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BALIKESIR’DE MEVLIiD OKUMA/OKUTMA GELENEGI
UZERINE DEGERLENDIRMELER (OSMANLI SON
DONEMLERINDEN CUMHURIYET’IN BASLARINA)

Nesimi YAZICI

Prof. Dr., Ankara Universitesi llahiyat Fakiiltesi

Oz

Islam dini, iman, ibadet, muamelat ve ahlak boyutlariyla, mii’minlerin
hayatlarinin btittintine samildir. Bu durumda da Balikesir’de Dini Hayat
baslikli halihazir sempozyumun, gec¢miste birlikte oldugumuz,
cogunlugu Rum ve Ermeni asilli vatandaslarimiz haricindeki, butin
Balikesirlilerin hayatlarinin incelenmesini icerdigi kabul edilebilir. Bu
kabulden hareketle bir tarih¢i olarak biz, bashgimizdaki doénem
sinirlamas1 icerisinde mevlid okuma/okutma gelenegini, cok yonlua
olarak degerlendirmek istiyoruz.

Bilindigi gibi mevlid, hemen btittin Musltiman toplumlarda kabul géren
bir uygulama olmakla birlikte, Ttrk topluluklari bu sahada cok 6zel ve
ozellikli bir yer tutmuslardir. Bizde, sevincli zamanlarda oldugu gibi
kederli devrelerde de mevlid, ayni heves ve istekle okunmus,
dinlenmistir. Dikkat cekici olan mevlidin, bugtin de dini rittellerimiz
arasinda 6nemli bir yer tutmakta oldugudur.

Bu tebligimizde, Balikesir 6zelinde mevlid konusuyla ilgili, yeterince alt1
cizilmeyen bir hususa dikkat cekerek alana kticiik de olsa katkida
bulunacagimizi diisinmekteyiz. Buna goére hakkinda DIA’da muhtelif
kayitlar, ayrica mustakil bir madde bulunan ve Edirne Mufttisii olarak
taninan Mehmed Fevzi Efendi (6.1900), sehrimizdeki kisa stireli hakimlik
gorevi sirasinda bir Mevlid Kandili (12 R. Evvel 1305/28 Kasim 1887)
aksami vali, ferik pasa ve vilayetin blitin memurlarinin hazir bulundugu
topluluga, kendi telifi olan Kudsiyyetii'-Ahbar fi Mevlid-i Ahmedi’l-
Muhtarisimli mevlidi okumustur. MUimktndr ki, halkin da istifadesinin
temini yolundaki teklifler tizerine, ertesi Cuma glinii Zagnos Mehmed
Pasa Camii'ndeki Cuma namazindan o6nce kisa bir vaazdan sonra
mevlidi tekrar okumustur.

Son olarak bizim bu tebligde, digerleri yaninda, esas kaynagimizi
donemin sureli yayinlarinin olusturdugunu, bunlar arasinda her iki
dénemiyle birlikte Karesi, Izmir’e Dogru, Anadolu’da Yeni Gtin,
Sebiltirresad’in bulundugunu ifade edebiliriz.

Anahtar Kelimeler: Mevlid, Stileyman Celebi, Mehmed Fevzi Efendi,
Karesi, Izmir’e Dogru.
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KADI SIiCILLERINE GORE 1894-1910 YILLARI
ARASINDA SINDIRGI'DA DINi HAYAT

Mehmet AKKUS
Prof. Dr., Ankara Universitesi [lahiyat Fakiiltesi (Emekli)

Oz

Kadi veya seriyye sicilleri olarak adlandirilan bu defterler sehrin
kadiligina yapilan cesitli konulardaki sikayetler tizerine acilan davalarda
kadi veya naibi tarafindan tutulan kayitlar1 ihtiva etmektedir. Bu
konuda Sindirgi kazasinda Mayis 1894 — Agustos 1910 yillar1 arasinda
tutulan kayitlar ve cesitli konulardaki sikayetlere ait mtiracaatlar, kadi
huzurunda gortlen davalar, sahitler ve varilan kararlar bu defterlerde
gortulmektedir.

S6z konusu tarihler arasinda Sindirgi’'ya bagh olan veya komsu kaza
koylerinden evlenme, aile gecimsizligi, bosanma, nafaka, vesayet 6ltim,
veraset, hirsizlik, hilali gézetleyerek arabi aylarin ve Ramazan ayinin
baslangici ve bayrami, zilhicce aymnin tespiti hususunda yapilan
calismalar ve varilan neticenin ilani1 gibi bilgiler bulunmaktadir.
Elimizdeki mevcut sicil defterlerinde ti¢ ytiz elliden fazla dava konusu ele
alinirken sahitler huzurunda gerceklestirilen nikah sirasinda mehir
tesbiti, ailede esler arasinda birbirlerinden sikayetler, asir1 gecimsizlik
sonucu bosanmalar, esler ve cocuklar icin nafaka talepleri, resid
olmayan cocuklar icin vasi tayini gibi konular karara baglanmaktadir.
Gecimsizlik vukuunda taraflara nasihat edilerek ayrilan taraflarin
ailesine geri donmesi istenmektedir. Sicillerde en ayrintili konu ise, vefat
edenin terekesinin mal ve esya cinsinden tafsilatli olarak ta’dad: ve
mallarin degerleri, seri esasa gore bunlardan varislere ayri ayri kacar
hisse, ne kadar para verilmesi gerektigi kayit altina alinmaktadir.

Davalarda sehadetine basvurulan sahislarin énemli bir kisminin haci,
hafiz ve muderris olarak zikredilmesi, sahitlerin adaleti ve liyakati
konusunda kéy imami, muhtar ve hatta kaza muftistintin de gortistine
basvurulmas: meselelerde islami hassasiyetin gdsterildigine isarettir.

Davalarin basinda sikayet konusu dile getirilmeden 6énce mahkemenin
Islami esaslara goére ele alinacag, “ kaza-i mezbur Mahkeme-i
ser’iyyesinde ma’kiud meclis-i ser’-i serif-i enverde...” , veya nikah
muiracaatinda ““Is bu hazir bi’l-meclis ..... lizerine cdnib-i ser’den akd-i
nikaha izin ve icazet verilmesini taleb ve dava ederim” gibi ifadelerden
anlasilmaktadir.
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Tebligimizde Sindirg: ser’l mahkemesinde gorev alan memurlar, nikah
icin yapilan meclisteki uygulamalara, vefat edenin varisleri olduklarini
iddia edenlerin sahitlerle dogruluklarinin arastirilmasina ve ayrica
Ramazan aymin tespiti, bayramin baslangicti konularindaki bazi
kayitlarin metinlerine de yer verilecektir.

Anahtar Kelimeler: Balikesir, Sindirgi, Dini Hayat, Kadi Sicilleri,
Mahkeme

ACCORDING TO KADI RECORDS
RELIGIOUS LIFE IN SINDIRGI IN 1894-1910
Abstract

These books, called kadi or seriyye registers, contain the records kept by
the kadi or the regent in cases filed on complaints about various issues
made to the city's judge. In this regard, the records kept in the Sindirg:
district between May 1894 and August 1910, applications for complaints
on various issues, cases heard before the judge, witnesses and decisions
reached are seen in these books.

Between the said dates, the studies carried out in the villages of Sindirgi
or neighboring districts on marriage, family discord, divorce, alimony,
custody, death, inheritance, theft, determination of the beginning and
feast of the Arabic months and the month of Ramadan, the month of
Dhul-Hijjah by observing the crescent, and the announcement of the
results. There is information such as. While more than three hundred
and fifty cases are handled in the current registry books we have, issues
such as determination of dowry during the marriage held in the presence
of witnesses, complaints between spouses in the family, divorces as a
result of extreme disagreements, alimony requests for spouses and
children, appointment of a guardian for underage children are resolved.
In case of disagreement, the parties are advised and asked to return to
the family of the separated parties. The most detailed issue in the
registries is the detailed distribution of the estate of the deceased in
terms of goods and belongings, the value of the goods, how many shares
and how much money should be given to the heirs separately according
to the Sharia principle.

The fact that a significant portion of the persons whose testimony is
sought in the cases are mentioned as pilgrims, hafiz and mudarris, and
that the opinion of the village imam, headman and even the district mufti
are also consulted regarding the justice and merit of the witnesses,
indicates that Islamic sensitivity is shown on the issues.

At the beginning of the cases, before the subject of complaint is
expressed, the court will handle it according to Islamic principles, "in the
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case of the solemn court of law, in the ma'kad council-i ser'i serif-i
enver...", or in the marriage application, ""This is ready" It is understood
from expressions such as "I request and sue the Almighty to grant
permission and permission for the marriage contract upon a
parliamentary meeting..."

In our notification, the officers working in the Sindirg: Sharia Court, the
practices in the parliament held for the marriage, the investigation of the
veracity of those who claim to be the heirs of the deceased with
witnesses, and also the texts of some records on the determination of the
month of Ramadan and the beginning of the holiday will be included.

Key Words: Balikesir, Sindirgi, Religious Life, Kad:1 Registers, Court
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BALIKESIR VE CEVRESINDE BITKILERLE ILGILI
GELENEKSEL INANISLAR VE UYGULAMALAR

Fatih SATIL & Selami SELVi

Prof. Dr., Balikesir Universitesi, Fen Edebiyat Fakiiltesi, Biyoloji Béliimii,
fsatill@gmail.com

Prof. Dr., Balikesir Universitesi, Altinoluk MYO, Bitkisel ve Hayvansal
Uretim Béliimii, sselvi2000@yahoo.com

Ozet

Anadolu, tarih boyunca bircok medeniyete ev sahipligi yaptigindan
dinya genelinde zengin bir kilttirel mirasa sahip olan bélgelerden biri
olarak 6ne cikmaktadir. Bu ktiltirel mirasin 6nemli bir parcasini da bitki
kullanim kulttrd olusturmaktadir. Buna ek olarak Balikesir ve
cevresinde kurulan bircok medeniyet Balikesir’de de zengin bir bitki
kullanim kulttrtintn gelismesine neden olmustur. Bu etnobotanik
kulttr icerisinde bitkilere yonelik inamislar ve uygulamalar 6énemli bir
yer tutmaktadir. Arastirmamizin amaci zengin bir bitki kullanim
kulttrine sahip olan Balikesir yoresinin barindirdigl inan¢ ve distnus
kaliplar1 cercevesinde yasatilan inanig ve wuygulamalara dikkat
cekilmesini saglamaktir. Balikesir ve cevresinde yurttilen bu
calismada, etnobotanik calismalarda yer alan gecmisten gintmuze
bitkilere yonelik inanislari ve uygulamalar: iceren tiim yayinlar; Google
Scholar, Web of Science, Scopus, PubMed, YOK Tez Merkezi ve ULAKBIM
gibi veri tabanlar1t kullanilarak taranmistir. Ayrica il genelinde
gerceklestirilen periyodik saha arastirmalarinda yerel halk ile ytiz ytize
gortismeler yapilarak bitkilerle ilgili inaniglara yodnelik s6ézIlti ve yazili
kaynaklardan da veriler toplanmistir. Calisma sonucunda, Balikesir’deki
bitki inanis ve uygulamalarinin, eski Turk inanislariyla bluytk élctide
benzerlik tasidigl ortaya konulmustur. Halk inanis ve uygulamalari
icinde dogdugu gelenegin 6zelliklerini yansitmaktadir. Inanislarin
cogunlukla dilek, nazar ve bereketle iliskili oldugu; 6zellikle de agaclarla
ilgili inanclarin belirgin bir yere sahip oldugu goértlmustar. Bu
inanislarin Tirkmen koylerde daha belirgin oldugu goézlemlenmektedir.
Ozellikle Hidirellez ve tarimsal etkinliklerde bitkilere ait inanislarin
yogun olarak goérualdigt tespit edilmistir. Balikesir yoéresinden elde
edilen bu inaniglar, bélgenin bitkilerle ilgili ktilttirel degerlerinin kayit
altina alinmas: ve korunmasi acisindan buytuk bir 6neme sahiptir.
Ancak, eski kusaklarca bilinen bu degerli bilgilerin yeni nesillere
aktarilamamasi ve bu alandaki calismalarin yetersizligi, bitkilere ait bu
geleneksel kulttirel bilgilerin kaybolma riski tasidigini gostermektedir.
Bu nedenle, bolgedeki bitkilerle ilgili inanislarinin gelecek kusaklara
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aktarilmasinda bu calismanin oOnemli bir katki saglayacag:
dustntlmektedir. Sonug olarak, Balikesir'in zengin bitki inanislari ve
uygulamalari, yalnizca bélgenin ktilttirel mirasini yansitmakla kalmayip,
ayni zamanda gelecek nesillere aktarilmasi gereken degerli bir bilgi
hazinesi sunmaktadir. Bu calisma, bu kultliirel mirasin korunmasina
yonelik  yapilan bilimsel c¢abalarin 6nemini bir kez daha
vurgulamaktadir.

Anahtar Kelimeler: Balikesir, Bitki, Etnobotanik, Inanc, Kaltir

TRADITIONAL BELIEFS AND PRACTICES ABOUT PLANTS IN
BALIKESIR AND ITS SURROUNDINGS

Abstract

Since Anatolia has hosted many civilizations throughout history, it
stands out as one of the regions with a rich cultural heritage in the world.
An important part of this cultural heritage is the culture of plant use. In
addition, many civilizations established in and around Balikesir have led
to the development of a rich culture of plant use in Balikesir. Beliefs and
practices regarding plants have an important place in this
ethnobotanical culture. The aim of our research is to draw attention to
the beliefs and practices within the framework of belief and thought
patterns in Balikesir, which has a rich culture of plant use. In this study
conducted in Balikesir and its surroundings, all publications containing
beliefs and practices regarding plants from past to present in
ethnobotanical studies; It was scanned using databases such as Google
Scholar, Web of Science, Scopus, PubMed, YOK Thesis Center and
ULAKBIM. In addition, during periodic field research conducted
throughout the province, face-to-face interviews were conducted with
local people and data was collected from oral and written sources
regarding beliefs about plants. As a result of the study, it was revealed
that plant beliefs and practices in Balikesir are largely similar to ancient
Turkish beliefs. It is observed that these beliefs are more evident in
Turkmen villages. It has been determined that beliefs about plants are
especially prevalent during Hidirellez and agricultural events. These
beliefs obtained from the Balikesir region are of great importance in
terms of recording and protecting the plant-related cultural values of the
region. However, this valuable information known by older generations
cannot be transferred to new generations and studies in this field are
insufficient, which creates a risk of losing this traditional cultural
knowledge about plants. For this reason, it is thought that this study
will make an important contribution to transferring plant beliefs in the
region to future generations. As a result, Balikesir's rich plant-related
beliefs and practices not only reflect the cultural heritage of the region,
but also offer a valuable wealth of knowledge that should be passed on
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to future generations. This study once again emphasizes the importance
of scientific efforts to preserve this cultural heritage.

Key Words: Balikesir, Culture, Ethnobotany, Faith, Plant
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MUSLUMAN DOSTU TURIZM KAPSAMINDA
BALIKESIR'IN TOPLANTI TURIZMi POTANSIYELININ
DEGERLENDIRILMESI

Murat DOGDUBAY

Prof. Dr., Balikesir Universitesi Turizm Fakiiltesi

Ozet:

Kuresellesmenin ve diinyada yasanan degisimlerin en buyuk ciktisi
elbette ki rekabet alaninin genislemesi ve Turizm endtstrisini de i¢cine
alacak bicimde rekabet sartlarinin agirlasmasidir. Cok cesitli tirtin ve
hizmete kolaylikla ulasimin ve elbette ki degisen beklenti ve ihtiyaclarin
tim sektorler gibi Turizm sektdériint de rekabet alaninda tGrtin ve hizmet
acisindan degisime acik olmaya ve daha farkli distinmeye itmektedir.

M.I.C.E. (Meeting, Incentive, Congress, Events) sektérintn istihdam,
gelir, altyapi1 gelisimi, boélgenin tanitimi, tlke imaji gibi belirgin
katkilarinin tizerinde siklikla durulmaktadir. Bunlarin yani sira M.I.C.E.
turizm faaliyetleri firmalar arasi iletisimin desteklenmesi, teknolojilerin
degisimi, egitim fikirlerinin paylasimi, tulkeler arasi bilgi akisinin
saglanmasi, uluslararasi iliskilerin pozitif yonde gelistirilmesi ve ulusal
cikarlar baglaminda da 6nemli faydalar saglamaktadir. Buradan yola
cikarak M.I.C.E. turizm faaliyetlerinin Turkiyenin rekabet edebilirligine
de katki saglayabilecegi dustnulmektedir. Bu anlamda o6nlemlerin
genisletilmesi, pazarlama faaliyetlerinin, tamitimin bu yoénde
kuvvetlendirilmesi M.I.C.E. turizm faaliyetlerinin Turk turizmi i¢in bir
cikis noktasi olmasini saglayabilecektir.

Musliman Dostu Turizm ise; Turizmde yasanan krizler ve buna y6nelik
¢6zUm arayislari, MUsliman turist sayisindaki artis, sosyal, fiziksel ve
kulttrel yap1 uygunlugu ve yeni bir turizm pazar: avantaji sunmasi gibi
konularla ilgilenen yeni bir kavram 6zelligi tasimaktadir. Bu dogrultuda
destinasyonlarin ve isletmelerin gelisen bu pazara yapisina uygun Urin
ve hizmetler gelistirmesi gerekmektedir.

Bu calismada; Balikesir ilinin Musliman Dostu Turizm kapsaminda
MICE Turizm potansiyeli ortaya konulmaya calisilmis ve bu dogrultuda
¢cOozim Onerileri gelistirilmistir. Calismanin bundan sonraki ilgili
alanyazina ve uygulama calismalarina temel tesgkil etmesi
hedeflenmektedir.
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Abstratct

The biggest outcome of globalization and changes in the world is of
course the expansion of the field of competition and the aggravation of
the conditions of competition, including the tourism industry. Easy
access to a wide variety of products and services and of course changing
expectations and needs push the tourism sector, like all sectors, to be
open to change and think differently in terms of products and services
in the field of competition.

The obvious contributions of the M.I.C.E. (Meeting, Incentive, Congress,
Events) sector such as employment, income, infrastructure
development, promotion of the region, and country image are frequently
emphasized. In addition to these, M.I.C.E. tourism activities provide
significant benefits in terms of supporting communication between
companies, changing technologies, sharing educational ideas, ensuring
the flow of information between countries, developing international
relations positively, and national interests. Based on this, it is thought
that M.I.C.E. tourism activities can also contribute to Turkey's
competitiveness. In this sense, expanding the measures, strengthening
marketing activities and promotion in this direction will enable M.I.C.E.
tourism activities to become a starting point for Turkish tourism.

Muslim Friendly Tourism is a new concept that deals with issues such
as the crises experienced in tourism and the search for solutions to these
crises, the increase in the number of Muslim tourists, the suitability of
the social, physical and cultural structure and the advantage of a new
tourism market. In this direction, destinations and businesses need to
develop products and services that are suitable for this developing
market structure.

In this study; It was tried to reveal the MICE Tourism potential of
Balikesir province within the scope of Muslim Friendly Tourism and
solution suggestions were developed in this direction. It is aimed that the
study will form the basis of the relevant literature and application studies
from now on.
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BALIKESIR ILAHIYAT OGRENCILERININ SUNNETE
YAKLASIMLARININ DEGERLENDIRILMESI

Recep Emin GUL

Docent Dr., Balikesir Universitesi flahiyat Fakiiltesi, Temel Islam Bilimleri
Béliimii, Hadis Anabilim Dali, emingulO8@gmail.com

Ozet

Dinin ikinci kaynag olan hadis ve stnnetin dogru anlasilmas: Hz.
Peygamber’i dogru anlamayi; O’nu dogru anlamak da Islam’ ve AllahX
dogru anlamayi saglayacaktir. Bu nedenle inanan kisilerin dogru bir din
ve yaraticli tasavvuruna sahip olmalari icin hadis ve sltnneti dogru
anlamalar1 gerekmektedir. Hadis tarihinin ilk dénemlerinden itibaren
hadis ve stinnetin anlasilmasi Uizerine calismalar yUrattilmus, eserler
ortaya konulmustur. Garibtil-hadis, muhteliftil-hadis, muskiltil-hadis
gibi ilim dallar1 hep hadis ve stinneti dogru anlamaya yo6neliktir. Temel
hadis kaynaklar1 tizerine yapilan serh calismalarinin da ilk amaci hadis
ve sUnnetin dogru anlasilmasidir. TGm bu cabalar neticesinde ortaya
sadece hadis ve siinnetin dogru anlasilmasina yo6nelik kriterleri ele alan
Fikhu'l-hadis ilim dali tesekktl etmistir. Tim bu ¢cabalara ragmen halen
glinuimuzde bircok hadisin ve stinnetin anlasilmasi hususunda baz
problemler bulunmaktadir. Toplumun hemen her kesiminde bu
problemlerin izini gérmek mumktndtr. Biz de bu calismada temel
olarak Balikesir ilahiyat égrencilerinin stinneti anlama bicimlerini ele
almaya gayret ettik. Bu tespit, tiim Islami ilimlerin temel prensiplerini
fakulte ortaminda lisans diizeyinde elde eden ve bdylece mezun olan
ilahiyat fakultesi 6grencilerinin meslek hayatlarinda 6grencilerine veya
cevrelerine aktaracaklari stinnet bilgisini gérmek acisindan 6nem arz
etmektedir. Toplumun ve gelecek nesillerin dogru bir sUtnnet,
peygamber, din ve Allah tasavvuruna sahip olmalari icin Oncelikle
ilahiyat fakultesi 6grencilerinin dogru bir hadis/stinnet tasavvuruna
sahip olmalari gerekmektedir.

Calismanin verileri Balikesir Ilahiyat &grencilerinin kendilerine
yonelttigimiz “Akliniza gelen ilk ti¢ stinneti yaziniz.” talebi dogrultusunda
verdikleri cevaplara dayanmaktadir. 2021-2022 egitim-6gretim
déneminden itibaren kendileriyle ilk defa tanistigimiz 6grencilerden rica
ettigimiz bu talep dogrultusunda elimizde oldukca fazla veri birikmis
oldu. S6z konusu verilerin islenip, hadis ilminin en temel gayelerinden
biri olan hadis ve stinnetin anlasilmas: ve yorumlanmas: konusunda,
kullanilmasi artik bir gereklilik haline geldiginden bdyle bir calisma
yapmayr gerekli gorduk. Calismada elde ettigimiz veriler Balikesir
[lahiyatta egitim géren 2, 3 ve 4. siif 6grencilerinin verdikleri cevaplara
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dayanmaktadir. Calismanin yontemi de elde edilen verilerin analizi
seklinde gerceklesmistir. Bu verilere gére Balikesir Ilahiyat
o6grencilerinin buytk bir kismi lafzi, sekilci ve taklit¢ci bir stnnet
anlayisina sahiptir. Ogrencilerin aklina gelen stnnetlerin genelde
misvak kullanmak, suyu U¢ yudumda icmek, sag elle yemek, yemege
tuzla baslamak, sakal birakmak gibi stinnetin 6ztinden uzak sekli ve
taklidi eylemler oldugu anlasilmistir. Calismada s6z konusu yanlis
stinnet tasavvurunun oOntine gecmek adina bir dizi Oneride
bulunulmustur.

Anahtar Kelimeler: Hadis, Stinnet, Anlama ve Yorumlama, Tasavvur,
Balikesir Ilahiyat.

THE EVALUATION OF BALIKESIR THEOLOGY STUDENTS'
APPROACH TO SUNNAH

Abstract

A correct understanding of hadith and sunnah, the second source of
religion, will lead to a correct understanding of the Prophet, and a correct
understanding of him will lead to a correct understanding of Islam and
God. For this reason, it is necessary for believers to understand hadith
and sunnah correctly in order to have a correct conception of religion
and Creator. Since the early periods of the history of hadith, studies on
the understanding of hadith and sunnah have been carried out and
works have been produced. Branches of science such as gharib al-
hadith, muhtalif al-hadith, and mushkil al-hadith are always aimed at
understanding hadith and sunnah correctly. The first aim of the
commentary studies on the basic hadith sources is the correct
understanding of hadith and sunnah. As a result of all these efforts, the
branch of science of Figh al-hadith, which deals only with the criteria for
the correct understanding of hadith and sunnah, has been formed.
Despite all these efforts, there are still some problems in understanding
many hadiths and sunnah today. It is possible to see the traces of these
problems in almost every segment of the society. In this study, we have
basically tried to deal with the way Balikesir Theology students
understand the sunnah. This determination is important in terms of
seeing the knowledge of the sunnah that the students of the Faculty of
Theology, who obtain the basic principles of all Islamic sciences at the
undergraduate level in the faculty environment and thus graduate, will
transfer to their students or their environment in their professional lives.
In order for the society and future generations to have a correct
conception of sunnah, prophet, religion and God, first of all, the students
of the faculty of theology should have a correct conception of
hadith/sunnah.
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The data of the study is based on the answers given by Balikesir Theology
students in line with the request "Write the first three sunnahs that come
to your mind." Since the 2021-2022 academic year, we have
accumulated quite a lot of data in line with this request from the
students we met for the first time. Since it has become a necessity to
process these data and use them in the understanding and
interpretation of hadith and sunnah, which is one of the most basic aims
of the science of hadith, we deemed it necessary to conduct such a study.
The data we obtained in the study are based on the answers given by
2nd, 3rd and 4th year students studying in Balikesir Theology. The
method of the study is also based on the analysis of the data obtained.
According to these data, most of the students of Balikesir Theology have
a literal, formalist and imitative understanding of sunnah. It is
understood that the sunnahs that come to the minds of the students are
generally formal and imitative actions such as using miswak, drinking
water in three sips, eating with the right hand, starting the meal with
salt, and growing a beard, which are far from the essence of sunnah. In
the study, a series of suggestions were made in order to prevent the
wrong conception of sunnah.

Key Words: Hadith, Sunnah, Understanding and Interpretation,
Imagination, Balikesir Theology.
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SARI HOCA MEHMET RUHIi TURAN’IN ILMI ICAZET
ALDIGI MURAT ARSLANER HOCA’YA (1883-1973 ) DAIR
BAZI NOTLAR

Mehmet Fatih SOYSAL

Dr. Ogr. Uyesi, Trakya Universitesi Ilahiyat Fakiiltesi,
mfatihsoysal@trakya.edu.tr

Ozet

Bu tebligimizde Balikesir’in manevi mimarlarindan kiymetli alim Sari
Hoca olarak maruf olan merhum Mehmet Ruhi Turan Hoca’nin ilmi
icazet aldig1 hocas1 Murat Arslaner Hoca -Muhammed Murad b. Ibrahim
el-Akovi- hakkinda bilgi verilecektir. Aslen Bosnanin Sancak
bolgesinden olan Murat Arslaner Hoca, Yugoslavya’nin dagilmasindan
sonra buglin Karadag sinirlan icinde yer alan Akova sehrinde 1883
yilinda dogmustur. Ayrintilarini tebligimizde aktaracagimiz hayati bir
saglik problemi akabinde memleketinden ayrilarak ilim tahsili icin
Istanbul’a gitmistir. Istanbul’da Fatih Medreseleri’nde uzun yillar stiren
egitimini Osmanli Devletinin son fetva emini olan Muglali Ali Riza
Efendi’den 1333-1915 tarihinde ilmi icazet alarak tamamlamistir. Ilmi
icazetini almasindan kisa bir stire sonra Osmanlh Devleti’nin tarih
sahnesinden ayrilmasit ve Turkiye Cumbhuriyetinin kurulmasi
sonucunda Murat Arslaner Hoca bu dénemde Bosnak koékenlilerin
yogun olarak bulundugu Bursa’nin Inegél ilcesi kdylerinde —uzun yillar
muiddetince Inegbél’e dahi gitmeyerek- yasamini kéy hocalifi yaparak
idame ettirmistir. Bununla birlikte dénemin sartlarinda muUmktn
oldugu kadariyla ilim tedrisinde bulunmus, 6zellikle Inegél basta olmak
lizere Bursa cevresindeki ilim talebeleri Islami ilimleri tahsil etmek icin
kendisinden ders almislardir. Ilmi yénti yaninda ayni zamanda stfi bir
sahsiyet olan Murat Arslaner Hoca’nin sufilerle yakin muinasebetleri
olmasina ragmen tasavvufi irsad faaliyetlerinde bulunmadig1 gayretini
ilim tedrisine teksif ettigi gértilmektedir. Mezkur mubhitte bir¢ok ilim
talebesine ders vermekle birlikte yalnizca tic zata ilmi icazet vermistir.
Bu zatlardan biri de Sar1 Hoca Mehmet Ruhi Turan’dir. icazet verme
hususunda genis davranmayan Murat Arslaner Hoca’nin Sar1 Hoca'ya
icazet vermesindeki asli sebep Sar1 Hoca’nin tereddiitstiz ilmi yetkinligini
tespit etmis olmasidir. Ilmi miinasebetlerinin 6tesinde mezkur iki zatin
derin bir dostluklarinin bulundugu yakin cevrenin aktardig
bilgilerdendir. Bu cerceve dahilinde bu tebligde Murat Arslaner Hoca’nin
hal terctimesi sifahi kaynaklardan edinilen bilgiler vasitasiyla
aktarilacak, Inegél’deki ilmi faaliyetleri, okuttugu eserler, icazet verdigi
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ogrencileri, ilmi yetkinligi ve muhiti hakkinda bilgi verilmeye
calisilacaktir. flave olarak Murat Arslaner Hoca ile alakali cesitli gérseller
sunulmaya calisilacaktir. Bu teblig ile Sar1 Hoca’nin gerek ilmi gerekse
ferdi arka planina dair mutevazi bir katkida bulunmak
amaclanmaktadir.

Anahtar Kelimeler: Sar1 Hoca, Murat Arslaner Hoca, Bosna, [Imi icazet,
Inegol

A FEW REMARKS ABOUT MURAT ARSLANER HOCA WHO GAVE
iCAZET TO SARI HOCA MEHMET RUHIi TURAN

Abstract

In this presentation, information about Murat Arslaner Hoca—
Muhammed Murad b. Ibrahim el-Akovi— will be provided, who was the
esteemed Hoca of the late scholar Mehmet Ruhi Turan Hoca, known as
Sar1 Hoca, one of the spiritual architects of Balikesir. Murat Arslaner
Hoca, originally from the Sancak region of Bosnia, was born in 1883 in
the city of Akova, which is now within the borders of Montenegro
following the disintegration of Yugoslavia. After a serious health issue,
which we will detail in our presentation, he left his hometown and went
to Istanbul to pursue academic studies. In Istanbul, he completed his
long years of education at the Fatih Medreseleri by receiving scholarly
authorization from Muglali Ali Riza Efendi, the last fetva official of the
Ottoman Empire, on 1333-1915. Shortly after receiving his scholarly
authorization, and following the break-up of the Ottoman Empire and
the establishment of the Turkish Republic, Murat Arslaner Hoca spent
this period living in the villages of Inegél district in Bursa, which had a
significant Bosnian population. He sustained his livelihood by serving as
a village teacher, without even going to Inegél itself for many years.
Despite the circumstances of the time, he continued to teach as much
as possible. Particularly in the Inegél area and around Bursa, students
of Islamic sciences sought him out for lessons to advance their
education. Although Murat Arslaner Hoca was a Sufi and had close
relationships with other Sufis, he concentrated his efforts exclusively on
teaching and did not engage in Sufi guidance activities. Although he
taught many students in the area, he granted scholarly authorization to
only three individuals. One of these individuals was Sar1 Hoca Mehmet
Ruhi Turan. The primary reason Murat Arslaner Hoca, who was
generally reserved in granting scholarly authorization, decided to grant
it to Sar1 Hoca was his recognition of Sar1 Hoca’s unquestionable
scholarly competence. Beyond his scholarly relationship, it is reported
by those close to him that the two individuals shared a deep friendship.
Within this framework, this presentation will provide a biographical
sketch of Murat Arslaner Hoca based on information obtained from oral
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sources. It will also cover his scholarly activities in Inegdl, the works he
taught, the students to whom he granted authorization, his scholarly
competence, and details about his environment. Additionally, various
images related to Murat Arslaner Hoca will be presented. This
presentation aims to make a modest contribution to the understanding
of both the scholarly and personal background of Sar1 Hoca.

Key Words: Sar1 Hoca, Murat Arslaner Hoca, Bosnia, Icazet, Inegél
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HASAN BASRI CANTAY’DA KUR’AN-HADiS BUTUNLUGU:
“ON KERE KIRK HADIiS” ADLI ESERDE BASVURDUGU
AYETLER UZERINE BiR DEGERLENDIiRME

Yusuf KARATAY

Dr. Ogr. Uyesi, Karabiik Universitesi Ilahiyat Fakiiltesi Temel Islam
Bilimleri Anabilim Dali Tefsir Bilim Dali, yusufkaratay@karabuk.edu.tr

Ozet

Cumbhuriyet déneminin 6nemli sahsiyetlerinden biri olan Balikesirli
Hasan Basri Cantay, siyaset, gazetecilik, yazarlik ve egitimcilik gibi
cesitli rolleriyle toplumsal alanda etkili olmus, ayni zamanda Islami
ilimler alaninda yazdig1 eser ve makalelerle dini yoénu gliclil bir aksiyoner
olarak taninmistir. Cantay, siyasi ve toplumsal yontyle Cumhuriyet
Turkiye’sinde topluma yén vermeye calisirken, Islami ilimler konusunda
da kendini yetistirmis bir alim olarak dini konularda kaleme aldig1 eser
ve yazilarla da toplumun manevi ydénUint insa ve ikmal etmeyi
amaclamistir. Bu baglamda, 6nemli eserlerinden biri olan “Kur’an-i
Hakim ve Meal-i Kerim” adli meal calismasi ve 1200 hadisi iceren “On
Kere Kirk Hadis” adli derleme calismasi dikkat cekmektedir.

