindan 532-537 tarihleri arasinda insa
edilen ve Hz. Isa’ya atfen Kutsal bilgelik anlamina gelen Hagia Sopfia
olarak isimlendirilen Kostantinopol'un énemli katedrali 1453’de fetih
ile birlikte camiye cevrilmis ve II. Mehmet tarafindan vakfedilmistir.
1935 yilina kadar cami olarak hizmet veren bu yap: 1935 yilinda
Bakanlar Kurulu karari ile mtizeye déontsturtulmutstir. Danistay
onuncu dairesi’nin 02.07.2020 tarih ve Esas No : 2016/16015 Karar
No : 2020/2595 sayili karari ile bakanlar kurulu karari iptal edilerek
yeniden cami olarak kullanilmaya baslanmistir. Bu calismada Da n 1
s t a yin bu karari Islam hukuku ve Mer’i Tirk hukuku acisindan ele
alinacaktir.

Anahtar kelimeler: Vakif, Vakif, Sart, Ayasofya’y1 Kebir Camii,
Danistay
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SELCUK HATUN VE VAKIFLARI
Fatma KORKMAZ HAZAR

Istanbulluoglu Sosyal Bilimler Lisesi,
fatmakorkmazhazarl23@hotmail.com

ozet

Osmanli Tarihinde kadinlarin rol oynadiklari1 ve adeta seyrini
degistirdikleri bircok hadise olmustur.Hatta bir doneme damgasini
vuran kadinlar dahi goéralmutstiar.Selcuk Hatun’dan sonraki
donemlerde yasayan Kanuninin esi Hurrem Sultan,].Ahmed’in esi
Kosem Valide Sultan ve II.Selim’in esi Nurbanu Sultan bu isimlerden
sadece birkacidir.Selcuk Hatun da Osmanh Tarihi’nde rol oynayan
hanimlardan biridir.

Stphesiz onun bir master tezi olarak secilmesinin bazi sebepleri
vardir.Her seyden 6nce Selcuk Hatun, devlet ydnetimine muidahale
ederken,devletin bekas1 icin cabalamistir.Cem-Bayezid mucadelesi
yasanirken elcilik goérevini tistlenmesi onun uzlastiric siyasetinin bir
tezahtradur.

Selcuk Hatun Celebi Sultan Mehmed’in Kameri Hatun'dan dogan
kizidir. Candaroglu Ibrahim Bey'le evlendi. Selcuk Hatun'un Ibrahim
Bey'le olan evliliginden Yusuf, ishak Bali adlarinda iki ogluyla, Hafsa
ve Hadice isimlerinde iki kizi olmustur. Kizi Hadice Hatun II. Murad
donemi vezirlerinden Koca Mehmed Pasa'nin oglu Vezir-i Azam
Mahmut Pasa ile evlenmistir. Selcuk Hatun, Cem Sultan Bayezid
muicadelesi sirasinda yaptigi elcilikle taninmis bir hanimdir. Omriintin
son yillarini hasta olarak gecirmis olup, 26 Ekim 1485 (15 Sevval
890)'de Bursa'da o6lduginde Yesil Turbe'ye babasinin yanina
defnedilmistir. Selcuk Hatun, Bursa'da M.1450 (H.854)’de bir cami,
M.1465 (H.S70)de Nilufer Cay:r Uzerinde Mihraplh kopristi ve bir
mektep yaptirmistir. Bunlarin yani sira, Balikesir'de bir zaviye,
Istanbul'da ve Edirne'de birer cami yaptirmistir. Yaptirdigi eserlerin
vakfiyesini M.1483 (H.881) yilinda tanzim ettirmistir.

Anahtar Kelimeler: Selcuk Hatun, Vakif, Vakfiye
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SELCUK HATUN AND FOUNDATIONS
abstract

There were lots of events that women took part and changed its going
in Ottoman History. Moreover some women who left their marks on a
specific period were seen. Kanuni’s wife Hurrem Sultan who lived after
the Selcuk Hatun’s period, Ahmet the first’s wife Kosem Valide Sultan
and Selim the second’s wife Nurbanu Sultan were only some of these
names. Selcuk Hatun was one of the ladies who had an influence in
Ottoman History. Undoubtly, there were some reasons about why she
was preferred as a master thesis. Selcuk Hatun’s personality is more
remarkable than the other things. She endeavored for survival of the
state while the other sultans interrupted the government by thinking
only their interests in Ottoman History. While the competition was
going on between Cem Sultan and Beyazit she took the embassy task
and this situation is the appearing of her composer diplomacy.

Selcuk Hatun Celebi is daughter of Sultan Mehmed and Kameri
Hatun. She married to Ibrahim Bey from Candaroglu Family. After the
marriage, they had two sons called Yusuf and Ishak Bali and two
daughters called Hafsa and Hadice. Her daughter Hadice Hatun
married to Vezir-i Azam Mahmut Pasa son of Mehmed Pasa who was
one of the viziers of II. Murad Age.Selcuk Hatun was a woman known
by her embassy during contention between Cem Sultan and Bayezid .
After she had spent her last years in suffer, she died on 26th of
October, 1485 (15th of Shawwal,890) in Bursa and she was burried
next to her father in Yesil Turbe (Green Tomb). Selcuk Hatun got a
mosque in 1450 AD (854 MC), Mihrapli Bridge on Nilufer River and a
school in 1465 AD (570 MC) built.In addition to these, She got a
hermitage in Balikesir, one each Mosques in Istanbul and Edirne. She
put in order foundation certificate-charter of her monuments in 1483
AD (881 MC)

Key Words : Selcuk Hatun, Foundation, Foundation certificate-
charter
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OSMANLI DONEMINDE BALIKESIiR’DE VAKIF KULTURU:
RAMAZANZADE ALi SUURI EFENDI VE AILESININ VAKIFLARI
UZERINE BIR INCELEME

Doc¢. Dr. Mustafa POLAT

Balikesir Universitesi, flahiyat Fakiiltesi Islam Tarihi ve Sanatlart
Béliimii, Islam Tarihi Anabilim Dali, mustafa.polat@balikesir.edu.tr,

Ozet

Islam medeniyeti ve Osmanl kultiirtinde bireyler, dini, sosyal ve
iktisadi sebeplerle mulklerini vakfederek iyiligi stirekli hale getirmeyi
hedeflemislerdir. Bu baglamda, Balikesir’de de vakif muessesesi
oldukca yayginlasmis olup, Vakiflar Genel Mudurltigt arsiv
kayitlarinda 1326 vakfin tespit edilmis olmasi, s6z konusu kurumlarin
toplumdaki etkin roltinti ve egitim, saglik, sosyal yardim gibi alanlarda
faaliyet gosterdiklerini ortaya koymaktadir.

Bildiride, 1837’den vefati olan 1864 yilina kadar Balikesir muftaluga
gorevini yurtten ve halk arasinda “Koca Mufti” olarak taninan
Ramazanzade es-Seyyid Ali Suuri Efendinin Vakiflar Genel
Mudurlagt Arsivindeki 1861 tarihli vakfiyesi ile esi Habibe Hanim
bint-i Kara Beyzade Eyup Bey ve kizi Cemile Hanim’a ait Balikesir
ser’iye sicillerinde kayith vakfiyeleri esas alinmistir. Ali Suuri
Efendi'nin vakfiyesinde, Balikesir Carsisi’'ndaki dukkanlarini,
Edremit, Havran ve Gomec’teki zeytin bahcelerini, Aslihan ve Okuf
koylerindeki degirmenlerini vakfettigi ve kurmus oldugu 26 htcreli
Darti'n-Nafia Medresesi'ne tahsis ettigi gértilmektedir. Calismada,
nitel arastirma  yOontemi  benimsenmis olup, vakfiyelerin
transkripsiyonu ve icerik analizi yapilmistir. Ayrica konu ser’iye
sicilleri ve arsiv belgeleri 1s181nda karsilastirmali olarak ele alinmistir.
Boylece s6z konusu Ui¢c sahsa ait vakiflarin sosyo-ekonomik ve ktilttirel
etkileri degerlendirilmis ve vakif mallarinin idaresi, gelir dagilimi ve
toplumsal hizmetlerdeki rolti ortaya konulmustur.

Arastirma, Balikesir’deki hayir eserlerinin ve Osmanli dénemi ilim
hayatinin anlasilmasina katki saglamay: amaclamaktadir. Vakfiyeler,
donemin hayirseverlik anlayisini ve vakif medeniyetinin yerel
dtizeydeki tezahtUrlerini yansitan 6nemli tarihi belgelerdir. Osmanlh
arsivleri ve Vakiflar Genel Mudurltigli'ntin zengin koleksiyonlari, vakif
kulttrintin yeniden ortaya cikartilmas: ve toplumsal hafizanin
canlandirilmasi agisindan bliytik 6nem tasimaktadir.
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Anahtar Kelimeler: Balikesir, Ali Suuri Efendi, Habibe Hanim binti
Kara Beyzade Eyup Bey, Cemile binti Ali Suuri, Osmanh Vakif Sistemi,
Vakfiyeler.
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OSMANLI’DA DARULKURRA VAKIFLARI
Ogr. Gor. Dr.Omer SIMSEK
Ilahiyat Fakiiltesi/ ESOGU, omersimsek64@gmail.com

Ozet

Dartlkurra terimi, “yer, mekan, ev” gibi anlamlara gelen dar ile
“okuyan” anlamindaki kari kelimesinin c¢ogulu olan kurra
kelimelerinden meydana gelmis olup, Kur’an-1 Kerim’in 6gretildigi, bir
kisminin veya tamaminin ezberletildigi ve kiraat vecihlerinin talim
(fem-i muhsin) edildigi mektepleri ifade etmektedir. Dartlkurralara
daralkur’an ve darulhuffaz adi da verilir. Osmanli tarihi ve
medeniyetinde c¢cok o6nemli bir hayir kurumu olan vakiflar; mal
sahibinin dini, i¢ctimai veya hayri bir amacla malini/mulktint bu
vakiflara tahsis etmesiyle kurulan hukuki bir hayir muessesesidir.
Osmanli’da genel itibariyle egitim kurumlarinin btytk bolimu vakif
catis1 altinda kurulmus; medrese ve benzeri kurumlarin muderris
kadrolarinin maaslart ve Ogrencilerin tiim masraflar1 vakiflarca
karsilanmistir. Ancak Darulkurra vakiflarinin yapisi ve ders
uygulamalar1 literattirde yeterince incelenmemistir. Bu bildiride
Osmanlh dénemindeki Dartlkurra vakiflarinin vakfiyeler temelinde ele
alinmasit ve amagcglarinin belirlenmesi hedeflenmistir. Arastirmada
oncelikle Osmanli vakif kualttirt ve Dartlkurrda kavrami literattir
taramasiyla ele alinmis; vakif sicilleri ve vakfiye metinlerinin icerigi
incelenmistir. Bu durum Dartlkurralarin cogunlukla padisah veya
hayirseverlerce kurulan vakiflar oldugunu ve vakfiyelerindeki sartlarla
belirlenen ders miifredatini icerdiklerini gdstermektedir. Ornegin,
Kanuni Sultan Sutleyman doéneminde Tire'de insa ettirilen bir
Darulkurra vakfiyesinde haftanin dort glint yedi kiraat, tefsir ve hadis
dersleri verilmesi hedeflenmistir. Bu kurumlarda Seyhtlkurra gibi
hocalara duizenli maas, talebe iaseleri ve diger calisanlarin giderleri
vakif geliriyle temin edilmistir.Dartlkurra vakiflari, kiraat tedrisini
gerceklestiren kurumlar olmasinin yaninda ictimai dayanismay: ve
ilim gelenegini canli tutan yapi olmustur. Osmanli sehir yapisinda
cami, medrese, imaret ve kuttphanelerle birlikte anilan bu
muesseseler, toplumun dini ihtiyaclarin1 ve kulttirel butinliginu
saglamada 6nemli gorevler Ustlenmistir. Vakfiyelerde kayitli sartlarin
titizlikle uygulanmasi Kur’an egitiminde devamliligi saglamis; béylece
hafizlarin yetistirilmesi, Kur’anin lafzen korunmasi da bu vakiflar
araciligiyla giivence altina alinmistir. Osmanli Dartlkurra vakiflari,
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vakfiyelerinde belirtilen kurallarla Kuran égretimini ve diger Islami
ilimleri birlikte sunan, geleneksel (medrese) dini egitim sistemini
strdiren kurumlar olarak 6nem kazanmistir. Bu calisma Darulkurra
muesseselerinin vakif boyutunu ortaya koyarak Osmanli vakif mirasi
ve dini egitim tarihine katk: saglamaktadir.

Anahtar Kelimeler: Darutlkurra, Vakif, Kiraat Egitimi, Osmanl
Egitim Kurumlari, Kur’an Ogretimi

DAR AL-QURRA FOUNDATIONS IN THE OTTOMAN
Abstract

The term Dar al-Qurra is derived from the word dar, meaning “place,
house, or residence,” and the plural of gari(reader), namely qurra,
meaning “those who recite.” It denotes schools where the Qur’an was
taught, partially or entirely memorized, and the canonical modes of
recitation (gira’at) were instructed through direct oral transmission
(fem-i muhsin). These institutions were also known as Dar al-
Qur’an and Dar al-Hufféz. In Ottoman history and civilization, waqfs
were highly significant charitable institutions, established by
dedicating one’s property or wealth to religious, social, or
philanthropic purposes. In the Ottoman Empire, the majority of
educational institutions were founded under the framework of waqfs;
the salaries of professors (mudarris) and the expenses of students in
madrasas and similar institutions were covered by waqf revenues.
However, the structure of Dar al-Qurra waqfs and their instructional
practices have not been sufficiently examined in the literature. This
paper aims to analyze Dar al-Qurra waqfs during the Ottoman period
on the basis of their endowment deeds (wagfiyyas) and to identify their
main objectives. The study first addresses Ottoman waqf culture and
the concept of Dar al-Qurra through a review of the relevant literature,
then investigates the contents of waqf registers and endowment
documents. The findings reveal that most Dar al-Qurra institutions
were established by sultans or benefactors, and their curricula were
determined according to the stipulations recorded in the waqfiyyas.
For example, the waqf deed of a Dar al-Qurra built in Tire during the
reign of Sultan Stileyman the Magnificent required the teaching of the
seven canonical recitations (al-gira’at al-sab‘a), tafsir, and hadith four
days a week. In these institutions, regular stipends for Shaykh al-
Qurra, provisions for students, and expenses of other staff were
secured through waqf income. Beyond their role in teaching Qur’anic
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recitation, Dar al-Qurra waqfs functioned as centers of social solidarity
and preservers of scholarly tradition. Situated alongside mosques,
madrasas, imarets, and libraries in Ottoman urban settings, they
fulfilled both religious and cultural needs of society. The careful
implementation of conditions stated in waqfiyyas ensured continuity
in Qur’anic education; thus, the training of huffaz (memorizers of the
Qur’an) and the safeguarding of the Qur’an’s oral transmission were
secured through these foundations. Consequently, Ottoman Dar al-
Qurra waqfs emerged as institutions that combined Qur’an instruction
with other Islamic sciences and sustained the traditional madrasa-
based system of religious education. This study highlights the waqf
dimension of Dar al-Qurra institutions and contributes to the
understanding of Ottoman waqf heritage and the history of Islamic
education.

Keywords: Dar al-Qurra, Waqf, Qur’an Recitation Education,
Ottoman Educational Institutions, Qur’an Instruction.