Bu calismanin konusu, Cantay’in s6z konusu iki eserinin Kur’an-Hadis
butinltgl agisindan incelenmesidir. Kur’an ve hadis buittinltigd, islami
ilimlerde Kur’an ayetlerinin ve hadislerin birbirlerini tamamlayici ve
aciklayici sekilde ele alinmasini ifade eder. Bu, bazen ayetlerin hadisleri,
bazen de hadislerin ayetleri tamamlamasi ve aciklamasi seklinde tezahtr
edebilir. Cantay da kendi diistincesi ve ilmi birikimine goére hem
mealinde ayetlerin daha detayli anlasilmasi ve manasinin pekismesi icin
hadisleri kullanmis, hem de hadis alaninda derledigi “On Kere Kirk
Hadis” adli eserinde, hadislerin anlam ve sihhat derecelerini
glclendirmek amaciyla ayetlere bagvurmustur.

Bu calismada odak noktamiz, muellifin derledigi hadis eseri olacak ve
hadislerin hangi ayetlerle desteklendigini inceleyerek Cantay’in hadisler
lUzerinden ayet temellendirmelerini gérerek onun Kur’an ve hadis
butinltiglint anlamaya calismaktir. Muellif, s6z konusu hadis eserinde
delil olarak getirdigi ayetlerin neredeyse tamaminda kendi mealine atif
yaparak ayetleri kendi mealiyle aciklamaktadir. Bu durum hem hadis
hem de meal ¢alismasi bulunan Cantay’in Kur’an ve hadis btuitinligine
yaklasimini ve bu konudaki metodunu goéstermesi acisindan énemlidir.

Calismada veri toplama, analiz ve mukayese yontemleri kullanilmis olup,
calismanin sonunda Cantay’in perspektifinden Kur’an-Hadis buttinltaga
ortaya konmaya calisilmistir. Calismanin kapsami disinda oldugundan,

29



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

muellifin hadislerin ardindan kullandig1 ayetler hakkinda ayetin siyak-
sibak, sebeb-i nilzul gibi muhteva acisindan, ayrica hadis ve ayet
eslestirmelerinde bu eslestirmelerin dogru olup olmamas: gibi yarg: ve
yorumlarda bulunulmamis, sadece Cantayin kendi perspektifinden
Kur’an-Hadis buttinltigu objektif olarak incelenmeye caligilmistir.

Anahtar Kelimeler: Hasan Basri Cantay, Hadis, Tefsir, On Kere Kirk
Hadis, Kur’an-Hadis Batunlagt.

THE INTEGRITY OF THE QUR’AN-HADITH IN HASAN BASRI
CANTAY: AN EVALUATION OF THE VERSES HE REFERS TO IN HIS
WORK TITLED “ON KERE KIRK HADIS”

Abstract

Hasan Basri Cantay from Balikesir, one of the important figures of the
Republican period, was influential in the social sphere with his various
roles as a politician, journalist, writer and educator, and at the same
time, he was recognized as an activist with a strong religious aspect with
his works and articles in the field of Islamic sciences. While trying to give
direction to the society in Republican Turkey with his political and social
aspects, Cantay, as a self-trained scholar in Islamic sciences, also aimed
to build and replenish the spiritual aspect of the society with his works
and articles on religious issues. In this context, one of his important
works, “Kur’an-i Hakim ve Meal-i Kerim” and his compilation work “On
Kere Kirk Hadis”, which includes 1200 hadiths, draw attention.

The subject of this study is to analyze these two works of Cantay in terms
of Qur’an-Hadith integrity. The integrity of the Qur’an and hadith refers
to the complementary and explanatory treatment of Qur’anic verses and
hadiths in Islamic sciences. This can sometimes manifest itself in the
form of verses complementing and explaining hadiths, and sometimes in
the form of hadiths complementing and explaining verses. According to
his own thought and scholarly accumulation, Cantay used hadiths in
both his translation for a more detailed understanding of the verses and
reinforcement of their meaning, and in his work “On Kere Kirk Hadis”,
which he compiled in the field of hadith, he used verses to strengthen
the meaning and authenticity of the hadiths.

In this study, our focus will be on the hadith work compiled by the
author and by examining which verses the hadiths are supported by, we
will try to understand the integrity of the Qur’an and hadith by seeing
Cantay’s verse justifications through hadiths. In almost all of the verses
that the author brings as evidence in the hadith work in question, he
refers to his own translation and explains the verses with his own
translation. This situation is important in terms of showing Cantay’s

30



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

approach to the integrity of the Qur’an and hadith and his method in
this regard.

Data collection, analysis and comparison methods were used in the
study, and at the end of the study, the Qur’an-Hadith unity was tried to
be revealed from Cantay’s perspective. Since it is beyond the scope of the
study, no judgments and comments have been made about the verses
used by the author after the hadiths in terms of content such as the
siyaqg-sibak of the verse, the reason for the verse and whether these
pairings are correct or not in the pairings of hadith and verse, and only
the Qur’an-Hadith unity from Cantay’s own perspective has been tried
to be examined objectively.

Key Words: Hasan Basri Cantay, Hadith, Tafsir, On Kere Kirk Hadis,
Qur’an-Hadith Integrity.
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ALI SUURI’NIN EL-KASIFE ADLI TASAVVUFi ESERINDE
YER VERDIGI HADIiSLERIN TAHRIC VE TAHLILI

Siimeyye Nur DOGAN

Ondokuz Mays Universitesi Lisanstistii Egitim Enstittisti Temel islam
Bilimleri Doktora Ogrencisi

sumeyyenurdogan756@gmail.com

Ozet

19. ytizy1l Osmanl alimlerinden Balikesirli Ali Sutrinin el-Kasife eseri
icerigindeki hadisler 6zelinde bu ¢alismanin kaynagini olusturmaktadir.
Tuarkiye’de dort adet ntishasi oldugu bilinen eser hentiz matbu halde
degildir ancak eserlerin gortintilemeleri yapilmis ve online erisime
aciktir. Bu calismada Balikesir’in Koca Mufti olarak da bilinen alimi Ali
Sutrinin el-Kasife adli, Tasavvufun temel esaslarinin konu edildigi
eserinde yer alan hadislerin tespit, tahric ve tahlili konu edilmektedir.
Verilen tim hadisler yalnizca Allah Rasulti’nln (s.a.s.) ismi zikredilerek,
ravi zinciri olmadan yani isnadsiz bir sekilde metin icine dahil edilmistir.
Dolayisiyla bu ¢alisma sirasinda sihhat arastirmalarinin baslica unsuru
olan isnad arastirmasi hadis metinleri Uzerinden tarama usuliyle
yapilmistir. Arastirmamizda Stnni hadis kaynaklarinin yer aldigi
Cevamiu’l-Kelim ve el-Mektebetti’s-Samile programlari kullanilmistir. Bu
programlarda tespit edilemeyen rivayetler arama motorlar1 ve cesitli
online veri tabanlarinda taratilmistir. Calismamiz neticesinde Ali
Sutrinin el-Kasife adli Tasavvuf eserinde toplamda 48, mukerrerler
hari¢c 38 rivayet gecmektedir. Bu say1 hadis metninin tamaminin veya
bir kisminin verildigi rivayetler icin gecerlidir. Ctimle i¢inde birkag
kelime ile atif yapilan rivayetler bu sayiya dahil degildir. Rivayetleri
sthhat analizinde doértlt bir ayrima tabi tuttuk. Buna gore S tane rivayet
Sahih, 2 rivayet Hasen, 6 rivayet Zayif, 25 rivayet ise Mevzu/uydurma
haberdir.

Varilan sonucta elde ettigimiz sayilar, daha dogrusu mevzu haberlerin
fazlaligi, tasavvuf ehlinin rivayetleri kullanimdaki genel tutumuna
muvafiktir. Sufiler hadisler hususunda klasik hadis usulctlerinin kabul
ettigi 6lctitlerden farkli yéntemlere sahiptir. Temel amaci insanlar: irsad
etmek, koétulukten sakindirip iyilige yoneltmek olan Sufiler hadis
rivayetlerini eserlerinde kullanirken de amaclarinin pesinden giderek
hadis usulinin temel esaslarina bagh kalmadan rivayetleri
kullanmislardir. Bu her ne kadar hadis ilmi icin kabul edilemez bir
durum olsa da kendi paradigmalari icinde dogal kabul edilen bir
durumdur. Dolayisiyla rivayetin sahih yahut zayif olmasi ile degil manasi
ile buiytk oranda ilgilenmislerdir. Rivayetlerin incelenmesi esnasinda
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dikkati ceken bir diger husus, mevkuf rivayetlerin de kullaniliyor olmasi
ve bu rivayetlerin Hz. Alilden (r.anh) nakledilmis olmasidir. Velayet
yolunun 6nctist olarak kabul edilen Hz. Ali’nin rivayetlerini tasavvufun
temel esaslarinin konu edildigi bir eserde goérmek beklenen bir
durumdur.

Sonuc olarak bazi rivayetlerin sahih metinleri varken ayni manada,
ancak sahih olmayan metne eserinde yer veriyor olmasi, sahih rivayet
kullanimini 6ncelememesi, cokca mevzu haber bulundurmas: gibi
hususlar hadis ilimleri acisindan kabul edilebilir bir durum degildir.
Tam bunlar goz 6ntinde bulunduruldugunda Osmanli son déneminin
6nemli alim ve mutasavviflarindan Ali Sutri’nin hadisleri kullaniminda
yalnizca konunun amacina uygun sekilde serdetmeyi yeterli gordtigu
dolayisiyla hadis ilimlerinde aranan sihhat hassasiyetlerinin el-Kasife
eserinde gortlmedigi séylenebilir.

Anahtar Kelimeler: Hadis, Yazma eser, Tahric, Ali Suuri, Kasife

EVALUATION OF THE HADITHS THAT ALI SHUURI INCLUDED IN
HIS SUFI WORK NAMED AL-KASHIFA

Abstract

The 19th century Ottoman scholar Ali Shuuri from Balikesirli's al-
Kashifa constitutes the source of this study in terms of the hadiths it
contains. The work, which is known to have four copies in Turkiye, is
not yet in print, but the works have been scanned and are available
online. This study focuses on the determination, identification and
analysis of the hadiths in the work of Ali Sutri, also known as Koca
Muftt of Balikesir, called al-Kashifa, in which the basic principles of
Sufism are discussed. All the hadiths are included in the text only by
mentioning the name of the Messenger of Allah (pbuh) and without any
chain of narrators, i.e. without any isnad. Therefore, in the course of this
study, isnad research, which is the main element of wellness research,
has been conducted by scanning the hadith texts. In our research,
Jawami al-Kelim and al-Mektabat al-Shamila programs, which include
Sunni hadith sources, were used. The narrations that could not be
identified in these programs were searched through search engines and
various online databases. As a result of our study, there are 48
narrations in total and 38 narrations excluding duplicates in Ali Shutri's
Sufi work al-Kashifa. This number is valid for those narrations in which
the full or partial text of the hadith is given. This number does not
include narrations that are cited in a few words in a sentence. In the
analysis of the authenticity of the narrations, we divided them into four
categories. Accordingly, 5 narrations are Sahih, 2 narrations are Hasan,
6 narrations are Weak, and 25 narrations are mawdu/fabricated hadith.
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The numbers, or more precisely the high number of fabricated hadith,
are in line with the Sufis' general attitude towards the use of narrations.
Sufis have different methods in their use of hadiths from the criteria
accepted by classical hadith scholars. The Sufis, whose main purpose
was to guide people, to prevent them from evil and lead them to
goodness, followed their purpose while using hadith narrations in their
works and used the narrations without adhering to the basic principles
of hadith methodology. Although this is unacceptable for the science of
hadith, it is a situation that is considered natural within their paradigm.
Therefore, they were largely interested in the meaning of the narration,
not its authenticity or weakness. Another point that draws attention
during the analysis of the narrations is the use of mawquf narrations
and the fact that these narrations were narrated from Hz. Ali. It is
expected to see the narrations of Hz. Ali, who is regarded as the pioneer
of the path of guardianship, in a work that deals with the basic principles
of Sufism.

As a result, it is not acceptable in terms of hadith sciences that some
narrations have authentic texts while others have unauthentic texts with
the same meaning, that he does not prioritize the use of authentic
narrations, and that he includes a lot of mawdu hadith. Considering all
these, it can be said that Ali Shuuri, one of the most important scholars
and Sufis of the last period of the Ottoman Empire, only considered it
sufficient to present the hadiths in accordance with the purpose of the
subject, and therefore, the sensitivities of authenticity sought in hadith
sciences are not seen in al-Kashifa.

Keywords: Hadith, Manuscript, Tahric, Ali Shutri, Kashifa

34



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

HASAN BASRI CANTAY’DA DiN VE DEGER ANLAYISININ
PSIKOLOJIK DINAMIKLERI: “KARA GUNLER VE IBRET
LEVHALARI” ADLI ESER UZERINE BiR INCELEME

Rezzan YILMAZ KARATAY

Arastirma Géreuvlisi, Karabiik Universitesi, llahiyat Fakiiltesi, Felsefe ve
Din Bilimleri Anabilim Dali Din Psikolojisi Bilim Dal,
rezzankaratay@karabuk.edu.tr

Ozet

Bu calismanin amaci vatansever ve dindar kisiligi ile 6ne cikan Hasan
Basri Cantay’in (6.1964) din ve deger algisinin psikolojik temellerini
ortaya koymaktir. Calisma onun I. Dlinya Savasi yillarinda kaleme aldig:
“Kara Gunler ve Ibret Levhalar1” adli nesrini kapsamaktadir. Séz konusu
eserinde o, oglunun talebiyle kacak olarak yasadigi dokuz aylik stirecini
kaleme almistir. Bu sutrecin anlatimi disinda Cantay eserinde, kendi
cikardigi Ses gazetesinde bulunan bazi haberleri aktarmaktadir. Bu
calismada konuyu sinirlandirmak adina onun diger eserleri disarida
birakilmis, ancak yeri geldikce bu eserlerinden de istifade edilmistir.
Calismada nitel bir yéntem olan betimsel analiz kullanilmis, onun
soylemlerinden ilgili alintilar yapilarak din ve deger algilarinin psikolojik
alt yapis1t ile ilgili cikarimlarda bulunulmustur. Din psikolojisi
perspektifiyle ele alinan bu calismada psiko-analitik ve insancil yaklasim
ekoltine ait kuramlardan yararlanmilmistir. Psikanalitik yaklasim
cercevesinde Eric Ericsonun kuram:i kullanilmis, insancil yaklasimda
ise Carl Rogers ve Abraham Maslow’un ortaya koydugu teorik plandan
yararlanilmistir. Sonuc¢ olarak onun erken yasta baba kaybi nedeniyle
yetimler, zayiflar ve zorda kalmislarin hakkini gbézetme konusunda
hassasiyet gelistirdigi tespit edilmistir. Bunun disinda Cantay’in
Humanist psikologlardan Carl Rogers’in “potansiyelini tam kullanan
insan” tanimlamasina uygun oldugu saptanmistir. Cuinkt o, gerek
bireysel yasaminda gerek toplumsal hayatta din ve deger diistincesini
dogal bir gayretle yansitmaya calismis, yasadig: yeni deneyimleri zor da
olsa kabul ederek kendini insa etmistir. Son olarak Cantay’in s6z konusu
eserinden yola cikilarak Eric Ericson’a ait “yasam déngust icinde kisilik
gelisimi” modeline uydugu cikarimi yapilmistir. Ozellikle orta yaslarinda
zihin yorgunlugundan dolayr rahatsizlanmasi ve emekliye ayrilmasi
Ericson'un “Uretkenlige karst durgunluk” simiflandirmasina denk
dusmektedir. Ancak 1950 yilindan sonra demokratik yénetimin sagladig
kismi oOzgurlikle beraber Cantay, eser teliflerine, egitim ve Ogretim
faaliyetlerine yeniden dénmustidr. Bu anlamda o, Ericson'un
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siniflandirmasinda bulunan Uretkenlige yeniden dénmus ve benlik
buttinltiglint kazanmistir. Son olarak Cantay’in din ve deger, birey ve
toplum, egitim ve 6gretim yaklasimlarindan yola ¢ikarak onun Abraham
Maslow’a ait ihtiyaclar hiyerarsisinde neleri tamamlayip
tamamlayamadigi konusunda cesitli fikirler 6ne strdlmustur.

Anahtar Kelimeler: Din, Deger, Psikanalizm, Humanist Psikoloji,
Hasan Basri Cantay.

PSYCHOLOGICAL DYNAMICS OF RELIGION AND VALUE
UNDERSTANDING IN HASAN BASRI CANTAY: AN ANALYSIS ON
THE WORK TITLED “KARA GUNLER VE IBRET LEVHALARI”

Abstract

The aim of this study is to reveal the psychological foundations of the
perception of religion and values of Hasan Basri Cantay (d.1964), who
stands out with his patriotic and religious personality. The study covers
his publication titled “Kara Giinler ve Ibret Levhalar1”, which he wrote
during the World War I years. In this work, he wrote about the nine-
month period he lived as a fugitive at the request of his son. Apart from
the narration of this process, Cantay conveys some of the news found in
the newspaper Ses, which he published himself. In this study, in order
to limit the subject, his other works were left out, but these works were
also utilized when necessary. Descriptive analysis, which is a qualitative
method, was used in the study, and inferences were made about the
psychological substructure of religion and value perceptions by quoting
his discourses. The theories of psychoanalytic and humanistic approach
were utilized in this study, which was handled from the perspective of
psychology of religion. Within the framework of the psychoanalytic
approach, Eric Ericson's theory was used, and in the humanistic
approach, the theoretical plan put forward by Carl Rogers and Abraham
Maslow was utilized. As a result, it was determined that due to the loss
of his father at an early age, he developed sensitivity towards orphans,
the weak, and the underprivileged. In addition, it has been determined
that Cantay is in accordance with the definition of “a person who uses
his potential to the fullest” by Carl Rogers, one of the humanist
psychologists. Because he tried to reflect the idea of religion and values
with a natural effort both in his individual life and in social life, and he
built himself by accepting the new experiences he lived, albeit with
difficulty. Finally, based on the aforementioned work of Cantay, it is
inferred that he fits Eric Ericson's model of “personality development in
the life cycle”. In particular, his illness and retirement due to mental
fatigue in middle age corresponds to Ericson's classification of
“stagnation versus productivity”. However, with the partial freedom
provided by the democratic government after 1950, Cantay returned to
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his works, education and training activities. In this sense, he returned
to the productivity in Ericson's classification and regained his integrity
of self. Finally, based on Cantay's approaches to religion and value,
individual and society, education and training, various ideas have been
put forward about what he did and did not complete in Abraham
Maslow's hierarchy of needs.

Key Words: Religion, Value, Psychoanalysis, Humanist Psychology,
Hasan Basri Cantay.
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ALI SUURI ILE SEYH LUTFULLAH’IN TASAVVUFI
ANLAYISLARININ KARSILASTIRILMASI

Esma SAYIN

Dog. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi,
esmasayinl6@gmail.com

Ozet

Ali Sutri ve Seyh Lutfullah, Balikesirin hem ilmi hem manevi hayatina
6nemli katkilarda bulunmus manevi sahsiyetlerdir. Bu noktada Ali
Sutri, Balikesir ve cevresinin hem ilmi hem manevi gelisimini saglarken
ilmi alandaki modernlesme hareketinin énemli alimlerinden birisidir.

O, Istanbul medreselerinde egitimini tamamladiktan sonra btit{in ilmi ve
tecribi birikimini Balikesir’deki 6grencilerine ve meslektaslarina
aktarmistir. Ali Suuri'ye gore tasavvuf, Allah’in isim ve sifatlariyla
buttinltik kurup O’nun ilahi ahlakini modellemeye dayanir. Zira
tasavvuf, insan-1 kamil yetistirme hedefiyle insani giizel ahlak sahibi
olmaya yo6nlendirir.

Ali Sulrinin tasavvufi anlayisinin merkezinde hicbir varligin, Yuce
Allah’in esi ve benzeri olmadig fikri vardir. Ikilik diistincesi tamamen
kalpten cikarilip birlik fikri kalbe hakim olunca, Yuce Allah’in ilahi isim
ve sifatlari, insanin ahlakinda gértilmeye baslar.

Ali Suduri, geleneksel klasik tasavvufi distinceden ayrilmaksizin on
dokuzuncu ytizyil ortalarinda degisen toplumun fikri ve manevi yapisini
dtizenleyen eserler vermis ve 6grenciler yetistirmistir.

Balikesir’in en 6énemli manevi mimarlarindan olan Seyh Lutfullah, Haci
Bayram-1 Veli'nin manevi isaretiyle Bayrami seyhlerinden birisi
olmustur. O, Balikesir’'de dogmustur. Zamanin 6nemli alimlerinden
dersler alip Mevlana Hocazadenin 6grencisi olmustur. Daha sonra Seyh
Latfullah, mtiderrislik i¢in icazet alip Balikesir’de muiderrislik yapmastir.

Seyh Lutfullah, bir muddet sonra Bursa’da Yildirinm Bayezid
medresesinde muderrislik yapmistir. Kisa muddet sonra o, tekrar
Bursa’da muderrisligi birakip Balikesir’e cekilip mensup oldugu
Bayramiyye tarikatini yaymak tUzere babasinin dergdhinda hizmete
dénmustir.

Isfendiyar Bey neslinden Liitfullah Efendi, Ankara'da tanisip el aldig
Haci Bayram-1 Veli'ye Balikesir'i anlatir ve onu Balikesir'e davet eder. Bu
davet tizerine Hac1 Bayram-1 Veli, Liuitfullah Efendi ile birlikte Balikesir'e
gider. Oray1 ziyaret eder ve Lutfullah Efendi'yi bu sehirde Bayramiligi
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yaymak tUzere halife olarak birakir. Seyh Luitfullah, tasavvufta sohbet,
fakr, seyr u suluk, stinnete baglilik ve diinya konularini ele alir.

Anahtar Kelimeler: Tasavvuf, Balikesir, Ali Suuri, Seyh Lutfullah,
Tasavvufl Anlayis.

COMPARISON OF THE SUFI UNDERSTANDINGS OF
ALI SHUURI AND SHEIKH LUTFULLAH
Abstract

Ali Sutri and Sheikh Lutfullah are spiritual figures who made significant
contributions to both the scientific and spiritual life of Balikesir. At this
point, Ali Sutri is one of the important scholars of the modernization
movement in the scientific field, while ensuring both the scientific and
spiritual development of Balikesir and its surroundings.

After completing his education in Istanbul madrasahs, he transferred all
his scientific and experiential knowledge to his students and colleagues
in Balikesir. According to Ali Shuturi, Sufism is based on establishing
integrity with the names and attributes of Allah and modeling His divine
morality. Because Sufism directs people to have good morals with the
aim of raising a perfect human being.

At the center of Ali Suturi's mystical understanding is the idea that no
being is equal or similar to Allah Almighty. When the idea of duality is
completely removed from the heart and the idea of unity dominates the
heart, the divine names and attributes of Almighty Allah begin to be seen
in human morality.

Ali Suuri produced works and educated students that organized the
intellectual and spiritual structure of the changing society in the mid-
nineteenth century, without departing from traditional classical Sufi
thought.

Sheikh Lutfullah, one of the most important spiritual architects of
Balikesir, became one of the Bayrami sheikhs with the spiritual sign of
Haci Bayram-1 Veli. He was born in Balikesir. He took lessons from the
important scholars of the time and became a student of Mevlana
Hocazade. Later, Sheikh Lutfullah has received a mudarris license and
has worked as a mudarris in Balikesir.

After a while, Sheikh Lutfullah has worked as a professor at Yildirim
Bayezid Madrasa in Bursa. After a short time, he has left his job as a
teacher in Bursa and moved to Balikesir, where he has returned to serve

39



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

in his father's dervish lodge to spread the Bayramiyye sect to which he
belonged.

Lutfullah Efendi, a descendant of Isfendiyar Bey, tells about Balikesir to
Haci Bayram-1 Veli, whom he has meet in Ankara and invites him to
Balikesir. Upon this invitation, Haci1 Bayram-1 Veli goes to Balikesir with
Lutfullah Efendi. He visits there and leaves Lutfullah Efendi as caliph to
spread Bayramism in this city. Sheikh Lutfullah deals with the topics of
conversation, poverty, seyr u suluk, adherence to the sunnah and the
world in Sufism.

Key Words: Sufism, Balikesir, Ali Suuri, Seyh Lutfullah, Sufi
Understanding.
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ABDULAZiZ MECDi TOLUN’UN TASAVVUFI SAHSIYETI,
BALIKESIR’E HIZMETLERI

Talat OLGUN
Dr., Milli Egitim Bakanligi, talatolgunO9@gmail.com

Ozet

Turk milletinin kara giinlerinde y6ntint bulmasini saglayan kilavuzlar:
olmustur. Bu insanlar, en sikintii zamanlarda toplumu selamete
cikaracak yolu gostermis; millete hakk: ve sabr1 tavsiye etmistir. Bu
kisilerin cabalar1 devlet-millet btttinltigti icin, muhabbetleri ise ilim ve
ahlak tizerinedir. Onlarin sohbetlerinin yapildig: yerler, egitim kurumu
islevi gbérmus; toplumlarin hafizalarinda derin izler birakmaistir.
Osmanlinin son déneminde de gayret ve fikirleriyle fener islevi gérmus,
halkina kilavuzluk yapmis sahsiyetlerden biri de Abdulaziz Mecdi
TOLUN’dur (6. 1941). O, kendini ulusuna ve mukaddes degerlerine
adamis, toplumuna 6nctlik etmistir.

Abdulaziz Mecdi Efendi otuz yedi yasina kadar tasavvufla
ugrasmamistir. Ancak tasavvufta cezbe denilen hal kendisinde hasil
olunca! bu ilme ilgi duymaya baslamistir.?2 Ayrica Divanin da Gdéziim
ptir nurdur bir stirme cekti cesmime mursits diyerek bu yola girmesinde
mursidi Ahmet Amis Efendinin de etkisinden bahseder.

Bu gecici hali yasadiktan sonra, Konya'ya gitmis* ve orada tasavvufla
ugrasmaya baslamistir.5 Konya’da bulunmus oldugu dénem Abdtlaziz
Mecdi Efendi icin hayatinda déntim noktasidir. Ctinkii Ustatin hayata
ve dlinyaya bakisi tamamiyla degisir. Bu degisikligi ceke adem redifli
siirinde Seyyandir iginde edilen zevk ile matem / Sehddbe deytip
sundugudur zehr-i heldhi... misralar ile anlatir.® Bu nedenle ona goére
diinya nimetlerine degerinde kiymet verilmeli, ktlfetleri ise o 6l¢tide
onemsenmelidir. Mecdi Efendi’nin tasavvufi sahsiyetinin olusmasinda
etkili olan kisiler: Sivashi Ali Kemali Efendi, Cumrali Haci Huseyin
Efendi, vilayet muhasebesinden Osman Efendi, Mevlevi Seyhi Sidki

l{smail Hakk: Altuntas, Ahmet Amis Efend, (Istanbul: Secil Ofset, 2011) 27, 28.

2 M. Ali Uz, Baha Veled’den Giintimiize Konya Alimleri ve Velileri, (Konya: Alagdz Iletisim
Yayincilik, 1993) 394, 396.

3 Abdtilaziz Mecdi Tolun (Derleyen: Osman Ergin), Abdiilaziz Mecdi Divan, (Istanbul: Gtin
Basimevi, 1945) 36.

4 Hasan Ozénder, “Abdtlaziz Mecdi Efendi”, Konya Ansiklopedisi. 72.

5 Abdulaziz Mecdi Tolun, Abdiilaziz Mecdi Divani, 1945, 18.

6 Abdulaziz Mecdi Tolun, Abdiilaziz Mecdi Divani, 1945, 18.
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Dede, Ayaslh Sakir Efendi gibi sahsiyetlerdir.” Bu kimseler Mecdi
Efendinin ifadesiyle Kesf-i hakayikle stikunet ve itidal-i kalbiye vasu
olmus insanlardir.8

Mecdi Efendi, yasam felsefesini milletine hizmet etmek Uzere
kurmustur. Clinkli ona gdére insan Aleme sultan dahi olsa hdlka
hizmetkar olmalidwr.® Memleketine yaptigi hizmetlerden bazilar
Balikesirin mustakil Mutasarriflik (vilayet-il) haline getirilmesil® ve
Bandirma’dan Soma’ya kadar uzanan demiryolunun yapilmasidir.

Anahtar Kelimeler: Tasavvuf, Alim, Din, Hizmet, Balikesir

THE SUFi PERSONALITY OF ABDULAZiZ MECDi TOLUN, HiS
SERVICES TO BALIKESIR

Abstract

During the dark days of the Turkish nation, there were guides who
helped people find their way. These individuals showed the path to
salvation during the most challenging times, advising the nation on
righteousness, perseverance, and patience. Their efforts were aimed at
maintaining the unity of the state and the people, while their love was
centered on knowledge, logic, and morality. The places where they held
their conversations functioned as educational institutions, leaving deep
marks in the collective memory of societies. One of the notable figures
who served as a beacon of light and guided his people with his efforts
and ideas during the late Ottoman period was Abdulaziz Mecdi TOLUN
(d. 1941). He dedicated himself to his people and the values he held
sacred, leading his community.

Abdulaziz Mecdi Efendi did not engage in Sufism until the age of thirty-
seven. However, he experienced a state known in Sufism as "cezbe"
(spiritual attraction), and after going through this experience, he
developed an interest in Sufism. In his Divan, he also mentions the
influence of his spiritual guide, Ahmet Amis Efendi, in leading him to
this path with the verse, "My eye is full of light; my guide has drawn kohl
on my eyelid."

After experiencing this temporary state, he went to Konya and began to
engage in Sufism there. The period he spent in Konya was a turning point
in the life of Abdtilaziz Mecdi Efendi, as it completely changed his outlook
on life and the world. He describes this change in his poem with the redif

7 Hasan Ozénder, “Abdtilaziz Mecdi Efendi”, 394, 396.

8 Abdulaziz Mecdi Tolun, Abdiilaziz Mecdi Divani, 18.

90sman Ergin, Abdiilaziz Mecdi Tolun’'un Hayat: ve Sahsiyeti, (Istanbul: Kenan Basimevi,
1942), 44.

10 Osman Ergin, Abdiilaziz Mecdi Tolun’un Hayati ve Sahsiyeti, 42.
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(repeating word) "ceke adem" as follows: "... In it, pleasure and mourning
are transient / What he offers as a sherbet is poison...". According to
him, worldly blessings should be valued appropriately, and their
burdens should be considered in the same measure.

Mecdi Efendi built his philosophy of life on serving his nation. According
to him, even if a person is a sultan of the world, they should be a servant
to the people. Some of his contributions to his homeland include the
elevation of Balikesir to the status of an independent Mutasarriflik
(province) and the construction of the railway line extending from
Bandirma to Soma

Key Words: Sufism, Scholar, Religion, Service, Balikesir
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ALi HAYDAR EFENDI’NIN HALIFELERINDEN DARICALI
KADIR GULBAHAR EFENDI (1908-1970)

Muzaffer ERTUGRUL
Dr., Milli Egitim, muzaffertugrul @gmail.com

Ozet

Balikesirin manevi zenginliklerinden ve gizli hazinelerinden biri de
Manyas’in Darica koytinde medfun Kadir Gulbahar Efendi’dir. Kadir
Efendi’nin hayatiyla alakali su ana kadar detayli herhangi bir calisma
yapilmamistir. Meshur Naksbendiyye seyhi Ahiskali Ali Haydar
Efendi’nin (1860-1970) hulefasindan olan Kadir Guilbahar, Osman Bey
ve Emine Hanim’n iki oglundan biri olarak 1908’de Bulgaristanin
Pazarcik vilayetinde dlinyaya gelmistir. Mezar tasinda dogum yeri Aydos
olarak belirtilmis olsa da bu bilgi ntfus kaydina goére yanls
goztikmektedir. Diger kardesinin ismi Omer’dir. Balkan Savaslari’'ndan
dolay1 cocukluk yillarinda annesi ve akrabalariyla beraber Corlu’ya goc
edip Evrenli'ye yerlesmistir. Bu gocte babasi yanlarinda degildir ki
muhtemelen balkanlarda vefat etmistir. Corlu’da kendileri gibi muhacir
bir ailenin kizi olan Seher Hanim ile evlenen Kadir Efendi, bir muiddet
sonra annesini ve hanimini yanina alarak Manyas’in Darica kéytne goc
etmis ve 1970 yilinda burada vefat etmistir. Kabri Darica
mezarhgindadir. Omriinti Darica’da gecirmis ve ailesinin gecimini bazen
ciftcilikten bazen pirin¢ tarlalarinda iscilikten bazen de cobanliktan
temin etmistir. Manevi ydonden buiytk bir zenginlige sahip olsa da maddi
olarak fakirligi tercih etmistir. Kéyde birka¢ dénim tarlasindan ve
evinden baska bir muilk edinmemistir. Ali Haydar Efendi’ye ne zaman ve
nasil intisap ettigine dair kesin bir bilgi yoktur. Fakat Ali Haydar
Efendi’nin hulefasindan olduguna dair sahitlerin acik ve kesin ifadeleri
mevcuttur. Hatta Ali Haydar Efendi’nin halifesi olduguna dair mezar
tasinda bir ibare bulunmaktadir. Rivayet gére Salurlu Abbas Efendi
vasitasiyla Naksbendiyye tarikatine giren Kadir Efendi’ye mursidi, 1960
yilinda hilafet icazeti vermis ve onu Manyas bdlgesi ve civarinda irsatla
vazifelendirmistir. Béylece Kadir Efendi, vefatina kadar on sene halki
irsat etmistir. Herkesi de muritlige kabul etmemistir. Herhangi bir tahsil
gormedigi ve hatta Kur’an-1 Kerim okumay1 dahi bilmedigi icin Gimmi
veliler kervanina dahil edilen Kadir Efendi'nin manevi haller ve
hikmetlerle dolu menakibinin s6zlt ktiltiirden cikarilarak yazili ktiltire
aktarilmasi 6zelde Balikesir ve genelde tasavvuf cevreleri bakimindan
6nem arz etmektedir. Bu calismada gelini ve torunu gibi aile
yakinlarinin, muritlerinin ve dostlarinin ifadelerinden istifade edilmistir.
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Anahtar Kelimeler: Tasavvuf, Ahiskali Ali Haydar Efendi, Kadir
Gulbahar, Naksbendiyye, Halife.

ONE OF ALI HAYDAR EFENDI'S KHALIFAS DARICALI KADIR
GULBAHAR EFENDI (1908-1970)

Abstract

One of the spiritual riches and hidden treasures of Balikesir is Kadir
Gulbahar Efendi, who is buried in Darica village of Manyas. No detailed
study on Kadir Efendi's life has been carried out so far. Kadir Guilbahar,
one of the khalifas of the famous Nagshbandiyya sheikh Ali Haydar
Efendi of Ahiskali (1860-1970), was born in 1908 in Pazarcik province of
Bulgaria, one of the two sons of Osman Bey and Emine Hanim. Although
the gravestone lists his birthplace as Aydos, this information appears to
be incorrect according to the census record.

His other brother's name is Omar. Due to the Balkan Wars, he migrated
to Corlu with his mother and relatives in his childhood and settled in
Evrenli. His father was not with them during this migration and probably
died in the Balkans. Kadir Efendi married Seher Hanim, the daughter of
an immigrant family in Corlu, and after a while he migrated to Darica
village of Manyas, taking his mother and his wife with him, where he
died in 1970. His grave is in Darica cemetery. He lived in Darica and
provided his family sometimes as a farmer sometimes as a laborer in the
rice fields and sometimes as a shepherd. Although he had great spiritual
wealth, he preferred poverty in material terms. There is no exact
information about when and how he became a disciple of Ali Haydar
Efendi. However, there are clear and definite statements of witnesses
that he was one of Ali Haydar Efendi's khalifas. There is even a statement
on his tombstone that he was Ali Haydar Efendi's khalifa. According to
rumors, Kadir Efendi, who entered the Nagshbandiyya order through
Abbas Efendi of Salurlu, was given the caliphate icazah in 1960 and was
assigned to provide spiritual guidance in the vicinity of Manyas. Thus
Kadir Efendi guided the people for ten years until his death. He did not
accept everyone as a disciple. Since he did not have any education and
did not even know how to read the Holy Quran, he can be characterized
as an ummah awliya. The transfer of Kadir Efendi's life full of spiritual
states and wisdom from oral culture to written culture is important for
Balikesir in particular and sufi circles in general. This study has
benefited from the testimonies of family relatives such as his daughter-
in-law and granddaughter, his disciples and friends.

Key Words: Sufism, Ahiskali Ali Haydar Efendi, Kadir Gulbahar,
Nagshbandiyya, Khalifa.
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OSMANLI DEVLETININ SON DONEMINDE KARESI
SANCAGINDA GAYRI MUSLIMLERIN DINi
YAPILANMALARI

Ismail BASARAN
Doc. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi

Oz

Anadolunun diger bolgelerinde oldugu gibi Karesi Sancagi boélgesinde de
muslimanlarin disinda gayri muslim topluluklar yasamislardir.
Hiristiyan (Ortodoks Rumlar ve Ermeniler) ve az sayida Yahudilerden
olusan bu din mensuplari, bazen mustakil bazen de kendilerine ait bir
bélge yapilanmasina bagh olarak, niufus yogunluklarina goére dini
kurumlarini olusturmuslardir. Bu dini yapilar, kendi cemaatlerinin dini-
ruhani ihtiyaclarini karsilamais ve (istisnalar hari¢) bunlarin isleyislerine
devlet miidahele etmemistir. Ctinki Islam’a gére Hiristiyan ve Yahudiler
Ehli Kitap (Zimmi) kabul edilmisler ve Islam topraklarinda, dini
yapilanmalar1 dahil olmak tzere din 6zgurliklerini sonuna kadar
yasamislardir. Gayrimuislim unsurlar, kendi inanclarina gére dini ibadet
ve ayinlerini tam bir serbestlik icerisinde yapabiliyorlardi. Stattleri
padisah fermanlariyla belirlenen ibadet yerlerinin butintyle
dokunulmazliklar: vardi. Devlet, bu ibadet yerlerinin i¢c teskilatina ve
idaresine kesinlikle karismamis, ibadet yerlerinin idaresi tamamen bu
cemaatlerin kendi iclerindeki yénetim teskilatlarina birakilmistir.

Osmanli Devleti icerisinde gayri muslimlerden nifus olarak en yogun
olarak bulunan Hiristiyan Ortodoks Rumlardir. Karesi Sancagi’nda
Rumlar Istanbul Patrikligine baglh olarak metropolitlikler seklinde
yapilanmistir. Bunlar; Erdek, Marmara Adasi ve baglh adalarda yasayan
rumlarin dini faaliyetlerini ifa ettigi Marmara Metropolitligi, Erdek ve
Biga bolgelerinden sourmlu olan Kapidagi Metropolitligi, Ayvalik ve
Saruhan boélgelerinden sorumlu dini idaresi olan Kusadasi Metropolitligi
ve son olarak da; 1873 yilindan sonra Marmara Metropolitligi yerine
kurulan Pasalimani Metropolitligidir.

Diger bir Hiristiyan grup olan Ermenilerin Sancak’taki temsilciligi ise
Bandirma Patrikligi’dir. Bandirma Patrikliginin sorumluluk alam
Ermenilerin yasadigi Erdek ve Karesi bolgeleridir. Bu Patriklik, 1881
yilinda isim degisikligine gitmis ve Balikesir Bandirma Patrikligi seklinde
anilmaya baslanmaistir.

Karesi Sancagi’nda Yahudi ntfus fazla yasamadigi icin bu bolgede
Hiristiyanlar gibi mustakil bir kurum ve yapilanmalari olmamistir.
Ondokuzuncu asrin ikinci yarisinda Canakkale’de bulunan Yahudi
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cemaati, az sayida Yahudinin bulundugu Biga ve Karesi
interlandlarindaki Yahudi cemaatiyle ilgilenmekteydi. Yine bu tarihlerde
Karesi'ye yakin Saruhan bélgesinde, Canakkale’de oldugu gibi burada
da bir Yahudi din adami (rabbi) bulunuyordu ve buralarda yasayan
Yahudi cemaat bu din adamlarindan hizmet almakta idi.

Anahtar Kelimeler: Karesi, Gayri Muslimler, Hiristiyanlar, Ortodoks
Rumlar, Ermeniler

RELIGIOUS STRUCTURES OF NON-MUSLIMS IN THE KARASI
SANJAK DURING THE LAST PERIOD OF THE OTTOMAN EMPIRE

Abstract

As in other parts of Anatolia, non-Muslim communities other than
Muslims lived in the Karesi Sanjak region. Members of this religion,
consisting of Christians (Orthodox Greeks and Armenians) and a small
number of Jews, have established their religious institutions according
to their population density, sometimes independently and sometimes
depending on their own regional structure. These religious structures
met the religious-spiritual needs of their communities and (with
exceptions) the state did not intervene in their functioning. Because,
according to Islam, Christians and Jews were accepted as People of the
Book (Zimmi) and enjoyed their religious freedom, including their
religious structures, to the fullest in Islamic lands. Non-Muslim elements
were able to perform their religious worship and rituals with full freedom
according to their own beliefs. Places of worship, whose status was
determined by sultan decrees, had complete immunity. The state did not
interfere with the internal organization and administration of these
places of worship, and the administration of the places of worship was
left entirely to the management organizations within these communities.

Among the non-Muslims in the Ottoman Empire, the largest population
is Christian Orthodox Greeks. In the Karesi Sanjak, Greeks were
structured as metropolitans affiliated with the Istanbul Patriarchate.
These; Marmara Metropolitanate, where the Greeks living in Erdek,
Marmara Island and affiliated islands carry out their religious activities,
Kapidag: Metropolitan Municipality, which is responsible for Erdek and
Biga regions, Kusadasi Metropolitan Municipality, which is the religious
administration responsible for Ayvalik and Saruhan regions, and finally;
It is the Pasalimani Metropolitan Municipality, which was established
after 1873 instead of the Marmara Metropolitan Municipality.

The representative office of Armenians, another Christian group, in
Sanjak is the Bandirma Patriarchate. The Bandirma Patriarchate's area
of responsibility is the Erdek and Karesi regions where Armenians live.
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This Patriarchate changed its name in 1881 and became known as
Balikesir Bandirma Patriarchate.

Since the Jewish population did not live much in the Karesi Sanjak, they
did not have an independent institution and structure like the Christians
in this region. In the second half of the nineteenth century, the Jewish
community in Canakkale was interested in the Jewish community in the
interlands of Biga and Karesi, where there were a small number of Jews.
Again, during those dates, there was a Jewish clergyman (rabbi) in the
Saruhan region close to Karesi, as in Canakkale, and the Jewish
community living there was receiving service from these clergy.

Key Words: Karesi, Non-Muslims, Christians, Orthodox Greeks,
Armenians

48



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

BALIKESIRLI ABDULAZiZ MECDI TOLUN EFENDI’NIN
HAYATI VE TASAVVUFI YONU

Serkan DENKCI

Doktora Og'rgncisi/ Uludag Universitesi/ Sosyal Bilimler Enstittisti/
Temel Islam Bilimleri Ana Bilim dali/ Tasavvuf Béliimii —
serkandenkci@gmail.com

Ozet

Abdtlaziz Mecdi Tolun, egitim-0gretim, ticaret, edebiyat, siyaset ve
tasavvuf sahalarinda, derin izler birakmis Balikesirli 6nemli bir
sahsiyettir. Ser'iyye ve Evkaf Vekaleti mustesarligl gibi cok 6énemli bir
gorevi ifa eden ve cok farkli alanlarda etkin calismalar1 ve eserleri olan
bu zatin, kayda deger en 6nemli tarafi ise tasavvufi hayatta sergiledigi
mUhim durusudur. Tasavvufi siirlerini ve 6nemli tercimelerini ilim
mirasimiza kazandiran Mecdi Efendi, ilk tahsilini bizzat babasi Hasan
Efendi’den ve Balikesir ulemasindan alarak Istanbul ve cevresini
etkilemis 6énemli bir sahistir.

Abdulaziz Mecdi Efendi, H. 1281 /M. 1865 yili Haziran ay1 baslarinda,
Balikesir’de Okcular Mahallesi'nde dunyaya gelmistir. Babasi,
Boliukoglu Hafiz Hasan Efendi (1810-1893), “sey hti'l-kurra ve musikide
sada-y1 cazibeyle yekta” bir kimsedir ve Mecdi Efendi’nin ilk hocasidir.
Hafizligin1 tamamladiktan sonra Balikesir’de Rustiye'ye giren Mecdi
Efendi mezun olduktan sonra burada ikinci mualllim olarak goreve
baslar. Girit ve sonrasinda da Istanbul’a da tayin olunmus ancak
memuriyet maasinin maddi sikintilara yol a¢masindan dolay1 istifa
ederek ticarete baslamistir. 37 yasinda iken Konya’da yasadig: bir cezbe
hali sebebiyle Balikesir’e geri déonmus ve yaklasik bir sene evinden
cikmamistir. Balikesir halkinin israriyla siyaset sahasinda yer alan
Mecdi Efendi, 1908 yilinda Karesi (Balikesir) mebusu olarak Meclis-i
Mebusan’daki yerini almistir. Mebuslugu sirasinda Bandirma’dan
Soma’ya kadar uzanan demir yolunun yapiminda 6nemli etkisi olan
Mecdi Efendi, Ittihat ve Terakki Partisi tarafindan uygulanan baz
hususlara muhalefet ettiginden dolayr mebuslugu birakarak Misir’a
gitmistir. Alt1 bucuk sene Misir’da kaldiktan sonra tekrar yurda dénerek
yeniden Balikesir mebus olmustur. Ancak Meclis-i Mebusan dagitilinca
Ser’iye ve Evkaf Vekaleti mustesarligl gérevine baslayarak 1924 yilina
kadar bu gorevi yerine getirmistir. Cumhuriyet’in ilk yillarinda kendisine
teklif edilen Diyanet Isleri Reisligi teklifini reddetmis ve 1941 yilindaki
irtihaline kadar resmi veya hususi baska hicbir vazife kabul etmeyerek
Istanbul’daki evinde istirahate cekilmistir. Bu stire zarfinda genellikle
vaktini ibadetle, okumakla, yazmakla ve sevenlerine sohbet ederek
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gecirmistir. Mecdi Efendi; 1832 yili itibariyle, tekkesini lagv edip yerine
Muhammedi sohbetleri ihdas eden Kusadali Ibrahim Halveti’nin
baslattigi ve Ahmed Amis Efendi tarafindan devam ettirilen mthim bir
tasavvufi gelenegi, sohbetleri ve terctime faaliyetleriyle 1921-1941 yillar:
arasinda sUrdirmustur.

Osmanli ilim ve kalttir mirasini Cumhuriyete tasiyan ve gecis ddoneminin
sosyal, siyasal, kultirel durumlarini gerek talebeleri ve sevenleri
araciligiyla gerek kendi yazdiklariyla aktaran Mecdi Efendi’ nin etki
cevresinde Ahmed Stitheyl Unver, Osman Nuri Ergin, Muallim Cevdet
Inancalp, Marasli Ahmet Tahir (Memis) Efendi, Mahir Iz, Ismail Fenni
Ertugrul, Babanzade Ahmet Naim, Ferit Kam, Hasan Basri Cantay,
Abdulbaki Golpinarl gibi zamanin ¢ok énemli ilim adamlari, yazarlari ve
sairleri bulunmaktayda.

Anahtar Kelimeler: Amis Efendi, Stiheyl Unver, Tasavvuf, Ser’iye ve
Evkaf Vekaleti.

THE LIFE AND SUFI DIRECTION OF ABDULAZIZ MECDI TOLUN
EFENDI FROM BALIKESIR

Abstract

Abdtlaziz Mecdi Tolun is an important figure from Balikesir who has left
deep marks in the fields of education, trade, literature, politics and
Sufism. The most important aspect of this person who fulfilled a very
important duty as the Undersecretary of the Ministry of Sharia and
Foundations and who had effective works and works in many different
fields is his important stance in Sufism life. Mecdi Efendi, who
contributed his Sufi poems and important translations to our scientific
heritage, is an important person who influenced Istanbul and its
surroundings by receiving his first education from his father Hasan
Efendi and the scholars of Balikesir. Abdulaziz Mecdi Efendi was born in
the Okcular Neighborhood of Balikesir in early June 1281 H./1865 A.D.
His father, Boltikoglu Hafiz Hasan Efendi (1810-1893), was a person who
was “one with the charm of the sound of seyhw’l-kurra and music” and
was Mecdi Efendi’s first teacher. After completing his hafiz education,
Mecdi Efendi entered the Rustiye School in Balikesir and started working
as the second teacher there after graduating. He was also assigned to
Crete and then to Istanbul, but since his civil service salary caused
financial difficulties, he resigned and started a business. When he was
37 years old, he returned to Balikesir due to a state of ecstasy he
experienced in Konya and did not leave his house for about a year. Mecdi
Efendi, who took part in politics with the insistence of the people of
Balikesir, took his place in the Meclis-i Mebusan as a representative for
Karesi (Balikesir) in 1908. During his term of office, Mecdi Efendi, who
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had an important influence on the construction of the railway extending
from Bandirma to Soma, left his post and went to Egypt because he
opposed some issues implemented by the Union and Progress Party.
After staying in Egypt for six and a half years, he returned to the country
and became a deputy for Balikesir again. However, when the Meclis-i
Mebusan was dissolved, he began serving as the undersecretary of the
Ministry of Sharia and Foundations and served in this position until
1924. He rejected the offer of the Presidency of Religious Affairs offered
to him in the early years of the Republic and retired to his home in
Istanbul, not accepting any other official or private duty until his death
in 1941. During this period, he generally spent his time worshipping,
reading, writing and chatting with his loved ones. Mecdi Efendi; An
important Sufi tradition, started by Kusadali ibrahim Halveti, who
dissolved his lodge in 1832 and established Muhammadan
conversations in its place, and continued by Ahmed Amis Efendi,
continued between 1921-1941 with his conversations and translation
activities. Mecdi Efendi, who carried the Ottoman scientific and cultural
heritage to the Republic and conveyed the social, political and cultural
situations of the transition period both through his students and
admirers and through his own writings, was influenced by many
important scholars, writers and poets of the time, such as Ahmed Stiheyl
Unver, Osman Nuri Ergin, Muallim Cevdet Inancalp, Marasli Ahmet
Tahir (Memis) Efendi, Mahir iz, Ismail Fenni Ertugrul, Babanzade Ahmet
Naim, Ferit Kam, Hasan Basri Cantay, Abdulbaki Golpinarli.

Key Words: Amish Efendi, Suheyl Unver, Sufism, Sharia and the
Ministry of Foundations.
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MANEVIYAT VE SANATIN BULUSMASI: SINDIRGI’DA
ZIKIRLE SEKILLENEN COMLEK URETIMI

Muhammet CETIN

Imam Hatip-Cocuk ve Genclik Koordinatérii-KTB Cémlek Sanateist
muhammetcetinim@gmail.com

Ozet

Sindirgi’da bir zamanlar ¢émlek Uretiminin yapildigi bardakhanelerde
asirlardir stregelen derin bir tasavvufi rittielle c¢comlek tUretimi
yapilmaktadir. Bu ftretim sureci, toprakla baslayip, son urtinin
“Elhamdulillah” diyerek tamamlanmasina kadar uzanan, zikirlerle dolu
manevi bir yolculuktur.

Topragin hazirlanmasi, her ¢cémlegin ruhunun sekillendigi ilk asamadar.
Comlek yapiminda kullanilan toprak, 40 gtin boyunca suda dinlendirilir
ve arindirilir. Bu stire boyunca toprak, hem fiziksel hem ruhani bir
temizlikten gecer. Bekleme sureci bittiginde, Bismillah diyerek
Subhanallah zikriyle yogrulan toprak, “Ya Hakk” zikri ile carka
yerlestirilir. Sulandirarak carka oturtulan toprak “Ya Hayy” zikri
esliginde sekillenmeye baslar ve ruh kazanair.

Sekillendirilen c¢oémlekler, dogal ortamda 7 gin boyunca kurumaya
birakilir. Bu sUrecte turtnlerin i¢sel olgunlasmasi tamamlanir ve
comleklerin ruhlar pekisir. Kuruyan urtnler, firinlama icin dikkatle
hazirlanir. Firina yerlestirilen c¢omlekler, ytksek sicakliklarda
pisirilirken her odun atisinda tevbe-i istigfar getirilir. Firinlama streci
boyunca “Stibhanallah”;, “Elhamdulillah” ve “Allahu Ekber” gibi tesbih
dualar tekrarlanir, zikirler pisirme strecinin manevi derinligini artirir.
Comlekler, geceleri sabaha kadar stiren zikirlerle ruhani bir yolculuga
cikar.

Firinlama sonrasi 1 glin sogumaya birakilir. Soguma stireci boyunca
tesbih namaz kilinir tirtinlerin saglam c¢ikmasi icin dua edilir. Firindan
cikarilan her bir saglam ve catlamamis trltin icin “Elhamdtlillah” denir.
Bu, sadece fiziksel bir tiretim degil, ayn1 zamanda manevi bir teslimiyet
ve sukur ifadesidir.

Son asamada, Uretilen comleklerin ruhani etkisi, onlardan su icenlere
sifa olmasi duasiyla tamamlanir. Testilerin icinde biriken toz ve sicak
havay1 disar1 ¢ikarmak icin Hu zikri yapilir. Testilerin iclerinde biriken
enerji, bu zikirlerle disar1 salinir. “Paf noktasi” deyimi de buradan
gelmektedir; iceride sicak olan testinin ani sogumayla catlamamasi i¢in
hem fiziksel hem de manevi 6nlemler alinmis olur.
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Bu geleneksel ¢comlek tiretim stireci, ytzyillardir sadece bir zanaat olarak
degil, ayn1 zamanda zikir ve dualarla buttinlesmis bir ibadet olarak
yasatilmaktadir. Uretilen her c¢émlek, el emegi ve goéntil zenginligiyle
yogrulmus manevi bir eser olarak degerlendirilmektedir.

Bu calisma, Sindirgt bardakhanelerinde uygulanan geleneksel comlek
Uretim sUrecini ele almakta ve zikir icin kullanilan ¢émlek tirtinlerin de
1s181nda stirecin derin manevi boyutunu incelemektedir. Testilerin sifa
niyetiyle yapilmas1 ve zikirlerle desteklenmesi, bu trtnleri siradan bir
esya olmaktan Oteye tasimaktadir.

Anahtar Kelimeler: Comlek, Sanat, Zikir, Ritiel, Gelenek
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BALIKESIiR ORTAOGRETIM OGRENCILERIYLE
DEGERLER EGITIMi KAPSAMINDA YAPILAN ETKINLIK
ICERILERI VE OLUMLU GERI DONUSLER

Siikrii Hakan ATALGIN

Prof.Dr., Balikesir Universitesi Veteriner Fakiiltesi

Ozet

Balikesir ili ve bazi ilcelerinde (Altieylil, Karesi, Bandirma, Kepsut,
Sindirgl) yapilan Konferanslar ve sdylesiler bu calismada kullanilmistir.
Yapilan etkinliklerin basliklarindan bazilar1 sunlardir: Vakit Yonetimi,
Mukemmel Yaratilis Ornekleri, Beynini Kullan, Akademik Kariyer
Gunleri Konusmalari, Kérelmis Organ Iddialarina Cevaplar, Meslek
Tanitimlari, irade Terbiyesi ve soylesiler (TUbitak Bilim Séylesileri dahil).
Yapilan soylesiler davet edilme, tarafimdan talep edilme, resmi olarak
Tuabitak tarafinda goérevlendirme veya STK’lar tarafindan yapilan
protokoller kapsaminda gerceklestirilmistir. Yapilan sdylesilerin
iceriklerinde 6grencilerimizin maddi ve manevi gelisimlerine katkida
bulunacak cesitli konulardan bahsedilmistir. Mesela vakit yonetimi
konferanslarinda verilen 6mriin 6nemli bir sermaye oldugu ve bunun
biling¢li bir sekilde kullanmasi1 gerektigi, secimlerimizin kisa ve uzun
vadeli neticelerinin olacag anlatilmistir. Kisa vadedeki neticelerin
dinyevi, uzun vadedeki neticelerin ise uhrevi oldugundan da
bahsedilmistir. Miikemmel Yaratilis Ornekleri konferanslarinda bazen
maket bazen de gercek anatomik organlardan Ornekler sergilenmistir.
Bu vesile ile anatomi laboratuvarina gelen 6grenciler olmustur. Bu
konferanslarda g6z mucizesi, dil ve tat alma mucizesi gibi hayret
uyandiran ve farkindalik olusturan organlar anlatilmistir. Beynini
Kullan konferanslarinda beynimizi gelistirme yollarindan biri olan
Kur’an 6grenme ve hafizliktan bahsedilmistir. Ayette 1.400 yil 6nce bize
belirtildigi gibi geceyi uyuyarak gecirmenin gindlzi ise calisarak
gecirmenin hikmetleri anlatilmistir. Gece wuykusunun fizyolojik
oneminden bahsedilmistir. Kérelmis organ iddialarina ikna edici yanitlar
verilmistir. Akademik kariyer gtinleri konusmalarinda 6grencileri bos ve
malayani islerden uzak durmalar: tavsiye edilmis, 6énlerinde calismalari
ve Uretmeleri icin bircok imkanin oldugu belirtilmis, destek verilen proje
ornekleri anlatilmistir. Bazi uygulamali interaktif calismalarda
ogrencilerle laboratuvar ortaminda soru cevap seklinde konusmalar
yapimistir. Bu sekilde o6grencilerle birebir muhatap olunmasi daha
verimli neticeler dogurmustur. Genelde cok ilgiyle takip edilmeyen
konferanslara nispeten yapilan konusmalarin o6grencilerinin ilgisini
cektigi ve dikkatle dinlendigi goézlenmistir. Ozellikle materyal ve
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maketlerin kullanildig1 etkinlikler daha fazla ilgi cekmis ve farkh
konularla bu serinin devam edip etmeyecegi sorulmustur. Konferanslar
sonrasinda hem 6gretmenlerin hem de 6grencilerin begenisi kazanmaistir.
Fakat konferanslarin belirli bir metotla seri halinde devam etmesinin
faydali olacagi dustintilmektedir

Anahtar Kelimeler: Balikesir, degerler egitimi, ortadgretim, olumlu geri
donus

VALUES EDUCATION CONTENTS AND POSITIVE FEEDBACKS WITH
BALIKESIR SECONDARY SCHOOL STUDENTS

Abstract

Conferences and talks held in Balikesir province and some of its districts
(Altieylul, Karesi, Bandirma, Kepsut, Sindirgi) within the scope of values
education were used in this study. Some of the titles of the activities held
are as follows: Time Management, Perfect Creation Examples, Use Your
Brain, Academic Career Days Talks, Responses to Vestigial Organ
Claims, Profession Introductions, Willpower Training and talks
(including TUBITAK Science Talks). The talks were held upon invitation,
request by resaecher, official assignment by TUBITAK or within the scope
of protocols made by NGOs. Various topics that will contribute to the
material and spiritual development of our students were mentioned in
the content of the talks. For example, in the time management
conferences, it was explained that the life given is an important capital
and that it should be used consciously, and that our choices will have
short and long-term results. It was also mentioned that short-term
results are worldly and long-term results are otherworldly. In the Perfect
Creation Examples conferences, sometimes models and sometimes real
anatomical organs were exhibited. There were students who came to the
anatomy laboratory for this purpose. In these conferences, organs that
were amazing and created awareness such as the miracle of the eye, the
miracle of the tongue and the taste buds were explained. In the Use Your
Brain conferences, learning and memorizing the Quran, which is one of
the ways to develop our brains, was mentioned. As stated in the verse
1,400 years ago, the wisdom of spending the night sleeping and the day
working was explained. The physiological importance of night sleep was
mentioned. Convincing answers were given to the claims of vestigial
organs. In the academic career days speeches, students were advised to
stay away from pointless and trivial work, it was stated that there were
many opportunities for them to work and produce, and examples of
supported projects were explained. In some applied interactive studies,
students were given Q&A talks in the laboratory environment. In this
way, being in touch with students one-on-one produced more productive
results. It was observed that the speeches made attracted the attention
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of the students and were listened to carefully compared to the
conferences that were generally not followed with much interest.
Particularly the events where materials and models were used attracted
more attention and questions were asked whether this series would
continue with different topics. The conferences were appreciated by both
teachers and students. However, it is thought that it would be beneficial
to continue the conferences in series with a certain method.

Key Words: Balikesir, positive feedback, secondary education, values
education
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OSMANLI VE CUMHURIYET DONEMLERINDE
BALIKESIR’DE DIiNi EGITIM METOTLARININ
KARSILASTIRILMASI

Rabia YURDAKOK

Bilim Uzmani, rabiayurd@gmail.com

Ozet

Osmanli Devleti Ser’i Hukuk ile yonetilen bir devletti. Ser’i Hukuk en
genel ifadeye goére Islam dininin kurallarina gére konulan kanunlara
verilen isimdi. Ancak devletin smirlar1 gelistikce Ser’i Hukuk
kanunlarinda yer almayan toplumsal durumlar ortaya ¢cikmisti. Osmanl
Devleti de béyle durumlarda uygulayabilmek icin Orfi Hukuk sistemini
ortaya koydu ve gelistirdi. Orfi Hukuk’un uygulama alanlari yénetim,
ceza gibi alanlar1 kapsamaktaydi. Diger bircok alanlarda Ser’i Hukuk
hayatin her kademesinde goértilmekteydi. Bunlardan birisi de egitim
sistemiydi.

Osmanli Devleti'nde egitim dini agirlikl idi. Dini egitimin yaninda pozitif
bilimler ile ilgili egitim de verilmekteydi. 19. ytzyil ile birlikte pozitif
bilimlere verilen 6nem daha da artmis ancak imparatorlukta dini egitim
modeli hala daha yaygin bir sekilde faaliyet gdstermeye devam ediyordu.
13 Kasim 1918 tarihinde Osmanli Devleti’nin baskenti Istanbul, itilaf
Devletleri tarafindan resmen isgal edilmisti. Baskentin isgalinden sonra
ulkenin dért bir yerinde fiilen isgaller baslamisti. Bu isgaller tizerine
Turk milleti olarak topyektin bir milli mticadele kacinilmaz olmustu.

Tuark Kurtulus Savasi’nin kazanilmasi ile yeni bir devlet kurulmus ve 29
Ekim 1923 tarihinde Cumbhuriyet ilan edilmisti. Cumhuriyet’in ilani ile
birlikte siyasi, ekonomik, toplumsal gibi olusumlar basta olmak tizere
her alanda cagdas bir devlet olmak Uizere yeniliklere gidilmisti. Egitim
sistemi de bu yenilik yapilan alanlarin basinda gelmekteydi. Osmanl
Devleti'nden kalan yipranan ve bozulan egitim sistemi ve egitim
kurumlarn igin ¢esitli inkilaplar yapilmisti. Osmanli Devleti’nin egitim
sisteminde dini egitim agrlikli, pozitif bilimlere ise daha az 6nem
veriliyordu. Cumhuriyet tarihinde ise pozitif bilimlere daha fazla énem
verilmis, pozitif bilimlerin ders saati arttirilmis ve dini egitimin ders saati
azaltilmisti.

Osmanh ve Cumhuriyet Doénemlerinde Balikesir’de Dini Egitim
Metotlarinin  Karsilastirilmas: isimli calismamizda Osmanh ve
Cumhuriyet donemlerinde Balikesir sehrinde verilen egitim sistemindeki
dini egitimin karsilastirilmasi anlatilmistir. Calismamiz ilk olarak bir
giris béluimu ile baslamaktadir. Bu bolimde Balikesir sehrinde tarihin
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ilk zamanlarindan Osmanli dénemine kadar verilen dini egitimden
bahsedilmistir. Birinci boélimde Osmanli déneminde Balikesir’de verilen
dini egitim sisteminden ve metotlarindan bahsedilmistir. Calismanin
ikinci bélimutnde Cumhuriyet’in ilani ile birlikte Balikesir sehrinde
verilen dini egitim sistemi ve metotlar1 hakkinda bilgi verilmistir.
Calismanin giris, birinci ve ikinci boélimutinde anlatilanlar ile bir
butinlik saglanmak amaclanmistir. Calismanin ticinct bolimuinde ise
birinci ve ikinci boélimde anlatilanlar arasinda bir karsilastirma
yapilarak egitim sistemlerinin olumlu ve olumsuz yoénleri ortaya
konulmustur. Daha sonra calisma sonu¢ boélimutnde bir sonuca
baglanarak makale sonlandirilmistir.

Calismamizda, Osmanli Devleti yonetiminde Balikesir sehrindeki dini
egitim ve Turkiye Cumhuriyeti yonetiminde Balikesir sehrindeki dini
egitim modelleri hakkinda bilgi verilerek karsilastirilma yapilmistir. Bu
bilgiler sonucunda Balikesir sehrindeki egitim modeli icerisindeki dini
egitim yapist incelenmistir. Béylece kulttr tarihi cercevesinde bir bulgu
ortaya konulmaya calisilmistir. Calismamizin ana kaynaklari bahsedilen
donemler ile ilgili yapilan calismalar sonucu ele alinan arastirma
inceleme eserleridir. Bu eserlere ek olarak cesitli makaleler ve tezler ile
calisma desteklenmistir. Calismanin temel cercevesi belirlendikten
sonra elde edilen bilgiler dogrultusunda calisma zenginlestirilmistir.

Anahtar Kelimeler: Balikesir, Dini Egitim, Karesi Bey, Cumhuriyet
Dénemi, Yildirnm Bayezid Medresesi

COMPARISON OF RELiGIOUS EDUCATION METHODS IN
BALIKESIiR DURING THE OTTOMAN AND REPUBLICAN PERIODS

Abstract

The Ottoman Empire was a state governed by Sheri Law. According to
the most general expression, Sheri Law is the name given to the laws
made according to the rules of the Islamic religion. However, as the
borders of the state developed, social situations that were not included
in Sheri Law emerged. The Ottoman Empire also introduced and
developed the Orfi Law system in order to be able to apply it in such
situations. The application areas of Orfi Law include areas such as
administration and punishment. In many other areas, Sheri Law was
seen at all levels of life. One of these is the education system.