74 @ Medeniyetimizde Vakif Mirasi Ve Balikesir Vakiflari Uluslararasi Sempozyumu Ozet Kitabi

Osmanli Vakif Sisteminin Kadin Haklarinin Gelisimine Katkisi
Dr. Abdullah ELMAS

Siirt Universitesi, abdullahelmas@siirt.edu.tr, ORCID No: 0000-0003-
3704-3429

Ozet

Osmanli Devleti'nde toplumsal yapinin sekillenmesinde ve sosyal
adaletin saglanmasinda 6nemli bir rol tistlenen vakif sistemi, yalnizca
kamusal hizmetlerin yUrtttlmesiyle sinirli kalmamais; bireylerin hak
ve Ozgurltklerinin korunmasinda da etkili olmustur. Bu baglamda,
ozellikle kadinlarin haklarinin taninmasi ve gliclendirilmesi acisindan
vakif kurumu, tarihsel stirecte 6nemli bir arac olarak islev gormustutir.
Bu calisma, Osmanli vakif sisteminin kadin haklarinin gelisimine
yaptigt katkilari hukuki, ekonomik ve sosyal boyutlariyla
degerlendirmektedir. Osmanli hukuk sisteminde kadinlar, Islam
hukukunun tanmidig cercevede mulkiyet, tasarruf ve miras haklarina
sahip bireyler olarak kabul edilmistir. Bu haklar, kadinlarin bagimsiz
olarak vakif kurmalarina, mal varliklarini kamu yararina tahsis
etmelerine ve vakiflarin isleyisine dair kararlar almalarina olanak
tanimistir. Kadinlar tarafindan kurulan bu vakiflar genellikle egitim,
saglik, barinma, ¢eyiz yardimi gibi alanlarda hizmet vermis; bdylece
kadinlarin hem kamusal alanda goértintirlik kazanmalar: hem de diger
kadinlara yo6nelik sosyal destek mekanizmalarinin giclenmesi
saglanmistir. Vakif sistemi, ayni zamanda kadinlarin ekonomik
ozerklik kazanmasinda etkili bir ara¢ olmustur. Kadinlar, evlenmeden
once ya da dul kaldiklarinda sahip olduklari servetlerini bir vakfa
dontistirerek hem kendi isimlerini yasatmis hem de toplum icinde
sayginlik ve s6z hakk: elde etmislerdir. Bu durum, kadinin yalnizca
0zel alanda degil, kamu yararini gézeten girisimlerde de aktif ve etkili
bir 6zne olarak tanindigini géstermektedir. Ote yandan, vakiflar
kadinlarin yalnizca kurucu degil; ayni zamanda yararlanici olmalarina
da imkan tanimistir. Ozellikle dar gelirli kadinlara yénelik kurulan
vakiflar, dul kadinlara maas baglamis, kiz cocuklarinin egitimini
desteklemis, evlenme cagindaki yoksul kizlara ceyiz saglamis ve hasta
ya da yasli kadinlarin bakimlarini tistlenmistir. Boylece, vakif sistemi
kadinlarin sosyal guvenliklerinin saglanmasinda ve toplumsal
dislanmaya karsi korunmasinda islevsel bir yapi sunmustur.
Kadinlarin vakiflar yoluyla toplumsal hayatta aktif rol almasi, onlarin
hukuki 6zne olarak taninmalariyla da dogrudan iligkilidir. Vakif
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idaresiyle ilgili ihtilaflarda kadinlar, Osmanli kadi mahkemelerine
basvurarak haklarini arayabilmis ve mahkeme kayitlarinda kadinlarin
sahitlikleri ve talepleri dlizenli bicimde kayda gecirilmistir. Bu durum,
kadinin hukuki temsil yeteneginin sistem tarafindan tanindigini ve
desteklendigini ortaya koymaktadir. Sonuc¢ olarak, Osmanli vakif
sistemi, kadin haklarinin yalnizca korunmasina degil, ayni1 zamanda
tarihsel sUrecte gelisimine ve kurumsallasmasina da katk:
saglamistir. Kadinin ekonomik, hukuki ve sosyal duzlemde aktif bir
O0zne olarak varlik gostermesi, vakif kurumu sayesinde mesru ve
gortintr hale gelmistir. Bu yontyle Osmanl vakif sistemi, geleneksel
bir toplum yapist icinde kadin haklarinin gliclenmesini saglayan 6nct
bir arac¢ olarak degerlendirilmeyi hak etmektedir.

Anahtar Kelimeler: Kadin Haklari, Mulkiyet Hakki, Osmanli Vakif
Sistemi, Islam Hukuku, Toplumsal Cinsiyet

The Contribution of the Ottoman Wagqf System to the
Development of Women’s Rights

Abstract

The waqf system, which played a significant role in shaping the social
structure and ensuring social justice in the Ottoman Empire, was not
limited to the implementation of public services; it was also effective
in safeguarding individual rights and freedoms. In this context, the
wagf institution served as a crucial mechanism throughout history,
particularly in recognizing and strengthening women's rights. This
study evaluates the contribution of the Ottoman waqf system to the
development of women’s rights in legal, economic, and social
dimensions.

In the Ottoman legal system, women were recognized as individuals
entitled to ownership, disposal, and inheritance rights within the
framework granted by Islamic law. These rights allowed women to
independently establish waqfs, allocate their assets for public benefit,
and make decisions concerning the functioning of their endowments.
The waqgfs founded by women typically operated in fields such as
education, healthcare, housing, and dowry support, thereby
increasing women’s visibility in the public sphere while also
strengthening social support mechanisms targeting other women.

At the same time, the waqf system functioned as an effective tool for
women to achieve economic autonomy. By converting their wealth—
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acquired prior to marriage or upon widowhood—into waqfs, women
ensured the preservation of their names and gained social respect and
influence. This reflects the recognition of women not merely as private
actors, but as active and influential agents engaged in initiatives
aimed at public welfare.

On the other hand, waqfs enabled women to be not only founders but
also beneficiaries. Waqfs established for the benefit of low-income
women provided stipends to widows, supported the education of girls,
offered dowries for impoverished young women of marriageable age,
and cared for sick or elderly women. Thus, the waqf system provided
a functional structure for ensuring women’s social security and
protecting them from marginalization.

The active participation of women in public life through waqfs is
directly related to their recognition as legal subjects. In cases involving
waqf administration, women were able to assert their rights by
applying to Ottoman sharia courts, and their testimonies and petitions
were regularly recorded in court registers. This indicates that the legal
system recognized and supported women's capacity for legal
representation.

In conclusion, the Ottoman Waqf system contributed not only to the
protection of women’s rights but also to their historical development
and institutionalization. Through the waqf institution, women's
existence as active subjects in economic, legal, and social spheres
became legitimate and visible. In this respect, the Ottoman waqf
system deserves to be regarded as a pioneering mechanism that
strengthened women’s rights within a traditional social order.

Keywords: Women’s Rights, Property Rights, Ottoman Waqf System,
Islamic Law, Gender
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Osmanli Tasrasinda Vakif ve Egitim Iliskisi: Hekimzade Yusuf
Sinan Camii ve Medresesi Ornegi

Dr. Adem POLAT

Diyanet Isleri Baskanligi, Vaiz, a.adempolat@gmail.com

Ozet

Osmanl vakif sistemi, sadece sosyal yardim faaliyetleriyle sinirh
kalmamisg; egitime sagladigi katkilarla da medeniyet insasinda
belirleyici bir rol Ustlenmistir. Cami, medrese ve benzeri yapilar
araciligiyla bireyin dini ve ahlaki gelisimini destekleyen vakiflar,
egitimin sUrekliligini saglayan tamamlayici yapilar olarak Osmanl
toplumunda o6nemli bir yer edinmistir. Bu baglamda vakiflar,
dogrudan egitim kurumu olmasalar da, egitim faaliyetlerinin
surdurtlebilirligine altyapt sunmus ve egitimi toplumun farkl
kesimlerine ulastirmada etkili olmus ve Osmanli toplum yapisinin
bircok yénden gliclenmesine énemli derecede katk: sunmuslardir. Bu
bildiri, nitel arastirma desenlerinden doktiman incelemesi ydntemiyle
hazirlanmistir. Arsiv kayitlar1 ve tarihi belgeler 1s181nda, Balikesir’in
Edremit kazasinda yer alan vakif yapilanmalari incelenmis; 6zellikle
Hekimzade Vakfi odak noktasi olarak ele alinmistir. Elde edilen veriler,
Edremit’te tarihsel stirecte cesitli vakif yapilarinin insa edildigini ve bu
yapilarin buyltk oranda dini ve egitsel islevler tustlendigini
gostermektedir. Bu vakiflardan biri olan Hekimzade Vakfi, XV.
yuzyilda Yusuf bin Habib adina tesis edilmis olup, cami ve medrese
birlikteligiyle faaliyet gostermistir. Caminin halkin ibadet ihtiyacini
karsilamasinin yani sira, bitisiginde yer alan medrese araciligiyla
egitimsel bir islev de yurttGlmustir. Her ne kadar medreseye ait
yapisal kalintilar giniimiize ulagsmamis olsa da, tarihi kaynaklarda
yer alan kayitlar, s6z konusu yapinin kendi déneminde Edremit’in
egitim tarihinde 6nemli bir islev tistlendigine isaret etmektedir. Her ne
kadar medreseye ait yapisal kalintilar glinimtize ulasmamis olsa da,
tarihi kaynaklarda yer alan kayitlar, s6z konusu yapinin kendi
doneminde Edremit’in egitim tarihinde 6nemli bir islev Ustlendigine
isaret etmektedir. Bu calisma, s6z konusu vakif yapisi lizerinden,
Osmanli’da yerel diizeyde egitim islevi UGistlenen vakif kurumlarinin
egitimle kurdugu iliskiyi ortaya koymakta; tasra olcegindeki tarihsel
egitim pratiklerine dair literattire 6zglin bir katk: sunmaktadir.

Anahtar Kelimeler: Osmanli Dénemi, Edremit, Vakif Sistemi, Egitim,
Medrese, Hekimzade Vakfi.
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OSMANLI AILE VAKIFLARINDA LEHTARLARIN TERTIBI
Dr. Ogr. Uyesi Salih Erden & Dr. Ogr. Uyesi Ahmet Faruk Celik
BEUN llahiyat Fakiiltesi & BAIBU llahiyat Faktiltesi

Ozet

Osmanh vakif sistemi, yalnizca cami, medrese, imaret ve hastane gibi
kamusal faydaya dontk hayir muesseselerini degil, ayn: zamanda
vakifin kendi nesline dair diizenlemeleri de blinyesinde barindirir. Bu
baglamda aile vakiflar: vakif gelirlerinin vakifin evladina ve zUrriyetine
tahsisini 6ngéren yonuyle vakif muiessesesi icinde muistesna bir yere
sahiptir.

Aile vakiflariyla ilgili 6ne ¢cikan konulardan biri de vakif gelirlerinden
kimlerin, hangi diizen icinde yararlanacagidir. Vakfiyelerde sikca
karsilasilan batnen ba‘de batn, neslen ba‘de nesl, karnen ba‘de karn,
fer‘an ba‘de asl gibi ibareler tertibin dilsel ve hukuki isaretleri olarak
karsimiza cikar. Burada temel mesele, vakifin iradesinin vakfiye
metnine nasil yansidig ve bu iradenin pratikte nasil uygulandigidir.
Bu baglamda su sorular, aile vakiflarinin hem teorik hem de pratik
diizlemde coztlmesi gereken problemleri olarak o6ne cikmaktadir:
Vakif gelirlerinden tiim nesil ayni1 anda mi1 yararlanir, yoksa 6nceki
nesle mi 6ncelik taninir? Belirli niteliklere sahip (6rnegin aslah, ersed,
ekber) lehdarlar mi1 6nce gelir, yoksa tim fertler esit mi kabul edilir?
Olen lehdarin hissesi kendi alt nesline mi intikal eder, yoksa ayni
batindaki diger lehdarlar arasinda mi paylastirilir?

Teblig, “Osmanli Aile Vakiflarini Yeniden Okumak: Vakifin Sartlari,
Lehdarlar ve Hukuki Baglam” bashkli TUBITAK 1001 projesi
kapsaminda olusturulan veri tabanina dayanmaktadir. Bu veri seti,
tertibe delalet eden ifadeleri sistematik olarak tespit etme ve
siniflandirma imkan: sunmaktadir. Calismada, fikth metinleri, fetva
mecmualari, mahkeme kayitlari, vakfiyeler ve ahkam- evkaf eserleri
gibi kaynaklara basvurulmaktadair.

Incelemeler, 6zellikle batnen ba‘de batn, neslen ba‘de nesl, karnen
ba‘de karn, ceylen ba‘de ceyl, fer'an ba‘de asl, aslah, efdal, ersed, ekber
gibi ibarelerin neye delalet ettigini, hangi dénemlerde ve hangi
kaynaklarda daha yaygin kullanildigini, ayrica hangi hukuki sonuclari
dogurdugunu ortaya koymaktadir.
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Calismanin bir diger boyutunu, vakiflarin cinsiyet, bdlge, yuzyil,
vakfettikleri mulk ttirt ve tayin ettikleri lehdar profilleri dikkate
alinarak yapilan istatistiksel analizler olusturmaktadir. Bu sayede
tertibin sadece hukuki degil, ayni zamanda sosyo-ekonomik kosullarla
da sekillendigi gortlmektedir. Bulgular, yatay (ayni dénemde farklh
bolgeler arasinda), dikey (farkli ylzyillar arasinda) ve capraz
mukayeselerle degerlendirilerek aile vakiflarinin tarihi serencami
icinde tertibin nasil bir islev gérdtigiint ortaya koymaktadair.

Anahtar Kelimeler: Osmanli Hukuku, Vakif, Aile Vakfi, Lehtar, Tertip
/ Ottoman Law, Waqf, Family Waqf, Beneficiary, Succession

The Order of Beneficiaries in Ottoman Family Waqfs

The Ottoman waqf system encompassed not only charitable
institutions directed toward public benefit—such as mosques,
madrasas, soup kitchens, and hospitals—but also included
arrangements concerning the founder’s own descendants. In this
respect, family waqfs held a distinctive place within the institution, as
they provided for the allocation of waqf revenues to the founder’s
children and progeny.

One of the prominent issues regarding family waqfs is the order in
which beneficiaries receive the waqf revenues. Expressions frequently
encountered in waqf deeds, such as batnen ba‘de batn, neslen ba'de
nesl, karnen ba‘'de karn, and fer‘an ba‘de asl, serve as linguistic and
legal indicators of succession. The fundamental question here is how
the founder’s will is reflected in the waqf deed and how this will is put
into practice. Within this framework, the following questions emerge
as key theoretical and practical problems of family waqfs: Do all
generations benefit from the waqf revenues simultaneously, or is
priority given to the earlier generation? Are beneficiaries with specific
qualities (such as aslah, arshad, akbar) given precedence, or are all
individuals considered equal? When a beneficiary dies, does their
share pass to their own descendants, or is it redistributed among the
other beneficiaries of the same generation?

This paper is based on the dataset created within the scope of the
TUBITAK 1001 project titled “Revisiting Ottoman Family Wagqfs: The
Founder’s Conditions, Beneficiaries, and the Legal Context.” This
dataset enables the systematic identification and classification of
expressions indicating succession. The study also draws upon sources
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such as figh texts, collections of fatwas, court records, waqf deeds,
and the ahkam al-awgqaf literature.

The analysis focuses particularly on expressions such as batnen ba'‘de
batn, neslen ba‘de nesl, karnen ba'de karn, ceylen ba‘de ceyl, fer‘an
ba‘de asl, aslah, afdal, arshad, and akbar, examining what they
signify, in which periods and sources they were most commonly used,
and what legal consequences they entailed.

Another dimension of the study is formed by statistical analyses that
take into account the founders’ gender, region, century, type of
endowed property, and beneficiary profiles. These findings reveal that
succession was shaped not only by legal principles but also by socio-
economic conditions. The results are evaluated through horizontal
(between regions in the same period), vertical (across different
centuries), and cross-comparisons, thereby shedding light on how
succession functioned within the historical trajectory of family waqgfs.