Education in the Ottoman Empire was religious-oriented. In addition to
religious education, education on positive sciences was also given. With
the 19th century, the importance given to positive sciences increased
further, but the religious education model still continued to operate more
widely in the empire. On November 13, 1918, Istanbul, the capital of the
Ottoman Empire, was officially occupied by the Allied Powers. After the
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occupation of the capital, actual occupations began all over the country.
Following these occupations, an all-out national struggle as the Turkish
nation became inevitable.

With the victory of the Turkish War of Independence, a new state was
established and the Republic was declared on October 29, 1923. With
the proclamation of the Republic, innovations were made in every field,
especially in political, economic and social formations, to create a
modern state. The education system is one of the areas where these
innovations are made. Various reforms were made for the worn out and
deteriorated education system and educational institutions inherited
from the Ottoman Empire. In the education system of the Ottoman
Empire, religious education was emphasized and less importance was
given to positive sciences. In the history of the Republic, more
importance was given to positive sciences, the course hours of positive
sciences were increased and the course hours of religious education were
reduced.

In our study titled Comparison of Religious Education Methods in
Balikesir in the Ottoman and Republican Periods, the comparison of
religious education in the education system given in the city of Balikesir
in the Ottoman and Republican periods is explained. Our study first
starts with an introduction section. In this section, the religious
education given in the city of Balikesir from the early times of history
until the Ottoman period is mentioned. In the first chapter, the religious
education system and methods given in Balikesir during the Ottoman
period were mentioned. In the second part of the study, information was
given about the religious education system and methods given in
Balikesir city with the declaration of the Republic. It is aimed to provide
integrity with what is explained in the introduction, first and second
parts of the study. In the third part of the study, a comparison was made
between what was explained in the first and second parts and the
positive and negative aspects of the education systems were revealed.
Then, the article was concluded by drawing a conclusion in the
conclusion section of the study.

In our study, a comparison was made by giving information about the
religious education models in the city of Balikesir under the Ottoman
Empire and the religious education models in the city of Balikesir under
the administration of the Republic of Turkey. As a result of this
information, the religious education structure within the education
model in Balikesir city was examined. Thus, an attempt was made to
reveal a finding within the framework of cultural history. The main
sources of our study are the research and review works carried out as a
result of studies on the mentioned periods. In addition to these works,
the study was supported by various articles and theses. After the basic
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framework of the study was determined, the study was enriched in line
with the information obtained.

KeyWords: Balikesir, Religious Education, Mr. Karesi, Republic Period,
Yildirim Bayezid Madrasa.

60



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

BALIKESIR’DE DINI HAYATIN SEKILLENMESINDE
BALIKESIR IMAM HATIP OKULU iILK KAYITLI KIZ
OGRENCILERININ ROLU

Muhammed Ibrahim TEPE & Miikail DALMIS

Ogretmen, MEB, Balikesir Imam Hatip Lisesi, mibragimtepe@gmail.com

Ogretmen, MEB, Balikesir Inam Hatip Lisesi, mikailnur@hotmail.com

Ozet

Kizlarin ve kadinlarin egitimi Islam tarihinde énemli bir yere sahiptir.
Asr1 Saadetteki gibi olmasa da sonraki donemlerde de kizlara ve
kadinlara yonelik farkli ¢éztimler aranmistir. Dlinyanin gittikce kticik
bir koye dontismesi surecinde gelismelerden en c¢ok Osmanlh
Imparatorlugu etkilenmistir. Batidaki gelismelere ayak uydurmaya
calisirken diger taraftan dini referanslara aykiri diismeme kaygisi
yasamistir. Tanzimat stirecinde kizlarin egitimi “iyi bir es, iyi bir anne,
esine yardimeci egitimli bir birey” gibi etkenler 6n plana ¢ikmistir. 19. YY
sonlari ile 20. YY baslarinda egitim “devleti ko6tti felaketten kurtaracak”
sosyal bir iglev olarak goértldiigiinden kiz ¢cocuklarinin egitimi “sadakat,
padisaha baglhilik ve vatan sevgisi” lizerine bina edilmistir. Bu dénemde
egitimli bir anne hem ailesini hem cocuklarini gelecege hazirlamada
6nemli bir figir olarak goérilmustir. Sosyal hayatta gérinurltaga ve
yuksek egitimi birinci 6ncelik olarak goértilmemistir. Devam eden
savaslarda, Balkan Savaslarinda, 1. Dlinya Savasinda ve akabinde Milli
Mticadelede bir¢ok kahraman kadinin etkin rol oynamasi gozleri yeniden
kizlarin egitimi ve bunlarin ytksek egitimlerine c¢evirmistir. 1. Dlinya
Savast surerken inas dardlfinunu acilmistir. Cumhuriyetin ilani,
medeni kanunun ilani, secme secilme vs. ile kadinlarin sosyal hayatta
etkin olmalarinin yolu acilmistir. Ancak kizlarin egitimlerinin her
kademesinde din dersleri ve dini egitim kaldirilmistir. Bu da
muhafazakar kesimin kiz cocuklarin1 okula gondermelerini
engellemistir. Yarim asra yakin kizlarini okula géndermeyen aileler icin
imam hatip okullarinin a¢ilmasi bir firsat olarak géralmustir. Balikesir
Imam Hatip Okulu bu anlamda &éncti okullardan biridir. 1969 yilinda
Balikesir Imam Hatip Okuluna kayit yaptiran kiz égrenciler, aldiklar
dini egitim ve donanmim sayesinde bulunduklari yerlerde farkli gérevler
ustlenerek topluma faydali olmaya calismislardir. 1976’da imam Hatip
Liselerinin lise kismina kiz 6grenci kayitlarinin yapilmasiyla hem lise
seviyesinde hem de Universite seviyesinde dini egitim almalarinin 6nt
acilmistir. Bu makalemizde Balikesir Imam Hatip Okulunun ilk kayith
kiz 6grencilerinin Balikesir’in dini hayatinin sekillenmesindeki basarilari
lUzerinde durulmustur.
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Yontem olarak, literatlir taramasi yapilmis ve bu kapsamda cesitli veri
tabanlar1 taranarak ilgili belge ve doklGmanlar elde edilmistir.
Calismanin temel bulgular arasinda, imam hatip okullarinin din egitimi
ve hizmetleri alanindaki 6énemli bir boslugu doldurdugu, bu okullarin
yetistirdigi 6grencilerin hem dini hem de milli degerlere bagl bireyler
olarak topluma kazandirildigi séylenebilir. Ayrica, imam hatip
okullarinin zaman icinde muifredat ve vizyonlarini giincelleyerek degisen
ihtiyaclara cevap verdigi goértlmektedir. Ozellikle Balikesir &rnegi
lUzerinden, bu okullarin yerel diizeyde dini hayatin sekillenmesindeki
etkileri daha net bir sekilde ortaya ciktigi goralmuisttr.

Anahtar kelimeler: imam Hatip Okulu, Egitim, Din Egitimi, Kizlarin
Egitimi, Balikesir Imam Hatip Lisesi

BALIKESIR IMAM HATIP IN THE SHAPING OF RELIGIOUS LIFE IN
BALIKESIR THE ROLE OF FIRST ENROLLMENT FEMALE
STUDENTS

Summary

Education of girls and women has an important place in Islamic history.
Despite not as in the century of Saadet, different solutions were sought
for girls and women in later periods. The Ottoman Empire was most
affected by the developments in the process of the world gradually
turning into a small village. While trying to keep up with developments
in the West, it was also concerned about not contradicting religious
references. During the Tanzimat period, factors such as "a good wife, a
good mother, an educated individual who helps her husband" came to
the fore in the education of girls, 19.

Girls' education was built on "loyalty, devotion to the sultan and love of
the country since the education was seen as a social function that would"
save the state from bad disaster in the late 19th century and the early of
20th century. During this period, an educated mother was seen as an
important figure in preparing both her family and her children for the
future. Visibility in social life and higher education were not seen as top
priorities. The active role of many heroic women in the ongoing wars, the
Balkan Wars, the First World War and subsequently in the War of
Independence turned the attention once again to the education of girls
and their higher education. While World War I was going on, Inas
Darulfiinun was opened.

Proclamation of the Republic, proclamation of the civil code, election, etc.
Paved the way for women to be active in social life. However, religious
lessons and religious education have been abolished at all levels of girls'
education. This prevented conservative people from sending their girls
to school. The opening of imam-hatip schools was seen as an opportunity
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for families who had not sent their daughters to school for nearly half a
century. Balikesir Imam Hatip School is one of the leading schools in
this sense. Female students who enrolled in Balikesir Imam Hatip School
in 1969 tried to be useful to society by taking on different tasks in their
places, thanks to the religious education and equipment they received.
In 1976, female students were enrolled in the high school section of
Imam Hatip High

Schools, paving the way for them to receive religious education at both
high school and university levels.

In this article, we focus on the success of the first registered female
students of Balikesir Imam Hatip School in shaping the religious life of
Balikesir. As a method, a literature review was conducted and in this
context, various databases were scanned and relevant documents were
gotten. Among the main findings of the study, it can be said that imam-
hatip schools fill an important gap in the field of religious education and
services, and the students educated by these schools are integrated into
society as individuals who adhere to both religious and national values.
In addition, it is seen that imam-hatip schools respond to changing
needs by updating their curricula and visions over time. Especially
through the example of Balikesir, it has been seen that the effects of
these schools in shaping religious life at the local level have become
clearer.

Key words: Imam Hatip School, Education, Religious Education, Girls'
Education, Balikesir Imam Hatip High School
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BURSA MEDRESELERINDE GOREVLI BALIKESIRLI
MUDERRISLER

Mehmet Siddik ARVAS

Doktora Ogrencisi, Uludag Universitesi SBE, Ilahiyat Fakiiltesi ,Islam
Tarihi ve Sanatlart Anabilim Dali, msarvas@outlook.com

Ozet

Osmanl Devleti, tarih sahnesinden cekildigi zamana kadar egitim ve
Ogretime deger vermistir. Osmanlilar, hakim oldugu topraklarda
kendisinden 6nceki devlet ve beyliklerin tecrtibelerinden istifade etmis
ve kurduklar1 medrese miiessesesini gelistirerek korumustur. Islam
egitim sisteminin oldugu gibi Osmanl egitim sisteminin de temelini
medrese olusturmaktaydi. Orhan Gazi’nin Iznik’te kurdugu ilk medrese
ile beraber, devletin bliyimesine paralel olarak Bursa, Edirne, Anadolu
ve Rumeli’de bircok medrese acilmistir. Medrese, devletin kurulusundan
inkirazina kadar inisli c¢ikishh bir seyir izlemekle beraber devlet ve
cemiyetin ihtiyact olan memur ve yoOneticilerini yetistirmis olmasi
hasebiyle 6énemli bir hizmeti yerine getirmistir. ilk dénemlerde
muderrislerin ekserisi Osmanl beyligi disindan gelen alimlerdi. Zamanla
medreseler, ihtiyaci olan dégretim elemani muiderrislerini yetistirdiler. Ilk
dénem Osmanlh medreselerinden sonra Fatih ve Kanuni déneminde
medreseler btiytik bir gelisim gosterdiler. Fatih doneminde medreseler 7
dereceye, Kanuni déneminde ise 12 dereceye ayrildi. Mtiderrisler belli bir
sisteme gore tayin edilmekte idiler. Medrese egitimini bitirip icazet alan
bir kimse, tedris, kaza ve iftd alanlarinda gorev alirdi. Mtiderris adayzi,
tercihine gére Rumeli veya Anadolu kazaskerinin defterine yazilir, tayin
icin sirasini  beklerdi. Osmanl ilmiyesinin en o©6nemli aktéri
muderrislerdi. Tahsilleri sebebiyle medrese hocaligl, muftiltk ve kadilik
gorevlerini yerine getirebiliyorlardi. Muderrislerin kayitlari, kazasker
ruznamge defterlerinde ve Mesihat dairesinin kurulmas: ile birlikte
muderris defterlerinde tutulurdu. Bu calismada, Osmanli devletine
baskentlik yapmis olmasi1 hasebiyle son déoneme kadar 6nemini korumus
olan Bursa sehrinin 17. ve 20. yy. arasi medreselerinde gérev yapan
Balikesirli muderrislerin hangi medreselerde ve hangi derecede
gorevlendirildiklerini ele alacagiz. Bu calisma ile, Bursa gibi Osmanlinin
glizide bir ilim merkezinde bulunan medreselerde gérev yapan Balikesirli
muderrislerin varligina, dolayisiyla da Balikesir’in entelekttiel birikimine
isaret edilmektedir.

Bu arastirma, Osmanli Arsivi ve Islam Arastirmalar1 Merkezi (ISAM)’da
bulunan Mesihat arsivindeki Bursa medrese ve muderris defterleri ile
ruznamgelerden olusan dokUmanlar taranarak elde edilmistir. Bu
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calismada, Bursa medreselerinde gorev yapan 126 muderrisin medrese
sistemi icerisinde terfi, itibari, yerinde ve misliyye gibi hareket kaydi yer
almaktadir.

Calismamizda, elde edilen bilgilerin diger kaynaklardaki bilgilerle
desteklenmesi amaclanmistir. Ortaya cikacak bilgilerle hem Osmanl
egitim tarihi ve ilmiye sinifina hem de Balikesir sehir tarihine y6nelik
arastirmalara katki saglanmasi amaclanmistir.

Anahtar Kelimeler: Osmanli, Medrese, MUiderris, Bursa, Balikesir

MUDERRIS FROM BALIKESIR WHO SERVED IN BURSA
MADRASAHS DURING THE OTTOMAN PERIOD (17-20TH CENTURY)

Abstract

The Ottoman Empire valued education and training until its withdrawal
from the stage of history. The Ottomans benefited from the experiences
of the previous states and principalities in the lands they dominated and
developed and preserved the madrasa institution they established. As in
the Islamic education system, the basis of the Ottoman education system
was the madrasah. Along with the first madrasa established by Orhan
Gazi in Iznik, many madrasahs were opened in Bursa, Edirne, Anatolia
and Rumelia in parallel with the growth of the state. Although the
madrasah followed an up and down course from the foundation of the
state until its collapse, it fulfilled an important service in that it trained
the officials and administrators needed by the state and society. In the
early period, most of the muderris were scholars from outside the
Ottoman principality. In time, madrasahs trained the teaching staff they
needed. After the first period of Ottoman madrasahs, madrasahs showed
a great development during the reigns of Fatih and Kanuni. During the
reign of Fatih, madrasahs were divided into 7 grades, and during the
reign of Kanuni, they were divided into 12 grades. Muderris were
appointed according to a certain system. A person who completed his
madrasah education and received an ijazah would be assigned in the
fields of teaching, judiciary and iftaa’. Depending on his preference, the
muderris candidate would be entered in the book of the Rumeli or
Anatolian kazasker and wait for his turn to be appointed. The most
important actors of Ottoman scholarship were the muderris. Due to their
education, they could fulfill the duties of madrasah professor, mufti and
gadi. The records of the muderris were kept in the kazasker logbooks
and, with the establishment of the office of the Mashihat, in the muderris
books.

In this study, we will examine in which madrasahs and at which level
the muderris from Balikesir who served in the madrasahs of the 17th-
20th centuries in the city of Bursa, which was the capital of the Ottoman
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state and maintained its importance until the last period. This study
points to the existence of the muderris from Balikesir who served in the
madrasahs in a distinguished Ottoman center of knowledge such as
Bursa, and thus to the intellectual heritage of Balikesir.

This research was obtained by searching the documents consisting of
Bursa madrasah and muderris registers and journal entries in the
Mashihat archive in the Ottoman Archives and Islamic Research Center
(ISAM). This study includes the records of 126 muderris working in
Bursa madrasahs and their movements within the madrasah system
such as promotion, reputation, merit and equity.

In our study, it is aimed to support the information obtained with
information from other sources. With the information that will emerge,
it is aimed to contribute to research on the history of Ottoman education
and the scholarly class as well as the history of the city of Balikesir.

Key Words: Ottoman, Madrasah, Mudarris, Bursa, Balikesir

66



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

MANEVI BIiR REHBER GAZI MOLLA OMER HOCA
Mehmet BAYYIGIT

Prof. Dr., Balikesir Universitesi llahiyat Fakiiltesi Kurucu Dekan

Ozet

93 Harbi de denilen 1877-78 Osmanli-Rus Savasindan sonra
Bulgaristanin Haskdy bolgesinden hicret edip Balikesir Atanaz (Ovakdy)
koéytinde iskan edilen bir ailenin cocugu olan Omer 1313’te (1897-1898)
dinyaya geldi.

Ailesinden aldig1 temel egitimden sonra sehirde bir medreseye
yerlestirildi. Goésterdigi basari sonucu bir Ust egitim icin Yildirim Bayazit
Medresesine gonderildi. 1914’te I. Dlinya Savasi baslamisti. Akabinde
meydana gelen Canakkale Savaslari ile asker ihtiyaci hat safhaya
varmisti. Hentliz askerlik cagina gelmemis Idadi, Medrese ve Darulfiinun
oOgrencileri egitimlerini yarida birakarak goénulli olarak orduya
katilmislardi. Ogrencilerin savasa gitmesi nedeniyle okullarda égrenim
yapilamaz hale gelmisti. Dolayisiyla Istanbul ve Anadolu’daki okullarin
bircogu kapatildi. 16 yas altindaki kticik 6grenciler de evlerine
gonderildi.

Medresenin tist simniflarinda okuyan Omer Efendi de (16-17 yasinda)
gonulli olarak orduya katilarak Canakkale’ye sevk edildi. Canakkale
Kara Savaslarinda (25 Nisan 1915-9 Ocak 1916) her asker gibi btiytik
kahramanlik gosterdi. 1915’in son aylarinda bir sarapnel parcasinin sol
omzuyla gbégus kafesi arasina isabet etmesi sonucu agir bir sekilde
yaralandi. Ilk tedavisi yapildi. Fakat, hastanelerde yer olmamasi
nedeniyle iyilesmesi i¢in memleketine gdnderildi. Bir muiddet kéytinde
tedavisi yapilan Omer Efendi, saghigina kavusunca tekrar Canakkale’ye
donerek birligine teslim oldu ve askerligini tamamlada.

Terhis oldugunda (1917) savas sona ermisti. Kéytine dondu. Fakat,
Omer Efendinin égrenimini devam ettirme imkani1 da kalmamisti. Kendi
kendini yetistirmeye, okumaya devam etti. 1918’de evlendi. Bu evlilikten
S cocugu oldu. Kéyltinln istegi Gizerine kdy camiinde imamet gorevini
Ustlendi ve koyun cocuklarini da okutmaya basladi. Medresedeki
dgreniminden olsa gerek halk arasinda “Molla Omer” ismiyle anilmaya
baslandi. Molla Omer, kendi kéytiyle yetinmeyip, ihtiyac durumuna gére
civar koylerde de dini hizmetlerini yapiyordu.

1924’te baslayan ve uzun yillar stirecek olan dini hayat Uzerindeki
yasaklamalar ve medreselerin kapatilmasi nedeniyle Cumhuriyetin ilk
nesli din egitiminden yoksun yetismekteydi. Az-cok medrese 6grenimi
gormus veya muderrislik yapmis olanlarin gayretiyle halk, asgari
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ditizeyde de olsa egitilmeye calisiliyordu. Molla Omer Hoca 6rgiin ve
yaygin din egitiminin yasak oldugu bu doénemde koy odalarinda,
camilerde, gozden uzak yerlerde, imkansizliklar ve olumsuz sartlar
altinda egitim ve irsad faaliyetlerini stirdtrdu.

Diger yandan, devrimlerin arka arkaya yapildigi Cumhuriyetin ilk yirmi
yilinda devlet eliyle din gorevlisi yetistirilmemisti. Bilhassa 40’1 yillarda
eski medreseliler tarafindan yurtttlen din hizmetleri, yenilerinin
yetismemesi, mevcudun da zaman icinde yaslilik ve 61imle azalmalariyla
yapilamiyordu. Kirsal bolgelerde din gorevlileri kalmadigi gibi, bu
niteliklere sahip kimseler de bulunmadigi icin cenazeler dahi
kaldirilamaz durumdaydi. Molla Omer Hoca, béyle bir dénemde coluk-
cocugunu terk ederek, oldukca genis bir bolgede -Tire’ye kadar- dini
hizmetlerinin yani sira, hi¢c olmazsa temel dini bilgilerle mticehhez insan
yetistirebilmek icin, aylarca evine dénmeden, strekli yer degistirerek
calismalarini strdtrdu.

Molla Omer Hoca, hizmet yaptigi yerlere giderken yaninda valizinin yani
sira alet-edevat cantasini da géttritrdii. Bir evi temelden catisina insa
edebilecek bilgi ve tecribeye sahipti. Zaten fakru zaruret icinde bulunan
halka yik olmamak icin, “imam hakkina” pek iltifat etmez, gittigi
yerlerde kendi el emegiyle gecinmeye calisirdi.

Molla Omer Hoca’nin tizerinde durdugu bir konu da bid’at ve hurafelerdi.
Bilgi yetersizligiyle halk arasinda giinden gline yayginlasan hurafelerle
mucadele etmek ve dini sahih haliyle 6gretmek ve yasamak en 6nemli
hedefiydi. Kur’an ve Stinnette olmayan her ttirlti inanci reddeder, onlarin
yerine ikdme edilmeye ¢alisilan uygulamalara siddetle kars: ¢ikarda.

Ogretim yodntemi olarak, iman-bilgi ve amel birlikteligini esas alan bir
anlayisla, bilgi ve pratigi ihmal etmeden, dini yasanilir kilmanin énemine
vurgu yapar, pratize edilmeyen bilginin zamanla yok olacagi inanciyla
egitimlerinde uygulamay1 6ne c¢ikarirdi.

Yasadigi dénemdeki halkin bilgilenme ihtiyacini dikkate alarak yapmaya
calistigi 6nemli husus, aciliyet kazanmis olan temel dini bilgilerin
Ogretimini ve yagsanmasini esas almasidir. Zararat-1 diniyye’yi yani iman
esaslariyla ibadetleri ve helal-haram dairesindeki temel hususlarin
O0gretimini merkeze alan bir anlayisi hayati boyunca her sart altinda
uygulamaya caligmistir.

Cok partili genel secimlerin yapildigi 1946’dan sonra din meselesi, dini
ozgurliikler tartisilmaya baslanmisti. ik defa otuz yil aradan sonra
hacca gitmeye izin verildi (1947’de verilen izin 1948’de kaldirildi). Yine
ilk defa halkin din gérevlisi ihtiyacini1 karsilayabilmek icin Istanbul ve
Ankara’da onar aylik Imam-Hatip Kurslar acildi. Miftiiltikler imamlik
yetki belgesi icin sinav yaptilar. Molla Omer Hoca da hizmetlerinde
jandarma takibinden kurtulmak ve rahat gorev yapabilmek icin 1949’da
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Balikesir Muftultigi'nde acgilan sinavi kazanarak imamlik yetki belgesini
aldi. Bu belge resmi bir gorevlendirme olmayip, sadece imambk
yapabilecegine dair yetkilendirmeydi. Bu belge ile gbrev yapacaginiz, sizi
davet eden kdye mutiracaat ederek, koy ihtiyar heyetinin karariyla ancak
hizmet yapilabiliyordu. Bunun diginda yasakti.

1950 genel secimleri sonucunda yénetimde degisiklik olmus, Demokrat
Parti iktidara gelmisti. Ttrkce ezan uygulamasi sona ermis, Kur’an
kurslarina serbestlik gelmisti. Diyanet Isleri Baskanlig1 yeni hiiktimete
hazirladigi bir raporla, dini gorevlerde istihdam edilecek eleman
bulunamamasi sebebiyle, dini hizmetlerin yapilamadigini, dolayisiyla
din gorevlisi yetistirecek mesleki kurumlara acil ihtiyac oldugunu
bildirmisti. Kisa bir zaman sonra 1951°de imam-Hatip Okullar1 acilmaya
baslandi. Molla Omer Hoca bu karan sevincle karsiladi. iImam-Hatip
Okullarina 6grenci génderilmesini tesvik etti.

Molla Omer Hoca’nin, kéy hayatinin zorluklari, cogu zaman camilerin
odalarindaki ikameti, yetersiz beslenme, soguk alginliklar1 akabinde
gelen hastaliklar, yeterli tedavi imkanlarinin olmamasi gibi nedenlerle
vicudu epey yipranmis, zaylf dismustid. Bir ttrla geciremedigi, onu
vefatina kadar terk etmeyecek mitizmin bir 6kstrtige yakalanmisti.

1953’te gelinine mirasta disen ktictik bir arsa payi tizerine, sehrin kenar
semtinde ogluyla birlikte kalabilecekleri bir ev insasina basladilar. Tek
katli, ktictik bir bahcesi olan, bitisik nizam iki evcikten meydana gelen
bir ev. Kendi evcegizinin odasinin énune biraz daha genis, ders vermek
icin bir sofa planlamisti. Marangozluk ve insaatta mahir olan Molla Omer
Hoca, hane halkiyla hep birlikte evi tamamladilar. Ancak, birer odasini
duzenleyerek evlerine girebilmislerdi. Diger pencere-cam vs. zaman
icinde yapilabilecekti. Oglu eve yerlesti ancak o, Atanaz’daki imamet
gorevine takriben 1960’a kadar devam etti. Ancak, sehirle irtibatini
siklastirmisti. 63 yasini idrak ettiginde, Canakkale’den bu yana nerdeyse
Omrintn 47 yilin1 vatan-millet ve din hizmetine adamis bu koca cinar,
artik yerlesik bir hayata gecme ihtiyaci duyuyordu. Yeni yilin baslarinda,
gorevini tamamen birakarak sehre gog etti

Artik o, yeni evinde, yerlesik bir dliizen icinde sehirde hizmetlerine devam
edecekti. Onu cocuklugumuzda, yalniz kaldiginda kitaplariyla bas basa
okurken gortrdik. Hatti glizeldi. Karton kagitlara Hilye-i Serif yazar,
konu-komsuya, ziyaretine gelenlere hediye ederdi. Cogu evde
cerceveletilmis halde duvara asili gérurdtik. Ayrica, istigfar duasi, hatim
duasi, Kur’an-1 Kerim’den bazi sureleri yazar ilgilenenlere hediye ederdi.

Hayatinda hi¢ ikinci bir elbisesi olmadi. Cok arzuladigi halde Hacca
gitme imkani da olmadi.

Molla Omer Hoca, en sikintii ve yasakli dénemlerde dahi sarik ve
clbbesini c¢ikarmamisti. Sehre tasindigi gunlerde kiyafeti dikkat
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cekiyordu. Bu nedenle olsa gerek 27 Mayis 1960 darbesinde takibata
ugradi. Zor glUnler yasadi. Ancak, hayatinda en ufak bir degisiklik
yapmadi. O zor zamanlarda da midanasiz bir tutumla rutin hayatini
stirdirdd. Vefatindan kisa bir zaman o6nce yapilan 12 Mart 1971
Muhtirasi/Darbesinde de ayni muamelelere maruz kalacakti. Gozaltina
alindi. Ama o, hak bildigi yolda yturimeye devam etti. Hic sikayetci
olmadi.

Yeni bir yerlesim bolgesi olan, o glin icin sehrin kenarinda olusmaya
baslayan mahallede (Vicdaniye), kendi evinde, daha 6zgir bir ortamda
hem ders okutuyor hem buytklere sohbetler yapiyordu. Haftanin belirli
bir glintinde, gelininin araciligiyla kadinlara ders yapiyor, sorularini
cevaplandiriyor, problemlerine care Uretmeye calisiyordu. Aile
sorunlarinda hakemlik yapiyor, civarda yapilan evliliklerde nikah
kiyiwyor, yeni dogmus cocuklarin isimlerini koyuyordu. Hastalar: ziyaret
ediyor, onlara dua ediyordu. Hicbir hizmetinden para, hediye almazda.

Yillar 6nce, mahalle sakinlerinden yaslh bir hanim anlatmisti: “ O yillarda
kiz cocugu pek istenmez, dogumdan sonra bazi ailelerde biraz sogukluk
olurdu. Molla Omer Hoca, yeni dogum yapmis bir eve isim koymak icin
gittiginde, o6nce anne-babay: tebrik ederdi. Dogan kiz cocuguysa,
tebrikten sonra, goz aydinlig: diler, kiz cocuklarinin degeri hususunda
Hz. Peygamber’den 6rnekler vererek bir konusma yapardi. Cocuklarini
iyi yetistirdiklerinde, kendilerine cennet kapilarinin acilacagini mujdeler
ve sOyle tamamlardi: -Unutmayin, bir hanede bir dogum olursa oraya
nur yagar, eger dogan kiz cocugu ise 7 mahalleye nur yagar. Ne mutlu
size, mubarek olsun.”

Gazi Molla Omer Hoca, birkac giinliik rahatsizliktan sonra 22 Haziran
1971 Sali glini Rahmet-i Rahman’a kavustu. Cenazesi pek sevdigi
Balikesir Zagnos Pasa Camiinde, 6gle namazini muteakip kalabalik bir
cemaatle kilinan cenaze namazindan sonra Bascesme mezarligina
defnedildi. Hak ve Hakikat muicadelesin isimsiz kahramanlari arasinda
yerini aldi.

Saygi, htirmet ve rahmet niyaziyla...

70



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

IMAMLARIN TOPLUMSAL HAYATIN ICINDEKI YERI:
BALIKESIR KAZASI

Ziibeyde GUNES YAGCI
Prof. Dr., Balikesir Universitesi Fen Edebiyat Fakiiltesi Tarih Bolimii

Ozet

Osmanl Devletinde imamlar toplumun 6nde gelen kisileri arasinda yer
almaktaydi. Sadece camilerde gérev yapan, cemaate namaz kildiran
kisiler degildi. Toplumu y6nlendiren, onlar1 bilgilendiren, gerektiginde
gorev yaptigi mahalle sakinlerine kefil olan ya da olmayan kisiydi. Bu
itibarla mahallenin diger ileri gelenleri ile birlikte ona basvurulurdu.
Hatta kimsesiz kalan kadin ve cocuklar onlara emanet edilirdi.
Imamlarin gérevleri sadece bunlara siirli degildi. Gérev yaptig1 cami,
mescidin temizligi, aydinlatilmasi, bakim ve onarimlari dogal olarak
onlarin gorevleri arasindaydi. Butin bunlar ek olarak mahalledeki
yollarla ilgili problemlerin bile kadiya bildirilmesi vazifesi imamlara aitti.
Tanzimatla birlikte bu goérevlerine mahallede 6ltim, dogum, nikah
takipleri de eklendi.

Boylece toplumun icinde yer alan imamlarin Balikesir’de yasamlari bu
bildirinin konusunu teskil etmektedir. Konunun basvuru kaynagi
Balikesir mahkeme kayitlarini1 iceren ser’iyye sicilleridir. Ser’iyye
sicillerindeki kayitlar imamlarin toplumsal hayatin ne kadar icinde
olduklarini bize gosterecektir.

THE PLACE OF IMAMS IN SOCIAL LIFE: BALIKESIiR DISTRICT
(KAZA)

Abstract

In the Ottoman Empire, imams were among the leading figures in
society. They were not just people who worked in mosques and led the
congregation in prayer. They were people who guided the society,
informed them, and when necessary, vouched for or did not vouch for
the residents of the neighborhood they served. In this respect, they were
consulted together with other prominent figures in the neighborhood.
Even women and children who were left alone were entrusted to them.
The duties of the imams were not limited to these. Naturally, cleaning,
lighting, maintenance and repair of the mosques and masjids they served
in were among their duties. In addition to all these, the imams were also
responsible for reporting problems related to the roads in the
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neighborhood to the judge. With the Tanzimat, the monitoring of deaths,
births and marriages in the neighborhood was added to these duties.

Thus, the lives of the imams in Balikesir, who were part of the society,
constitute the subject of this report. The reference source for the subject
is the Sharia court records containing the Balikesir court records. The
records in the Sharia court records will show us how much the imams
were involved in social life.
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EMRUDABAD NAHIYESI YAYA KOYUNDE KILISE VE
MEKTEP INSASI

Fatma KAYA DOGANAY

Dr. Ogr. Uyesi, Balikesir Universitesi/ Necatibey Egitim Fakiiltesi/ Ttirkce
ve Sosyal Bilimler Egitimi, fatma.doganay@balikesir.edu.tr

Ozet

Bu calismada Burhaniye kazasi Emrudabad nahiyesi Yaya koéytinde
Ermeni cemaati tarafindan insa edilmek istenen kilise, mektep ve rahip
odasi ele alinacaktir. Binalarin insasi icin Emrudabad nahiyesinde
mesklin Ermeni cemaati adina yedi sahis tarafindan 28 Aralik 1911
tarihinde dilekce verilmistir. Sicil-i ntfusta kaza dahilinde bulunan
dokuz hanede Ermeni cemaatine mensup kirk kisi kayitlidir. Ancak
nahiye merkezi olan Gémec ile Yaya ve Haci Osman kéylerinde yirmi yedi
nufus kayitli; kayitsiz fakat yerlesmis ve ticaretle mesgul doksan g,
toplamda da 120 nufus mevcuttur. Verilen dilekge tUizerine ilgili
makamlarca gerekli tahkikat yapilmistir. Tahkikat sonucunda binalarin
yapilacag mevkinin civarinda hayirli eser, cami ve mescit bulunmadig:
anlasilmistir. Arazi, Rum kilisesine 755, nahiye merkezi Gémec’e 790 ve
Yaya koytine 380 zira mesafede bulunmaktadir. Keza binalar, dilekcede
isimleri bulunan Sarkis Torosyan, Gazeros Takoryan ve Haci Simon
Ohanyan’in sened-i defter-i hakani geregince tasarruflarinda bulunan
arazi-i miriye Uizerine insa edilecektir. Bu arazi 1200 mimari zira olup
bir kism1 bahce ve avlu olarak planlanmaktadir. Arazinin kiymeti ise
2.000 kurustur. Binalarin insasi icin gerekli olan 20.000 kurusun
Ermeni cemaatinden yedi sahis tarafindan ianeten karsilanacag
taahhtit edilmistir. Yapilarin plani Mimar Istepan Izmirliyan tarafindan
cizilmistir. On bes pencere, iki kap: kiliseye, on yedi pencere ve bir kap1
mektep ile rahip odas: kismina ait olacaktir. Mektep acildiginda Maarif
Nizamnamesinin 129. maddesinin uygulanmasina dikkat edilecektir.
Kilise, mektep ve rahip odasinin insas: icin 29 Mayis 1913’te irade-i
seniyye alinmistir. Calismada gayrimuislim ve ecnebilerin kilise, mektep
vb. acmak icin basvurularinda izin sureci, bu tir yapilarin insasi icin
yapilan tahkikatta hangi sorularin cevaplanmasi gerektigi, Yaya kéyu
ozelinde kilise, mektep ve rahip odasinin insasi i¢in arazinin ve ntifusun
durumunun ortaya konulmas: amaclanmaktadir.

Bu calismada tarihsel yontem benimsenmis olup veri toplama teknigi
olarak dokuman incelemesi secilmistir. Calismanin kaynaklari arasinda
devlet arsivlerinden alinan belgeler, salnameler ve telif eserler
bulunmaktadir.

Anahtar Kelimeler: Osmanli, Burhaniye, Ermeni kilise, mektep, insa izni
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CONSTRUCTION OF A CHURCH AND SCHOOL IN YAYA VILLAGE
OF EMRUDABAD DISTRICT

Abstract

In this study, the church, school and priest's room to be built by the
Armenian community in the village of Yaya in Emrudabad district of
Burhaniye will be discussed. A petition for the construction of the
buildings was submitted on December 28, 1911 by seven individuals on
behalf of the Armenian community residing in Emrudabad sub-district.
Forty members of the Armenian community were registered in nine
households in the district. However, twenty-seven people were registered
in Gémec, the town center, and the villages of Yaya and Haci1 Osman,
and there were ninety-three unregistered but settled and engaged in
trade, totaling 120 people. Upon the petition, necessary investigations
were made by the relevant authorities. As a result of the investigation, it
was found out that there were no auspicious monuments, mosques and
masjids in the vicinity of the location where the buildings would be built.
The land is 755 yards from the Greek church, 790 yards from Goémec,
the town center, and 380 yards from Yaya village. Likewise, the
buildings will be constructed on the state land owned by Sarkis Torosian,
Gazeros Takoryan and Haji Simon Ohanyan, whose names appear in the
petition, in accordance with the title deed. This land is 1200
architectural yards, part of which is planned as a garden and courtyard.
The value of the land is 2,000 kurus. The 20,000 kurus required for the
construction of the buildings was pledged to be provided with the help of
seven members of the Armenian community. The plan of the buildings
was drawn by architect Istepan Izmirliyan. Fifteen windows and two
doors will belong to the church, seventeen windows and one door will
belong to the school and the priest's room. When the school is opened,
attention will be paid to the implementation of Article 129 of the
Education Regulations. A decree was issued on May 29, 1913 for the
construction of the church, school and priest's room. This study aims to
reveal the permission process for non-Muslim and foreigners'
applications to open churches, schools, etc., which questions should be
answered in the investigation for the construction of such structures,
and the status of the land and population for the construction of a
church, school and priest's room in the village of Yaya.

In this study, the historical method was adopted and document analysis
was chosen as the data collection technique. The sources of the study
include documents from state archives, salnames and copyrighted
works.

Key Words: Ottoman, Burhaniye, Armenian church, school, building
permit
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ONDOKUZUNCU YUZYILIN SON CEYREGINDE
KARESI’DE DINi HAYAT

Nevfel AKYAR

Dr. Ogretim Uyesi, Adwyaman Universitesi / llahiyat Fakiiltesi / Felsefe
ve Din Bilimleri Béliimti, nevfelakyar@gmail.com

Ozet

Balikesir’in merkez ilcesi yani Karesi kazasi giniimuize ulasan bilgilere
gore ilk kez Muslimanlar tarafindan kurulmustur. Karesi Beyliginden
bu yana merkezi bir sehir huviyetine sahiptir. Sehrin ilk sakinleri
Muslimanlar olsa da Yahudiler, Ermeniler ve Rumlar merkez ilce
sinirlarinda uzunca bir stre ikamet etmistiler. Arsiv belgelerine gore
yerlesik olarak Balikesir’in merkezinde yasayan Yahudi aileler zamanla
Bursa'ya goc¢ etmislerdir. Ancak Ermeni ve Rumlar On Besinci yltizyildan
itibaren gln gectikce artarak yerlesimlerini strdurmuslerdir.
Ermenilerin Karesi kazasina ne zaman yerlestikleri asag yukarn
tarihlendirilebilse de Rumlar ile ilgili bu konuda net kayitlar
bulunmamaktadir. Ancak merkez kazaya baglh koéylerde ve civar
kazalarda yasayan Rum nufusun zamanla merkeze yerlesmis
olabilecegini iddia edebiliriz. Bu birbirinden farkli dini topluluklar diger
bircok sehirden farkli olarak Karesi’de ayni mahallelerde i¢ ice yasamis,
komsuluk iliskileri gelistirmis ve birbirlerine mtisamaha goéstermislerdir.
Bu calisma on dokuzuncu yulzyilin son ceyreginde Musliman ve
gayrimuUslimlerden olusan o glinkt Osmanl tebaasinin Karesi
kazasindaki dini yasantisini gbz Ontne sermeyi amaclamaktadir.
Balikesir halkinin dini kimleri, cemaat yapilari, ibadetleri, birbirleriyle
olan iligkileri s6z konusu sinirlamalar icerisinde ele alinmaya
calisilacaktir. Calismada nitel arastirma yéntemleri kullanilmaktadir.
Osmanli Arsiv Belgeleri, gayrimtislim cemaate ait belge ve doktimanlar,
sehri ziyaret eden seyyah ve mustesriklerin yazilann faydalandigimiz
temel metinler olup glntmuz bilginlerinin arastirmalar1 da o6nemli
kaynaklarimiz arasindadir.

Anahtar Kelimeler: Balikesir, Karesi, Dini Hayat, Musliman, Gayri
Muslim
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RELIGIOUS LIFE IN KARESI IN THE LAST QUARTER OF THE
NINETEENTH CENTURY

Abstract

The latest information indicates that the central district of Balikesir,
specifically the Karesi district, was initially established by Muslim
settlers. The city has retained its status as a central urban centre since
the establishment of the Karesi Principality. Although the initial
inhabitants of the city were Muslim, there had been a significant Jewish,
Armenian, and Greek presence within the central district for an extended
period. As evidenced by archival documents, Jewish families residing in
the central region of Balikesir gradually relocated to Bursa over time.
However, the Armenian and Greek populations continued to grow in the
Karesi district, with new arrivals recorded from the fifteenth century
onwards. While the approximate date of Armenian settlement in the
Karesi district can be determined, no clear records exist regarding the
Greeks. Nevertheless, it can be posited that the Greek population
residing in the villages associated with the central district and in the
surrounding districts may have gradually established themselves in the
city centre over time. In contrast to the situation in many other cities,
the various religious communities in Karesi coexisted in the same
neighborhoods, developed amicable relations, and demonstrated
tolerance towards one another. This study aims to elucidate the religious
life of the Ottoman subjects of that time, comprising Muslims and non-
Muslims, in the Karesi district in the last quarter of the nineteenth
century. This study will examine the religious identity, community
structures, worship practices and relationships of the people of Balikesir
within the aforementioned limitations. Qualitative research methods will
be employed in the investigation. The primary source material comprises
Ottoman Archive Documents, documents and papers belonging to the
non-Muslim community, writings of travellers and orientalists who
visited the city. The research of contemporary scholars will also be
utilised as a valuable source of information.

Key Words: Balikesir, Karesi, Religious Life, Muslim, Non-Muslim
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BiR REISULKURRA ORNEGi: GONENLi MEHMET
EFENDI

Murat AKKUS

Dog. Dr.,Balikesir Universitesi llahiyat Fakiiltesi,
muratakkus1 14@hotmail.com

Ozet

Reistlkurra kavrami kiraat ilmini hususi bir sekilde tamamlayip bitiren
hafizlarin ve okuyucularin bast anlamina gelmektedir. Osmanli Devleti
doneminde ortaya cikan reistilkurraya “reisit mesayihil-kurrd” da
denilmektedir. Ayrica kaynaklarda reistilkurra icin “reistilkurrd fi vaktih,
reisti mesayihi’l-kurra fi vaktih, reisti’l-kurrd fi asrih, reisti mesayihi’l-
kurrad fi asrih ve reisti mesdayihi’lkurra fi devleti’l-‘aliyye” gibi kullanimlara
rastlanmaktadir. Reistilkurralik makami, Osmanli’da Seyhu’l-islamhiga
bagl ytuksek memuriyetlerden biriyken, giintimtizde ise kiraat ilmiyle
ugrasanlar: temsil eden Ust dlizey bir unvan halini almistir. Her ne kadar
sembolik bir riitbe htiviyetine blirinmuis oldugu distnutlse de Diyanet
Isleri Baskanhgmin reistilkurralik makami ile ilgili bir ydnergesinin
olmas1 gérevin 6nemi ortaya koymaktadir. Bu ydonergede reistilkurranin
niteligi, secim sekli ve gérevleri gibi hususlar yer almaktadir. Buna gore
Reistilkurra takrib kiraatinden mucaz (Asere-takrib seviyesinde kiraat
ilmini tahsil ederek icazetname almis), muciz (Icazetname vermis ve
uzun sure kiraat tedrisinden kopmamis), icazette akdem (Takrib icazeti
tarihi itibariyle en kidemli) ve muidebbir (Merasimi idare edebilecek
dirayet ve temsil yetenegine sahip) vasiflarina sahip olup, Turkiye’deki
butin hafiz ve kurra hafizlarin basidir. Osmanlidan glntmuze
reistilkurralik goérevinde bulunan pek c¢ok isimden s6z etmek
mumkindir. Evliya Mehmed Efendi, Yusuf Efendi, Huseyin Efendi,
Saban Efendi, Ali el-Manstri Efendi, Yusufefendizade Abdullah Efendi,
Celebi Imam Mehmet Efendi, Arabzade Mehmet Emin Efendi,
Kastamonulu Sifi Ahmed Efendi, Cinzade Mustafa Efendi, Salih Efendi,
Ahiskali Osman Efendi, Hacizade Mehmed Efendi, Feyzullah Seker
Efendi, Vidinli Hasan Efendi, Camasircizade Ahmed Efendi, Abdullah
Eyytbi Efendi, Bolulu Kara Hafiz Omer Efendi, Mevlevihanekapili
Mehmed Efendi, Tursucuzade Ahmed Hifzi Efendi, Molla Mehmed Emin
Efendi, Mehmed Sakib Efendi, Varnali Ahmed Hamdi Efendi, Bayindirh
Mustafa Bilge Efendi, Usktidarli Ali Efendi, Abdurrahman Gurses
Efendi, Ahmed Arslanlar Efendi reistilkurralik goérevinde bulunanlar
arasinda zikredilebilir. Arastirmamiza konu olan Goénenli Mehmed
Efendi de 1976’da reistilkurralik makamina gelmis ve vefatina kadar bu
vazifeyi strdirmusttir. Bu calismamizda imam-hatiplik, vaizlik ve
Kur’an ogretmenligi gibi gorevleri ifa etmis olan ve Omrint hayir
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hizmetlerine sarfeden Génenli Mehmet Efendi’nin kiraat ilmi baglaminda
reistilkurraligi incelenecektir.

Anahtar Kelimeler: Kiraat, Kurra, Reistilkurra, Génenli Mehmet Efendi,
Mucaz, Muciz

AN EXAMPLE OF A REISULKURRA: GONENLi MEHMED EFENDi
Abstract

The term "Reistilkurrd" refers to the title given to those who have
completed and perfected the science of Qira'at in a specialized manner,
representing the leading authority among hafiz and readers. During the
Ottoman period, the position of Reistilkurra (Head of the Reciters.) was
also referred to as "reisti mesayihi’l-kurra." (Chief of the Masters of the
Reciters) Additionally, in historical sources, the term Reistilkurra(Head
of the Reciters.) is found in various forms such as "reistilkurra fi waktih"
(Chief of the Reciters in his time), "reisti mesayihi’l-kurra fi waktih" (Chief
of the Masters of the Reciters in his time), "reisti’l-kurra fi asrih" (Chief
of the Reciters in his era), "reisti mesayihi’l-kurra fi asrih" (Chief of the
Masters of the Reciters in his era), and "reisti mesayihi’l-kurra fi devleti’l-
‘aliyye" (Chief of the Masters of the Reciters in the Sublime State). The
Reistilkurra (Head of the Reciters.) position was one of the high-ranking
offices associated with the Seyhtulislam (Sheikh ul-Islam) during the
Ottoman period, but today it has become a high-level title representing
those engaged in the science of Qira'at. Although it may seem more of a
symbolic rank, the existence of a directive from the Presidency of
Religious Affairs regarding the Reistilkurra(Head of the Reciters.) shows
the significance of the role. This directive includes the qualifications,
selection process, and responsibilities of the Reistilkurra(Head of the
Reciters.). According to this directive, a Reistilkurra (Head of the
Reciters.) has the qualifications of mucaz (mujaz) (having received
certification after studying the science of Qira'at at the Asere-takrib
(Ashara taqrib) level), muciz (mujiz) (having issued certifications and
remained actively involved in teaching Qira'at for a long time), icazette
akdem (aqdem/akdem in ijazah) (the most senior based on the date of
Takrib (taqrib) certification), and mudebbir (mudabbir) (having the
capability to manage ceremonies and represent effectively). The
Reistilkurra (Head of the Reciters.) is the head of all hafiz and qurra
hafiz in Turkey. Many individuals have served in the Reistilkurra (Head
of the Reciters.) role from the Ottoman period to the present. Among
them are Evliya Mehmed Efendi, Yusuf Efendi, Hiseyin Efendi, Saban
Efendi, Ali el-Mansari Efendi, Yusufefendizade Abdullah Efendi, Celebi
Imam Mehmet Efendi, Arabzade Mehmet Emin Efendi, Kastamonulu
Safi Ahmed Efendi, Cinzade Mustafa Efendi, Salih Efendi, Ahiskal
Osman Efendi, Hacizade Mehmed Efendi, Feyzullah Seker Efendi, Vidinli
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Hasan Efendi, Camasircizade Ahmed Efendi, Abdullah Eyytbi Efendi,
Bolulu Kara Hafiz Omer Efendi, Mevlevihanekapili Mehmed Efendi,
Tursucuzade Ahmed Hifzi Efendi, Molla Mehmed Emin Efendi, Mehmed
Sakib Efendi, Varnali Ahmed Hamdi Efendi, Bayindirli Mustafa Bilge
Efendi, Usktdarli Ali Efendi, Abdurrahman Guirses Efendi, Ahmed
Arslanlar Efendi Our study focuses on Goénenli Mehmed Efendi, who
assumed the position of Reistilkurra (Head of the Reciters.) in 1976 and
held this position until his death. This study will examine Goénenli
Mehmed Efendi's role in the context of Qira'at science, including his
contributions as an imam, preacher, and Qur'an teacher, as well as his
dedication to charitable services throughout his life.

Keywords: Qira'at, Qurra (Reciters), Reistilkurra(Head of the Reciters),
Gonenli Mehmed Efendi, Mucaz(mujaz), Muciz(mujiz)
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BALIKESIR ESKi MUFTUSU MEHMET EMRE VE
ARAPCA-TURKCE MUTERCIMLIK YONU (TAFSILU’N-
NES’ETEYN VE TAFSILU’S-SAADETEYN OZELINDE)

Recep KIRCI

Dr. Ogretim Uyesi, Balikesir Universitesi/ Illahiyat Fakiiltesi/ Temel Islam
Bilimleri Béltimii/ Arap Dili ve Belagati Anabilim Dali/
recep.kirci@balikesir.edu.tr

Ozet

Bu calismada Balikesir eski mufttisi Mehmet Emre’nin Arapca-Turkce
mutercimlik yont, Arapca’dan Turkge’ye tercime ettigi Tafsilii'n-
Nes’eteyn ve Tafsilii’s-Saadeteyn Uzerinden ele alinacaktir. Mehmet
Emre 1927 yilinda Manisa’nin Turgutlu ilcesinde dogmustur. Babasi
imam hatip Hasan Efendi annesi Tevhide hanimdir. Fatima, Nesibe ve
Selime isimli 3 kiz1 vardir. ilk egitimini babasindan almis sonrasinda
imamlik yaptigi dénemde yakin kdyde (Saruhanli/Buytkbelen’de) imam
olan Muhammed Hanefi Hoca Efendi’'den Arapca dersleri almaya
baslamistir. fleriki zamanlarda Manisa’nin Demirci kazasinda Kiran
camiine imam olarak atanmis ve Demirci ilce muftisti Refik
Akcalioglu'ndan Arapca derslerini okumaya devam etmistir. Ders
okudugu esnada hocasindan Stleyman Hilmi Tunahan Efendi
Hazretlerinin (k.s.) ders ve irsad faaliyetlerini 6grenmistir. Bu dénemde
hocasindan izin alarak Stleyman Efendi hazretlerini ziyaret edip
kendisine intisap etmistir. Ustadina nasil intisab ettigi ile ilgili
durumunu “O, manevi rasatlariyla bizi tespit etti ve énce dikkatimi, sonra
sevgimi celbetti ve daha sonra kendimi huzuruna cekti” sozleriyle dile
getirmistir. 1954 yilinda Ustadinin tekamiil kursunda kendisinden Serh-
i Akaid ve Usul-i Fikih dersleri okur. Stileyman Efendi’den (k.s.) ders
okumasinin mutlulugunu “Sevincim sonsuzdu. Ciinkt ziilcendheyn bir
alimin ders halkasinda bu dcize de bir yer lUitfedilmisti” ifadeleriyle
bildirmistir. Resmi goérevine imamlik vazifesi ile baslar. Sonrasinda
sirasiyla Eskisehir/Sivrihisar ilce muftaltgt, Eskisehir il muftalugay,
Balikesir il muftaltiga ve Bilecik il muftaliga yapip 1979 yilinda emekli
olur. Mehmet Emre kendisini taniyanlar tarafindan alim, edip, sair,
caliskan, zeki ve durust, efendi bir kisilige sahip olup goérev yaptigi
yerlerde halkin ytksek glivenine mazhar olan, yazdigini konusabilen
konustugunu da yazabilen velid (Gretken) bir yazar olarak
bildirilmektedir. Muellifin, Fikih, hadis, akaid, Islam tarihi ile ilgili
eserlerinin yaninda Arapca’dan Turkce’ye tercime calismalar: da vardair.
Cok iyi derecede Arapca bilen Emre Hoca Arapca’dan Turkce'’ye
Sevahidii’l-Hakk’dan Vehhabilere Cevaplar, Riuhu’s-Salah Aynii’l-Hayadt,
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Riyazii’s-Salihin Terctimesi, Emirti’l Mii’minine [taatin Viicubu Hakkinda
Kirk Hadis, Cennet Bahceleri Imanin Hakikatleri, Tafsilii’n-Nes’eteyn ve
Tahsilii’s-Saddeteyn, isimli eserleri anlasilir bir dille terctime etmistir.
Terciime eserlerin isimlerinden de anlasilacag Utzere muellif dini
metinleri terciimeye yogunlasmistir. Icerisinde bulundugu dénemde
Turkiye kamuoyu ve dini cevreler tarafindan kabul géren Mehmet Emre
gibi bir alim ile ilgili herhangi bir calisma yapilmamasi bizim acimizdan
konuyu o6nemli hale getirmistir. Bu calismada nitel arastirma
yontemlerinden biri olan doktiman, literattir tarama ve analizi yontemi
kullanilmistir. Oncelikle eserin Arapca basimi temin edilmis arkasindan
mutercim tarafindan Arapca ifadelerin Tlrkce cevirisinde nasil terciime
edildigi karsilastirilmis ve sonuca varilmistir. Bu calismada s6z konu
eser olan Tafsilti’n-Nes eteyn ve Tahsilii’s-Saddeteyn Ragib el-Isfehani (6.
V./XI. ytzyilin ilk ceyregi) tarafindan tasavvuf ve ahlaka dair yazilan bir
eserdir. Emre Hoca eseri farkli gerekcelerden dolay: uzun bir zamana
yayarak terctime etmistir. Zira eserin 6nsoéztinde tercimeye basladiktan
sonra bazi nedenlerden dolay: birkac¢ yil ara verdigini bildirmektedir.
Eserin Arapcast ile calismamiza konu olan Turkce terctimesi
karsilastirildiginda mutercimin asil metne sadik kalmakla beraber
kelimelerin ltgat/s6zltik anlamina takilip kalmadan icerisinde
bulundugu toplum tarafindan kullanilan dilde anlasilabilecek bir sekilde
tercime ettigi gortlmustir. Ayrica tahsil ettigi Arapca ilmi ve yasadigi
zamanda kullanilan konusma dili Turkce’yi edib bir sekilde terctime
esere yansitmistir. Eserin adi daha énceleri Hiiseyin Mazhar tarafindan
Tafsiltii’n-nes’eteyn Terciimesi, Lutfi Dogan tarafindan Mutlulugun
Kazanimast ve Mevlut F. Islamoglu tarafindan Insan: iki Hayat Iki
Saadet seklinde Tukce’ye cevrilirken Emre Hoca tarafindan Diinya ve
Ahiret Hayati ve Bu Iki Hayatta Saadetin Temini seklinde terctime
edilmistir. Bu isim terctimeleri icerisinde bize gore en iyisi Emre Hoca’nin
tercimesidir. Zira bu terclime eserin iceriginde bahsi mevzu ismin
aciklanmasi ile son derece uyumludur. Son olarak Terciime eserde
ayetler Arapca harflerle verilip altina terctimeleri yapilmistir. Muellif
farkli eserlerinde ayetlerin latince harflerle yazilmasina sicak
bakmadigini dile getirmektedir. Calismanin amaci Balikesir’in 6nemli
sahsiyetlerinden olan ve halkin mazhariyetini kazanan Balikesir eski
muftistt Mehmet Emre’nin tercimanlik yontini ortaya koyarak alana
katki sunmaktir.

Anahtar Kelimeler: Arapca, Terciime, Balikesir, Mehmet Emre,
Tafsili’'n-Nes’eteyn ve Tafsilti’s-Saadeteyn.
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FORMER MUFTI OF BALIKESIR MEHMET EMRE AND ARABIC-
TURKISH TRANSLATION DIRECTION (SPECIAL TO TAFSILU'N-
NES'ETEYN AND TAFSILU'S-SAADETEYN)

Abstract

In this study, the Arabic-Turkish translation aspect of the former mufti
of Balikesir, Mehmet Emre, will be discussed through Tafsili’'n-Nes’eteyn
and Tafsilti’'s-Saadeteyn, which he translated from Arabic to Turkish.
Mehmet Emre was born in 1927 in the Turgutlu district of Manisa. His
father was an imam-hatip Hasan Efendi and his mother was Tevhide
Hanim. He has three daughters named Fatima, Nesibe and Selime. He
received his primary education from his father and later, during his time
as an imam, he started taking Arabic lessons from Muhammed Hanefi
Hoca Efendi, who was an imam in a nearby village (in
Saruhanli/Buytkbelen). Later, he was appointed as an imam to the
Kiran Mosque in the Demirci district of Manisa and continued to take
Arabic lessons from the Demirci district mufti, Refik Akcalioglu. While
he was taking lessons, he learned from his teacher the lessons and
guidance activities of Stilleyman Hilmi Tunahan Efendi Hazretleri (k.s.).
During this period, he visited Stileyman Efendi with permission from his
teacher and became affiliated with him. He expressed the situation of
how he became affiliated with his master as “He detected us with his
spiritual observations and first attracted my attention, then my love and
then drew me to his presence.” In 1954, he read the lessons of Serh-i
Akaid and Usul-i Figh from his master in the development course. He
expressed the happiness of taking lessons from Stleyman Efendi (k.s.)
with the words “My joy was endless. Because this helpless person was
also granted a place in the circle of lessons of a great scholar.” He started
his official duty as an imam. Later, he served as Eskisehir/Sivrihisar
district mufti, Eskisehir provincial mufti, Balikesir provincial mufti and
Bilecik provincial mufti respectively and retired in 1979. Mehmet Emre
is reported by those who know him as a scholar, literary man, poet,
hardworking, intelligent, honest, and a gentlemanly person who has
earned the high trust of the people in the places where he has served, a
productive writer who can speak what he writes and write what he
speaks. In addition to his works on jurisprudence, hadith, belief, and
Islamic history, the author has also translated works from Arabic to
Turkish. Emre Hoca, who has a very good command of Arabic, has
translated from Arabic to Turkish the works titled Sevahidti’l-Hakk’dan
Vahhabilere Cevaplar, Ruhu’s-Salah Aynu’l-Hayat, Riyazti’s-Salihin
Ceviri, Forty Hadiths About the Obligation of Emirtil Mi’'minine, Cennet
Bahceleri Imanin Hakikatleri, Tafsilii'n-Nes’eteyn, and Tahsilii’s-
Saadeteyn in an understandable language. As can be understood from
the names of the translated works, the author focused on translating
religious texts. The fact that no study was conducted on a scholar like
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Mehmet Emre, who was accepted by the Turkish public and religious
circles during his time, made the subject important for us. In this study,
one of the qualitative research methods, document, literature review and
analysis method, was used. First, the Arabic edition of the work was
obtained, then the translator compared how the Arabic expressions were
translated in the Turkish translation and reached a conclusion. The
work in question in this study, Tafsili’'n-Nes’eteyn ve Tahsili’s-
Saadeteyn, is a work written by Ragib el-isfehani (d. first quarter of the
Sth/11th century) on Sufism and morality. Emre Hoca translated the
work over a long period of time for various reasons. Because in the
preface of the work, he states that he took a break for a few years after
starting the translation due to some reasons. When the Arabic version of
the work is compared with the Turkish translation that is the subject of
our study, it is seen that the translator, while remaining faithful to the
original text, translated the words in a way that could be understood in
the language used by the society he was in, without getting stuck on the
dictionary meaning of the words. In addition, he eloquently reflected the
Arabic language he studied and the Turkish spoken at the time he lived
in, in the translated work. The name of the work was previously
translated into Turkish by Huseyin Mazhar as Tafsili’'n-nes’eteyn
Terciimesi, Lutfi Dogan as Mutlulugun Kazanilmasi and Mevlit F.
Islamoglu as Insan: iki Hayat iki Saadet, while it was translated by Emre
Hoca as Diinya ve Akhiret Hayat ve Bu Iki Hayat Saadetin Temini. In our
opinion, the best of these translations is Emre Hoca’s translation.
Because this translation is extremely compatible with the explanation of
the name in question in the content of the work. Finally, the verses in
the translated work are given in Arabic letters and their translations are
made below. The author states in his different works that he does not
approve of verses being written in Latin letters. The aim of the study is
to contribute to the field by revealing the translation skills of Mehmet
Emre, the former mufti of Balikesir, who is one of the important figures
of Balikesir and has gained the honor of the people.

Key Words: Arabic, Translation, Balikesir, Mehmet Emre, Tafsili'n-
Nes'eteyn and Tafsilti's-Saadeteyn.
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DIN EGITIMI VE KUR’AN’A ADANMIS BiR OMUR: HAFIZ
OMER HOCA’NIN BALIKESIR’IN DINI HAYATINA
KATKISI

Nuriye INCI

Dr. Ogr. Uyesi, Ege Universitesi Birgivi Ilahiyat Fakiiltesi Temel Islam
Bilimleri Tasavvuf, incinuriye 10@gmail.com

Ozet

Bu bildiride, Hafiz Omer’in Balikesir’de hafizlik dénemi ve Istanbul’da
egitim hayati ve hocalari, egitimi zamanindan bazi hatiralari, 6grencileri
ve vazife anlayisi ile Balikesir’in dini hayatina sagladigi katki ana
hatlariyla ele alinmistir. 1943 yilinda Balikesir'in Savastepe ilcesi,
Saribeyler beldesinde dogan Omer Hoca, ilkégrenimini tamamladiktan
sonra hafizlik egitimi icin Balikesir Yildirim Camii Kur’an Kursu’na
kaydedilir. Hafiz Ahmet Karatoprak Hocanin (1923-2008) rahle-i
tedrisinde hafizligin1 tamamlar. Hafizlik sonrasi hocasinin referansi ve
tesviki ile Istanbul’a Sultan Ahmet Camii imami, Goénenli Mehmet
Efendi'nin (1901-1991) rahle-i tedrisine gonderilir. Talim icin ise
Istanbul Fatih Camii'nde Kesik Bacak Ismail Efendi’ den (1905-1972)
ders almistir. Ardindan Diyarbakir’da askerlik gorevini imam olarak
tamamlamistir. Terhis sonrasi tekrar Istanbul’a dénerek Nuru Osmaniye
Kur’an Kursu'nda Haci Hafiz Hasan Akkus Hoca’nin (1885-1972) talim
derslerine devam etmistir. Once Firuz Aga Camii'nde merhum Prof. Dr.
Bekir Topaloglu'nun muezzinligi ardindan Salkim Ségit Camiinde
vekaleten muiezzinlik gibi gérevlerde bulunmustur. Kendisine asli gérev
tevdi edilecegi sirada memleketinden gelen mektupta babasinin hastalig:
bildirilir ve annesi geri dénmesi konusunda 1srar eder. Hafiz Omer geri
dénmek konusunda isteksizdir diger yandan ailesini de yalniz birakmay1
vefasizlik gibi diistintir. Hocasi ile istisaresinde gecen diyalog hayatinin
kararini almasinda etkili olur. Hocasi “Istanbul’da kalamiyorsan;
Istanbul’u kéytine sen gotirirstin® sézi Hafiz Omer’e bundan sonraki
yasamini tayin etme konusunda bir pusula islevi goriir. Istanbul’dan
déner dénmez memleketinde hizmetlere baslar. Once gorevli oldugu
camisini, halkin da katkilariyla tamir ettirerek odasini Kur’an 6gretimi
icin hazir hale getirir. Burada hem cocuklara hem de yetiskinlerle
yillarca dersler stuirdiriliir. Diger yandan Savastepe ilcesinde Imam
Hatip Lisesi'nin kurulmasina o6énctlik etmistir. Dénemin sartlar1 ve
ulasim imkéanlar: kisith olmasina ragmen Savastepe’nin civar kdylerini
tek tek dolasarak okul caginda cocugu olan aileleri, cocuklarinin egitimi
konusunda ikna girisiminde bulunur. Kendi koéylinden de buldugu
dgrencilerle birlikte yetmise yakin talebenin veliligini tistlenir. Imam
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arkadaslar ile talebelere kalacak yer temini ve iasesi gibi her turlt
ihtiyaclarinin karsilanmasinda Savastepe halkini harekete gecirir.
flcenin ve civar kéylerde egitim ve dini hayatin canlanmasina katki
saglar. Ayrica Savastepe imam- Hatip okulunun yeni binasinin insaati
ve ilk kiz Ogrencilerin egitime baslamasi konusunda da destek
verenlerdendir. Hafiz Omer 9 Mart 2023 tarihinde Balikesir’de dar-1
bekaya irtihal etmistir. Hayat:i hakkinda bilgilere vefatindan t¢ yil kadar
6nce yazmaya basladigi Hayat Tercemem baslikli hatirati, cocuklari,
o6grencileri ve yakin dostlari ile yapilan gértismeler yoluyla ulasilmistir.
Bu bilgiler analiz edildiginde Hafiz Omer Hoca’nin hayatim1 Kur’an
dgretmeye adadign gériilmektedir. imamlik ve Kur’an Kursu égreticiligi
yani sira emekli olduktan sonra da evinde veya mahalle camisinde
Kur’an derslerini stirdtirdtigti, vefatina kadar her zaman talebeleri ile
egitime devam ederek Balikesir’in din egitimi sahasina katki sundugu
bilinmektedir. Ayrica kabiliyetli talebelerini imkanlara gore Istanbul,
Bursa’ya yénlendirir. Hafiz Omer Hoca, yasadigi bolgenin dini hayatini
insa etmede gayretleri ile 6mrtintin sonuna kadar yardim eden fedakar
sahsiyetlerden biridir. Bu bildiri onun adinin unutulmamasi ve yaptigi
hizmetlere tesekklirtin bir ifadesidir.