Keywords: Ottoman Law, Waqf, Family Waqf, Beneficiary, Succession.
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VAKIFLARIN TOPLUMSAL VE EKONOMIK ETKILERI
MEHMET EFE
BASOGRETMEN/ BALIKESIR

Ozet

Insan toplu yasayacak fitratta yaratilmistir. Toplu yasam Hud Suresi
61. Ayetinde “ Allah’a kulluk edin, sizin ondan baska tanriniz yoktur.
O sizi yerden var etti ve size orayr mamur hale getirme gorevi verdi.”
Imar, medeniyet kurmaktir. imar, mabedi, okulu, evi, hastaneyi ve
carsiy1 bize ait modelle insa etmektir. Toplu olunca kamu gticti olusur.
Bu gticti insanlarin hizmetine vermektir. Buna “Vakif” diyoruz. Vakif
bize ait olani toplum hizmetine sunmaktir. Insanlar kendilerine ait
olani vakfeder. Devlet var olani topluma arz eder. Tarihte bu karsimiza
cami, okul, hastane, kdylerde oda, yollarda kervansaray ve cesme,
sehirlerde carsi olarak karsimiza cikiyor. Vakiflardan toplumun her
kesimi yararlanir. Bunlar ihtiyactir. Vakiflar1 vatandas yaptigindan
devletin yukt hafifler. Benim de bir eserim olsun duygusuyla her
insan eser birakmaya calisir. Maddi ve manevi yasam kalitesi artar.
Ekonomik hareketler kolaylasir, ticaret rahatlar ve gelisir. Koy odalari
ve kervansaraylar ticarete hizmet icin yapilmistir. Yola c¢cikan gliven
icinde olur. Sadakalar mali arttirir. Bereket olur, huzur olur.
Toplumsal baris saglanmis olur. Cesitli sebeplerden insanlar bagis
yapmaktadir. Vakiflarin 6nt acilmalidir. Aksi halde bu kaynaklar
faydasiz, gereksiz yerlere gider. Devlet de sanayi bélgelerini, ktictik
sanayi sitelerini, carsilar1 bu anlayisla kurmali, aksi halde birilerinin
eline gecer. Kamu glici milletin elinden gider, kapitalist insanlarda
toplanir. Bu da toplumda mutlu(!) azgin azinlig1 olusturur. Balikesir
0zelinde baktigimizda vakif eseri coktur. Okullarin ¢cogu bu anlayisla
yapimistir. Ermisler Anadolu Lisesi, Yarig Ortaokulu, SYAL, FEKAL
gibi. Saglik ocaklar1 ve camilerin tamami, her sokakta gérduigimuiz
cesmeler... Vakif olarak yapilan eserler devletin yaptiklarindan
fazladir. Vakif anlayis1 yaygin olarak kullanildiginda Belediye, Valilik
binasi vb. butln eserler yapilabilir. Devletin ytukt hafifler; toplum
sosyal, kulttirel ve ekonomik olarak gticlenir. Dernekler, esnaf odalari,
ziraat odalari, kultipler de bu anlayisla calistiginda buyuk zenginlik
ortaya cikar. Bu yardimlasma ve dayanismadir. 1+1=2 eder. 1x1=1
eder, 1-1=0 eder. Iki tane 1 yan yana geldiginde 11 eder. Uc¢ tane
olursa 111 eder. Kisacasi vakif medeniyeti glicleri bir araya getirip yeni
glcler ortaya koymaktir. “En hayirh insan, insanlara hayirlh olandir.”
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ilkesiyle Allah rizasi icin varliklara faydali olma inancinda olunmalidir.
Insan mutlu olmak ister; olur ve mutlu eder.

Anahtar soézciikler: Kamu Guci, Vakif, Yardimlasma, Dayanisma,
Kalkinma, Mutlu Insan ve Huzurlu Toplum
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MAMURETULAZIZ VILAYETi ORNEGINDE OSMANLI TASRASINDA
VAKIF KUTUPHANELERI

Yurdal DEMIREL

Dr., MEB Kiziltepe 100. Yil Ilkokulu, yurdaldemirel@gmail.com, Orcid
numarast: 0000-0002-0820-7642.

Ozet

Ozii yardimlasma ve toplum hizmetine dayanan vakiflarin ilk
orneklerini peygamberimiz Hz. Muhammed’in hadisleri ve
uygulamalariyla vermistir. Dért halife déneminden itibaren Islam
medeniyetinin vazgecilmez unsurlarindan biri olmustur. Hayra vesile
olan bir kurum olmasi nedeniyle Emeviler ve Abbasiler déneminde de
desteklenmistir ve devamliligi saglanmistir. 9. ylzyildan itibaren
Islam* din ve kimlik olarak benimseyen Tuirkler, vakiflar1 benimseyip
her alanda kurumsallasmasinda etkili rol oynamislardir.
Osmanlilarin kurulusundan itibaren vakiflar bir devlet politikas:
olarak tesvik edilmis ve kurumsal olarak zaman icerisinde
gelistirilmistir. Bu dénemde altin ¢agini yasayan vakiflar, devlet tesviki
ile birlikte farkli alanlarda hizmet vermislerdir. Devletin ve toplumun
Onemli bir parcasi haline gelmistir. Osmanlilar’da vakiflar toplumun
her alaninda faaliyet gdstermistir. Vakiflar bu dénemde egitim basta
olmak tUzere saglik, dini hizmetler, talebelere, fakir ve ihtiyac
durumunda olanlara yardim, bo¢ 6demeleri, asevleri, gibi kamusal,
sosyal, dini ve iktisadi bir¢cok alanda faaliyet géstermistir.

1516 yilindan 1846 yilina kadar Diyarbekir Ryaletine bagh bir sancak
merkezi olan Harput, bu yil icerisinde dort sancak ve otuz kazadan
olusan bir eyalet halini almistir. 1867 yilinda dénemin sultani olan
Sultan Abdtlaziz’e ithafen Harput ismi Mamurettilaziz (Ma’'muratii’l-
Aziz) olarak degistirilmistir. 1868 yilinda tekrar bir sancak stattistinde
Diyarbekir vilayetine baglanmistir. On bes y1l devam eden bu idari yapi
1883 yilinda tekrar degistirilmistir. Mamuretiilaziz 1883 yilinda tekrar
vilayet merkezi olmustur. Bu tarihte Mamurettilaziz ve Malatya
sancaklarindan ve bu sancaklara bagli dokuz kazadan meydana gelen
vilayetin idari yapisi, 1888 yilindan itibaren lagvedilen Dersim
Vilayeti'nin de baglanmasiyla ti¢c sancak ve on alt1 kazadan meydana
bir vilayet haline getirilmistir. 1923 yilina kadar vilayetin idari
yapisinda bir degisiklik olmamistir
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Calismanin amaci, vakiflarin hizmet alanlarindan biri olan vakif
kutiphanelerinin kurulmasi ve yayginlasmasina yer verilerek bu
kapsamda Mamuretilaziz Vilayetinde kurulan vakif ktitiphanelerinin
kurulusu ve gelisimleri ele alinarak Osmanli tasrasinda vakiflarin
kutiphanelerin  toplum hayatina olan etkilerinin 6nemini
vurgulamaktir.

Bu calismadaki bilgilere, literatiir taramasi yapilarak, daha once
yapilan konuyla ilgili calismalardan elde edilen bilgilerin, tarihsel
analiz yontemiyle yeniden degerlendirilmesiyle ulasilmistir. Bu
kapsamda Cumhurbaskanligi Osmanl Arsivi ve Vakiflar Genel
Mudurltgti Arsivindeki arsiv belgeleri ile cesitli tetkik eserlere
dayanarak; Mamurettilaziz Vilayetinde kurulan vakif
kuttiphanelerinin sayisi, kuruculari, kurulduklarn yerler, ktitiphane
binalari, ktttiphanelerdeki kitap sayilari, ve ktitiphanelerde calisan
personele yer verilmektedir.

Anahtar Kelimeler: Vakif, Kuttphane, Mamuretiilaziz, Harput,
Malatya, Dersim.

FOUNDATION LIBRARIES iN THE OTTOMAN PROVINCES: THE
EXAMPLE OF MAMURETULAZIZ PROVINCE

Abstract

The first examples of foundations based on mutual aid and community
service were provided by the hadiths and practices of our Prophet
Muhammad. Since the time of the four caliphs, foundations have been
an indispensable part of Islamic civilization. Because they were
institutions that contributed to charity, they were supported during
the Umayyad and Abbasid periods, and their continuity was ensured.
From the 9th century onwards, the Turks, who embraced Islam as
their religion and identity, adopted foundations and played an effective
role in their institutionalization in all areas. From the establishment
of the Ottomans onwards, foundations were encouraged as a state
policy and developed institutionally over time. During this period,
foundations, which experienced their golden age, provided services in
various fields with state encouragement. They became an important
part of the state and society. In the Ottoman Empire, foundations were
active in all areas of society. During this period, foundations were
active in many public, social, religious, and economic areas, including
education, health, religious services, assistance to students, the poor,
and those in need, debt payments, soup kitchens, and more.
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Harput, which was a sanjak center affiliated with the Diyarbekir
Province from 1516 to 1846, became a province consisting of four
sanjaks and thirty kazas in that year. In 1867, the name Harput was
changed to Mamurettlaziz (Ma'muratii'l-Aziz) in honor of Sultan
Abdulaziz, the sultan of the time. In 1868, it was again attached to the
Diyarbekir province as a district. This administrative structure, which
lasted for fifteen years, was changed again in 1883. Mamuretilaziz
became the provincial capital again in 1883. At that time, the
administrative structure of the province, which consisted of the
Mamurettlaziz and Malatya districts and nine districts affiliated with
these districts, was reorganized into a province consisting of three
districts and sixteen districts with the addition of the Dersim Province,
which was abolished in 1888. There were no changes in the
administrative structure of the province until 1923.

The aim of this study is to emphasize the importance of the impact of
foundation libraries on social life in the Ottoman provinces by focusing
on the establishment and development of waqf libraries in the
Mamurettilaziz Province, one of the service areas of foundations.

The information in this study was obtained by conducting a literature
review and re-evaluating the information obtained from previous
studies on the subject using historical analysis methods. In this
context, based on archival documents from the Presidential Ottoman
Archives and the General Directorate of Foundations Archives, as well
as various research works, the number of foundation libraries
established in the Mamuretiilaziz Province, their founders, locations,
library buildings, number of books in the libraries, and the staff
working in the libraries are discussed.

Keywords: Foundation, Library, Mamurettilaziz, Harput, Malatya,
Dersim.
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Balikesir imamzade Vakfi ve Vakfedilen Emlaki

Prof. Dr. Mehmet AKKUS

Ozet

Osmanl Devleti bir vakif medeniyetidir. Merkezden tasraya kadar
hemen her sehirde hatta koylerde olusturulan vakiflar sayesinde
yaygin egitim icin sibyan mektebleri ve medreseler, tekke ve zaviyeler,
ibadet icin cami ve mescidler, fukara icin imaret ve asevleri
kurulmustur. Vakiflardan elde edilen gelirlerle bu muesseselerin
tamiri ve bakimi yapilmis, buralarda gérev yapanlarin yevmiye ve
maaslarn karsilanmastir.

Balikesir merkezi de bu kabil vakiflar bakimindan oldukca zengindir.
18. Asrin sonlarina dogru Sahn-1 Hisar (Hisarici) Mahallesi
sakinlerinden Imamzade el-Hac Mehmed Aganin vakfi emlak
bakimindan oldukca dikkate deger bir vakiftir. S6z konusu vakfin
vakifnamesinde Aga sehir merkezinde sahibi oldugu kirk dokuz adet
dukkani vakfettigini, bunlarin kira gelirlerinden elde edilen paranin
nerelere, nasil ve kimlere sarf edilecegini bir bir kayit altina almistir.
Hudutlan tayin edilerek vakf edilen dikkanlarin sahitler huzurunda
tanzim edilen vakfiye metni Balikesir Vakif Kulttirti hakkinda énemli
bilgiler de vermektedir. Vakfiyede vakif diikkanlar sinirlariyla ayrintili
sekilde belirtilirken hududunda bulunan dukkanlarin sahipleri, o
dénemde mevcut olan diger vakiflar, mescid ve camiler hakkinda da
bizi malumat sahibi kilmaktadir. Bunlar arasinda mesela es-Seyyid
Salih Efendi vakfi, Zaganos Pasa Vakfi, Vafirzade Vakfi, Bostan Cavus
vakfi, Zeytinli Mekteb Vakfi v.b.

Vakifnamenin metninde ve tasdiki sirasinda sahit olanlarin isimleri
kaydedilmek suretiyle zamanin aileleri hakkinda da bilgiler
edilmektedir. Ali Aga b. el-Hac Mehmed Aga, Koéten oglu el-Hac
Mehmed, Baltaci oglu Ali Bese, Cilingir es-Seyyid el-Hac Huseyin, el-
Hac Ilyas Bey ve bunun gibi vakfiyede zikredilen mitilk sahibi bazi
isimlere de yer verildigini gérmekteyiz.

Vakfiye’nin tizerinde tasdik eden yetkililerin mthtrleri ile tescilin 21
Rebiulevvel 1179/( 7 Ekim 1765) tarihinde yapildigini gbsteren
kayitlar bulunmaktadir.
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Balikesir imamzade Foundation and Endowed Properties

The Ottoman State was a civilization of foundations. Thanks to the
foundations established in almost every city and even village, from the
center to the provinces, elementary schools and madrasas for
widespread education, tekkes and zawiyas, mosques and mosques for
worship, and soup kitchens and soup kitchens for the poor were
established. The income generated by these foundations was used to
repair and maintain these institutions and to pay the daily wages and
salaries of those working there.

The center of Balikesir is also quite rich in terms of such foundations.
Towards the end of the 18th century, the foundation of Imamzade el-
Hac Mehmed Aga, a resident of the Sahn-1 Hisar (Hisarici)
neighborhood, was quite noteworthy in terms of real estate. In the
foundation deed of the aforementioned foundation, Aga recorded that
he endowed forty-nine shops he owned in the city center and detailed
where, how, and to whom the money obtained from the rental income
of these shops would be spent. The text of the endowment deed, drawn
up in the presence of witnesses, provides important information about
the culture of endowments in Balikesir. While the endowment shops
are described in detail with their boundaries, the deed also informs us
about the owners of the shops within those boundaries, other
endowments existing at the time, and mosques and mosques. These
include, for example, the es-Seyyid Salih Efendi Foundation, the
Zaganos Pasa Foundation, the Vafirzade Foundation, the Bostan
Cavus Foundation, the Zeytinli Mekteb Foundation, etc.

The names of those who witnessed the text of the foundation deed and
its ratification are recorded, thereby providing information about the
families of the time. We see that some names of property owners
mentioned in the vakfiye, such as Ali Aga b. el-Hac Mehmed Aga,
Ko6ten oglu el-Hac Mehmed, Baltaci oglu Ali Bese, Cilingir es-Seyyid el-
Hac Huiseyin, el-Hac Ilyas Bey, and others, are also included.

There are records on the waqf document showing that the registration
was made on 21 Rabi' al-Awwal 1179 (October 7, 1765) with the seals
of the certifying authorities.
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ZAGANOS PASA’NIN BALIKESIR’DEKI VAKIFLARI UZERINE BiR
DEGERLENDIiRME

Prof. Dr. Kenan Ziya TAS & Dr. Fatih ORTA

Balikesir Universitesi, kztas@balikesir.edu.tr & Balikesir Universitesi,
fatihortaa@gmail.com

Ozet

Balikesir, Orhan Bey zamaninda Osmanli Devleti'nin bir parcasi
haline gelmistir. Bu sehrin Osmanl tarihi icerisinde dikkate deger bazi
hususiyetleri vardir. Bunlardan birisi de Zaganos Pasa’nin Balikesir’in
idaresine tayin edilmesidir. Zaganos Pasa, Fatih Sultan Mehmet
déneminin dikkat cekici simalarindan birisidir. Zaganos Pasa’nin
hayat ile ilgili tartismali konularin basinda onun kékeni gelmektedir.
Isminden yola cikilarak onun Tiirk olmadigi, devsirme olarak Osmanl
Devleti'nin idaresinde gorevlendirildigi genel kabul gormektedir.
Ozellikle Istanbul’'un fethinde mezkur padisaha destek olmasi ile
bilinmektedir. Fakat fetihten bir stire sonra Fatih Sultan Mehmet ile
arasi acilmistir. Padisah, onu, Balikesir’e tayin ederek Istanbul’dan ve
devlet idaresinden uzaklastirmistir. Bu durum, Fatih Sultan Mehmet
ile evlilik yoluyla bir akrabalik bagina sahip olan Zaganos Pasa’nin
hayat: ile ilgili ilging noktalardan birisini teskil etmektedir. Zaganos
Pasa, Balikesir’e geldiginde burasinin idaresini Ustlendigi gibi sehrin
sosyal, kulttirel ve ekonomik cehresine katki yapmak amaciyla vakif
kurmustur. Bilindigi tizere vakiflar, toplumsal temel ihtiyaclarinin
karsilanmas: amaciyla kurulmustur. Zaganos Pasa’nin Balikesir’de
kurdugu vakiflar1 da bu minvalde degerlendirmek gerekmektedir.
Zaganos Pasa, Balikesir’deki bazi topraklari vakfina dahil etmistir. Bu
suretle vakif, bir gelir kaynagina sahip olarak ayak kalmis ve
toplumun ihtiyaclarina cevap verebilmistir. Zaganos Pasa’nin vakfina
dahil ettigi topraklar oldukca genis bir alan1 kapsamaktadir ve
zamanla bunlara ilaveler de yapilmistir. Cagis, Pasakdy, Aslihan
Tepecik, Halalca, Balikli gibi koéyler Zaganos Pasa’nin vakfinin
gelirlerini saglayan yerlerdir. Diger taraftan Zaganos Pasa’nin en
bilinen eseri, bugliin Balikesir sehir merkezinde bulunan Zaganos
Pasa Camii’dir. Camiinin yani sira hamam ve giinimuize ulasmayan
imarethane ile birlikte insa edilmistir. Dolayisiyla Zaganos Pasa’nin
Balikesir’'deki vakfi, din, egitim, saglik, ekonomi gibi muhtelif
ihtiyaclara cevap vermistir.