Anahtar Kelimeler: Balikesir, Savastepe, Hafiz Omer Hoca, Din
Hizmetleri, Dini Hayat

A DEDICATED LIFE TO RELIGIOUS EDUCATION AND THE QUR'AN:

HAFIZ OMER HOCA'S CONTRIBUTION TO THE RELIGIOUS LIFE OF
BALIKESIR

Abstract

In this paper, Hafiz Omer's hafiz period in Balikesir and his education
life and teachers in Istanbul, some of his memories from his education,
his students and his understanding of duty, and his contribution to the
religious life of Balikesir are discussed in outlines. Born in 1943 in
Saribeyler town, Savastepe district of Balikesir, Omer Hoca was enrolled
in Balikesir Yildinm Mosque Qur'an Course for his hafiz education after
completing his primary education. He completed his hafiz education
under the tutelage of Hafiz Ahmet Karatoprak (1923-2008). After Hafiz,
with the reference and encouragement of his teacher, he was sent to
Istanbul to study under the imam of Sultan Ahmet Mosque, Génenli
Mehmet Efendi (1901-1991). For training, he took lessons from Kesik
Bacak Ismail Efendi (1905-1972) at Fatih Mosque in Istanbul. Then he
completed his military service as an imam in Diyarbakir. After his
demobilisation, he returned to Istanbul and continued the training
lessons of Haci Hafiz Hasan Akkus Hoca (1885-1972) at Nuru Osmaniye
Qur'an Course. Firstly, he worked as the muezzin of the late Prof. Dr.
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Bekir Topaloglu in Firuz Aga Mosque and then as a deputy muezzin in
Salkim S6gtt Mosque. When he was about to be entrusted with his main
duty, his father's illness was reported in a letter from his hometown and
his mother insisted that he return. Hafiz Omer was reluctant to go back,
but on the other hand, he thought it would be disloyal to leave his family
alone. The dialogue in his consultation with his teacher is effective in
making the decision of his life. His teacher's words ‘If you cannot stay in
Istanbul, you will take Istanbul to your village’ serve as a compass for
Hafiz Omer to determine his life from now on. As soon as he returns from
Istanbul, he starts to serve in his hometown. Firstly, he repairs the
mosque where he is in charge with the contributions of the people and
makes the room ready for Qur'an teaching. Here, lessons are continued
for years with both children and adults. On the other hand, he pioneered
the establishment of Imam Hatip High School in Savastepe district.
Although the conditions of the period and transport facilities were
limited, he travelled to the surrounding villages of Savastepe one by one
and tried to convince families with school-age children about the
education of their children. Together with the students he found from
his own village, he undertook the guardianship of nearly seventy
students. With his fellow Imams, he mobilised the people of Savastepe to
meet all their needs such as accommodation and food for the students.
He contributes to the revival of education and religious life in the district
and neighbouring villages. He is also one of those who supported the
construction of the new building of Savastepe Imam-Hatip school and
the first female students to start education. Hafiz Omer passed away on
9 March 2023 in Balikesir. Information about his life was obtained
through his memoir titled Hayat Tercemem, which he started to write
about three years before his death, and interviews with his children,
students and close friends. When this information is analysed, it is seen
that Hafiz Omer dedicated his life to teaching the Qur'an. In addition to
being an imam and Qur'an Course instructor, it is known that he
continued his Qur'an lessons in his home or neighbourhood mosque
after his retirement and contributed to the field of religious education in
Balikesir by continuing education with his students until his death. He
also directed his talented students to Istanbul and Bursa according to
the opportunities. Hafiz Omer Hodja is one of the devoted personalities
who helped to build the religious life of the region he lived in with his
efforts until the end of his life. This paper is an expression of gratitude
for his name not to be forgotten and his services.

Key Words: Balikesir, Savastepe, Hafiz Omer Hodja, Religious Services,
Religious Life
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SINDIRGI EGRIDERELI “HACI BABA” iBRAHIM (AKBAS)
EFENDI

Isa BALDEMIR

Ogr. Gér. Dr., Balikesir Universitesi Rektérliik Tiirk Dili
isa.baldemir@balikesir.edu.tr

Ozet

1300°de (1885) Sindirgt Egridere Mahallesi'nde dogan Ibrahim Efendi,
ktictik yasta Kirkagac Ayanzdde Medresesi’ne verilmistir. Burada Ussaki
mesdyihinden Akhisar Kémurcili Bekir (Erenbas) Efendi’den ders ve
icdzet alarak koylne dénmustiir. Medrese egitimi ve Sar1 Hoca Camii
imamlig1 dolayisiyla yirmi ti¢ yi1l Kirkagac’ta kalmistir. 1. Dlinya Savasi
baslarinda Bandirma’da gerceklestirilen ve o dénem c¢ok énem verilen
“efendilik” imtihaninda koéylisti Mehmet, G6ctikli Muharrem ve Emin
Efendilerle basarili olduklari icin 6énce sefer goérev emrinden muaf
tutulmus; ancak Canakkale Savasi’nin sonlarinda cogu aydin gibi o da
cepheye cagrilmistir. Henliz talimdeyken catismalar bittiginden fiili
savasa girmeden koéyline dénmusttr. Ailesi ve cocuklarinin gecimi i¢in
tarim ve daha cok hayvancilikla mesgul olmus ve kéy mescidinde
yaklasik altmis bes yil fahri imamlik yapip cocuk okutmustur. 1941°de
vefat eden Emine hanimdan bes cocugu olmus, daha sonra da Hatice
hanimla evlenmistir.

Isgal yillarinda bir Yériik obasinda yasadigindan yayla ve kisla hayatinda
Yunan zulminden kacarak ailesiyle hayatta kalabilmistir.
Cumbhuriyet’in ilk yillarinda kéytinde normal bir hayat stirse de gerek
kendi cocuklarinin gerekse de kdy cocuklarinin egitiminde sorumlu
hissetmis ve mahallesinde kiictik bir oda (mescit) yaptirmisir. 1947’de
Uclncu oglu Mehmet’i evlendirmek icin ev ihtiyaci cikinca mescidi eve
dontstirmis ve 1949’da cami insasina girismistir. Cevreden cami
yapilan yerde su olmamasindan cok elestiri alsa da o yaklasik iki ylz
metre uzakliktaki arazi tabanina 12 metrelik kuyu kazdirmis; ancak
yeterli miktarda oradan da su cikmayinca yaklasik bes kilometre
uzakliktan Kirkagac Gelenbe’den develerle getirttigi 14 bin toprak ktinkle
yetmis glinde su getirtmistir.

1917-1949 aras1 Turkiye’den duzenli hacca gidilmemis, devlet
kontroltindeki ilk kafile, kendi koytinden uc¢ kisiyle Hacit Baba’nin da
bulundugu, 1950°de gitmistir. Bu hacda medrese arkadaslari Akhisarh
Kamil (Misirth) ve Koémurctlh Sadik (Erenbas) Efendiler de
bulunmaktadir. Hac sonrasi kafilesindeki kendi koyltlerinin ve komsu
koylerden ileri gelenlerin ona tevecciihleri daha da kesiflesmis, cevresi
cocuklarini onun yanina verip okutmasini istemislerdir. Buytk emek
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verdigi Cami, yanindaki odasi ile yavas yavas bir egitim mekanina
buriinmus, 1950 sonrasinda cuma hutbelerini ve namazini sutrekli
kendisi icra ettigi halde kiictik cocuklarin egitimini daha 6nce yetistirdigi
gencler icra etmistir.

1950 sonras: ilk Bigadi¢c koylulerinin kullandigi “Haci Baba” ifadesi
zamanla kendi kéyt ve cevrenin de benimsedigi bir adlandirmaya
déntismustir. Olimtine dek hic ziyaretcisi eksik olmamus,
soylediklerinin bir bir ortaya cikmasiyla keramet ehli, Allah dostu diye
hep itibar gérmuisttir. Sindirgy, Akhisar, Bigadic ve Kirkagac cevresindeki
koylerden insanlar 1968’de 6limtine dek akin akin ona derslenmeye
gelmislerdir. Banisi oldugu Egridere Isinilir Camii’nin son cemaat
mahallinde medfundur. Yolu tg¢tncii oglu Mehmet, Hisaralanli Haci
Hasan, Bakirli Haci Ismail Efendilerce gliniimuize dek stirdtirilmuistiir.

Anahtar Kelimeler: Hact Baba Sindirgt Egridere Ussdkilik

SINDIRGI EGRIDERELI “HACI BABA” iBRAHIM (AKBAS) EFENDI
Abstract

Born in 1300 (1885) in the Egridere Neighborhood of Sindirgi, Ibrahim
Efendi (Akbas) was sent to Kirkagac Ayanzade Madrasah at a young age.
Here, he received lessons and an licence from Akhisar Kémuirctlti Bekir
(Erenbas) Efendi, an Ussaki sheikh, and returned to his village. He
stayed in Kirkagac for twenty-three years due to his madrasah education
and his position as the imam of Sar1 Hoca Mosque. At the beginning of
World War I, he was exempted from the expedition duty order at first
because he and his fellow villagers Mehmet, Goctikli Muharrem and
Emin Efendi were successful in the “efendilik” exam held in Bandirma,
which was very important at the time; however, like most intellectuals,
he was called to the front towards the end of the Canakkale War. Since
the fighting ended while he was still in training, he returned to his village
before entering actual combat. He was engaged in agriculture and mostly
animal husbandry to support his family and children and served as an
honorary imam in the village mosque for about sixty-five years and
educated children. He had five children with Emine Hanim, who passed
away in 1941, and later married Hatice Hanim.

Since he lived in a Yoruk tribe during the occupation years, he was able
to survive with his family by escaping from Greek oppression in the
highlands and barracks. Although he lived a normal life in his village in
the early years of the Republic, he felt responsible for the education of
both his own children and the village children and had a small room
(mosque) built in his neighborhood. When he needed a house to marry
his third son Mehmet in 1947, he converted the mosque into a house
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and started building a mosque in 1949. Although he received a lot of
criticism from the people around him because there was no water in the
place where the mosque was built, he had a 12-meter well dug in the
ground floor about two hundred meters away; However, when there was
not enough water there, he brought water in seventy days with 14
thousand clay pots brought by camels from Kirkagac Gelenbe,
approximately five kilometers away.

Regular hajj was not made from Turkey between 1917-1949, the first
state-controlled convoy went in 1950, including three people from his
own village and Haci Baba. His madrasah friends Akhisarli Kamil
(Misirll)) and Kémurctlt Sadik (Erenbas) Efendi were also in this hajj.
After the hajj, the favor of his own villagers and the notables from the
neighboring villages in his convoy increased even more, and his circle
wanted him to send their children to him and educate them. The
mosque, where he put in great effort, gradually turned into an
educational center with its adjacent room, and after 1950, while he
himself constantly performed the Friday sermons and prayers, the
education of the younger children was carried out by the young people
he had trained before.

The term “Haci1 Baba”, which was used by the first Bigadic villagers after
1950, eventually became a name adopted by his own village and
surroundings. He never lacked visitors until his death, and as his words
came true one by one, he was always respected as a miracle worker and
a friend of God. People from the villages around Sindirgi, Akhisar,
Bigadic and Kirkagac flocked to him to take lessons until his death in
1968. He is buried in the narthex of the Egridere Isinilir Mosque, of
which he was the benefactor. His path has been continued to this day
by his third son Mehmet, Hisaralanli Hac1 Hasan and Bakirli Haci ismail
Efendi.

Key Words: Hact Baba Sindirgt Egridere Ussdkilik
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OMER SEYFETTIN'IN “ILK NAMAZ” iSIMLI HIKAYESI

Seyfullah KORKMAZ

Prof. Dr., Seyfullah Korkmaz, Kirsehir Ahi Evran Universitesi Fen
Edebiyat Fakiiltesi Ogretim Uyesi, seyfullahkorkmaz@ahievran.edu.tr
Orcid: 0000-0001-9611-4798

Ozet

Balikesir ili Génen ilcesinde dogmus olan meshur Turk yazar Omer
Seyfettin’in “Ilk Namaz” isimli hikayesi, Balikesir’in dini hayati hakkinda
6nemli bilgiler sunmaktadir.

Bu hikayede, Omer Seyfettin, ilk defa, sabah namazini nasil kildigina
dair hatiralarini dile getir. Soguk bir kis sabahi, erkenden yakilan bir
sobanin sicakliginda, annesi ve hizmetcilerinin de yardim ve irsatlariyla
Omer Seyfettin, abdestini alir ve sabah namazini kilar. Sabah namazi
vaktinin en bereketli ve en huzurlu zamanindan nasil faydalandirildig:
guzel bir Turkceyle edebi ifadelerle anlatilir..

“llk Namaz” hikayesi, Omer Seyfettin’in Bahar ve Kelebekler isimli hikaye
kitabinda yer alir. Hikaye diger yontiyle bu hatira, 1 Kanunisani 1320
(14 Ocak 1905) tarihinde yazilmistir.

Hikayede Omer Seyfettin’e abdest aldirilis1 su ifadeler ile anlatilir:

”»

"Haydi, besmele cek ...” “Pervin ilik suyu ellerime doktyor, annem
basucumda: Ytzunu ... simdi kollarini, yine ti¢ defa ... " diye fisildiyor,
unuttukca: ‘Al Hani basina mesh?‘ gibi uyanlarla yanliglarimi bana
tekrar ettiriyordu. Aptes bitince annemle beraber yavas bir sesle namaz
dualarini okuyacak kollarimi ve ytizimu kuruladik...”

Hikayede, namaz nasil kildigina dair su ifadeler de dikkat c¢eker:

“Kacgtcuk ben, onunla bir seccadede, bir yavru samimiyet ve saadetiyle
o yuce, o hassas anne viicudunun yaninda durdum. iki sézle bana
yapacagimi, 6nceden 6grettiklerini tekrar etti:

"

"iki rekat stinnet ... Gece dgrendiklerini ekle, unutmadin ya? ..
"Hayir ... " "Haydi ... "

O iftitah tekbirini ellerini omuzlarina kaldirarak bir kadin gibi yaparken
ben de gayri ihtiyari onu taklit etmistim. Stinneti bitirdikten sonra bana,
gozlerinin tatli ve ice isleyen tebesstmuyle gulerek: "Yavrum" demisti,
"sen kadin misin? .. Kadinlar 6yle baslar, sen erkeksin, ellerini
kulaklarina go6ttureceksin." Ve sicak elleriyle benim ktictik ellerimi
kulaklarima kaldirarak, "Iste boyle ... " diyerek erkek iftitahini dgretti.

90


mailto:seyfullahkorkmaz@ahievran.edu.tr

BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

Annesi ona, namazdan sonra nasil dua edilecegini de Ogrettigini su
ifadelerden anliyoruz:

Dua ederken sordum: "Nasil dua edecegim anne? .. " O dua ediyor ve
dudaklar1 hareket ettikce basortiisti de titrer gibi oluyordu. Basini
salladi, duasini bitirdikten sonra, daha hala hatirimda:

"Once Islam oldugum icin ey Cenab-1 vacibii'l-viicut, sana hamt ederim,
de ... Sonra vatanimizin diismanlarini perisan etmeni senden dilerim, de
... Sonra da buittin eziyet ceken, hasta olan, felakette bulunan, fakir olan
Musliimanlarin selamet ve sihhatlerini senden temenni ederim, de ... En
sonra kendin icin, kendi iyi olman ve seytanin yalanlarina aldanmaman
icin dua et!"

Bu “llk Namaz” hikayesi, (hatira yazisi) Balikesir’deki ¢cocuk din 6gretimi
ve o yillarda Balikesir’deki bir Musliman evinin manevi atmosferi
hakkinda ayrintili bilgiler sunmaktadir.
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HIDIRELLEZ KUTLAMALARINDA BAHARIN MUJDECISI
BITKILER: INANCLAR VE UYGULAMALAR UZERINE BIR
DEGERLENDIiRME

Selami SELVI, Fatih SATIL

Prof. Dr., Balikesir Universitesi, Altinoluk MYO, Bitkisel ve Hayvansal
Uretim Béliimii, sselvi2000@yahoo.com

Prof. Dr., Balikesir Universitesi, Fen Edebiyat Fakiiltesi, Biyoloji Béliimii,
fsatilwgmail.com

Ozet

Hidirellez, doganin canlanmasini, topragin bereketini ve Hizir ile ilyas
peygamberlerin bir araya geldigi gin olarak kabul edilen, Turk
kultarinde kutlanan énemli bir bahar bayramidir. Bu bayram, tarihsel
kokenleri net olmayan, bereket temasi ve estetik sembollerle i¢ ice
gecmis, milli bir kulttirel miras niteligi tasimaktadir. Bu calismada,
Balikesir ve cevresinde Hidirellez kutlamalari sirasinda yerel halkin
dileklerinin gerceklesmesi icin kullandig: bitkiler derlenmistir. Ayrica
Hidirellez’in gelisini simgeleyen bazi bahar bitkilerine de yer verilmistir.
Arastirma sonucunda, Hidirellez kutlamalarinda 16 farkli bitkinin ve
bazi baklagil ttirlerinin yaygin olarak insanlar tarafindan kullanildigi
tespit edilmis ve bu turleri nasil kullandiklarina yer verilmistir. Hidrellez
guni en sik kullanilan bitkinin gil (Rosa spp.) turleri oldugu
belirlenmistir. Calisma, yerel halkin hidrellez gtinti kullandigi bu
bitkilerin sembolik ve rittiel kullanimlarini ortaya koyarak, doga ile insan
arasindaki kadim bagin devamliligina dikkat cektigini de ortaya
koymustur. Sonuc olarak, bu tar rittiellerin dogrulugu bilimsel bir
zeminde tartisilabilecegi; ancak, modern yasamin getirdigi sikismishk
hissinden kurtulmak ve dogayla daha yakin bir bag kurmak icin bu tur
uygulamalarin manevi bir rahatlama sagladiginin g6z ardi edilmemesi
gerektigi sonucuna varilmistir.

Anahtar Kelimeler: Hidirellez, Rituel, Balikesir, Dilek, Gl

Plants as Harbingers of Spring in Hidirellez Celebrations: An
Evaluation of Beliefs and Practices

Abstract

Hidirellez is an important spring festival celebrated in Turkish culture,
marking the revival of nature, the fertility of the land, and the day when
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the prophets Hizir and Ilyas are believed to meet. This festival,
characterized by its historic roots intertwined with themes of fertility and
aesthetic symbols, represents a national cultural heritage. In this study,
plants used by local people during Hidirellez celebrations in Balikesir
and its surroundings to fulfill their wishes are compiled. Additionally,
certain spring plants symbolizing the arrival of Hidirellez are also
highlighted. The research identified that 16 different plants and some
legume species are commonly used by people during Hidirellez
celebrations, along with the methods of their usage. It was determined
that the most frequently used plant on Hidirellez day is the rose (Rosa
spp.) species. The study highlights the symbolic and ritualistic uses of
these plants by the local people on Hidirellez day, underscoring the
continuity of the ancient bond between nature and humans. In
conclusion, while the validity of such rituals can be scientifically
debated, it should not be overlooked that these practices provide
spiritual relief by helping individuals escape the constraints of modern
life and forge a closer connection with nature.

Keywords: Hidirellez, Ritual, Balikesir, Wish, Rose
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COGRAFYANIN INSAN UZERINDE ETKISIiYLE DEGISEN
ISLAMI HAYAT

ibrahim YILMAZ

Prof. Dr., Atatiirk Universitesi/ Ilahiyat Fakiiltesi, iyilmaz@atauni.edu.tr

Ozet

Cografyanin insan kaderi tizerindeki etkisini ilk olarak Ibn Haldun ele
alir ve bunu tarihi 6rneklerle ispatlar. Daha sonra bunu Montesquieu
dile getirir. Aralarinda yaklasik olarak dort asir vardir. Dustince
tarihinde ise bunun temsilcisi Buckle’dir. O ayni zamanda modern
tarihin babasi olarak da isimlendirilir. Buckle, toplumsal olaylarla
cografya kosullar1 arasinda siki bir iliski oldugunu varsayar ve sosyal
gelismede temel etkenin bu kosullar oldugunu ileri stirer. Ona goére tim
toplumsal olaylar, toprak 6zellikleri, iklim, su kaynaklari ve akarsularin
durumuna goére belirlenmektedir. Buckle, toplumsal olaylarin Tanri’ca
belirlendigi gértistine karsi cikmaktadir. Diger taraftan o, diistincelerini
ve kuramlarini sémurgeciligin savunulmasi yéntinde kullanmistir.

Aslinda insan, yasadigi cevreyle ve cografyayla sutrekli bir muicadele
icindedir. Tarih dedigimiz sey de bu muicadelenin sonucu olarak ortaya
cikmaktadir. Peki, bu tarihin aktéri nedir? Tarihin aktéri bazi
toplumlarda insan zekasi, bazilarinda din, bazilarinda gelenek,
bazilarinda her seyi oldugu gibi kabullenmektir. iInsan zekasinin hakim
oldugu toplumlarda modern birey ve toplumlari gérmek mumktndtr.
Insan unsuru, kendisiyle, cevresiyle, cografyasiyla hem baris halinde,
hem de savas halindedir. Savas ve baris kacinilmazdir. Insan, zekasiyla
maddi dinyayla carpistigt muddetce, kazanir veya kaybeder. Ancak
onun sayesinde zekasini kullanan mticadeleci ve saglikli bir toplum
ortaya cikar.

Marksizm’de tarihi maddecilik s6éz konusudur. Insanin tabiatla
mucadelesini dile getirir ve tabiati izah eder. Materyalizm, maddeyi
dogadaki temel madde olarak kabul eden bir felsefi tekeilik bicimidir. Bu
felsefeye gore zihinsel durumlar ve bilin¢ dahil her sey, maddi seylerin
ve maddi etkilesimlerinin sonucudur. Felsefi materyalizme gére zihin ve
bilin¢, maddi sUireclerin (insan beyninin ve sinir sisteminin biyokimyas1
gibi) yan trtnleridir. Bunlar olmadan zihin ve bilin¢ var olamaz.

Butlin insanlik tarihinde ruhc¢uluk ve maddecilik s6z konusu olmustur.
Genel itibariyle insan unsuru hangi cografyada dtinyaya gelirse gelsin ya
ruhcu olur, ruhculugu ile bir hayat tarzi1 stirer ya da maddeciligi ile
ortaya cikar ve madde egemen bir hayat stirer. Islam diinyasinda tarih
boyunca bu iki hayat felsefesini bazen ayri ayri, bazen de bir arada
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gormek mUmkulndir. Yani egemen dustnce ancak egemen sinifin
dustncesidir. Islam dinyasina egemen olan siniflar, bu iki felsefeden
birisini benimsemisler ve ona gore hareket etmislerdir.

Bu bildiride cografyanin degismesi ya da insanlarin cografyalarini
degistirmeleri ile meydana gelen kimlik ve dtistince planinda
ginimuzdeki Mtslimanlarda goérilen degismeler ele alinacaktir. Ayrica
degismemede i1srar eden Islami topluluklar bilimsel analize tabi
tutulacaktir.

Anahtar Kelimeler: Cografya, insan, degisim, diistince, din.

CHANGING ISLAMIC IDEAS DUE TO THE EFFECT OF GEOGRAPHY
ON HUMANS

Abstract

Ibn Khaldun was the first to discuss the impact of geography on human
destiny and prove this with historical examples. Montesquieu later
expresses this. There are approximately four centuries between them. In
the history of thought, its representative is Buckle. He is also called the
father of modern history. Buckle assumes that there is a close
relationship between social events and geographical conditions and
argues that these conditions are the main factor in social development.
According to him, all social events are determined by soil properties,
climate, water resources and the condition of rivers. Buckle opposes the
view that social events are determined by God. On the other hand, he
used his thoughts and theories to defend colonialism.

In fact, humans are in a constant struggle with the environment and
geography they live in. What we call history emerges as a result of this
struggle. So what is the actor of this history? The actor of history is
human intelligence in some societies, religion in some, tradition in some,
and acceptance of everything as it is. It is possible to see modern
individuals and societies in societies where human intelligence prevails.
The human element is both at peace and at war with itself, its
environment, and its geography. War and peace are inevitable. As long
as man clashes with the material world with his intelligence, he wins or
loses. Only thanks to him, a combative and healthy society that uses its
intelligence emerges.

There is historical materialism in Marxism. It expresses man's struggle
with nature and explains nature. Materialism is a form of philosophical
monism that regards matter as the fundamental substance in nature.
According to this philosophy, everything, including mental states and
consciousness, is the result of material things and their material
interactions. According to philosophical materialism, mind and
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consciousness are byproducts of material processes (such as the
biochemistry of the human brain and nervous system). Without these,
mind and consciousness cannot exist.

Spiritualism and materialism have existed throughout human history.
In general, regardless of the geography in which the human element is
born, he either becomes a spiritualist and leads a lifestyle with
spiritualism, or he emerges with materialism and lives a life dominated
by matter. Throughout history in the Islamic world, it is possible to see
these two philosophies of life sometimes separately and sometimes
together. In other words, the dominant thought is only the thought of
the ruling class. The classes that dominated the Islamic world adopted
one of these two philosophies and acted accordingly.

In this paper, the changes seen in today's Muslims in the identity and
thought plan that occur with the change of geography or people changing
their geography will be discussed. Additionally, Islamic communities
that insist on remaining unchanged will be subjected to scientific
analysis.

Key Words: Geography, people, change, thought, religion
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BALIKESIiR’IN MESHUR ALIiMi iMAM BIiRGiVI VE
TECVID ILMINDEKI YERI

Hasan Hiiseyin HAVUZ
Dr. Ogretim Uyesi, Afyon Kocatepe Universitesi llahiyat Fakiiltesi

Kur’an-1 Kerim Okuma ve Kiraat [lmi Anabilim Dali, Afyonkarahisar,
Ttirkiye, hhhavuz@aku.edu.tr, ORCID: 0000-0003-4388-9383

Ozet

Birgivi Mehmed Efendi (10 Cemaziyelevvel 929/27 Mart 1523 Cuma
giintl) Balikesir’de diinyaya geldi. Ilk tahsilini babasinin yaninda yapti.
Ondan Arapca, mantik ve diger bazi ilimleri okudu, bu arada Kur’ana da
ezberledi. Daha sonra Istanbul’a giderek Mahmutpasa mahallesinde
Kuiciik Semseddin Efendi’den ders aldi. 53 yillik kisa émriinde Islami
ilimlerin her alaninda eser yazmis, toplamda 57 eser telif etmistir. Ahlak,
Tefsir, Hadis, Kelam, Fikih, Tecvid, Feraiz, Sarf, Nahv, Astronomi ve
Tasavvuf gibi alanlarda yazmais oldugu eserlerle topluma yol géstermistir.
Bu eserlerin,15 tanesi Islam hukuku, 12 tanesi Arapca &égretimi, 11
tanesi itikad ve ibadet konulari, 8 tanesi ahlak ve tasavvuf meseleleri, 4
tanesi Kur’an ilimleri, 3 tanesi hadis bilgisi ve 4 tanesi de farkli konularla
ilgilidir. Kur’an ilimleri ile ilgili olan eserlerinden tefsir; Arapca bir eser
olup, Fatiha saresinden baslayip Bakara suresinin 98. ayeti ile sona
ermektedir. Ahsenti’l-kasas adl1 eser, Yusuf stresinin tefsiridir. Risale fi
beyani rustmi’l-Mesahifil-Osmaniyyeti’s-Sitte ise mushaf hattina dair
Arapca bir eserdir. ed-Durru’l-yetim fi’t-tecvid adli eser, tecvide dair
Arapca bir eserdir. Birgivinin Arapca ve tecvid konusunda etkili olan
ders kitabi niteliginde kiraat ilmine dair bir eseri bulunmamaktadir.
Onun hayat hikayesinde de kiraat ilmi tahsilinden bahsedilmemektedir.
Ancak onun tecvid alaninda yazdig1 ed-Durru’l-yetim adli Arapga yazilan
tecvid eseri ilim tahsilinde serhleri ve terctimeleriyle o6nemli rol
oynamistir. Imam Birgivi, bu risalesinde genel tecvid kurallarini ve
bunlarin baz1 kiraat ihtilaflarinda nasil uygulandigindan kisaca
bahsetmektedir. Eserin muhtevasinda besmele, hamd, salavat ve
dua’dan sonra, tecvid’in tanimi, harflerin mahrecleri ve sifatlari, tenvin
ve sakin nin’un htuktmleri, medler, vakf ve sekteler, tilavet cesitleri ve
harflerle ilgili uyarilar vardir. Muellif, zikredilen bu ana konularla
beraber bunlarin alt boéluimlerini de zaman zaman 6rneklerle
aciklamistir. Bu calismada imam Birgivinin hayati hakkinda bilgi
verilmis, akabinde ed-Durrul-yetim adli eserinin Kur’an egitimindeki
yerinden bahsedilerek, metodu ve muhtevasi incelenmistir.

Anahtar Kelimeler: Kiraat Ilmi, Tecvid, Imam Birgivi, ed-Duirru’l-yetim.
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FAMOUS SCHOLAR OF BALIKESIR, IMAM BIRGiVI AND HIS PLACE
IN THE SCIENCE OF TAJWID

Abstract

Birgivi Mehmed Efendi (10 al-jumadia a-lawwal 929 /Friday, 27 March
1523) was born in Balikesir. First, he studied Arabic, logic and some
other sciences from his father and also memorized the Qur’'an. Later, he
went to Istanbul and took lessons from Small Shamsuddin aafandi in
the Mahmutpasa neighborhood. In his short life of 53 years, he wrote
works in every field of Islamic sciences, he wrote 57 works in total. He
guided the society in areas such as Ethics/al-akhlak, Tafsir, Hadith,
Kalam, Figh, Tajwid, Faraiz, Sarf, Nahv, Astronomy and Sufism. Of these
works, 15 are about al-huqtiq al-aslamia Islamic law, 12 are about
teaching Arabic, 11 are about el-'akad’id and al-ibadat, 8 are about issues
of Ethics and Tasawwuf/Sufism, 4 are about Qur’anic sciences, 3 are
about Hadith knowledge and 4 are about various subjects. His works
related to the sciences of the Qur’an, Tafsir, is an Arabic work, starting
from the al-Fatiha Strah and ending with the 98th verse/al-ayah of the
Bagarah Surah. al-Durru al-Yatim fi al-Tajwid is an Arabic work on
tajwid. Al-Risalat fi bayani rustim al-masahif al-uthmania is an Arabic
work on the Mushaf writing. The work called al-Ahsanu’l-Qasas is a
commentary on the Yusuf Surah. Birgivi does not have a work on the
science of gira’at that is an influential textbook on Arabic and Tajwid.
There is no mention in his life story that he learned the science of gira’at.
However, his Arabic Tajwid work named al-Durru al-Yatim, which he
wrote in the field of tajwid, played an important role in the education of
knowledge with its commentaries (explanations) and translations. In this
treatise, Imam Birgivi briefly mentions the general tajwid rules and how
they are read in some recitation disputes. The content of the work
includes, after the Basmala, Hamd, Salawat and Dua, the definition of
tajwid, the origins and attributes of the al-harf/letters, the rules of al-
Tanwin (two al-haraka) and al-sakin al-Nun, al-madds, waqf and al-
saktas, types of reading and warnings about the al-harf/letters. Along
with these main subjects, the author has also explained their sub-
sections from time to time with examples. In this study, information
about the life of Imam Birgivi is given, then the place of his work al-
Durru al-Yatim in Qur'an education is mentioned and its method and
content are examined.

Key Words: The Science of Qira’at, Tajwid, Imam Birgivi, al-Durru al-
Yatim.
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OSMANLI DONEMINDE VAKIF IDARI YAPISI VE
PERSONEL ATAMALARI: BALIKESIR’DEKI CAMIi VE
MESCITLER UZERINE BiR INCELEME

Mustafa POLAT

Doc. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi Islam Tarihi ve
Sanatlart Béliimii, mustafa.polat@balikesir.edu.tr

Ozet

Mtusliman toplumlarda tarih boyunca iktisadi ve ictimai alanda 6nemli
roller Ustlenen vakiflar, Osmanli déneminde say1 ve etki acisindan daha
da artis gostermistir. Vakiflar, insanliga sosyal, dini, ktlttirel ve iktisadi
alanlarda cesitli hizmetler sunmus; bu hizmetlerin ifas1 icin cami,
medrese, mektep, kiitiphane, dartissifa ve kervansaray gibi kurumsal
yapilar insa edilmistir. Bu yontyle vakiflar, Osmanl ictimai yapisinda
6nemli bir islev Ustlenmis ve kamu yararina hizmetlerin
strdurtlebilirligini saglamistir.

Bu calismada, Osmanli donemine ait Balikesir'deki vakif eserlerinden
cami ve mescit gibi yapilarin incelenmesi amaclanmaktadir. Incelemenin
ana kaynagini, sehir tarihi yaziminda énemli bir yere sahip olan hurafat
defterleri olusturmakta olup, Osmanli arsiv belgeleri ve konuyla ilgili
literatir de calismada kullanilmaktadir. Bu baglamda, incelenen vakif
eserlerinin tarihi, mimari ve toplumsal acidan degerlendirilmesi
hedeflenmektedir. Hurtfat defterleri, vakiflara yapilan atamalara iliskin
bilgiler sunarak, hangi kisilerin ne zaman goérevlendirildigini ve bu
gorevlilerin aldiklar1 Ucretleri ayrintili bir sekilde aciklamaktadir. Bu
defterler, vakif yonetiminde gérev alan personelin atanma stireclerini ve
maas duzenlemelerini kayit altina alarak Osmanli dénemi vakif
teskilatinin idari yapisina 1sik tutmaktadir.