Anahtar Kelimeler: (3-5 kelime): Zaganos Pasa, Balikesir, Vakzif.
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AN EVALUATION ON ZAGANOS PASHA’S FOUNDATIONS IN
BALIKESIR

Abstract

Balikesir became part of the Ottoman Empire during the reign of
Orhan Bey. This city has some noteworthy characteristics in Ottoman
history. One of these is the appointment of Zaganos Pasha to the
administration of Balikesir. Zaganos Pasha was one of the prominent
figures of the reign of Fatih Sultan Mehmet. One of the most
controversial issues regarding Zaganos Pasha's life is his origin. Based
on his name, it is generally accepted that he was not Turkish, but
rather a devsirme (a non-Muslim child recruited into the Ottoman
army) who was appointed to a position in the Ottoman administration.
He is particularly known for his support of the aforementioned sultan
during the conquest of Istanbul. However, some time after the
conquest, he fell out with Fatih Sultan Mehmet. The sultan transferred
him to Balikesir, removing him from Istanbul and the state
administration. This situation constitutes one of the interesting points
in the life of Zaganos Pasha, who was related to Fatih Sultan Mehmet
through marriage. Upon arriving in Balikesir, Zaganos Pasha took
charge of the city's administration and established foundations to
contribute to its social, cultural, and economic landscape. As is well
known, foundations were established to meet basic social needs.
Zaganos Pasha's foundations in Balikesir should also be evaluated in
this context. Zaganos Pasha included some of the lands in Balikesir in
his foundation. In this way, the foundation became a source of income
and was able to meet the needs of the community. The lands included
in Zaganos Pasha's foundation cover a fairly large area, and additions
have been made to them over time. Villages such as Cagis, Pasakdy,
Aslihan Tepecik, Halalca, and Balikli are the places that provide
income for Zaganos Pasha's foundation. On the other hand, Zaganos
Pasha's most famous work is the Zaganos Pasha Mosque, located in
the center of Balikesir today. The mosque was built together with a
hamam and an imaret, which has not survived to the present day.
Thus, Zaganos Pasha's endowment in Balikesir addressed various
needs such as religion, education, health, and economy.

Keywords: Zaganos Pasa, Balikesir, Waqgf.
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IMARETHANE GELENEGI VE VAKIF MUTFAK KULTURUNUN
GASTRONOMI TURIZMINE YANSIMALARI: BALIKESIiR ORNEGI

Dog Dr. irfan YURT & Doc¢ Dr. Mustafa YILMAZ

Karabiik Universitesi, Safranbolu Turizm Fakiiltesi Gastronomi ve
Mutfak Sanatlart Béliimii, Gastronomi ve Mutfak Sanatlart Anabilim
Daly, irfanyurt@karabuk.edu.tr, 0000-0001-6568-5328 & Karabtik
Universitesi, Safranbolu Turizm Fakiiltesi Gastronomi ve Mutfak
Sanatlart Béliimii, Gastronomi ve Mutfak Sanatlart Anabilim Dali,
mustafa.yilmaz @karabuk.edu.tr, 0000-0003-4122-0475

Oz

Vakif kurumlari, Islam medeniyetinde sosyal dayanisma ve toplumsal
adaletin en 6nemli araclarindan biri olmus, imarethaneler ise bu
kurumlarin en somut tezahturlerinden biri olarak ytzyillar boyunca
hizmet vermistir. Buglin bu mirasin turizm ve gastronomi ekseninde
degerlendirilmesi, hem kultarel strekliligin saglanmas1 hem de yerel
kalkinmaya katki sunulmasi acisindan Onemlidir. Calismanin
problematigini, vakif imarethanelerinde sekillenen zengin mutfak
kulttrintin  giniimliz gastronomi turizmi baglaminda yeterince
g6ruinlr olmamas: olusturmaktadir. Bu baglamda calismanin amaci,
Balikesir’'deki vakif mutfak mirasinin tarihsel gelisimini ortaya
koymak ve bu mirasin gastronomi turizmi acisindan degerlendirilme
potansiyelini incelemektir.

Arastirmada nitel bir yaklasim benimsenmis; tarihsel doktiman analizi
yontemiyle vakfiyeler, arsiv belgeleri ve literatiir incelenmistir. Elde
edilen veriler, imarethanelerde sunulan yemeklerin cesitliligini,
kullanilan malzemeleri ve toplumsal islevleri ortaya koymaktadir.
Bulgulara goére, Balikesir’deki vakif mutfaklar1 yalnizca ihtiyag
sahiplerini doyuran kurumlar degil, ayni zamanda toplumsal
dayanismay1 pekistiren ve boélgesel mutfak kultGrintn gelisimini
destekleyen yapilar olmustur. Ozellikle vakfiyelerde kaydedilen
yemekler ve beslenme diizeni, Balikesir’in giintimutizdeki gastronomi
turizmi agisindan 6zgln bir kaynak olusturmaktadir.

Sonuc olarak, vakif mutfagi mirasi tarihsel bir gecmisten ibaret
olmayip, giinimiiz turizm politikalariyla btitiinlestirilebilecek guticla
bir potansiyel tasimaktadir. Imarethane geleneginin festivaller,
gastronomi rotalar1 ve kulturel etkinliklerle yeniden yorumlanmasi
hem Balikesir’in turizm cekiciligini artiracak hem de vakif kulttirintn
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strdurtlebilirligine  katki  saglayacaktir. Bu calisma, vakif
mutfaklarinin gastronomi turizmi acisindan yeniden
islevlendirilmesinin, ktltliirel mirasin korunmasi ve gelecek nesillere
aktarilmasinda 6énemli bir rol oynayabilecegini gostermektedir.

Anahtar Kelimeler: Vakif, imarethane, Balikesir, Mutfak Kulttrt,
Gastronomi Turizmi

Imaret Tradition and the Influence of Waqf Culinary Heritage on
Gastronomy Tourism: The Case of Balikesi

Abstract

Wagqf institutions have been one of the most significant instruments of
social solidarity and justice in Islamic civilization, while imarets have
served for centuries as the most concrete manifestations of these
institutions. Today, evaluating this heritage within the axis of tourism
and gastronomy is crucial both for ensuring cultural continuity and
contributing to local development. The problem of this study lies in the
fact that the rich culinary culture shaped in waqf imarets has not
become sufficiently visible within the framework of contemporary
gastronomy tourism. Accordingly, the aim of this study is to reveal the
historical development of Balikesir’s waqf culinary heritage and to
examine its potential for evaluation in terms of gastronomy tourism.

A qualitative research approach was adopted, and historical document
analysis was conducted by examining waqf deeds, archival sources,
and relevant literature. The findings reveal the variety of meals served
in imarets, the ingredients used, and their social functions. According
to the results, waqf kitchens in Balikesir were not only institutions
that provided food for those in need but also structures that reinforced
social solidarity and supported the development of regional culinary
culture. In particular, the meals and dietary patterns recorded in waqf
deeds constitute a unique source for contemporary gastronomy
tourism in Balikesir.

In conclusion, the heritage of waqf cuisine is not merely a historical
element but also carries strong potential to be integrated into today’s
tourism policies. Reinterpreting the imaret tradition through festivals,
gastronomy routes, and cultural events will both enhance Balikesir’s
touristic appeal and contribute to the sustainability of waqf culture.
This study demonstrates that the revitalization of waqf kitchens in the
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context of gastronomy tourism can play a crucial role in preserving
cultural heritage and transmitting it to future generations.

Keywords: Waqf, Imaret, Balikesir, Culinary Culture, Gastronomy
Tourism
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HURUFAT DEFTERLERINE GORE AYVALIK KAZASI VAKIFLARI
Ogr. Gor. Dr. Fatih CiL
Kirsehir Ahi Evran Universitesi, fatihcill517@gmail.com

Ozet

Vakiflar Genel Mudurligt’ntin Vakif Kayitlari Arsivi'nde bulunan
Hurafat Defterleri, 1102/1690°11 yillarda tutulmaya baslanmis,
1255/1839 yilina kadar uygulamaya devam edilmis ve Tanzimat’la
son verilmigtir. Osmanli devlet burokrasisi geleneginde Hurafat
Defterleri Kazaskerlik makami tarafindan tutulmustur. Hurtfat
Defterleri, 148 yillik bir zaman diliminde tutulmus ve 296 defterde
berat oOzetleri kaydedilmistir. Kazalar, Osmanl alfabesindeki harf
sirasina gore dizildiklerinden, defterlere harf kelimesinden ttremis
olan “Hurafat” adi verilmistir. Vakiflar Genel Mudurliaga Arsivinde
bulunan Hurufat Defterlerinden 13inde Ayvalik kazasina ait kayitlar
yer almaktadir Hurtfat defterleri, vakiflarda gorev yapan imam, hatip,
vaiz, mliezzin, mutevelli, mtderris, ctizdan, cabi, ferras, zaviyedar gibi
cihet ehli (vakiftan maas alanlar) ile muhzir gibi mahkeme
gorevlilerinin ve esnaf 6rgltleri yoneticilerinin atama kayitlarini iceren
belge gruplaridir. Dénemin tasra teskilat: islerini ytirtiten kazaskerlik
makaminca yerine getirilen islerin, yani goreve getirilen ve gérevden
alinan, aldiklar: ticretleri ve diger bazi 6nemli goértilen bilgileri icerir.

Ayvalik’taki dini kurumlar (cami, mescid vb.) isimleri ve bulunduklari

yerlesim birimlerinin yani sira vakif kurumlarinda vazife yapan
personelin, babalariyla birlikte adlarini, bunlarin atama ve azillerine
etki eden faktorleri de bu defterlerde gormekteyiz. Halkin ikamet ettigi
mabhalleler, iktisadi faaliyetlerin cereyan ettigi carsi, han ve bedesten
gibi mekanlarin isimlerini tespit edebildigimiz gibi, Ayvalikin
nahiyeleri ve bunlara bagli olan koéyler hakkinda da énemli bulgular
elde edebilmekteyiz. Bu calismayla Ayvalik kazasinda kurulmus olan
vakiflara ait bilgilerden yola cikarak sehrin iktisadi, dini ve sosyal
yapist hakkinda ¢ikarimlarda bulunabilecegiz.

Anahtar Kelimeler: vakif Ayvalik vakfiye hurufat
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AYVALIK DISTRICTS FOUNDATIONS ACCORDING TO THE
HURUFAT BOOKS

The Hurafat Registers, held in the Foundation Records Archives of the
General Directorate of Foundations, began in 1102/1690 and
continued until 1255/1839, ending with the Tanzimat reforms. In the
tradition of Ottoman state bureaucracy, Hurtifat Registers were kept
by the Kazaskerlik (Istanbul Kazasker) office. These registers spanned
148 years, recording summaries of warrants in 296 registers. Because
the registers were arranged according to the letter order of the
Ottoman alphabet, they were given the name "HurGfat," derived from
the word "harf." Thirteen of the Letter Books in the General Directorate
of Foundations Archives contain records from the Ayvalik district.
Letter books are document groups containing the appointment records
of foundation officials (receiving salaries from the foundation) such as
imams, preachers, preachers, muezzins, trustees, mudarrises,
wallets, cabis, ferrass, and zaviyedars, court officials such as muhzirs,
and managers of tradesmen's organizations. They include information
on the duties performed by the kazaskerlik (province judge), which
oversaw the provincial affairs of the period, including appointments
and dismissals, their salaries, and other important information.

These registers contain the names of religious institutions (mosques,
masjids, etc.) in Ayvalik and their locations, as well as the names of
personnel working at foundation institutions, including their fathers,
and the factors influencing their appointment and dismissal. We can
identify the names of neighborhoods where people resided, and the
names of venues such as bazaars, inns, and covered bazaars where
economic activities took place. We also obtain important information
about Ayvalik's sub-districts and their villages. This study will enable
us to draw conclusions about the city's economic, religious, and social
structure based on information on foundations established in the
Ayvalik district.

Keywords: foundation Ayvalik waqfiye hurufat
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BALIKESIR VAKIFLARI iCERiISINDE BULANAN KADIN
VAKIFLARI UZERINE BiR DEGERLENDIRME

Dr. Semiha NURDAN

Vakiflar Genel Mtiidtirliigii Kiiltiir ve Tescil Dairesi Baskanligt

Ozet

Vakif medeniyeti, tarih boyunca toplumlarin hayatinda énemli bir rol
oynamis ve pek cok acidan topluma katkida bulunmustur. Toplumun
cesitli ihtiyaclarina hizli ve etkili bir sekilde cevap vermek amaciyla
kurulan vakiflar, egitim, saglik hizmetleri, barinma gibi bircok alanda
hayati hizmetler sunarak, insanlarin yasam kalitesini artirmay:
hedeflemistir. Bu nedenle vakif medeniyetine genel bir bakis yapmalk,
hem tarihsel stirec icinde vakiflarin ne kadar 6nemli olduguna dair bir
anlayis gelistirmek hem de bu yapilarin topluma olan etkilerini
derinlemesine degerlendirmek acisindan oldukca oO6nem arz
etmektedir.

Balikesir vilayeti ve bu bolgeye baglh ilcelerde mevcut vakiflar
icerisinde kadinlarin kurdugu vakiflarin hem nicel hem de nitel acidan
detayli bir analizi gerceklestirilmektedir. Toplamda 1326 vakif
kaydinin bulundugu bélgede, bunlardan 269’unun merkezi konumda
yer aldigr gozlemlenmektedir. Bu vakiflar arasinda, kadinlarin bizzat
kurucu oldugu 126 vakif kayd: da dikkat cekici sekilde yer almaktadir.
Kadin vakiflarinin tarihsel gelisimi ve kurulus sebepleri, toplumsal
kadin dinamiginin vakif kurma pratikleri araciligiyla nasil kendini
gosterdigine dair 6nemli ipuclar1 sunmaktadir. Ayrica, ilk kadin
vakiflarinin hangi tarihlerde kuruldugu ve zaman icerisinde nasil bir
gelisim sureci yasadig1 degerlendirildiginde, toplumsal degisimlerin ve
kadinlarin vakif faaliyetlerine katihimlarinin ©énemi daha iyi
anlasilmaktadar.

Bu vakiflarin hayir sartlar: ve amaclari, kadinlarin toplum igerisindeki
hangi ihtiyaclara olumlu yanit verdigini ve sosyal dayanismaya katki
sagladigini ortaya koyan 6nemli veriler sunmaktadir. Bunlarin yani
sira, vakiflarin gelir ve gider kaynaklar ile finansal yonetimleri,
surdurtlebilirlik acisindan da buyuk bir 6nem arz etmektedir. Genel
anlamda, Balikesir bolgesinde kadin vakiflarinin toplumsal yapiya ve
kadinlarin sosyal rollerine olan etkisi, vakif yonetimi ve denetim
mekanizmalariyla birlikte detayli bicimde ele alinmaktadir.

Anahtar Kelimeler: Balikesir, Vakif, Kadin, Hayir, Hayrat.
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AN EVALUATION ON WOMEN'S FOUNDATIONS IN BALIKESIiR
FOUNDATIONS

The foundation civilization has played a significant role in the lives of
societies throughout history and contributed to society in many ways.
Established to respond quickly and effectively to various societal
needs, foundations aimed to improve people's quality of life by
providing vital services in many areas, such as education, healthcare,
and housing. Therefore, an overview of the foundation civilization is
crucial both for developing an understanding of the historical
significance of foundations and for thoroughly assessing their impact
on society.

A detailed analysis of the foundations established by women is being
conducted, both quantitatively and qualitatively, within the existing
foundations in Balikesir province and its districts. Of the 1326
foundation records in the region, 269 are observed to be centrally
located. Among these foundations, a notable number include 126
foundation records founded by women themselves. The historical
development of women's foundations and their reasons for
establishment offer important clues about how women's social
dynamics manifest themselves through foundation-building practices.
Furthermore, when the dates when the first women's foundations were
established and the development process they experienced over time
are evaluated, the importance of social changes and women's
participation in foundation activities is better understood.

The charitable conditions and objectives of these foundations provide
important data demonstrating the needs women positively address
within society and contribute to social solidarity. Furthermore, the
foundations' income and expenditure sources, as well as their
financial management, are crucial for sustainability. The overall
impact of women's foundations on the social structure and women's
social roles in the Balikesir region is examined in detail, along with
their management and oversight mechanisms.