Calisma kapsaminda Vakiflar Genel Mudurltgt Arsivinde yer alan 24
defter tespit edilerek incelenmistir. Bu defterlerde toplam 1285 kayit
bulunmaktadir ve bunlarin blytik bir kismi cami ve mescitlere yapilan
atamalarla ilgilidir. Incelenen kayitlardan, imam, hatip, zaviyedar,
clizhan ve muezzin gibi gorevlilerin gorev yerleri, gérev degisikliklerinin
sebepleri, aldiklar1 Uicretler ve tayin tarihleri gibi bilgilere ulasilmistir.
Elde edilen bu veriler, vakif blnyesinde goérev yapan personelin
yonetimsel stirecleri hakkinda 6nemli bilgiler sunmaktadir.

Anahtar Kelimeler: Balikesir, T. C. Vakiflar Genel Mudurltgt Arsivi,
Hurufat defterleri, vakif, cami.
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FOUNDATION ADMINISTRATIVE STRUCTURE AND PERSONNEL
APPOINTMENTS IN THE OTTOMAN PERIiOD: A STUDY ON
MOSQUES AND MASJIDS iN BALIKESIR

Abstract

Foundations, which have played important roles in the economic and
social fields of Muslim societies throughout history, increased in number
and influence during the Ottoman period. Foundations have provided
various services to humanity in social, religious, cultural, and economic
fields; Institutional structures such as mosques, madrasahs, schools,
libraries, hospitals and caravanserais were built to perform these
services. In this respect, foundations played an important role in the
Ottoman social structure and ensured the sustainability of services for
the public good.

This study, it is aimed to examine the foundation works such as mosques
and masjids in Balikesir from the Ottoman period. The main source of
the survey is type books, which have an important place in city history
writing, and Ottoman archive documents and literature on the subject
are also used in the study. In this context, it is aimed to evaluate the
foundation works examined from historical, architectural and social
perspectives. Hurafat books provide information about appointments to
foundations, explaining in detail which people were appointed when and
the wages these officials received. These books shed light on the
administrative structure of the foundation organization in the Ottoman
period by recording the appointment processes and salary arrangements
of the personnel involved in the foundation management.

Within the scope of the study, 24 notebooks in the Archives of the
General Directorate of Foundations were identified and examined. There
are 1285 records in these books, and most of them are related to
appointments to mosques and masjids. From the records reviewed,
information such as the places of duty of officials such as imams, hatips,
zawiyedars, juzhans and muezzins, the reasons for their change of duty,
the wages they received and their appointment dates were obtained.
These data obtained provide important information about the managerial
processes of the personnel working within the foundation.

Key Words: Balikesir, Republic of Turkey Directorate General of
Foundations Archives, Hurafat books, foundation, mosque.
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SEYAHATNAMELERDE BALIKESIR’DE DINi GUNDELIK
HAYAT

Hamit AKTURK

Doc. Dr., Balikesir Universitesi flahiyat Fakliltesi, Felsefe ve Din Bilimleri
Boliimii, akturkhamit@gmail.com

Ozet

Seyahatnameler, gayri resmi tarihin 6énemli belgeleri arasinda yer alir.
Seyyah gezip gordugt halklar, kultarler, inanclar, mekanlar, gelenek
gorenek hakkinda Dbilgiler aktarir. Resmi tarihin arsivlerinde
bulunmayan bir cok bilgi seyahatnamelerde mevcuttur. Tarihin
derinliklerinde de olsa giiniimtiz diinyasinda da olsa glindelik hayatin
kilcallarin1 goérebilmenin imkanlarindan biri de seyahatnamelerdir.
Seyyahin aktardig bilgilerden bazisi Tarih bilimi acisindan tartisilabilir
olsa da sosyal bilimci, glindelik hayat ve kultir arastirmacisi icin hazine
niteligindedir.

Modern 6ncesi dénemde, bilgi edinme yollarindan biri de seyyahlar ve
urettikleri Girtinlerdir. Seyyah gezip gordtigti mekan ve yasam tarzlarini
onu gormeyenlere tanitir, bunu yaparken disaridan bir gézlemci olarak
izlenimlerini aktarirdi. Seyyahlardan bazilari karsilastigi yeni kulttire
kars1 tarafsiz olmaya calisirken bir cogu da kendi deger yargilariyla bu
yeni kulttiryi tartar ve gézlemlerine deger ytklerdi.

Dini yasamin bireysel ve toplumsal tezahtuirlerini gorebilmenin 6énemli
yollarindan biri de gundelik hayata sinen dinselligi incelemektir.
Seyyahlar, disardan bir gézlemci olarak; kurumlasmis ve temsil edilen
dini hayatin yaninda hatta belki de ondan daha fazla dinin kualtir ile ic
ice gecen guindelik hayati fark edebilme potansiyeline sahiptirler. Bunu
basarabilen seyyahlar, toplumsal yapinin kilcallarinin, bir zaman dilimi
icin bile olsa fotografini sunabilirler. Gerek Evliya Celebi, daha kisitli da
olsa Ibni Batuta eserlerinde gtindelik hayatin kilcallarini tasvrir ederler.
Gezdikleri ve gorduikleri zaman dilimi icin arastirmacilara dini giindelik
hayat hakkinda kiymetli bilgiler verirler.

Calismamizda, ibni Batuta ve Evliya Celebinin Balikesir ve cevresindeki
gindelik hayati, sosyo kulttirel ve dini yasami hangi acilardan
gozlemledigi ve nasil degerlendirdigini ele alacagiz.

Bilindigi gibi Ibni Batuta 14. Ylzyilda yasamis Magriplli bir Berberi
seyyah iken Evliya Celebi 17. Yluzyilda yasayan Osmanli buirokrat: ve

seyyahidir. Iki farkli zaman dilimi ve iki farkl kultiir ve medeniyetin
Uyesi iki seyyahin goézlem ve degerlendirmeleri bize hem zamansal
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farklilik acgisindan bir kiyaslama hem de iki farkli bakis acisini
karsilastirma imkani verecek olmasi acisindan ilging¢ olacaktir.

Calismamizda dort boélimden olusmaktadir. Birinci boélimde
seyahatnameler ve onlarin epistemolojik degerini ele alacagiz. ikinci
bélimde Ibni Fadlan ve evliya Celebi'nin Balikesir’deki goézlem ve
degerlendirmelerini inceleyecegiz. Son boélimde ise; gbdzlem ve
degerlendirmeler kiyaslanacak ve degerlendirmelerin
degerlendirilmesine calisilacaktir.

Anahtar Kelimeler: Evliya Celebi, Ibni Batuta, Seyahatnameler,
Gundelik hayat, Balikesir

RELIGIOUS DAILY LIFE IN BALIKESIR IN TRAVELOGUES
Abstract

Travelogues are among the important documents of unofficial history.
The traveler conveys information about the peoples, cultures, beliefs,
places, customs and traditions he has visited. A lot of information not
found in the archives of official history is available in travelogues.
Whether in the depths of history or in today's world, travelogues are one
of the possibilities to see the capillaries of daily life. Although some of
the information conveyed by the traveler can be discussed in terms of
historical science, it is a treasure for the social scientist, researcher of
daily life and culture.

In the pre-modern period, one of the ways of obtaining information was
through travelers and the products they produced. The traveler would
introduce the places and lifestyles he had visited to those who had not
seen them, and in doing so, he would convey his impressions as an
outside observer. While some of the travelers tried to be impartial
towards the new culture they encountered, most of them weighed this
new culture with their own value judgments and attributed value to their
observations.

In this study, we will examine how Ibn Batuta and Evliya Celebi observed
and evaluated the daily life, socio-cultural and religious life in Balikesir
and its surroundings.

As it is known, Ibn Batuta was a Berber traveler from Maghreb who lived
in the 14th century, while Evliya Celebi was an Ottoman bureaucrat and
traveler who lived in the 17th century. The observations and evaluations
of two travelers from two different time periods and two different cultures
and civilizations will be interesting in terms of giving us both a
comparison in terms of temporal difference and the opportunity to
compare two different perspectives.
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Our study consists of four parts. In the first part, we will discuss
travelogues and their epistemological value. In the second part, we will
analyze the observations and evaluations of Ibn Fadlan and Evliya Celebi
in Balikesir. In the last part; observations and evaluations will be
compared and evaluations will be evaluated.

Key Words: Evliya Chalabi, Ibni Batuta, Balikesir, Travelogues,
Religious Daily Life
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100. YILINDA TURKIYE’DE ILAHIYAT FAKULTELERI VE
BALIKESIR ILAHIYAT FAKULTESI’NIN EGITIM
FAALIYETLERI

Ahmet Ali CANAKCI

Doc. Dr., Balikesir Universitesi ilahiyat Fakiiltesi, Din Egitimi Anabilim
Dali

Ozet

Islam tarihinde sistemli olarak nizamiye medreseleri ile baslayan, tarih
icinde farkli kurumlarda strdtrilmus olan, Cumhuriyetten glinimtize
ise ilahiyat/Islami ilimler fakiilteleri ile devam eden ylksek din égretimi
ve kurumlar1 son yillarda gelisim goOstermis, sayilar1 100Gn Uzerine
cikmistir. Bu faktlteler wulusal ve wuluslararas: Olcekte genelde
Turkiye’de, 6zelde ise bulunduklari boélgedeki egitim faaliyetlerinin
gelisimine ve doéntstimutne de katki sunmustur. Bu baglamda
calismanin amaci, 2012 yilinda kurulan ve 2013 yilinda 6grenci alarak
egitim-6gretime baslayan Balikesir Universitesi Ilahiyat Faktiltesi’nin
Turkiye’deki diger ilahiyat/Islami ilimler faktilteleri arasindaki
yerini/6nemini ortaya koymak, kuruldugu giinden bugiine yaklasik 12
yildir yaptig1 bilimsel ¢alismalar: ve din egitimi faaliyetlerini incelemek
ve bunlarin Balikesir’deki egitim faaliyetlerine katkisini ortaya
koymaktir. Calismada literattir taramasi, dokliman incelemesi ve
gortisme teknikleri kullanilmistir. Dolayisiyla calismada nitel arastirma
yonteminden yararlanilmistir. Calismada wulasilan sonuclara gore;
Balikesir Universitesi flahiyat Fakiiltesi’nin kurulus asamasini ¢cok hizli
tamamladigi, nitelikli akademik kadroya sahip oldugu, kisa bir zaman
diliminde wulusal ve wuluslararas1 duizeyde kurumlar arasi isbirligi
stratejisiyle bir cok bilimsel calisma (sempozyum, panel, konferans,
seminer, proje vb.) gerceklestirdigi, bunlarla ilgili literatiire ve sehrin
entelekttiel birikimine, genelde formal-informal, 6zelde ise 6rglin, yaygin
din egitimine, ailelerin egitimine, O6grencilerin gelisimlerine katk:
sagladig1 sdylenebilir.

Anahtar Kelimeler: Egitim, Ogretim, Din Egitimi, Balikesir, [lahiyat
Fakdltesi.
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THE THEOLOGICAL FACULTIES IN TURKEY ON THE 100TH YEAR
AND THE EDUCATIONAL ACTIVITIES OF BALIKESIR FACULTY OF
THEOLOGY

Abstract

Higher religious teaching and institutions, which started systematically
with Nizamiye Madrasahs in Islamic history, continued in different
institutions throughout history, and continued with theology/Islamic
sciences faculties from the Republic to the present day, have developed
in recent years and their number has exceeded 100. These faculties have
contributed to the development and transformation of educational
activities in Turkey in general and in the region in which they are located
in particular, both nationally and internationally. In this context, the aim
of the study is to reveal the place/importance of Balikesir University
Faculty of Theology, which was founded in 2012 and started accepting
students in 2013, among other theology/Islamic sciences faculties in
Turkey, to examine the scientific studies and religious education
activities it has carried out for approximately 12 years since its
establishment, and to reveal their contribution to educational activities
in Balikesir. Literature review, document review and interview
techniques were used in the study. Therefore, qualitative research
method was used in the study. According to the results of the study; it
can be said that Balikesir University Faculty of Theology completed its
establishment phase very quickly, has qualified academic staff, has
carried out many scientific studies (symposiums, panels, conferences,
seminars, projects, etc.) with the strategy of inter-institutional
cooperation at national and international levels in a short period of time,
and has contributed to the literature and intellectual accumulation of
the city, formal-informal religious education in general and formal-non-
formal religious education in particular, the education of families and
the development of students.

Keywords: Education, Teaching, Religious Education, Balikesir, Faculty
of Theology.
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OSMANLI DEVLETI’NDE HUZUR DERSLERINE KATILAN
BALIKESIRLi ALIMLER
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Ozet

Osmanli Devleti'nde padisahlar ile ulema arasinda her zaman siki bir
irtibat bulunmus, padisahlar ilme ve alimlere buyltk deger vermistir.
Osmanli Devleti'nin kurulus yillarindan itibaren ulema sinifi, iktidari
desteklemistir. Padisahlar da bunun karsiliginda ulemay:r himaye
etmistir. Dolayisiyla iki taraf arasinda simbiyotik bir iliski oldugu
gorulmektedir. Bu baglantiy1 gliclendiren unsurlardan biri de “Huzur
Dersleri” olarak bilinen ilmi toplantilardir. Huzur Dersleri, resmi olarak
1759 yilinda baslamis ve 1923 yilina kadar devam etmistir. Ancak, bu
toplantilarin kokleri daha eski dénemlere, 6zellikle Fatih Sultan Mehmet
devrine kadar uzanmaktadir. Padisahlar, XVI. ylUzyilin sonlarindan
itibaren, farkli alanlarda temaytiz eden alimlerle bir araya gelmis, bu
toplantilar XVII. ytizyil sonlarina dogru daha dtizenli bir hale gelmistir.
Fakat bunlarin resmi bir statliye sahip olmadiklar1 goértlmektedir.
Padisahlar katilsa ve desteklese dahi bu toplantilar belirli bir kurumsal
ozellige sahip degildi.

1759 yilindan itibaren resmilesen Huzur Dersleri, 6zellikle Ramazan
ayinda gerceklestirilmistir. Bu toplantilarda ayetlerin tefsiri yapilir ve
dindeki tartismali konular tUzerine derinlemesine konusmalar
gerceklesirdi. Kad:i Beyzavi tefsiri, bu derslerde en ¢ok basvurulan
kaynaklardan biri olmustur. Dersler, bir mukarrir ve yaklasik on bes
muhatap ile birlikte yapilmis, her biri iki saat stirmus ve haftada iki gtin
olarak dtizenlenmistir. Derslere padisahin yani sira seyhtulislam ve
dénemin 6nde gelen alimleri de katilmistir.

Huzur derslerine Osmanli'nin farkli boélgelerinden alimler davet
edilmistir ve Balikesir de bu gelenege 6nemli katkilarda bulunmustur.
Tespitlere gore, Balikesir'den dokuz alim Huzur Derslerine katilmistir.
Bu isimler; Edremitli Sadullah Efendi, Edremitli Seyit Mehmet Efendi,
Edremitli Ali Hilmi Efendi, Génenli Hafiz Muhammed Efendi, Balikesirli
Muhammed Salih Efendi, Balikesirli Hafiz Ibrahim Ethem Efendi,
Balikesir Mustafa Munib Efendi, Balikesirli Hafiz Seyyid Ahmed
Nureddin Efendi ve Balikesirli Halil Fehmi Efendi’dir.
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Bu bildiri, huzur derslerinin tarihsel gelisimini, Osmanh ilim
gelenegindeki yerini ve Balikesirli alimlerin bu derslerdeki rollerini ele
alacaktir. Ayrica bu alimlerin biyografileri, eserleri ve huzur
derslerindeki katkilar1 degerlendirilecektir. Bu baglamda, huzur
derslerinin Islami ilimlerdeki yeri ve Balikesirin Osmanli ilmi
mirasindaki énemi vurgulanacaktir.

Anahtar Kelimeler: Osmanli Devleti, Huzur Dersleri, Balikesir, Ulema,
Tefsir

SCHOLARS FROM BALIKESIR WTO ATTENDED HUZUR LECTURES
IN THE OTTOMAN EMPIiRE

Abstract

In the Ottoman Empire, there was always a close relationship between
the sultans and the ulema, and the sultans highly valued science and
scholars. Since the founding years of the Ottoman Empire, the ulema
class supported the government. In return, the sultans patronized the
ulema. Therefore, it is seen that there was a symbiotic relationship
between the two parties. One of the elements that strengthened this
connection was the scholarly meetings known as “Huzur Lectures”. The
Huzur Lectures officially started in 1759 and continued until 1923.
However, the roots of these meetings date back to earlier periods,
especially to the reign of Sultan Mehmet the Conqueror. Starting from
the end of the 16th century, the sultans came together with
distinguished scholars in different fields, and these meetings became
more regular towards the end of the 17th century. However, it is seen
that these meetings did not have an official status. Even if the sultans
attended and supported these meetings, they did not have a specific
institutional character. From 1759 onwards, Huzur Lectures became
official and were held especially during Ramadan. In these meetings,
verses were interpreted and in-depth discussions were held on
controversial issues in religion. Kadi1 Beyzavi's commentary was one of
the most frequently consulted sources in these lectures. The lectures
were held with a mukarrir and about fifteen interlocutors, lasted two
hours each, and were organized two days a week. In addition to the
sultan, the sheikhulislam and prominent scholars of the period also
attended the lectures.

Scholars from different regions of the Ottoman Empire were invited to
Huzur Lectures and Balikesir made significant contributions to this
tradition. According to the findings, nine scholars from Balikesir
participated in Huzur Lectures. These names are Sadullah Efendi from
Edremit, Seyit Mehmet Efendi from Edremit, Ali Hilmi Efendi from
Edremit, Hafiz Muhammed Efendi from Go6nenli, Muhammed Salih
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Efendi from Balikesir, Hafiz Ibrahim Ethem Efendi from Balikesir,
Mustafa Munib Efendi from Balikesir, Hafiz Seyyid Ahmed Nureddin
Efendi from Balikesir and Halil Fehmi Efendi from Balikesir.

This paper will discuss the historical development of peace classes, their
place in the Ottoman scholarly tradition, and the role of scholars from
Balikesirli in these classes. In addition, the biographies of these scholars,
their works and their contributions to the Huzur Lectures will be
evaluated. In this context, the Huzur Lectures in Islamic sciences and
the importance of Balikesir in the Ottoman scholarly heritage will be
emphasized.

Key Words: Ottoman Empire, Huzur Lectures, Balikesir, Scholars,
Tafsir
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BALIKESIR’LI MUTASAVVIF BAHAEDDINZADE’NiN
“SIRR-I KADER” RISALESI UZERINE BIR
DEGERLENDIRME

Murat MEMIS
Doc. Dr., Dokuz Eyliil Universitesi llahiyat Fakiiltesi Kelam Anabilim Dali

Ozet

Osmanli Devleti'nin ytkselis déneminde 6nemli blirokratik goérevlerde
bulunan ve Haci Bayram Veli tarafindan irsad faaliyetleri icin Balikesir’e
gonderilen Seyh Lutfullah’in torunu ve pek ¢cok alim yetistiren bir ailenin
ferdi olarak Balikesir'de dogan Muhyiddin Mehmed Bahaeddinzade
(951/1544), déonemin 6nde gelen alimleri arasinda yer alir. Basta babasi
Molla Bahaeddin olmak tizere, Istanbul ulemasinin énemli isimlerinden
dersler alan Bahaeddinzade, kelam, fikih, felsefe ve tasavvuf basta olmak
lzere pek cok ilim dalinda eserler kaleme almistir. EbG Hanife’nin
itikdda dair Fikh-t Ekberine yazdigi el-Kavilu’l-Fasl adli meshur serhi,
onun Ozellikle tasavvuf ve kelam ilimlerini bir arada go6ttirme
yaklasiminin bir Grintduir. Bayrami tarikatinin Seyh Yavsi’den sonraki
postnisini olan Bahaeddinzade, tasavvufi distncede vahdet-i vicad
anlayisini benimser. Bu anlayisin izlerini kelam ve tasavvufa ait hemen
butin eserlerinde gérmek mimkindtr. Onun kader konusuna 6zel bir
onem atfettigini séylemek gerekir. Konuyla ilgili goértislerini, el-Kavlu’l-
Faslve Serhu’l-Esmai’l-Hiisna gibi hacimli eserlerinde dile getirdigi gibi,
mustakil risaleler de yazmistir. Bu calismanin konusu da bu risalelerden
biridir. Muhtemelen hayatinin son déneminde Turkc¢e olarak kaleme
aldig1 “Risale-i Sirr-1 Kader” adli bu eserin giintimuize ulasmis doért adet
yazma nushasini tespit ettik. Bahaeddinzade, bu risalesinde konuya,
kader meselesinin zorlugunu hatirlatarak baslar. Ardindan vahdet-i
vicud anlayisini isledigi anahtar kavramlardan biri olan “isti’dad” terimi
ile cebr arasindaki iliskiyi aciklamaya girisir. Konunun izahinda irade,
ilim, tecelli, taalluk, zuhur, feyz-i ilahi, mahiyet, a’yan-1 sabite gibi
vahdet-i vlicid anlayisinin varlik felsefesine dair temel kavramlari,
insanin yaratilisi ve aleme ylklenen anlam ile iliskilendirilerek anlatilir.
Dolayisiyla Bahaeddinzade’ye gére kader meselesi, sadece insanin Allah
karsisinda sorumlu bir varlik olarak o6zguarligti sorunu degil, aym
zamanda onun varolussal anlamina dayanan temel bir problemdir. Her
ne kadar ele aldigimiz konu 06zt itibariyla, tarihte ortaya c¢ikmis bir
dustncenin tanitilmasi gibi gértinse de, bize gére giinimuizde 6zellikle
nihilizmin etkisiyle varolussal anlam kaybi yasayan modern insan igin,
dinin temel iddialariyla ilgili dikkate deger bir teklif de barindirir. Bu
calisma, s6z konusu teklifin ana hatlarina isaret eder. Yine bu teblig,

109



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

kendisine daha kolay erisim saglanmasi amaciyla ele aldigimiz risadlenin
glnimuz Turkcesine uygun transliterasyonlu metnini de icerir.

Anahtar Kelimeler: Bahaeddinzade, Sirr-1 Kader Risalesi, Kelam,
Tasavvuf, Vahdet-i Viicud.

INGILIZCE BASLIK (TUM HARFLER BUYUK OLMALI)
Abstract

Born in Balikesir as the grandson of Sheikh Lutfullah, who held
important bureaucratic positions during the rise of the Ottoman Empire
and was sent to Balikesir by Haci Bayram Veli for his spiritual guidance
activities, and as a member of a family that raised many scholars,
Muhyiddin Mehmed Bahaeddinzade (951/1544) was among the leading
scholars of this period. Taking lessons from important figures of Istanbul
scholars, especially his father Molla Bahaeddin, Bahaeddinzade wrote
works in many branches of Islamic sciences, especially kalam, figih,
philosophy and sufism. His famous commentary on Islamic creed, called
al-Qawl al-Fasl, which he wrote on Abu Hanifa's Figh al-Akbar, is a
product of his approach to combining the sciences of sufism and kalam.
Bahaeddinzade, the sheikh of the Bayrami order after Sheikh Yavsi,
adopted the concept of unity of existence (wahda al-wujud) in Sufi
thought. It is possible to see traces of this understanding in almost all of
his works on kalam and sufism. It must be said that he attached special
importance to the issue of destiny. He expressed his views on the subject
in his voluminous works such as al-Qawl al-Fasl and Sharh al-Esma al-
Husnad, as well as writing independent treatises. The subject of this study
is one of these treatises. We have identified four surviving manuscripts
of this work, called “Resalah Sirr Qader”, which he probably wrote in
Turkish in the last period of his life. In this treatise, Bahaeddinzade
begins the subject by reminding the difficulty of the issue of destiny.
Then he attempts to explain the relationship between the term “isti’dad”
(capability), which is one of the key concepts in his understanding of the
unity of existence, and coercion (jabr). In explaining the issue, the basic
concepts of the philosophy of being of the unity of existence, such as will
(irada), knowledge (ilm), manifestation (tajallij, connection (taallug),
emergence (zuhur), divine grace (fayz ilahi), essence (mahiya), and a’yan
sabita, are explained in relation to the meaning attributed to creation of
human and the universe. Therefore, according to Bahaeddinzade, the
issue of destiny is not only a problem of human's freedom as a being
responsible to Allah, but also a fundamental problem based on its
existential meaning. Although the subject we are discussing, seems to
be the introduction of an idea that emerged in history, in our opinion, it
also contains a remarkable proposal regarding the fundamental claims
of religion for modern people who are experiencing a loss of existential
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meaning, especially under the influence of nihilism. This study points
out the main outlines of this proposal. This paper also includes the
transliterated text of the treatise, which we have discussed, in
accordance with today's Turkish, in order to provide easier access to it.

Key Words: Bahaeddinzade, Resalah Sirr Qader, Kalam, Sufism, Unity
of Existence.
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BALIKESIR'LI SIDDIK NACi EREN VE USSAKILERIN
TURK DiN MUSIKISI'NE KATKILARI

Mustafa Asim AKKUS

Dr. Ogr. Uyesi, Ankara Yildirum Beyazit Universitesi/ Tiirk Musikisi Devlet
Konservatuvart/ Tiirk Din Misikisi Ana Sanat Dalt,
mustafasimakkus@gmail.com

Ozet

Balikesir'in Aktarma Kéyti'nde diinyaya gelen Siddik Naci Eren, Islami
ilimler ve Kur’an egitimiyle ilgili ilk derslerini babas1 Hafiz Ali Efendi’den
almistir. Askerlik yaptig1 yillarda Siddik Naci Efendi, Ussaki seyhi Bekir
Sidki Visali'ye intisap etmistir. Bekir Sidki Visali vesilesiyle Siddik Naci
Eren tekke ve tasavvuf kulltirtine hakim olmustur. Kisa zamanda seyr G
stlikunu tamamlamis, Ussaki tarikatinin adab ve erkanini 6grenmis ve
akabinde hilafet almistir. Rtitbesini de almaya hak kazanan Siddik Naci
Eren’e seyhi tarafindan icédzet verilmistir. Hayati boyunca irsad
faaliyetlerinde bulunan Siddik Naci Efendi, otuz sekiz eser telif etmis
olan bir alim zattir. Eserlerinin arasinda divani da bulunan Siddik Naci
Eren’in bircok siiri bestelenmistir. Seyhinin vefatindan sonra Mehmet
Ruhi Efendi ve Kazim Efendi Ussakiligin seyhi olmus, onlarin vefatindan
sonra da Siddik Naci Efendi posta oturmus ve Ussakiligin seyhi
olmustur. Cumhuriyet déneminde Ussakiligin devami niteliginde olan ve
Siddik Naci Eren’in de temellerini attigi Ussaki Vakfi'nda, Turk din
musikisinin, zikir tertiplerinde aktif kullanildigi yapilan mulakatlar,
gozlemler ve arsiv taramalari neticesinde tespit edilmistir. Naat, Mevlevi
Ayini, Nefes, Mersiye, Tevhid, Salavat, Kaside, {lahi vb. formlarin Ussaki
Vakfi'nda icra edildigi gérulmustir. Zikir tertiplerinde icra edilen formlar
ve glftesi Siddik Naci Eren’e ait besteli 6zgiin ilahiler bulunmaktadir.
Siddik Naci Eren’in siirlerinden yetmis yedisinin bestesine ve notasina
ulasilmistir. Ussaki Vakfinda mesklerin de yapildigi bilinmektedir.
Cesitli makamlarda ilahilerin icra edildigi bu mesklerde sazlarin da
zakirbas: ve zakirlere eslik ettigi gérilmuistiir. Ornegin kudtim, halile,
daire, bendir, kanun, keman, ney gibi sazlar meskte icra edilmektedir.
Ussakilik’te 6zel gtin, hafta ve aylarda merasimler yapilmakta ve Turk
din musikisi uygulamalarina yer verilmektedir. Ornegin; Mevlana
haftasindaki Seb-i Arais programlarinda Na’t-1 Mevlana ve Mevlevi Ayini,
seyhlerin vefatlarinin sene-i devriyelerindeki anma torenlerinde seyh
efendilerin siirlerinden bestelenmis ildhiler, bayram merasimlerinde
Miraciyye ve Ussakilige mahsus bir ilahi formu olan Hamdiyye, Ramazan
ayinda EnderGn Usuli Teravih Tertibi ve Buhurizade Mustafa Itri
Efendi’nin bestelemis oldugu Segah Salat-1 Ummiye, Muharrem ayinda
Nefes ve Mersiye gibi formlar icra edilmektedir.
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Anahtar Kelimeler: Balikesir, Siddik Naci Eren, Ussakiler, Turk Din
Musikisi, Tekke Musikisi.

CONTRIBUTIONS OF BALIKESIR SIDDIK NACi EREN AND USSAKIS
TO TURKISH RELIGIOUS MUSIC

Abstract

Born in the Aktarma Village of Balikesir, Siddik Naci Eren received his
first lessons in Islamic sciences and Quranic education from his father,
Hafiz Ali Efendi. During his military service, Siddik Naci Efendi became
affiliated with the Ussaki sheikh Bekir Sidki Visali. Through Bekir Sidki
Visali, Siddik Naci Eren mastered the lodge and Sufi culture. In a short
time, he completed his journey and suluk, learned the etiquette and
rules of the Ussaki order, and subsequently became the caliph. Having
earned the right to receive his rank, Siddik Naci Eren was granted
permission by his sheikh. Siddik Naci Efendi, who carried out guidance
activities throughout his life, is a scholar who has written thirty-eight
works. Among his works, many poems of Siddik Naci Eren, whose divan
is also included, were composed. After the death of his sheikh, Mehmet
Ruhi Efendi and Kazim Efendi became the sheikhs of Ussaki Order, and
after their death, Siddik Naci Efendi took the seat and became the sheikh
of Ussaki Order. It has been determined as a result of interviews,
observations and archive scans that Turkish religious music was actively
used in dervish lodges and zikir organizations in the Ussaki Foundation
which was the continuation of Ussaki Order in the Republican period
and whose foundations were laid by Siddik Naci Eren. It has been
observed that forms such as naat, Mevlevi Ayini, Nefes, Mersiye, Tevhid,
Salavat, Kaside, hymn etc. were performed in the Ussaki Foundation.
There are original hymns composed by Siddik Naci Eren, with forms
performed in zikir arrangements and lyrics. The compositions and notes
of seventy-seven of Siddik Naci Eren's poems have been reached. It is
known that mesks were also performed in Ussaki Vakfi. It has been seen
that in these mesks, where hymns in various modes were performed, the
saz also accompanied the zakirbast and zakirs. For example,
instruments such as kudtim, halile, daire, bendir, kanun, violin, ney are
performed in the mesk. In Ussakilik, ceremonies are performed on
special days, weeks and months and Turkish religious music practices
are included. For example, in the Seb-i ArGs programs during the
Mevlana week, Na’t-1 Mevlana and Mevlevi Ayini are performed; in the
commemoration ceremonies on the anniversary of the death of sheikhs,
hymns composed from the poems of sheikhs are performed; in the
holiday ceremonies, Hamdiyye, a hymn form specific to Miraciyye and
Usshakiyya, in the month of Ramadan, tarawih arrangement in the
enderun method and Segah Salat-1 Ummiye composed by Buhtuirizade
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Mustafa Itri Efendi, and in the month of Muharram, forms such as Nefes
and Mersiye are performed.