Keywords: Balikesir, Foundation, Women, Charity, Charity.
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Gecmisten Giiniimiize Vakiflarda Kadinin Rolii: Giiclii Bir Miras
Beyhan SOLGUN

Din Kiiltiirii ve Ahlak Bilgisi Ogretmeni, Yaris Ortaokulu, 0009-0001-
8538-8635

Ozet

Bu calisma, gecmisten glinUmulize uzanan sUrecte kadinlarin
vakiflardaki aktif rolinti ele almaktadir. Calisma, kadinlarin sadece
pasif faydalanicilar olmadigini, ayni zamanda vakif kurarak, mal
varliklarini hayir islerine tahsis ederek ve vakiflarin yénetiminde s6z
sahibi

olarak toplumsal hayata yoén verdiklerini vurgulamaktadir. Egitim,
saglik, barinma ve dini

hizmetler gibi alanlarda kadinlarin kurdugu vakiflar, toplumun sosyal
ve kulttirel gelisimine

onemli katkilar sglamistir.Bu calismada, nitel arastirma yontemleri
benimsenmistir. Ana veri toplama teknigi olarak belge analizi
kullanilmistir. Bu kapsamda,Osmanli Arsivi, Vakiflar Genel
Mudurligt Arsivi gibi kurumlarin belgeleri taranarak, kadinlar
tarafindan kurulan vakiflara ait vakfiyeler, muilknameler, muhasebe
defterleri ve cesitli yazismalar incelenmistir. Vakiflar tarihi, Osmanh
sosyal tarihi, kadin arastirmalari alanindaki akademik yayinlar,
tezler, makaleler ve kitaplar detaylh bir sekilde gézden

gecirilmistir. Vakiflar Genel Mudurligii'nlin yayimladig: envanterler ve
kataloglar incelenerek kadin vakiflarina dair genel bir cerceve
olusturulmustur.

Yapilan arastirma sonucunda gecmisten ginUmuze vakiflarda
kadinin roltine iligkin O6nemli bulgular elde edilmistir.Osmanlh
doneminde cok sayida kadin, basta hanedan uyeleri olmak uzere,
kendi mal varliklarini vakfederek 6nemli hayir kurumlar1 kurmustur.
Bu

vakiflar genellikle medreseler, mektepler, hastaneler, imarethaneler,
cesmeler, hanlar ve hamamlar gibi cesitli kamu hizmetlerini
karsilamistir. Kadin vakif kurucularinin sadece gelirlerini vakfetmekle
kalmayip, vakiflarinin miutevelliligini de Ustlenerek yoénetimlerinde
aktif rol aldiklar1 gértlmustur.
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Vakaiflar, 6zellikle dul ve yetim kadinlar, fakir ve kimsesiz kiz cocuklar:
gibi dezavantajli gruplar icin O6nemli bir sosyal guvenlik agi
saglamistir. Kadinlar, vakiflar araciligiyla

egitim, barinma, gida, giysi ve saglik hizmetleri gibi temel ihtiyaclarini
karsilamistir,

Cumhuriyet doénemiyle birlikte vakif kavrami ve yapist degisime
ugramis olsa da, kadinlarin hayirseverlik faaliyetleri devam etmistir.
GuUnumuzde de kadinlar, sivil toplum

kuruluslar1 catis1 altinda veya bireysel olarak cesitli sosyal
sorumluluk projelerinde aktif rol almakta, 6zellikle kadin ve cocuk
haklari, egitim ve saglk gibi alanlarda faaliyet gdsteren vakiflara
destek vermektedirler.

Sonug¢ olarak, gecmisten glintimuze vakiflar, kadinlarin toplumsal
hayatta iz birakmalarina olanak saglayan o6nemli bir platform
olmustur. Kadinlar, vakiflar araciligiyla hem kendi dénemlerinin
sosyal ve ekonomik kosullara uyum saglamis hem de gelecek nesillere
kalic1 eserler birakmiglardir.

Anahtar Kelimeler: Vakiflar, Kadin, Ge¢cmis, Gintimuiz

The Role of Women in Foundations from the Past to the Present:
A Strong Legacy This study examines the active role of women
in foundations from the past to the present.

The study emphasizes that women are not only passive beneficiaries,
but also shape social life by establishing foundations, allocating their
assets to charitable causes, and having a say in the management of
foundations. Foundations established by women in

areas such as education, health, housing, and religious services have
made significant

contributions to the social and cultural development of society.
Qualitative research methods were adopted in this study. Document
analysis was used as the main data

collection technique. In this context, documents from institutions
such as the Ottoman

Archives and the General Directorate of Foundations Archives were
scanned, and the endowment deeds, property deeds, accounting
books, and various correspondences
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belonging to foundations established by women were examined.
Academic publications, theses, articles and books in the field of
foundation history, Ottoman social history, and

women's studies were reviewed in detail. A general framework for
women's foundations was created by examining the inventories and
catalogs published by the General Directorate of Foundations.

As a result of the research, important findings were obtained regarding
the role of women in foundations from the past to the present. During
the Ottoman period, many women, especially members of the dynasty,
established important charitable institutions by

donating their own assets. These foundations generally provided
various public services such as madrasahs, schools, hospitals, soup
kitchens, fountains, inns and baths. It was

observed that women foundation founders not only donated their
incomes but also took an active role in the management of their
foundations by assuming the role of trustee.

Foundations provided an important social safety net especially for
disadvantaged groups such as widows and orphans, poor and
homeless girls. Women have met their basic needs such as education,
shelter, food, clothing and health services through foundations.

Although the concept and structure of foundations have changed with
the Republic era, women's philanthropic activities have continued.
Today, women take an active role in various social responsibility
projects under the roof of civil society organizations or individually,
and they support foundations that operate in areas such as women's
and children's rights, education and health.

As a result, from past to present, foundations have been an important
platform that has allowed women to leave their mark on social life.
Through foundations, women have both adapted to the social and
economic conditions of their time and left lasting works for future
generations.

Keywords: Foundations, Women, Past, Present
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XVIII. YUZYILIN iLK YARISINDA BALIKESIiR VAKIFLARININ
YASADIGI SORUNLARA DAIR BiR DEGERLENDIRME

Doc¢. Dr. Muhammet Nuri TUNC

Adwyaman Universitesi, mtunc@adiyaman.edu.tr

Ozet

XI. ytzyilin sonlarindan itibaren Turk izlerinin gértilmeye basladigi
Balikesir, Karesiogullar1 Beyligi ve sonrasinda Osmanli dénemlerinde
Turk-Islam sehri hiviyetine burtinmustiir. Sehrin bu  hiiviyeti
kazanmasinda ise diger tiim Turk-Islam sehirlerinde oldugu gibi vakif
muessesesinin énemli bir rol olmustur. Karesiogullar1 déneminde
bolgeye bircok cami, mescit, koprti, hamam gibi vakif eserler
yapimistir. Bolgenin Osmanli egemenligine ge¢cmesinden sonra bu
eserlere yenileri eklenmistir. Osmanli déneminde Yildirim Bayezid, ine
Bey, Zaganos Pasa, Oruc Pasa, Ilyas Pasa ve Hoca Sinan Efendi gibi
onemli sahsiyetlerin kurmus oldugu vakiflar sayesinde Balikesir sehri
cami, mescit, zaviye, han, hamam, medrese, muallimhane ve
mekteplerle adeta ilmek ilmek dokunmus ve mamur hale gelmistir. Bu
muessese Balikesir’in yalnizca mamur hale gelmesinde degil sehrin
iktisadi, i¢timai ve dini hayatinda da belirleyici unsur olmustur. Ayni
zamanda vakiflar sayesinde yapilan bu eserler yine vakiflar sayesinde
islerligini ve varligini devam ettirebilmis ve topluma hizmet vermistir.
Vakif muiessesesinin sehir ve toplum hayatinda sahip oldugu bu etki
ister istemez bu muesseseyle ilgili birtakim sorun ve sikintilari da
beraberinde getirmistir. XVIII. ylzyilin ilk yaris1 Osmanh genelinde ve
Balikesir 6zelinde iktisadi ve ictimail sorunlarin yogun yasandigi bir
donem olmus ve Balikesir’deki vakiflar da bu durumdan ziyadesiyle
etkilenmistir. Vakif kurumlarina, vakiflarin mahsultine ve gelirlerine,
vakif gorevlilerine yapilan muidahalelere bu dénemde sik bir sekilde
rastlanir olmustur. Daha ¢cok maddi menfaat elde etmek amaciyla
yapilan bu ttir mtidahaleler kimi zaman reaya tarafindan kimi zaman
da devlet adamlar1 tarafindan yapilmistir. Bununla birlikte vakif
yoneticilerinin ve mutasarriflarinin yapmis olduklari kanuna aykir:
faaliyetler de vakiflara zarar vermistir. Bu calisma ile Balikesir'de
bulunan vakiflarda yasanan sorunlar, sorunlarin kaynagi, sorunlara
kars: alinan tedbirler ve ¢6ztim yollar1 tespit edilmeye calisilmistir.
Calismanin hazirlanmasinda Cumhurbaskanligi Osmanli Arsivinde
bulunan belge ve defterlerden, konuyla ilgili literatirden istifade
edilmistir.
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Anahtar Kelimeler: Balikesir vakiflari, Zaganos Pasa Vakfi, Vakif
Sistemi, Osmanli Vakiflari.

AN EVALUATION OF THE PROBLEMS EXPERIENCED BY THE
FOUNDATIONS OF BALIKESIR IN THE FIRST HALF OF THE
XVIIItht CENTURY

Abstract

Balikesir, where Turkish traces began to be seen as of the late XIth
century, assumed the identity of a Turkish-Islamic city during the
Karesiogullar: Principality and later the Ottoman period. As in all other
Turkish-Islamic cities, the waqf institution played an important role in
the city's acquisition of this identity. During the Karesiogullari period,
many mosques, masjids, bridges, baths and other waqf works were
built in the region. After the region came under Ottoman rule, new
ones were added to these works. During the Ottoman period, thanks
to the waqgfs established by important personalities such as Yildirim
Bayezid, ine Bey, Zaganos Pasha, Oruc Pasha, ilyas Pasha and Hoca
Sinan Efendi, the city of Balikesir was woven with mosques, masjids,
zawiyas, inns, baths, madrasahs, Ottoman -elementary-primary
school. Waqgfs were a determining factor not only in the construction
of Balikesir but also in the economic, social and religious life of the
city. At the same time, these structures, which were built thanks to
the foundations, were able to continue their functioning and existence
thanks to the waqgfs and served the society. This influence of the waqf
institution on the life of the city and society inevitably brought along
a number of problems and issues related to this institution. The first
half of the eighteenth century was a period of intense economic and
social problems in the Ottoman Empire in general and in Balikesir in
particular, and the waqfs in Balikesir were also affected by this
situation. Interventions on wagqf institutions, the crops and revenues
of waqgfs, and waqf officials were frequently encountered in this period.
Such interventions, which were mostly made for the purpose of
obtaining material benefits, were sometimes made by reaya and
sometimes by statesmen. In addition, illegal activities of waqf
administrators and mutasarrifs also damaged the waqfs. This study
aims to identify the problems experienced in the foundations in
Balikesir, the source of the problems, the measures taken against the
problems and the solutions. In the preparation of the study, the
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documents and ledgers in the Presidential Ottoman Archive and the
literature on the subject were utilised.

Keywords : Wagqfs of Balikesir, Zaganos Pasha Waqf, Waqf System,
Ottoman Wagqfs
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19. Yiizyilda Balikesir’de Hayra Vakif Kadinlar: Vakiflari, Hizmet
Amaclar: ve Sosyal Statiileri

Do¢. Dr. Muhammet OKUDAN

Gaziosmanpasa Universitesi

Ozet

Bu calisma, 19. yuzyil Balikesir'inde hayir amach vakiflar kuran
kadinlarin sosyal stattileri ve hizmet amaclarini analiz etmektedir.
Vakiflar Genel Mudurltigt Arsivinde yapilan incelemede anilan
donemde cesitli sosyal statiilere sahip yirmi hayir sever kadinin
Balikesirlilerin ¢esitli ihtiyaclarina yonelik vakif kurduklar: tespit
edilmistir. Bu hayirsever kadinlar sunlardir: Serife binti Ibrahim,
Serife Ayse binti Stileyman Aga, Rabia bin Mehmed Ali, Ayse Hatun
bin Mustafa bin Abdullah, Hace Hatun bin Ibrahim, Halime Hatun bin
Mehmed Efendi, Fatma Hatun bin Omer, Temenna Hanim ibneti
Mehmet Pasa, Habibe Hanim bin Eyltb Bey ve kizi Cemile Hanim,
Rahime Hanim bin Ismail, Ayse Hanim bin Halil Aga, Fatma bin
Ibrahim, Ummgtilstim bin Mehmed, Sabire Hanim bin Ahmed Aga ve
Zehra Hanim bin Mustafa.

Kadin vakif kurucularinin sosyal stattileri farklilik gdstermektedir;
bazilarinin babalar1 “aga” bazilarininki “pasa” unvanina sahip olup
toplumda yuksek bir konuma isaret ederken, bazilarinin sosyal
stattilerine iliskin herhangi bir veri bulunamamistir. Vakiflarinin
hizmet amaglar1 ise doénemin dini ve sosyal ihtiyag¢larini
yansitmaktadir. Ornegin Serife binti Ibrahim’in vakfiyesine gére
Hekimzade Camii imamlarina verilmek tizere vakfettigi zeytinlikten bir
Edremit destisi zeytinyagi verilecektir. Yine Hekimzade Cami-i
Serifinin aydinlatilmasinda kullanilmak tUizere cami goérevlilerine
zeytinyag1 teslim edilecektir. Serife Ayse binti Stleyman Aga
Vakfiyesine gore Zeytunlu Koylnde misafirhane olarak vakfetmis
oldugu odasinda konaklayacak fakir ve ihtiya¢c sahiplerine yemek
ikram edilecektir. Temenna Hanim ibneti Mehmet Pasa vakfiyesine
gore Balikesir Haciisa Mahallesinde bulunan Haci Ali Camii'nde her
sene mevlit okutulacak ve bu mevlide katilan fakirlere yiyecek ve
icecek dagitilacaktir.

Bu vakiflar, kadinlarin 19. ytzyildaki sosyal rollerini ve hayir islerine
katimlarini  gostermektedir. Vakif kurma eylemi, kadinlarin
toplumsal dayanigsmada aktif olduklar1 bir alan olmustur. Sosyal
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statiye bagli olarak vakif sartlar1 ve hizmet alanlari cesitlilik
gostermistir.

Sonuc¢ olarak, 19. yuzyill Balikesir kadin vakiflari, Osmanl
toplumunda kadinlarin kamusal hayattaki yerini ve hayirseverlik
pratiklerini anlamada 6nemli kaynaklardir. Bu calismayla Balikesir’in
yerel tarihine muitevzi da olsa bir katki sunmak amaclanmistir.

Anahtar Kelimeler: Balikesir, Hayirsever Kadinlar, 19.YUzyil, Vakif
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Azerbaycan'da Bulunan Vakif Kayitli ve Miihiirlii Yazma
Eserlerin Analizi

Doc. Dr. Naile Siileymanova

Turizm ve Menecment Universitesi, Bakii, Azerbaycan, e-posta:
dr_naile@yahoo.com

ozet

Turk-islam ilim ve kuiltiirtintin tezahtirii olan yazma eser ntishalari
bugltine kadar diinyanin farkli mekanlarinda muhafiza ediliyor. Boyle
mekanlardan biri Azerbaycan'dir. Azerbaycan'da vakif yoluyla farklh
devrlerin bilim oOncullerinin eserlerinin coksayli yazma nuishalari
bulunmaktadir. Bu yazma eserlerin niishalarinda ilmi ve tarihi degeri
olan vakif kayitlar1 yazilmig veya vakif sartlarinin belirtildigi metnli
muhturleri basilmistir. Boyle vakif simgeleri, ister sahis olarak,
istersede mekan olarak tarihi bilgiler elde etmek acisindan énemlidir.

[lk &nce o6rnek olarak yazma Kurani-Kerim ntishalrindak: vakif
kayitlarindan bahs etmek istiyoruz. Bu kayitlarda vakf eden sahislarin
isim, lakap, yer olarak bilgiler ve kime nereye vakif edildiyi yazilmistir.
Mesela, A-185 numarali yazma Kurani-Kerim nushasinin 14 b
sayfasinda yer alan vakif kaydi bunun bir 6rnegidir. Kayitta “bu
yazmani vakf etdi Sahzade Mahmud Behman Mirze oglu , Susa
ahalisinin tim musliman ve mUmin camaatina ki, onu okusunlar.
Zilkade 1310(m.1892)” Bu kayit kisisel vakif kayd: olub, kendisinde
muhim tarihi olaylar: ihtiva ediyor. Ayni zamanda bu ve diger yazma
Kuran nuishalar: bedii tertibat ve hat sanatini 6grenmek bakimindan
degerli manbalardir.

Kisisel vakif kayitlarina diger bir 6érnek , B-1843 numarali Taceddin
Stbki'nin el-Esbah va en-Nezair isimli eserinin son sayfasinda yer
alan Haci Abdulla Efendi‘ye ait vakif kaydidir. Kayit “hicri 1328.yi1lda
bu kitab1 seriat tzre vakf edib, kuttibhaneye buraktim” seklinde
yazilmistir. Yazma hicri 1147.y1lda (m.1734) Ali Muhammed bin Ali el-
Bosnevi tarafindan Kostantiniyye'de yaziya alinmistir. Bu niishanin
tertib bakimindan tatkiki, yazmanin siparisle hazirlandig1 ve 6nce
Istanbul'un kiitiiphanelerinden birinde bulundugu kanaatina
variyoruz.

Diger bir merak doguran kisisel vakif kayitlh yazma D-1 numaral
Ehteri ibn Semseddin el-Karahisari nin Liigat el-Ehteriisimli eserin ilk
sayfasinda yazilmis vakif kaydidir. Kayitda “Bu Liigat el-Ehteri kitabini
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Mahmut Pasa Ishak oglu seriat tizre Ishak Pasa medresesine vakf
etmistir” metni yazilmistir. Tarihi ve mistensihinin adi belli olmasa
da, yazmanin c¢ok nadir ntishalardan oldugu bedii tertibatindan
aydindir.

Sonug olarak, yapilacak bu calismada daha c¢ok Turkiye'de
hazirlanmis yazmalarin vakif kayitlar1 ve muhturleri bulunan 6rnek
yazmalarin analizi yapilacak. Yazmalarin ayni: zamanda sanat
bakimindan genel gérinimdeki uyum ve glizelliklerinin 6nemine
vurgu yapilacakdir.

Anahtar Kelimeler: Azerbaycan, Vakif, Yazma Eserler
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ANADOLU SELCUKLU DONEMIi VAKFiYELERINDE DiL VE EDEBI
USLUP

Abdulsamet CERAN

Doktora Ogrencisi, Dokuz Eyliil Universitesi, llahiyat Fakiiltesi, Ttirk
Islam Edebiyati Anabilim Dali, abdulsamet.ceran123@gmail.com

Ozet

Anadolu Selcuklu dénemi vakfiyeleri; donemin hukuki, toplumsal,
kulttrel ve manevi yapisini yansitan edebi metinler olarak buyutuk
Oonem tasir. Bu vakfiyeler; medreseler, camiler, kuttphaneler,
hastaneler ve hayir kurumlarinin kurulus ve isleyisine iliskin bilgileri
sunar. Dolayisiyla vakfiyeler; Selcuklu toplumunun egitim, ibadet,
sosyal yardim ve kultdrel ihtiyaclarini yansitan birer belge
niteligindedir. Bu bildirinin amaci, Anadolu Selcuklu vakfiyelerinin dil
ve edebi tslup 6zelliklerini inceleyerek metinlerin sanatsal, ktiltirel ve
toplumsal boyutlarini ortaya koymak ve bu metinlerin dénemin
dustnce ve kulttr yapisina katkisini degerlendirmektir. Calismanin
yontemi, literatlir taramasi ve metin analizi Uzerine kuruludur.
Vakfiyeler dilbilimsel ve edebi acidan titizlikle incelenmis; metinlerde
kullanilan Arapca, Farsca ve Turkce ifadeler, dua ve temenniler,
ovguler, mecaz ve tesbihler degerlendirilmistir. Ayrica metinlerin
bicimsel o6zellikleri, manzum veya mensur anlatim tercihleri
incelenerek vakfiyelerin sekilsel niteligi ortaya konmustur. Bu yontem,
vakfiyelerin sadece hukuki veya tarihi bir belge olarak degil, aym
zamanda edebi ve kulttirel bir miras olarak islevini gbstermeye
yoneliktir. Arastirmanin bulgulari, Anadolu Selcuklu vakfiyelerinin dil
ve Uslup acisindan oldukca zengin bir yapi sergiledigini ortaya
koymaktadir. Dualar, Ovgliler ve temenniler, metinlerin manevi
boyutunu desteklemis, toplumsal sorumluluk ve ahlaki bilincin
aktarilmasinda islev gérmuistiir. Uslup cesitliligi, vakfiyelerin farkl
toplumlara ve kultirlere hitap etme amacini yansitirken vakif
kurucularinin sosyal ve ilmi konumlariyla da iligkilendirilebilir.
Toplumun egitim yéntemi, yardim faaliyetleri ve sosyal sorumluluk
anlayis1 vakfiyeler araciligiyla kayit altina alinmis ve kusaktan kusaga
aktarilmistir. Calismanin bir diger 6nemli bulgusu, vakfiyelerin
disiplinler arasi incelemeler i¢cin degerli bir kaynak olmasidir. Tarih,
edebiyat, sosyoloji ve kulttirel calismalar acisindan vakfiyeler;
donemin toplumsal yapisini, kulttirel faaliyetlerini ve manevi
degerlerini aktarmada o6nemli bir aractir. Vakfiyeler; kurucularin
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toplum tasavvurunu, hayir ve yardim anlayislarina dair goértslerini
yansitir. Dil ve Uslup incelemesi, vakfiyelerin edebi degerini ve
sanatsal niteligini ortaya ¢ikarma acisindan 6nemlidir. Vakfiyelerdeki
dil ve Gslup yapisi, ahenkli anlatim, 6vgu ve dua ifadeleriyle mecaz ve
tesbihler metinlerin edebi degerini gosterir. Vakfiyeler tarihi ve edebi
acidan toplumun ilmi, kulttirel ve manevi mirasini temsil eden temel
belgeler olarak degerlendirilmelidir.

Anahtar Kelimeler: Anadolu Selcuklu vakfiyeleri, Dil ve tislup, Edebi
miras, Kiiltiirel ve manevi degerler, Toplumsal yapt

LANGUAGE AND LITERARY STYLE IN ANATOLIAN SELJUK
PERIOD FOUNDATION DEEDS

Abstract

The foundation deeds of the Anatolian Seljuk period are of great
importance as literary texts reflecting the legal, social, cultural, and
spiritual structure of the period. These foundation deeds provide
information on the establishment and functioning of madrasas,
mosques, libraries, hospitals, and charitable institutions. Therefore,
these foundation deeds serve as documents reflecting the educational,
religious, social, and cultural needs of Seljuk society. The purpose of
this paper is to examine the linguistic and literary stylistic features of
Anatolian Seljuk foundation deeds to reveal the artistic, cultural, and
social dimensions of the texts and to assess their contribution to the
intellectual and cultural structure of the period. The study's
methodology is based on literature review and textual analysis. The
foundation deeds have been meticulously examined from a linguistic
and literary perspective, and the Arabic, Persian, and Turkish
expressions, prayers and wishes, praises, metaphors, and similes
used in the texts have been evaluated. In addition, the formal
characteristics of the texts and their preferences for verse or prose
expression were examined to reveal the formal nature of the
endowments. This method aims to demonstrate the function of
endowments not only as legal or historical documents, but also as a
literary and cultural heritage. The findings of the research reveal that
the Anatolian Seljuk endowments exhibit a very rich structure in
terms of language and style. Prayers, praises, and wishes supported
the spiritual dimension of the texts and served to convey social
responsibility and moral awareness. While stylistic diversity reflects
the endowments' aim to appeal to different societies and cultures, it



Medeniyetimizde Vakif Miras1 Ve Balikesir Vakiflar1 Uluslararast Sempozyumu Ozet Kitabi @ 109

can also be associated with the social and scientific positions of the
foundation founders. The society's educational methods, charitable
activities, and understanding of social responsibility were recorded
through endowments and passed down from generation to generation.
Another important finding of the study is that endowments are a
valuable source for interdisciplinary studies. In terms of history,
literature, sociology, and cultural studies, endowments; They are an
important tool for conveying the social structure, cultural activities,
and spiritual values of the period. Endowments reflect the founders'
vision of society and their understanding of charity and aid. An
examination of language and style is crucial for revealing the literary
and artistic value of endowments. The language and style structure,
harmonious narrative, expressions of praise and prayer, as well as
metaphors and similes in endowments, demonstrate the literary value
of the texts. Endowments should be evaluated as fundamental
documents representing the scientific, cultural, and spiritual heritage
of a society from a historical and literary perspective.

Keywords: Anatolian Seljuk foundations, Language and style, Literary
heritage, Cultural and spiritual values, Social structure
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BALIKESIR BALIM SULTAN ZAVIYESIi VE VAKIFLARI
Prof. Dr. Murat Mustafa Ontug

Usak Universitesi Insan ve Toplum Bilimleri Fakiiltesi, Tarih Béliimii,
muratmustafa.ontug@usak.edu.tr

Ozet

Balikesir’e deger katan sahsiyetlerden biri “Ballica Sultan” ve “Kazgan
Aga” diye bilinen meshur dervis Balim Sultan’dir. Dogumu ve 6lim
tarihleri hakkinda bir netlik bulunmamaktadir. Orhan Bey zamaninda
Bursa’nin fethinde yer almis olmasindan dolayr XIV. yulzyilinda
yasadigr kabul edilebilir. Geyikli Baba’nin yakin yol arkadasi ve
dervislerinden biri olan Balim Sultan, bir stire Bursa’da bulunmustur.
Geyikli Baba tarafindan Karesi Beyligi'ne irsat icin génderilen Balim
Sultan’in hayatina dair anlatilanlar ve yazilanlar tarihi gerceklikten
cok menkibevi bilgilere dayandirilmistir. Tarihi hayati menkibevi
yasamin golgesinde kalmistir. Buglin medfun oldugu turbesi
Balikesir’in merkezinde eski ad1 Martlu olan Haci ilbey Mahallesinde
yer almaktadir. Eskiden zaviyesinin oldugu yere Tekke Avlusu
deniliyordu ve tekkenin arkasindan buglin mevcut olmayan bir
mezarlik bulunuyordu. Osman Devleti'nin kurulus déneminde yeni
fethedilen bolgelere bizzat Osmanli beyleri tarafindan tekke ve
zaviyelerin acilmasi saglanmisti. Bu baglamda zengin vakiflarla
desteklenen bu tekke ve zaviyeler, Osmanl fetihlerinin bélge halkinca
kabul edilmesinde ve Turk-Islam kultirtinitn yerlesmesinde énemli
faydalar1 olmustur. Balim Sultan’da Balikesir’e yerleserek zaviyesini
tesekkul ettirmis ve kendi arazisinde zirai faaliyetler yurutterek tizim
baglar1 ekmis ve yetistirdigi tatli ve glizel Gizimler ydérede meshur
olmustur. Bundan dolay: zaviye ve vakif toprag: Ballica Sultan ismiyle
s6hret bulmustur. Nitekim Osmanli dénemi belgelerinde Balim Sultan
Zaviyesi vakif topragi Ballica Sultan Mezraas: seklinde ifade
edilmektedir. Bu mezraa, zaviyenin giderlerine sarf olundugu gibi
gelirin fazlasi1 vakifin soyundan gelen birakilmistir. Bu baglamda
Balim Sultan yerlestigi yerde irsat faaliyetlerinin yaninda giristigi zirai
isler ile sehrin sosyal ve ekonomik gelisimine olumlu katkilar
sunmustur. Bu bildiride Balim Sultan’in menkibevi hayatini anlatan
eserler ile tarihi bilgiler iceren Basbakanlik Osmanl Arsivi, Vakiflar
Genel Mudurligu Arsivi ile Balikesir Ser’iyye Sicilleri'ndeki belgeler ve
defterler temel alinarak; Balikesir sehrinde bulunan ve glintimtize
sadece turbesi ulasan zaviyenin gorevlileri, aliklari ticretler ve vakiflari
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ele alinacaktir. Boylece simdiye kadar menkibevi hayat1 disinda pek
fazla bilgi sahibi olmadigimiz Balim Sultanin tarihi sahsiyeti ve
zaviyesi ortaya cikarilacaktir.

Anahtar Kelimeler: Balikesir, Balim Sultan, Ballica, Kazgan Aga,
Vakif

THE ZAWIYA AND FOUNDATIONS OF BALIM SULTAN IN
BALIKESIR

One of the figures who added value to Balikesir is the famous dervish
Balim Sultan, also known as “Ballica Sultan” and “Kazgan Aga.” There
is no clear information about his birth and death dates. Since he took
part in the conquest of Bursa during the reign of Orhan Bey, it can be
assumed that he lived in the 14th century. Balim Sultan, who was a
close companion and dervish of Geyikli Baba, stayed for some time in
Bursa. Sent by Geyikli Baba to the Karasi Principality for spiritual
guidance, the accounts of Balim Sultan’s life rely more on legendary
narratives than on historical facts. His historical life has remained in
the shadow of hagiographical tradition. His tomb, where he is buried
today, is located in the Haci ilbey neighborhood of central Balikesir,
formerly called Martlu. The place where his zawiye once stood used to
be called the Tekke Courtyard, and behind the tekke there was once a
cemetery that no longer exists. During the foundation period of the
Ottoman State, tekkes and zawiyas were established in newly
conquered territories under the patronage of Ottoman beys. In this
context, these institutions, supported by rich foundations (waqgfs),
played an important role in the acceptance of Ottoman conquests by
the local population and and in embedding Turkic-Islamic culture in
the region. Balim Sultan, having settled in Balikesir, founded his
zawiye there, carried out agricultural activities on his own land,
planted vineyards, and became renowned in the region for the sweet
and fine grapes he cultivated. As a result, the zawiya and its endowed
lands came to be identified with the name “Ballica Sultan”. Indeed, in
Ottoman-period documents, the waqf land of the Balim Sultan Zawiya
is referred to as the Ballica Sultan Mezraa. The income from this land
was spent on the expenses of the zawiye, and the surplus was left to
the descendants of the founder. In addition to his spiritual mission,
Balim Sultan thus contributed significantly to the social and economic
development of Balikesir through his agricultural endeavors. This
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study, drawing on both hagiographical accounts and primary
sources—including documents and registers from the Ottoman
Archives of the Prime Ministry, the Archives of the General Directorate
of Foundations, and the Balikesir Sharia Court Records—examines
the officials of the zawiya, the stipends they received, and its
associated foundations. Thus it will bring to light the historical identity
of Balim Sultan and his zawiye, about which little has been known
apart from hagiographical accounts until now.

Keywords : Balikesir, Balim Sultan, Ballica, Kazgan Aga, Waqf



Medeniyetimizde Vakif Miras1 Ve Balikesir Vakiflar1 Uluslararast Sempozyumu Ozet Kitabi @ 115

KARESI SANCAGI’NDA USSAKILIK VE SEYH AHMED SEVKIi
EFENDI'NIN VAKFiYESi UZERINE BiR DEGERLENDIRME

Ars. Gor. Dr. Azime Merve Tasdelen

Balikesir Universitesi llahiyat Fakiiltesi,
merve.tasdelen@balikesir.edu.tr

Ozet

Ussakilik, Balikesir halkinin dini, ktilttirel ve sosyal hayatinda mihim
yere sahip tarikatlardan biridir. Bu teblig, Ussakiligin Karesi'ye gelisi
ve sehirde kurumsal bir yapiya kavusma stureci ile Seyh Ahmed Sevki
Efendi’ye ait bir vakfiyeyi birlikte ele almaktadir. Calismanin amaci,
Balikesir’de Ussakiligin kurumsallasma seyrini ana hatlariyla ortaya
koymak ve vakfiye Uzerinden zaviye-vakif iliskisinin mahiyetini
degerlendirmektir. Calismanin temel kaynagini Balikesir Kent
Arsivi'nden temin edilen vakfiye streti olusturmaktadir. Bu cercevede
vakfiye metni, zaviyenin isleyisi ve vakif sartlarinin pratik karsiliklari
bakimindan tahlil edilmektedir.

Balikesir’de Ussakiligin kurumsal tarihi, 1283/1866 yilinda Ahmed
Talib Irsadi tarafindan Izmirler Mahallesi'nde kurulan Garipler
Tekkesi ile baslamaktadir. Bu tekkenin ilk postnisini Balikesirli
Kuddusi Ahmed Efendi olmus, onun ardindan mesihat Bicakci Ahmed
Sevki Efendi'ye intikal etmistir. 1923 yilina gelindiginde ise sehirde
biri Izmirler, digeri Eski Kuyumcular Mahallesi’nde olmak tizere iki
Ussaki tekkesinin faal oldugu goértulmektedir. Bu tekkeler, yalnizca
tarikat mensuplarina hizmet veren yapilardan ibaret olmayip sehirde
olusan sosyal ve dini agin 6énemli bir parcasini teskil etmektedir.

Tebligin merkezinde yer alan vakfiye, 15 Muharrem 1328 tarihli olup
Ussaki seyhi Ahmed Sevki Efendi tarafindan tesis edilen 1000
kurusluk nakdi vakfa iligkindir. Metinde ayrica 12 Saban 1327 tarihli
bir huccete yapilan atiftan, Orucgazi Mahallesindeki Ussaki
zaviyesinin yer, sinir ve mustemilatina dair ayni statiistiniin daha
once kayit altina alindig1 anlasilmaktadir. Vakfiyeye gére vakfedilen
meblag, cari degeri esas alinarak mesru yollarla isletilecek, elde edilen
gelir zaviyenin ihtiyaclarina ve gelen-giden dervisler ile yolcu-
yoksullarin iasesine tahsis edilecektir. Bu cercevede vakfiye, hem
zaviyenin i¢ diizenine hem de Balikesir’de tarikat hayatinin pratik
boyutlarina 1s1k tutmaktadir. Vakfiye metni, zaviyenin yapisi, isleyisi
ve ritliel dlzenine dair bazi ipuclari da sunmaktadir. Bu yodntyle
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vakfiye, Balikesir’de Ussakiligin kurumsal isleyisi ile zaviye-vakif
iliskisinin yerel duzlemdeki gdérintimuine dair somut veriler ortaya
koymaktadir.

Anahtar Kelimeler: Karesi, Balikesir, Ussakilik, Vakfiye, Ahmed
Sevki Efendi

THE USSAQI SUFI ORDER IN THE KARESI SANJAK AND AN
EVALUATION OF THE WAQFIYYA OF SHAYKH AHMED SEVKI
EFENDI

Abstract

The Ussaqi Sufi order (Usséakilik) occupies an important place in the
religious, cultural, and social life of the people of Balikesir. This paper
examines both the arrival of the Ussaqi Sufi order in Karesi and its
process of acquiring an institutional presence in the city, together with
an analysis of a waqf deed (waqfiyya) belonging to Shaykh Ahmed
Sevki Efendi. The aim of the study is to outline, in broad terms, the
trajectory of the institutionalization of the Ussaqi Sufi order in
Balikesir and to evaluate, through the waqfiyya, the nature of the
relationship between the zawiya (dervish lodge) and the waqf. The
principal source of the study is a copy of the waqf deed preserved in
the Balikesir City Archive; within this framework, the text is examined
with regard to the functioning of the zawiya and the practical
implications of the waqf conditions.

The institutional history of the Ussaqi Sufi order in Balikesir begins
with the Garipler Tekke, founded in 1283/1866 by Ahmed Talib Irsadi
in the Izmirler quarter. The first shaykh of this tekke was Kuddusi
Ahmed Efendi of Balikesir, after whom the leadership passed to
Bicak¢i Ahmed Sevki Efendi. By 1923, two Ussaqi tekkes were active
in the city-one in Izmirler and the other in the Eski Kuyumcular
quarter. These tekkes were not confined to serving members of the
order alone, but constituted significant components of the religious
and social network that developed within the urban setting.

The waqfiyya at the centre of the paper is dated 15 Muharram 1328
and concerns a cash waqf of 1000 kurus established by Shaykh
Ahmed Sevki Efendi. The text further refers to a deed dated 12
Sha‘ban 1327, from which it is understood that the spatial boundaries
and physical condition of the Ussaqi zawiya in the Orucgazi quarter
had previously been formally recorded. According to the waqfiyya, the
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endowed sum was to be invested in accordance with its current
monetary value and through legitimate means, and the resulting
income was to be allocated to the needs of the zawiya and to the
provision of food for resident and travelling dervishes as well as
wayfarers in need. In this respect, the waqfiyya sheds light both on the
internal organisation of the zawiya and on the practical dimensions of
Sufi life in Balikesir. The text also offers clues concerning the
structure, functioning, and ritual order of the zawiya, thereby
providing concrete evidence regarding the institutional functioning of
the Ussaqi Sufi order in Balikesir and the local configuration of the
relationship between the zawiya and the wagqf.

Key Words: Karesi, Balikesir, Ussaqi Sufi order, waqfiyya, Shaykh
Ahmed Sevki Efendi
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VAKFIYELERE GORE OSMANLI DONEMIi BURSA’DA KULTUR VE
KUTUPHANE HiZMETLERI

Prof. Dr. Hasan Basri OCALAN

Bursa Uludag Universitesi Fen-Edebiyat Fakiiltesi Tarih Béliimii Ogrt.
Uyesi Niliifer/ Bursa, habasri@uludag.edu.tr

Ozet

Islam medeniyetinin tarih icinde gelistirdigi énemli hizmetlerden biri
de vakif sistemidir. Sagliktan bayindirlik islerine, egitimden kultir ve
dini hizmetlere kadar hemen hemen her saha ile ilgili kurulan vakiflar
tarih boyunca toplumun bircok ihtiyacina cevap vermistir. Hatta
gliintimuzde bircok bakanlhgin deruhte ettigi hizmetler vakiflar yoluyla
yuaratilmustir. S6z konusu hizmetlerin yUrattlmesi icin kurulan
vakiflarin isleyisini duizenleyen vakfiyeler bize bircok konuda bilgi
saglamaktadir. Bu hizmetlerden biri de kuittiphanelerdir. Emeviler
dénemi ile baslayan kiitiiphane kurma faaliyetleri Islam tarihi
boyunca devam etmis, s6z konusu kuitiphanelerin isleyisi vakiflar
yoluyla yuratalmustur.

Bir déonem Osmanli’'ya baskentlik yapmis olan Bursa, arsiv belgeleri
acisindan ve o6zellikle vakfiyeler bakimindan son derece zengin arsiv
malzemesine sahiptir. Bu bildiride Bursa ‘da kurulan ktttiphaneler
icin diizenlenen vakfiyelerden hareketle bir dénemin kulttir hizmetine
1s1k tutulacaktir.

Basta Umurbey b. Timurtas Pasa’nin 1455 yilinda son seklini alan ve
283 cilt eserden olusan Umur Bey Kuttiphanesi olmak tuzere,
Htisameddin Bursevi, Ismail Hakk:i Bursevi, Abdullah Mriinzevi;
Cizyedarzade Huseyin Aga gibi vakif ktitiphane kurucularinin vakfiye
metinleri incelenecektir. Calismada, cesitli 6zel arsivlerde, Vakiflar
Genel Mudurligi’nde, Turkiye Cumhuriyeti Cumhurbaskanligi Devlet
Arsivleri'nde ve Bursa Ser’iyye Sicilleri'nde muhafaza edilen vakfiye
metinleri incelenerek, sunulan hizmetlere 1s1k tutulacaktir.

«

Ornegin, Hiseyin Aga’nin dlzenlemis oldugu vakfiyede gecen; “ ve
tiillab ve kiittab geliip kitap istediklerinde hiisn-i mudamele ile ¢ikarup
birkag¢ defadur gétiir getiirdiirsiin deyu dilazdarlik olunmayup, mescid-i
serifte miitala’a ve kitabet ideler...” seklindeki ifade kuttphaneye
gelenlere iyi muamelede bulunmas: hususu baska vakfiyelerde de
gecmektedir. Bu gibi klitiphane hizmetleriyle birlikte; basta dergahlar
olmak Uizere cami ve medrese bulinyesinde kurulan kutiphanelere
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vakfedilen kitaplarin cesitliliginden hareketle Osmanli donemi kulttr
hayati hakkinda da bilgiler verilecektir.

Anahtar Kelimeler: Bursa, kiitiiphane, vakfiye, kitap, kiiltiir

CULTURE AND LIBRARY SERVICES IN BURSA DURING THE
OTTOMAN PERIOD ACCORDING TO WAQFIYYAS

Abstract

One of the most significant institutions developed by Islamic
civilization throughout history is the foundation (wagf) system. From
health services to public works, from education to cultural and
religious services, waqfs established in almost every sphere have
responded to the numerous needs of society across the centuries. As
a matter of fact, many services carried out by ministries today were
carried out through foundations in the past. The waqfiyyas—charters
regulating the functioning of these institutions—provide us with
valuable information on various aspects of social life. Among these
services, libraries hold a prominent place. Beginning in the Umayyad
period, the establishment of libraries continued throughout Islamic
history, with their operation sustained through waqfs.

Bursa, which once served as the capital of the Ottoman Empire,
possesses a particularly rich collection of archival material, especially
waqgfiyyas. This paper aims to shed light on the cultural services of a
period by examining the wagqfiyyas issued for the libraries established
in Bursa. In this context, wagqfiyyas of foundation library founders
such as Husameddin Bursevi, Ismail Hakki Bursevi, Abdullah
Mnzevi, Cizyedarzade Huseyin Aga and especially the Umurbey b.
Timurtas Pasha, whose library took its final form in 1455 and consists
of 283 volumes, will be examined. The study will analyze waqfiyya
texts preserved in various private archives, as well as in the General
Directorate of Foundations, the Presidency of the Republic of Turkiye
State Archives, and the Bursa Shar‘iyya Court Registers, in order to
provide insights into the services offered.

For instance, the wagfiyya established by Huseyin Aga contains the
following directive: “When students and copyists come and request
books, they should be treated with kindness and not offended by being
told repeatedly ‘bring it, take it,” but rather be allowed to read and copy
them in the noble mosque.” Such emphasis on courteous treatment of
library users also appears in other wagfiyyas. In addition to these
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provisions concerning library services, the diversity of books endowed
to libraries—particularly those established within dervish lodges,
mosques, and madrasas—will be examined to provide further insight
into the cultural life of the Ottoman period.

Keywords : Bursa, library, waqfiyya, book, culture
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Vakif Hadisleri ve Delil Degeri
Dr. Ogr. Uyesi Ahmet Eser

Balikesir Universitesi llahiyat Fakiiltesi Temel Islam Bilimleri Boliimii
Hadis Anabilim Dali, ahmet_esher@hotmail.com ORCID:
https://orcid.org/ 0000-0003-4948-8337

Ozet

Tebligimizde vakifla ilgili rivayetleri; -sihhati hakkinda fikir vermesi
icin gectikleri kaynaklara referansla- “temel hadis kaynaklarinda
Rastlullah’tan nakledilenler” ile “vakfiyeler icerisinde zikredilenler”
olmak tizere iki acidan ele alacagiz.

Temel hadis eserlerindeki “Ademoglu 6ltince ameli kesilir. Sadaka-i
cariye, yararl ilim ve kendisine hayir dua eden salih ¢ocuk birakan i¢
grubun ise bundan istisna edildigi belirtilir (Muslim, Vasiyyet, 14;
Tirmizi, Ahkam 36; Ebu Davad, Vasaya, 14).” Benzer sekilde
Peygamber’in “vefat ettiginde silahindan, beyaz katirindan, bir de
sadaka (vakif) olarak biraktigi Hayber/Fedek arazisinden baska bir
mal birakmadigi (Buhari, Vesaya, 1, Cihad 86)” gibi Hz. Omer’in “Ey
Allah’in Rasuld! Hayber’de daha 6nce hi¢ sahip olmadigim degerli bir
mala sahip oldum. Bana bununla ne yapmami emredersiniz?
sorusuna cevaben Hz. Peygamber’in ‘istersen, aslini vakfet ve gelirini
tasadduk et’ demesi Uzerine onun s6z konusu hurma bahcesini,
‘satilmamak, baskasina bagislanmamak ve mirasla da ge¢memek
lUzere, gelirini yoksullara, yakin hisimlara, koéle azadina, yolda
kalmisa, misafire ve Allah yolunda savasanlara vakfettigi (Buhari,
Vesaya, 22, Surut, 19, Eyman, 33; Muslim, Vasiyyet, 5, 15, 16)’
nakledilmektedir. Hz. Osman’in (6. 35/656) ve Hz. Ali'nin (6. 40/661)
su kuyusu (Tirmizi, Menakib, 18; Beyhaki, Stinen, VI, 160-161),
Ummu Seleme (6.20/640), Hz. Hafsa (6.41/244), Ummiu Habibe
(6.44/664), Safiyye (50/670) ve Hz. Aise’nin (6.57/676) de oturduklar:
evi ya da baska bir tasinmazlarini vakfettikleri nakledilmistir.
Nihayetinde Cabir b. Abdillah’tan rivayete goére Medineli
musliimanlardan varlik sahibi olup da vakif yapmayan kalmamisgtir.

Osmanli Devleti uygulamasindaki vakfiyelerde sultanin tasdik
yazilari, imza ve muUhurlerinin ardindan Allah’a hamd, Hz.
Peygamber’e ve ashabina salat ve selama yer verildikten sonra diinya
hayatinin geciciligi ve hayir hasenat yapmanin gerekliligi ve buna dair
cesitli ayet ve hadislerin yer aldigi giris bélimii yer alir. Iste
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vakfiyelerin bu bélimutinde cogu zaman temel hadis kaynaklarinda yer
alan yukaridaki meshur sadaka-1 cariye rivayetinin yani sira vakfin
konusuna gore 6rnegin en faziletli sadakanin ne olduguna dair Hz.
Peygamber’in (sa), "Saglikli iken ve fakirlik endisesi ve zengin olma
hirs: ile hareket ederken tasaddukta
bulunabilmendir. (Sadaka vermeyi) can bogaza gelip de (son nefesini
yasadigin ana kadar) erteleme (Buhari, Vesaya, 7) cevab1 veya “Kim bir
mescid insa ederse Cenab-1 Hak ona cennette bir koésk ihsan
eder (Muslim, Mesacid 25)” buyurmasi gibi rivayetler yer alir. Bazen
hadis edebiyatinin nispeten tali sayilabilecek kaynaklarindaki
“Kiyamet glini insanlar arasinda hikim verilinceye kadar, herkes
sadakasinin golgesinde olacaktir (Mtisned, 4/147-8).” yahut “Sadaka,
sahipleri icin kabirlerin sicakligini séndtrtr. Mii’'min, kiyamet giini
sadakasinin altinda golgelenir (Taberani, Beyhaki, Heysemi).”
tarzindaki haberlere de atif yapilir. Kimi zaman ise halk arasinda
meshur ama Rasulullah’a atfi sahih olmayan “diinya ahiretin
tarlasidir (ed-dlinya mezraattil-ahira)” ve “6lmeden 6nce 6lintiz (matd
kable en-temutt) gibi halk arasinda meshur rivayetlere temas edildigi
gorulmuistur.

Anahtar Kelimeler: Hadis, Vakif, Vakfiye, Sadaka-1 Cariye, Halk
Arasinda Meshur Rivayetler

Wagqf Hadiths and Their Evidentiary Value
Abstract

In this paper, narrations related to waqf are examined from two
perspectives—uwith reference to the sources in which they appear in
order to provide an assessment of their authenticity: those transmitted
from the Messenger of Allah in the principal hadith collections, and
those cited within waqf deeds (waqfiyyas).

Among the reports found in the major hadith compilations is the well-
known narration stating: “When the son of Adam dies, his deeds come
to an end except for three: ongoing charity (sadaqa jariya), beneficial
knowledge, and a righteous child who prays for him.” Similarly, it is
reported that the Prophet left behind no property at his death other
than his weapons, his white mule, and land in Khaybar/Fadak that
he had designated as charity (waqf). Another well-known report
concerns ‘Umar b. al-Khattab, who said: “O Messenger of Allah! I have
acquired a piece of land in Khaybar more valuable than anything I have
ever owned. What do you command me to do with it?” The Prophet
replied: “If you wish, dedicate its corpus as waqf and give its yield in



Medeniyetimizde Vakif Miras1 Ve Balikesir Vakiflar1 Uluslararast Sempozyumu Ozet Kitabi @ 123

charity.” Thereupon ‘Umar endowed the said date orchard on the
condition that it would neither be sold, nor gifted, nor inherited, and
that its revenue would be allocated to the poor, relatives, the
emancipation of slaves, wayfarers, guests, and those striving in the
path of Allah. It is also reported that ‘Uthman and ‘Ali endowed water
wells, and that Umm Salama, Hafsa, Umm Habiba, Safiyya, and ‘A’isha
endowed their residences or other immovable properties. Finally,
according to a report from Jabir b. ‘Abd Allah, there was no affluent
Muslim in Medina who did not establish a waqf.

In the waqgfiyyas of Ottoman practice, following the sultan’s ratification
statements, signatures, and seals, there appears an introductory
section that begins with praise of God and prayers upon the Prophet
and his Companions, and then emphasizes the transience of worldly
life and the necessity of performing charitable deeds, supported by
various Qur anic verses and hadiths. In this section of waqf deeds,
alongside the aforementioned famous narration on ongoing charity
found in the major hadith sources, other reports are frequently cited
depending on the subject of the waqf. These include, for example, the
Prophet’s statement regarding the most virtuous form of charity: “That
you give charity while you are healthy, fearing poverty and hoping for
wealth. Do not delay it until the soul reaches the throat (i.e., the moment
of death)”, or his saying: “Whoever builds a mosque, Allah will build for
him a palace in Paradise”.

At times, references are also made to reports found in relatively
secondary hadith sources, such as: “On the Day of Resurrection, until
judgment is passed among people, everyone will be under the shade of
his charity” or “Charity extinguishes the heat of graves for its owners.
On the Day of Resurrection, the believer will be shaded by his charity”.
On other occasions, it is observed that statements widely circulated
among the public but not authentically attributed to the Prophet—
such as “This world is the field of the Hereafter” (al-dunya mazra‘at al-
akhira) and “Die before you die” (miti qabla an tamiiti) are also
mentioned.

Keywords: Hadith, Waqf, Waqfiyya, Sadaqa Jariya, Popular
Narrations Among the Public
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VAKIF TEMELLI TEKAFUL UYGULAMASI VE FIKHI
DEGERLENDIRMESI

Dr. Abdullah ONUR

abdullah.onur@hotmail.com.tr

Ozet

Sigorta ile ayni amaci tasiyan tekafiil, sigorta sistemindeki Islam
hukukuna goére mahzurlu unsurlarin ortadan kaldirilmasiyla elde
edilen modern bir yardimlasma ve dayanisma muessesesidir.
Tekaftilin mikro ve makro olmak tUzere cesitli islevlerinden so6z
edilebilir. Urtin maliyetlerinin azaltilmasi mikro islevlere; kaynaklarin
daha verimli bi¢cimde degerlendirilmesi ve sosyo-ekonomik
coklinttilerin 6nlenmesi ise makro islevlere 6rnek teskil etmektedir.
Tekaftil; vekalet modeli, mudarabe modeli ve bunlarin karigsimindan
olusan karma (hibrit) model olmak tizere Ui¢ model Ulzerine bina
edilebilmektedir. Vekalet, mudarabe veya karma model uzerine
olusturulabilen tekafiilde katiimcilar ttizel kisilige sahip bir fon
olusturur ve karsilikli yardimlasma esasina gére hareket ederler.
Sirket ise bu fonun idari islemlerini yerine getirir ve fondaki tutarlar:
yatirima sevk eder. Olusturulan fon ile katilimcilar arasindaki iliski
cagdas Islam hukuku arastirmacilar1 arasinda ihtilafa sebep
olmaktadir. Onlarin bir kismi1 bunu sartli hibe, bir kismi bagislama
taahhtidi, diger bir kismi ise nihd ortakligi (mtnahede) olarak
nitelendirir. Ancak bu géruslerin caiziyeti cagdas Islam hukukcular
arasinda tartismalidir. Bu baglamda bazi cagdas Islam hukukcular
yukaridaki her bir gériste ortaya ¢cikan mahzurlardan uzaklasabilmek
icin tekafdltin vakif temeli tizerine insa edilmesi gerektigini ileri stirer.
Buna gore bir vakif fonu olusturulur. Riskten korunmak isteyenler,
bu fondan yararlanabilmek i¢in belli bir meblag: (bagis) fona aktarir.
Zarar meydana geldiginde ise fon, ortaya c¢ikan maddi kaybin
tamamini veya bir kismini karsilar. Bu calismada, cagdas Islam
hukukunda tekaftil modellerini inceleyen literattirde ortaya konulan
vakif temelli tekafiil modeli ele alinmistir. Ayrica bu modelin Islam
hukukuna gore esaslarn tartisilmistir. Calismanin temel amaci, bu
esaslarin klasik Islam hukuku literatiiriindeki vakif kurumu ile
karsilastirmali bicimde incelenmesi ve modele dair herhangi bir ser1
aykiriligin bulunup bulunmadiginin tespit edilmesidir. Bu ¢ercevede,
klasik ve cagdas literattir karsilastirmali olarak incelenmis, para
vakiflarina iliskin tartismalar degerlendirilmis ve taraflar arasindaki
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hukuki iliski analiz edilmistir. Bu degerlendirmeler neticesinde vakif
temelli tekaftilin Islam hukuku cercevesinde uygulanabilir bir
alternatif sundugu gérilmustuir.

Anahtar Kelimeler: islam iktisad: ve Finansi, Sigorta, Tekaftil, Vakif,
Bagis

WAQF-BASED TAKAFUL PRACTICE AND ITS JURISTIC
EVALUATION

ABSTRACT

Takaful, which serves the same purpose as insurance, is a modern
institution of mutual assistance and solidarity developed by
eliminating the elements deemed impermissible under Islamic law
within the conventional insurance system. Takaful performs various
functions at both micro and macro levels. While the reduction of
product costs constitutes a micro-level function, the more efficient
allocation of resources and the prevention of socio-economic
disruptions exemplify its macro-level functions. Takaful may be
structured on the basis of three models: the wakalah (agency) model,
the mudarabah (profit-sharing) model, and a hybrid model that
combines elements of both. In takaful arrangements established
under the wakalah, mudarabah, or hybrid models, participants form
a fund possessing legal personality and operate in accordance with the
principle of mutual assistance. The company, on the other hand,
undertakes the administrative management of this fund and channels
the accumulated contributions into investment activities. The legal
nature of the relationship between the participants and the fund has
been a matter of disagreement among contemporary Islamic law
scholars. Some characterize this relationship as a conditional
donation, others as a binding promise to donate, while yet others
define it as a nihd partnership (munahadah). However, the
permissibility of these characterizations remains contested among
contemporary Islamic jurists. In this context, certain contemporary
Islamic scholars argue that, in order to avoid the legal objections
arising from each of the aforementioned approaches, takaful should
be established on a waqgf-based foundation. According to this view, a
wagf fund is created, and individuals seeking risk protection transfer
a specified amount (as a donation) to the fund in order to benefit from
it. In the event of a loss, the fund compensates all or part of the
resulting financial damage. This study examines the waqf-based
takaful model as articulated in the literature on takaful models within
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contemporary Islamic jurisprudence. Furthermore, it discusses the
foundational principles of this model from the perspective of Islamic
law. The primary objective of the study is to analyze these principles
comparatively with the institution of waqf in classical Islamic legal
literature and to determine whether the model involves any Shari‘ah
non-compliance. To this end, classical and contemporary sources are
examined comparatively, debates concerning cash waqfs are
evaluated, and the legal relationships between the parties are
analyzed. As a result of these evaluations, it has been found that waqf-
based takaful offers a viable alternative within the framework of
Islamic law.

Key Words: Islamic Economics and Finance, Insurance, Takaful,
Wagqf, Donation
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TOPLUMSAL VE TASAVVUFi ETKIDE GELISEN VAKIFLARIN
KULTUREL DEGISIMDEKI ROLU

Betiil TURKEL

Yiiksek Lisans Ogrencisi, Balikesir Universitesi, Sosyal Bilimler
Enstitiisti, betulturkel35@gmail.com

Ozet

Toplumun yapisini  olusturan birlik ve beraberligi glclendiren
vakiflarin, tasavvufi degerlerin ekseninde gelistigi unutulmamalidir.
Bu arastirmanin amaci, bu fikri eserlerinde yansitan tasavvufi ve
Islam tarihcisi yazarlarinin calismalar1 ele alinip, toplumsal ve
tasavvufi etkide gelisen vakiflarin ktilttirel degisimdeki rolti tasavvuf
ve sosyoloji iliskisi, Oncelikle glintmuzde yapilan calismalar
kapsaminda incelenmis ve bu iliskinin tasavvufi kavramlar tizerinden
aciklanmasi1 hedeflenmistir. Bu baglamda tasavvuf yasayan bir ilim
oldugu icin, gdérinenin 6tesindeki gercekligi gozler 6nline seren, dinin
ylceligi imana ve inanca olan manevi deger yargilarini kendi
sahsiyetine aktarma giictini, vakiflar araciligiyla yansitan bir ilim
olma vasfini kendisinde gostermis olmaktadir. Uzagin yakin
oldugunu, paylasmanin, kalbi kirlerinden arindirdigini insanlik tarihi
icinde her daim gozler 6nline sermistir. Sadece soyut olarak yasama
tutunan bir ilim degil, yasadigini yasayarak gostermistir.

Bu arastirmanin konusunu toplumsal ve tasavvufi etkide gelisen
vakiflarin  paylasmay: toplumsal dayanismay: ve ahlaki yapiy:
glclendirmesi adina Osmanh'min da etkisi ile kurulan
Mevlevihaneler, tekke, zaviye, daru’s — sifa ve ahilik teskilatlari, o
donemin yasayan vakiflar1 ortaya koymaktadir. Vakiflarin tek
baslarina kontrolstiz ve yo6netimsiz kalmasi onlarin, baskalarinin
cikarlar1 dogrultusunda gelisen bir yap: enkazina neden olmasina
olanak saglar. Bu durumda toplumda ahlaki ¢coktintliye girmis olur.
Vakiflar, insan icin bir faydanin eseridir. Onlar tizerinden menfaat
hakk: beklenmemelidir. Bu arastirmanin 6énemi vakiflarin insanin
kultturel degisiminde etkisi oldugunu, esitligin ve 06zglr yasamin
paylasilabilir oldugunu gostermektedir. Eskiden de var olan
kervansaraylar, hanlar gecmis doénemin yasayan anilar1 olsa da
ginimuizde bunun yasayan kaniti, insanlifa miras birakilmis
vakiflardir.
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Vakiflarin toplumsal degerlere hizmet icin var oldugu, bu degerleri
tasavvufi gelenegin gelistirdigi bir gercektir. Bu arastirmanin
konusunda toplumsal ve tasavvufi degerlerin vakiflar Uzerindeki
psikolojik tahlilleri, gecmis ile bagini koparmayan glnimuzde de
etkisini gésteren vakiflarin insana sundugu degeri, takva, tovbe, zikir,
ihlas, ihsan, sabir, tevekkll, riza, Allah sevgisi ve korkusu,
kavramlarina deginilerek, nitel arastirma yéntemlerinden literattr
taramasi, karsilastirma, yorumlama yéntemi kullanilmistir. Béylelikle
tasavvufun manevi etkisi, sosyolojinin toplumsal kapsayiciligi
modernlesen insanin, gecmisini unutmadan gelecegine yon vermesini
vakiflar araciligiyla ile saglamis olmaktadir.

Anahtar Kelimeler: Tasavvuf, Vakif, Kiiltiirel Degisim, Toplum, hlas,
Tevekkul.
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VAKIF INSAN MODELININ EDEBIYAT’A YANSIMALARI: KUTADGU
BIiLiG VE SAFAHAT ORNEGI
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Yazar, Kriter Haber (Balikesir Universitesi/ Fen- Edebiyat
Fakiiltesi/ Ttirk Dili ve Edebiyatt -Mezun- ),
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Ozet

Tuark kulttr ve medeniyetinde vakif anlayisi, sadece kurumsal bir
yapidan ibaret degildir. Bu anlayis ayni zamanda bir insan modelini
de ortaya koymaktadir. Vakif insan, sahip oldugu mali, bilgiyi ve
zamani yalnizca kendi menfaati icin degil, toplumun ortak yarari i¢in
kullanan kisiyi ifade etmektedir. Edebiyat tarihi boyunca bircok sair
ve yazar bu anlayisi eserlerine yansitarak hem bireyi hem de toplumu
ideal degerlere yonlendirmistir.

Bu calismada, Turk edebiyatinin iki 6nemli eseri olan Kutadgu Bilig ve
Safahat tizerinden vakif insan modelinin edebiyata nasil yansidigi
incelenmistir. Trk edebiyatinin énemli eserlerinden biri olan Kutadgu
Bilig ile Safahatta islenen insan modeli arasindaki benzerlikler ve
farkliliklar ele alinmistir.

Calismanin ilk bélimunde, Kutadgu Biligdeki insan modeli ve
ogretileri; akil, hikmet, adalet ve erdem gibi temel degerler baglaminda
ele alinmistir. Ikinci béliimde ise Safahatta Mehmet Akif Ersoy’un
insan modeline dair sundugu idealler yer almaktadir. Son béltimde,
her iki eserdeki vakif insan anlayisinin, toplumsal ve bireysel
sorumluluk baglaminda nasil birlestirilebilecegi ve glintmuzdeki
Onemine dair degerlendirmeleri yapilmistir.

Bu calismanin amaci, Kutadgu Bilig ve Safahat Gizerinden vakif insan
modelinin edebiyata nasil yansidigini incelemektir. Edebiyatin bu iki
farkli dénemindeki eserler, insanin ahlaki, toplumsal ve bireysel
sorumluluklar: baglaminda vakif insan anlayisini farkl: sekillerde ele
almaktadir.

Bu calisma, nitel arastirma yontemine dayali bir karsilastirmali
edebiyat incelemesidir. Kutadgu Bilig ve Safahat eserleri, vakif insan
modeli tizerinden karsilastirilmistir. Metinler arasi analiz yéntemiyle,
her iki eserdeki ahlaki degerler, toplumsal sorumluluklar gibi temalar
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ele alinmistir. Karsilastirmali yontemle, her iki eserdeki vakif insan
modelinin tarihsel gelisimi ve toplumsal rolt incelenmistir.

Bu calisma, Turk edebiyatinda vakif insan modeli lizerine yapilan
arastirmalara derinlemesine bir bakis acis1 sunarak literattire 6nemli
katkilarda bulunacaktir. Kutadgu Bilig ve Safahat arasindaki
karsilastirmali analiz sayesinde Tlurk edebiyatinin gecmis ve modern
donemleri arasindaki baglar1 ortaya cikmistir. Ayrica, vakif insanin
bireysel ve toplumsal sorumluluklarla iliskisini vurgulayan modern ve
klasik edebiyat olmak tizere bu iki dénem arasindaki ahlaki ve felsefi
etkileri ele alinmistir. Son olarak, her iki eserdeki vakif insan modelini
ginimuz toplumu ile iliskilendirerek, toplumsal sorumluluk ve
bireysel  erdemin modern  yansimalart  Uzerine  yapilan
degerlendirmelerle literatiirdeki boslugu dolduracaktir.

Anahtar Kelimeler: Vakif insan, Kutadgu Bilig, Safahat.

REFLECTIONS OF THE FOUNDATION HUMAN MODEL ON
LITERATURE: THE EXAMPLE OF KUTADGU BILIG AND SAFAHAT

Abstract

The concept of foundation in Turkish culture and civilization is not
just an institutional structure. This understanding also reveals a
human model. A foundation person refers to a person who uses his
property, knowledge and time not only for his own benefit but also for
the common good of the society. Throughout the history of literature,
many poets and writers have reflected this understanding in their
works, directing both the individual and the society to ideal values.

In this study, it was examined how the foundation person model was
reflected in literature through Kutadgu Bilig and Safahat, two
important works of Turkish literature. The similarities and differences
between Kutadgu Bilig, one of the important works of Turkish
literature, and the human model depicted in Safahat are discussed.

In the first part of the study, the human model and teachings in
Kutadgu Bilig; It is discussed in the context of fundamental values
such as reason, wisdom, justice and virtue. The second part includes
the ideals presented by Mehmet Akif Ersoy regarding the human
model in Safahat. In the last chapter, evaluations were made on how
the understanding of foundation human in both works can be
combined in the context of social and individual responsibility and its
importance today.
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The aim of this study is to examine how the foundation person model
is reflected in literature through Kutadgu Bilig and Safahat. Works in
these two different periods of literature deal with the understanding of
the foundational human being in the context of human moral, social
and individual responsibilities in different ways.

This study is a comparative literature review based on qualitative
research method. The works of Kutadgu Bilig and Safahat were
compared through the foundation human model. With the intertextual
analysis method, themes such as moral values and social
responsibilities in both works were discussed. With a comparative
method, the historical development and social role of the foundation
human model in both works were examined.

This study will make significant contributions to the literature by
providing an in-depth perspective on the research on the foundation
person model in Turkish literature. Thanks to the comparative
analysis between Kutadgu Bilig and Safahat, the ties between the past
and modern periods of Turkish literature have been revealed. In
addition, the moral and philosophical influences between these two
periods, modern and classical literature, which emphasize the
relationship of the foundation man with individual and social
responsibilities, are discussed. Finally, by relating the foundation
human model in both works to today's society, it will fill the gap in the
literature with evaluations on the modern reflections of social
responsibility and individual virtue.

Keywords: Foundation Human, Kutadgu Bilig, Safahat.