Key Words: Balikesir, Siddik Naci Eren, Ussakis, Turkish Religious
Music, Lodge Music.
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INSAN HAYATINDAKI GECIS DONEMI OLAYLARINA
ILISKIN INANISLAR VE UYGULAMALARIN DEGERLERLE
ILISKiSi: SUSURLUK ORNEGI:

Ismail PARLAMIS & Ummii Giil DEMIRCAN

Dr. Ogretmen, Susurluk Ilce Milli Egitim Miidiirligii,
ismailparlamis@gmail.com & Ogrenci, Susurluk Anadolu Imam Hatip
Lisesi, guldemircan205@gmail.com

Ozet

Insan hayatinin belli dénemleri bir gecis niteligi tasimaktadir. Bu
baglamda dogum, evlenme ve 6lim, insan hayatindaki 6nemli gecis
dénemleri arasinda kabul edilmektedir. S6z konusu doénemlere
bakildiginda, onlarin cesitli inanis ve uygulamalarla kusatilmis oldugu
gortulmektedir. Bicim ve icerik bakimindan farkliliklar olsa da bu
donemlere iliskin inanis ve uygulamalara hemen hemen her toplumda
rastlanabilmektedir. Belirtilen gecis donemi olaylarina dair inanis ve
uygulamalar, zaman igerisinde bazi degisikliklere ugrasa da geleneksel
olarak devam ettirilmektedirler. Onlar, ait oldugu toplum nezdinde belli
anlamlara sahiptirler ve toplum tarafindan énemsenmektedirler. Gecis
donemi olaylarinda tezahlir eden inanis ve uygulamalarin toplum
tarafindan 6nemli gériilmesi ayn1 zamanda onlarin degerlerle iligkisine
de isaret etmektedir. Bu baglamda Balikesirin Susurluk ilcesi 6zelinde
dogum, evlenme ve 6lim olaylarinda goriilen inanis ve uygulamalarin
hangi deger ya da degerlerle iliskili oldugu ortaya konulmaya
calisilmistir. Nitel yaklasima dayali olarak yapilan bu saha arastirmasi,
Susurluk ilgesi sinirlarinda yasayan 18 yas Uustd 16 katilimciyl
kapsamaktadir. Kartopu 6rnekleme teknigi ile belirlenen katilimcilarla
yar1 yapilandirilmis sorularla ve derinlemesine gériismeler yapilmistir.
Bu cercevede bireylerin bizzat tecriibe ettikleri olaylar ve aile
buytklerinin anlatilarindan yola c¢ikarak gecmisten glintimtize kadar
dogum, evlilik ve 61im merasimlerini 6rneklerle aciklamalar: istenmistir.
Elde edilen veriler, icerik analizine tabi tutulmus, tema ve kod kavramlar
olusturularak ifade edilmistir. Arastirma sonunda dogum, evlenme ve
6lim olaylarina iliskin inaniglar ve uygulamalarin bazilarinin devam
ettirildigi, bazilarinin degisikliklere ugradigi ve bir kisminin da
kayboldugu tespit edilmistir. Buttiin bunlarla birlikte gecis donemi
olaylarinda tezahlir eden inanis ve uygulamalarin degerlerle iliskili
oldugu saptanmistir. Sonuc¢ olarak 6lim olaylarindaki inanis ve

11 Bu calisma, 8-9 Mayis 2024 tarihinde 10. Tubitak 4006 Bilim Fuar1 kapsaminda
sunulan “Insan Hayatindaki Gegis Dénemi Olaylarinin Dini Degerlerle Iliskisi: Susurluk
Ornegi" adli projenin verileri kullanilarak tretilmistir.
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uygulamalarin en az degisiklige ugradigi ve halen yogun bir sekilde
yasandigi ortaya cikmistir. Oltim olaylarindaki inanis ve uygulamalarin,
itaat, manevi hayata yénelme, dliinya hayatinin geciciligi, imanh 61tm,
temizlik, helallesme, af dileme, sorumluluk degerleriyle iliskili oldugu
gortlmustir. Dogum olaylarina dair inanis ve uygulamalarin, stkur,
guvenlik, saglikli bir yasam, hayirli bir evlat olma degerleri ile iliskili
oldugu belirlenmistir. Dogum ve O6lim olaylarina goére inanis ve
uygulamalarin en cok erozyona ugradigi olay evlenme olayidir. Evlenme
olaylarina iliskin inanis ve uygulamalarin, itaat, sorumluluk, hayirlilik,
bereket degerleriyle iliskili oldugu tespit edilmistir.

Anahtar Kelimeler: Deger, Inanc, Uygulama, Dogum, Evlenme, Oltim,
Susurluk.

THE RELATIONSHIP OF BELIEFS AND RITUAIS REGARDING THE
TRANSITIONAL PERIOD EVENTS IN HUMAN LIFE AND VALUES:
THE SUSURLUK EXAMPLE

Abstract

Certain periods of human life are transitional. In this context, birth,
marriage and death are considered among the important transition
periods in human life. When we look at the periods in question, we see
that they were surrounded by various beliefs and rituals. Although there
are differences in form and content, beliefs and rituals related to these
periods can be found in almost every society. Although the beliefs and
rituals regarding the transition period events mentioned have undergone
some changes over time, they are traditionally maintained. They have
certain meanings in the eyes of the society they belong to and are valued
by the society. The fact that the beliefs and practices manifested in the
events of the transition period are seen as important by the society also
indicates their relationship with values. In this context, it has been tried
to reveal which value or values are related to the beliefs and rituals seen
in birth, marriage and death events in the Susurluk district of Balikesir.
This field research, based on a qualitative approach, includes 16
participants over the age of 18 living within the borders of Susurluk
district. Semi-structured questions and in-depth interviews were
conducted with the participants determined by snowball sampling
technique. In this context, individuals were asked to explain birth,
marriage and death ceremonies from past to present with examples,
based on the events they personally experienced and the narratives of
their family elders. The data obtained was subjected to content analysis
and expressed by creating themes and code concepts. At the end of the
research, it was determined that some of the beliefs and rituals regarding
birth, marriage and death were continued, some were changed and some
were lost. In addition to all these, it has been determined that the beliefs
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and rituals manifested in transition period events are related to values.
As a result, it has been revealed that the beliefs and rituals in death
events have changed the least and are still experienced intensively. It
has been observed that beliefs and rituals in death events are related to
the values of obedience, turning to spiritual life, the transience of worldly
life, faithful death, cleanliness, forgiveness, asking for forgiveness and
responsibility. It has been determined that beliefs and practices
regarding birth events are related to the values of gratitude, security, a
healthy life, and being a good child. Compared to birth and death events,
the event in which beliefs and practices are eroded the most is marriage.
It has been determined that beliefs and practices regarding marriage
events are related to the values of obedience, responsibility,
auspiciousness and abundance.

Key Words: Value, Belief, Ritual, Birth, Marriage, Death, Susurluk.
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100. YILINDA BALIKESIR’DE DIiNi BiR EGITIiM
KURUMU: BALIKESIR IMAM HATIP LIiSESI

Muhammed Ibrahim TEPE & Miikail DALMIS

Ogretmen, MEB, Balikesir Imnam Hatip Lisesi, mibragimtepe@gmail.com,
ORCID, 0000-0001-9700-9842
Ogretmen, MEB, Balikesir Imam Hatip Lisesi, mikailnur@hotmail.com,
ORCID, 0000-0001-9997-1111

Ozet

Insanlik tarihi boyunca din egitimi, toplumlarin vazgecilmez bir parcasi
olmus ve bu amacla cesitli kurumlar kurulmustur. Islam'in ilk
donemlerinde, “Suffe Mektebi” gibi kurumlarla baslayan din egitimi,
zaman icinde daha da organize bir hal almistir. Ozellikle medreseler,
uzun yillar boyunca din adami yetistirme gorevi Ustlenmislerdir.
Osmanh'nin gerileme doéneminde, medreseler de degisen dinya
karsisinda yetersiz kalmistir.

Din hizmetlerini karsilamak irsat ve tebligcilerini yetistirmek amaciyla
II. Mesrutiyetten sonra 1913 tarihinde Evkaf Nezaretine bagh
Medresettil-Vaizin ve “Medreseti’l-Eimme vel-Huteba” acilmaistir.
1914°de yapilan bir diizenleme ile Istanbul’daki medreseler, Dartiil-
hilafetil-aliyye Medreseleri adiyla birlestirilmistir. Bu medresenin bir
subesi 1916 yilinda Balikesir Darti’l-hilafeti’l-aliyye Medresesi adiyla
acilmistir. 1924’te Tevhidi Tedrisat Kanunu ile Balikesir imam ve Hatip
Mektebi adini almistir. Ayrica farkli 29 merkezde imam ve hatip
mektepleri acilmistir. Kisa bir zaman sonra bu kurumlarin da
kapatilmas: din hizmetleri ve din egitimi alaninda ciddi problemlerin
cikmasina sebep olmustur. Bu problemler 1950°de iktidara gelen ve din
egitimine sicak bakan Demokrat Parti’yi ¢c6ziime zorlamistir. Bu amacla
imam ve hatip mektepleri yerine yeni bir muifredat ve yeni bir vizyonla
1951°de imam hatip okullar: acilmistir.

1958’de acilan Balikesir Imam Hatip Lisesi, Turkiye’de acilan 18’inci,
Marmara Boélgesinde ticincti, Gliney Marmara’da birinci ve Balikesir’de
ilk olma ozelligi ile kuruldugu giinden glinUmitze din hizmetlerinde
6nemli gorevler yapmistir. Yetistirdigi ve mezun ettigi binlerce
Ogrencisiyle Balikesirin dini hayatinin sekillenmesinde etkin rol
oynayan bir kurum olmustur.

Balikesir iImam Hatip Lisesi'nin 1923'ten glintimtize kadar olan din
egitimi ve hizmetlerdeki sertiveni tarihsel bir perspektifte incelemektedir.
Ayrica Balikesir Imam Hatip Lisesi'nin kurulusu, bu kurumda gérev
yapan sahsiyetlerin Milli Miicadele'deki rolleri ve 1958'den glintimuize
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kadar yapilan hizmetler tzerinde durulmaktadir. Balikesir'in dini
hayatindaki degisimler ve bu degisimlerde imam hatip lisesinin oynadig:
rol vurgulanmaktadir.

Yontem olarak, literatlir taramasi yapilmis ve bu kapsamda cesitli veri
tabanlar1 taranarak ilgili belge ve doklmanlar elde edilmistir.
Calismanin temel bulgulari arasinda, imam hatip okullarinin din egitimi
ve hizmetleri alanindaki 6énemli bir boslugu doldurdugu, bu okullarin
yetistirdigi 6grencilerin hem dini hem de milli degerlere baglh bireyler
olarak topluma kazandirildigi séylenebilir. Ayrica, imam hatip
okullarinin zaman icinde muifredat ve vizyonlarini giincelleyerek degisen
ihtiyaclara cevap verdigi goértilmektedir. Ozellikle Balikesir &rnegi
lUzerinden, bu okullarin yerel dtizeyde dini hayatin sekillenmesindeki
etkileri daha net bir sekilde ortaya ¢iktig1 gértlmuistir.

Anahtar Kelimeler:

Imam Hatip Okulu, Egitim, Din Egitimi, Balikesir Iimam Hatip Lisesi

A RELIGIOUS EDUCATIONAL INSTITUTION IN BALIKESiR IN ITS
100TH ANNIVERSARY: BALIKESiR IMAM HATIP HIGH SCHOOL

Summary

Throughout human history, religious education has been an
indispensable part of societies and various institutions have been
established for this purpose. Religious education, which started in the
early periods of Islam with institutions such as the "Suffa School"’,
became more organized over time. Especially madrasahs have
undertaken the task of training clergy for many years. During the decline
of the Ottoman Empire, madrasahs became inadequate in the face of the
changing world.

In order to provide religious services and to train preachers and guides,
the Medresetii’l-Vaizin and “Medresetii’l-Eimme vel-Huteba” affiliated
with the Ministry of Foundations were opened in 1913 after the Second
Constitutional Era. With a regulation made in 1914, the madrasahs in
Istanbul were combined under the name of Dart’l-hilafetil-aliyye
Madrasahs. A branch of this madrasah was opened in 1916 under the
name of Balikesir Darul-hilafeti’l-aliyye Madrasah. In 1924, it was
named Balikesir Imam and Hatip School with the Tevhidi Tedrisat Law.
In addition, imam and hatip schools were opened in 29 different centers.
Afterwards The closure of these institutions caused serious problems in
the field of religious services and religious education. These problems
forced the Democratic Party, which came to power in 1950 and favored
religious education, to find a solution. For this purpose, instead of imam
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and hatip schools, imam hatip schools were opened in 1951 with a new
curriculum and a new vision.

Balikesir Imam Hatip High School, which was opened in 1958, is the
18th opened in Turkiye, the third in the Marmara Region, the first in
Southern Marmara and the first in Balikesir, and has performed
important duties in religious services since its establishment. It has
become an institution that plays an active role in shaping the religious
life of Balikesir with the thousands of students it has trained and
graduated.

It examines the adventure of Balikesir Imam Hatip High School in
religious education and services from 1923 to the present day in a
historical perspective. In addition, the establishment of Balikesir Imam
Hatip High School, the roles of the individuals working in this institution
in the War of Independence and the services provided from 1958 to the
present are emphasized. The changes in the religious life of Balikesir and
the role played by the Imam Hatip High School in these changes are
emphasized.

As a method, a literature review was conducted and in this context,
various databases were scanned and relevant documents were gotten.
Among the main findings of the study, it can be said that imam-hatip
schools fill an important gap in the field of religious education and
services, and the students educated by these schools are integrated into
society as individuals who adhere to both religious and national values.

In addition, it is seen that imam-hatip schools respond to changing
needs by updating their curricula and visions over time. Especially
through the example of Balikesir, it has been seen that the effects of
these schools in shaping religious life at the local level have become
clearer.

Key Words:

Imam Hatip School, Education, Religious Education, Balikesir Imam
Hatip High School
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BALIKESIR’DE HUSN-U HAT SANATININ DiINi VE
SOSYAL HAYATA ETKILERI

Mehmet OZKAN
Hattat-Kaligraf/ Serbest/ sumeyu l@hotmail.com

Ozet

Balikesir'de Hiisn-i Hat sanati gecmisten giintimtize Islam kultiir ve
medeniyetinde o6nemli bir yere sahiptir. Camilerde, mescitlerde,
ttrbelerde hatta evlerimizde gecmisten gelecege sosyal hayat icerisinde
mesaj iletmektedir. Bu sanatin yazi turlerinin giizel yazi 6rnekleri
hayatimiza estetik godrinttstyle yonlendirmektedir. Kuran-1 Kerim
ayetleri, Edep, Ahlak ve hatirlatici glizel sozler ile hayatimiza yon
vermektedir. Bu sanatin en glizel o6rneklerini camilerde asagida
goruldugu gibi buiytik kalibreli kalemler ve evlerde Hilye-i Serif yazilari
ile buytuk yapilarin kapi girislerinde, ttirbe ve mezar taslarinda bilgi
veren yazilar ile karsilasmaktayiz. Balikesir'de Zagnos Mehmet Pasa
Camisinde bulunan Stlts ve Talik Besmele-i Serif yazilari kible yéntinde
olup camiye gelen cemaatin namaz esnasinda ve sosyal hayat icerisinde
her ise baslanirken Besmele ile baslanmasi gerektigini hatirlatan hat
yaz1 6rnekleridir.

Resim:1 Neml Suresi 30. Ayetin Celi Stlts yazi ttru ile Yazilisi.

Resim:1 Neml Suresi 30. Ayetin Talik Yaz ile Yazilisi.
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Bunun yaninda evlerimizde bulunan Hilye-i Serif, Peygamberimiz Hz.
Muhammed (S.A.V) efendimizi tim yo6nleriyle anlatmaya calisirken
sanatin guzel yazi yonu kendine has kompozisyon ve estetik ile
anlatmaya calisir. Edep ile ilgili yazilar yasadigimiz hayatin ahlaki bir
yapiya gore (Suphesiz Habibim en tistin ahlak tizeresin, Hi¢, Bu da gecer
Ya Hu, Edep Yahu, vb.)strdurtlmesi gerektigini yazi érnekleri ile bizlere
hatirlatir.

Hat Sanati, Balikesir’de hayatimizin her alaninda oldugu gibi gecmis ile
gelecek arasinda koépri olmaya ve sosyal hayata etkilerini estetik
gortintlisi ve ruhi hendese (Geometri) 6zelligiyle gecmisten gelecege
aktarmaya devam edecektir.

Anahtar Kelimeler: Hisn-i Hat, Sanat, Medeniyet, Kalttr, Hayat
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CEMAL SAKAR OYKULERINDE BALIKESIR’DE DiNi
HAYATIN GORUNUMLERI

Ertan ORGEN

Prof. Dr., Balikesir Universitesi/ Necatibey Egitim Fakiiltesi / Ttirkce
Egitimi, eorgen@balikesir.edu.tr

Ozet

Balikesirli yazar Cemal Sakar’in 6ykt diinyasi, modernist ve postmodern
yap1 unsurlar itibariyla iki déneme ayrilir. Onun Oykulerinde Gidenler
Gidenler (1990), Yol Diisleri (1996), Esenlik Zamanlart (1999) Pencere
(2003) kitaplar: itibariyla modernist; Hayal Perdesi (2008), Sular
Tutustugunda (2010), Miirekkep (2012), Portakal Bahgeleri (2014), Kara
(2016), Adt Leyla Olsun (2018), Utang (2020) ile postmodern bir yap1 s6z
konusudur. Yazarin iki déneminde de gercekligi birakmadan hatta daha
kat1 hale getirerek sUrdirmesini 6ncelikle dikkate sunmak gerekir.
Cemal Sakar’in oyktculiuk sertveninde ilk donemde yer yer tasavvuf
temelli bir bakis “Sar” dykuistinde oldugu Uzere Haci Bayram Veli'ye,
“Otaci”’da Kaz Daglarinda sifa arayis ve hikmete, “Mevlit’le beraber ise
kendi icine sikismis bir dindarlik elestirisine dogru gitmistir.

Yazar, 0ykili yazma amacini net bi¢cimde “Tim miiminler gibi sadece
Allah’in kendisinden razt oldugu bir kul olmak istiyorum. Ve bana nasip
ettigi bu dille O’na stikretmeye cabaliyorum sadece.” seklinde aciklar.
Oyktilerinde Turkiye sosyolojisi ve modernist bilinci bir kesisim noktasi
olarak ele alir. Bu agidan Balikesir 6nemli bir gézlem zemini olusturur.
Kendi ilerleyis cizgisinde mistik perspektiften onun elestirisine, nihayet
geleneksel dini duygu, davranis ile kitabi olanin catismasina dogru
gecisler goézlenir. Bu bir bakima kendi ge¢cmisinden ulke sosyolojisine
gecislerle Balikesir’i bir laboratuvar gibi kullanmasi demektir. Ozellikle
Utangla, tasraya doéntk kurgular baskinlik kazanir. Dini duyarhiligin
sehirle hesaplasmasinda yenilmis insanlar tasranin mahpus gibi gérilen
sadeligine bir tirlti karar veremezlerse de dénerler. Ik Sykulerdeki
sufizmi iceren “Tekasur”, “Zindan” gibi metinlerdeki arayis, Islam
dinyasinin yerle bir edilisini anlatan “Fragmanlar”, “Portakal Bahgeleri”
gibi o6yktler ve ardindan “Agustos Bocekleri’ndeki imam ve Mao,
“Cevsen”deki imamin yalnizligi bu stirecin okunabilecegi cizgidir. Yazar,
elestirel denemesi “Islamci Oyktnitin Uzlasimlari’nda Turkiye’deki
alginin kendi igcine asirn kapanmasina dogrudan kendi yazi tara
dolayisiyla elestiriler getirir. Ornegin sitinnetin yasayan bir gelenek
halinde dutstUnulmeyip gecmisin iyi ve glizeli icinde algilanisi, hizh
modernlesmenin travmalarini islemek yerine simgesel dilin secilmesi ona
gore bir kacistir. Bu gortslerini 6zellikle Balikesir baglantili metinlerde
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takip etmek mumkiindir. Ornegin kaybedilen zaman duygusundan
degil yasanan gerceklikten yola cikar ve uzun zaman bu tema etrafinda
kalir. Bu baglantilar dolayisiyla sehirle, modernle i¢ ice gecirilen surec,
dini algilar ile yeni kurulan anlayis arasindaki catisma oykulerinin
merkezini kurar. Hayati1 ve glinceli kagiran bir din anlayisi ile yerini
arayan din anlayis1 arasinda anlattig kisiler Turkiye temsilidir.

Anahtar Kelimeler: Cemal Sakar, Mistisizm, Islam Dtinyasi, Balikesir,
Modernlik ve Gelenek

VIEWS OF RELIGIOUS LIFE IN BALIKESIR IN CEMAL SAKAR
STORIES

Abstract

The story world of Balikesir writer Cemal Sakar is divided into two
periods in terms of modernist and postmodern structural elements. He
is modernist in terms of his books, Those Who Go (1990), Yol Dreams
(1996), Esenlik Zamanlar1i (1999) and Window (2003); There is a
postmodern structure with Hayal Perdesi (2008), When the Waters Ignite
(2010), Murekkep (2012), Portakal Bahceleri (2014), Kara (2016), Let Her
Name Be Leyla (2018), Utang¢ (2020). It should be noted here that he
maintained reality without abandoning it, even making it more rigid, in
both periods. In Cemal Sakar's story-telling adventure, in the first
period, a view based on Sufism turned to Haci Bayram Veli, as in the
story "Sar", to the search for healing and wisdom in the Kaz Mountains
in "Otaci", and to a critique of religiosity stuck in itself with "Mevlit". is
gone.

He clearly stated his purpose in writing stories: "Like all believers, I want
to be a servant with whom Allah is pleased. And I am just trying to thank
Him with this language He has given me.” He often says that he has a
Muslim attitude when explaining it as follows. In his stories, he begins
by looking at the sociology of Turkiye from within the modernist
consciousness. In this respect, Balikesir constitutes an important
observation ground. In his line of progress, transitions are observed from
the mystical perspective to its criticism, and finally to the conflict
between traditional religious feeling and behavior and the bookish. In a
way, this means using Balikesir as a laboratory with transitions from his
own past to the sociology of the country. Especially with Utanc,
provincial fictions gain dominance. People who are defeated in the
showdown between religious sensitivity and the city return even if they
cannot decide on the imprisoned simplicity of the countryside. The
search in texts such as "Takasur" and "Dungeon", which include Sufism
in the first stories, stories such as "Fragments", "Orange Gardens", which
tell about the destruction of the Islamic world, and then the imam and
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Mao in "Cicadas", and the loneliness of the imam in "Cevsen", are all part
of this process. is the line where it can be read. In his critical essay
"Conventions of the Islamist Story", the author criticizes the excessive
self-absorption of perception in Turkey, directly on the basis of his own
writing style. For example, not considering circumcision as a living
tradition but perceiving it within the good and beautiful of the past, and
choosing symbolic language instead of dealing with the traumas of rapid
modernization are, in his opinion, an escape. In the texts related to
Balikesir, he quickly moves away from the feeling of lost time and turns
his eyes to the lived reality and stays around this theme for a long time.
Due to these connections, the process of intertwining with the city and
the modern causes him to examine how the religious perceptions in the
provinces, namely Balikesir, and the newly established understanding
created a conflicting transition. The people he describes are
representative of Turkiye, between an understanding of religion that
misses life and current events and a religion that is searching for its
place.

Key Words: Cemal Sakar, Mysticism, Islamic World, Balikesir,
Modernity and Tradition
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BALIKESIR ILINDEKI ARAPCA DUVAR METINLERI: BiR
ANALIZ CALISMASI

Hesham MOTAVA & Yaser ABDULHALIK

Dog. Dr., Balikesir Universitesi llahiyat Fakiiltesi Arap Dili ve Belagatt
Anabilim Dali, hesham.moahmed@balikesir.edu.tr & Balikesir
Universitesi Yiikseklisans Ogrencisi, yaserabdulhalik@gmail.com

Ozet

Balikesir ilindeki duvar yazilari incelenmeye deger bir olguyu temsil
etmektedir. Bu yazilarin yalnizca Osmanli Turkcesi veya ginimuiz
Turkeesi ile sinirli kalmayip Arapca metinlerin de Balikesir mimarisinde
genis yer kaplamasi dikkat cekicidir. Arapca metinler, sehrin mimari
sanatinin Islami kimligini yansitan yénlerinden birini temsil etmektedir.
Yapilan arastirma, bu metinlerin tarihi yapilarin mimari agidan roliint
belirlemek amaciyla Balikesir’deki Arapca metinlerin envanterini
cikarmay:r ve bunlari analiz etmeyi amaclamaktadir. Arastirmada
tanimlayici analiz ydntemi kullanilmistir. Arastirmanin giris bélimiinde
Balikesir sehrinin tarihine, Arapc¢a metinlerin yer aldigi yapilarin
tarihine ve Osmanli déneminde Arap dilinin sehirdeki yerine iliskin kisa
bir genel bakisa yer verilmistir. Arastirmacilar sehirdeki birden fazla
cami ve mezarlik (Zaganos Pasa Camisi, Yildirim Camisi, Seyh Lutfullah
Camisi, Ibrahimbey Camisi, Karaoglan Camisi) gibi mimari yapilar
lUzerinde uygulamali saha calismasit gerceklestirmistir. Bu saha
calismasinda tespit edilen Arapca metinler tasnif edilerek analiz
edilmistir. Bu metinlerin cogunun dini metinler oldugu ve icerik olarak
Kur’an® Kerim metinlerine fazlaca yer verildigi goérdlmustar.
Arastirmanin sonucunda, mimari yapilarda yer alan bu metinlerin
secilmesi ve bunlara atifta bulunulmasinin rastgele olmadigi, bu
belirlemenin derin bir vizyona goére yapildigi sonucuna varilmistir. Bu
sirada alintilanan metinlerin temel baglaminin Arapca metnin
yerlestirildigi yeni baglamla uyumlu oldugu sonucunda varilmistir.
Calisma kapsaminda yapilan saha calismasi ayni zamanda Arap hat
sanatinin Islam kiiltiirtinde tarihi ve cografi diizeyde 6zgiin bir sanat
olarak kullanilmasinin estetik yonlerini de ortaya koymaktadir. Hat
sanati ile olusturulmus olan metinlerin, 6zellikle de cami duvarlarinda
bulunan metinlerin, ahlaki egitimsel imalar tasidig: tespit edilmistir.

Anahtar Kelimeler: Arapca Metinler, Tarihi Yapilar, Balikesir, Arapca
Hat Sanati, Mimari Sanat.
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Arabic Mural Texts in the City of Balikesir: An Analytical Study
Abstract

The wall texts in the city of Balikesir represent a phenomenon worthy of
study. What is striking is that these texts are not limited to Ottoman or
modern Turkish texts, but Arabic texts occupied a large space in the
architecture of the city of Balikesir, and mosques come at the forefront
of these buildings.

There is no doubt that these Arabic texts represent one of the aspects of
the architectural art that reflects the Islamic identity of the city. This
research paper aims to limit and analyze these Arabic texts to reach the
role of these texts in the architectural aspect of these historical
buildings.

The researchers used the descriptive analytical approach.The theoretical
introduction included a brief overview of the history of the city of
Balikesir, the history of the buildings that included Arabic texts, and the
status of the Arabic language in the city during the Ottoman era.

The researchers conducted a field study on a number of mosques,
cemeteries and historical buildings in the city, such as the Zanus Pasha
Mosque, the Mosque of Yildirim, the Mosque of Seyh Lutfullah, the
Mosque of Ibrahim, and the Mosque of Karaoglan.

These Arabic texts were classified and analyzed, as most of these texts
were religious texts, with the Qur’anic text occupying the largest share
of them.

The research paper concluded that the selection and citation of these
texts was not random, but rather was done according to a deep vision,
during which there was agreement between the basic context of the
quoted text and the new context in which the Arabic text was placed.

The field study demonstrated the aesthetic aspects of using Arabic
calligraphy as an authentic art within Islamic culture on the historical
and geographical levels.

These texts contained educational and moral content, especially those
texts found on the walls of mosques.

Keywords: Arabic texts, historical buildings, Balikesir city, Arabic
calligraphy, architecture

127



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

MUTASARRIF OMER ALI BEY YAZMA ESER
KUTUPHANESI’NDE BULUNAN HADIiS KONULU
ESERLER VE DEGERLENDIRMESI

Siimeyye Nur DOGAN

Ondokuz Mayts Universitesi Lisanstistii Egitim Enstittisti Temel islam
Bilimleri Doktora Ogrencisi

sumeyyenurdogan756@gmail.com

Ozet

Bati Anadolu’nun ilk yazma eser ktitiphanesi olarak bilinen Mutasarrif
Omer Ali Bey Yazma Eser Kiittiphanesi ilk olarak 1901 yilinda Sultan II.
Abdulhamid Hanin emriyle “Hamidiye Kutiphanesi” ismi ile
kurulmustur. Cesitli isim ve mekan degisikliklerinin ardindan bugtinku
ismiyle ve buglinkd yerine Ziraat Bankas: eski hizmet binasina 2013
yilinda gecmistir. Bu calismanin amaci mezkur ktitiphanede yer alan
hadis konulu yazma eserlerin istatistiksel incelemesini yapmaktir.
Arastirmamiz sirasinda Turkiye Yazma Eserler Kurumu Baskanligi’nin
yazma eserler veri tabanindaki bilgiler esas alinmistir. Eser ismi, muellif
ismi ve vefat tarihi, eserin dili, konusu, bibliyografik kayit numarasi,
varsa istinsah tarihi ve 6nemli notlara dair bilgiler listelenmistir. Bu
baglamda eldeki kayitlara gore Balikesir KttUphanesi bashg altinda
Balikesir Il Halk Kiittiphanesi, Dursunbey Ilce Halk Kiittiphanesi ve
Edremit flce Halk Kuttiphanesi isimleriyle 3 koleksiyonun yer aldigi
Mutasarrif Omer Ali Bey Yazma Eser Kuittiphanesi'nde 2792 yazma eser
muhafaza edilmektedir ve bu eserler icinde hadis alanina dair 89 yazma
eser bulunmaktadir. 3"0 Osmanli Turkcesi 86’s1 Arapca dilindedir. Bu
eserler arasinda 17 kitabin muellifi belli degildir. Ancak arastirmamiz
esnasinda Ibn Hacer’in meshur eserlerinden Niizhetti'n-nazar’da muiellif
kisminin bos birakildigini gorduik, eserin sonunda yer alan ferag
kaydinda mtellifin isminin kaydedildigi gértldt ve bu eser muellifi belli
olmayan eserler listemizden c¢ikarildi. Kalan 16 eserin muelliflerine dair
hem eser taramalarimizda hem veritabani arastirmalarimizda herhangi
bir bilgiye rastlamadik. Calismamizda eserleri hadis usultine dair eserler
ve metne yonelik eserleri esas alarak ikili bir tasnifte bulunduk. Bu
tasnife gére hadis usuliine dair en cok kitabi bulunan miiellif ibn Hacer
el-Askalani’dir. Nuhbeti’l-Fiker ve Nuzhetli'n-nazar eserlerinden beser
tane olmak tizere kiittiphanede en cok eseri bulunan hadis alimi ibn
Hacer’dir. Bunun yani sira hadis metinlerini ihtiva eden eserler arasinda
kutiphanede en ¢ok ntishasi bulunan eser Begavinin Mesabihu’s-
Stinne adl eseridir. Bilindigi tizre bu eser lzerine yapilan en meshur
telifler Tebrizi'nin Miskatti’l-Mesabih’i ve Ali el-Kari'nin Mirkati’l-Mefatih
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eserleridir. Bu eserlerin de birer ntishasinin kutphanede yer aliyor
olmasi1 Begavinin eserinin Balikesir ulema ehlince O6nemsendigini
gosterebilir. Eldeki bu verilerden yola ¢cikarak medreselerinin ¢coklugu ile
maruf Balikesir’de hadis usdlii alaninda en cok okunan eserin Ibn
Hacer’in Nuhbettil-fiker ve ona serh olarak kaleme aldig Nuzhettin-
nazar eserleri oldugu, ayrica Begavi’nin Mesabihu’s-Stinne eserinin ilim
cevrelerinde siklikla okutuldugu soéylenebilir. Bu tespit yapilirken kirk
hadis kitaplar: tasnifin disinda tutulmustur. Zira muellifi belli olmayan
eserlerin cogu kirk hadislerdir.

Mutasarrif Omer Ali Bey Yazma Eser Kiittiphanesi’nde mtikerrerler haric
49 eserin 26 tanesi ginimuizde matbu haldedir. Kalan 23 eser ise heniliz
yazma halinde olup arastirmacilarin muidekkik calismalari ile ilim
diinyasina kazandirilmay: beklemektedir.

Anahtar Kelimeler: hadis, hadis usulti, hadis tarihi, Mutasarrif Omer
Ali Bey, yazma eser.

Works on Hadith in The Mutasarrif Omer Ali Bey Manuscripts
Library and Their Evaluation

Abstract

The Mutasarrif Omer Ali Bey Manuscripts Library, known as the first
manuscript library of Western Anatolia, was first established in 1901
under the name of "Hamidiye Library" by the order of Sultan Abdtlhamid
II. After various name and location changes, it moved to its current name
and its current location in the old service building of Ziraat Bank in
2013. The aim of this study is to make a statistical analysis of the
manuscripts on hadith in the aforementioned library. During our
research, the information in the manuscript database of the Presidency
of the Manuscripts Institution of Turkiye was taken as basis. Information
on the title of the work, the name of the author and the date of their
death, the language of the work, the subject, the bibliographic record
number, the date of the manuscript, if any, and important notes are
listed. In this context, according to the available records, 2792
manuscripts are kept in The Mutasarrif Omer Ali Bey Manuscripts
Library, which has 3 collections under the title of Balikesir Library,
namely Balikesir Public Library, Dursunbey Public Library and Edremit
Public Library, and among these works, there are 89 manuscripts in the
field of hadith. Three of them are in Ottoman Turkish and 86 of them are
in Arabic. Among these works, the author of 17 books is unknown.
However, during our research, we saw that the author's part of Nuzhat
al-nazar, one of Ibn Hajar's famous works, was left blank, and the name
of the author was recorded in the faragh record at the end of the work,
and this work was excluded from our list of works with unknown
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authors. We did not find any information about the authors of the
remaining 16 works both in our literature searches and database
searches. In the present study, a binary classification was made of the
works in question, distinguishing between those employing hadith
methodology and those comprising purely textual works. According to
this classification, the author with the most books on hadith
methodology is Ibn Hajar al-Askalani. Ibn Hajar is the hadith scholar
with the most works in the library, including five each of Nuhbet al-Fiker
and Nuzhat al-nazar. In addition, among the works containing hadith
texts, Begavi's al-Masabihu al-Sunna is the one with the most copies in
the library. As it is known, the most famous works on this work are
Tabrizi's Mishkat al-Masabih and Ali al-Qari's Mirqat al-Mafatih. The fact
that there is a copy of each of these works in the library may indicate
that Begavi's work was valued by the scholars of Balikesir. Based on
these data, it can be said that Ibn Hajar's Nuhbat al-fiker and his
commentary Nuzhat al-nazar are the most widely read works in the field
of hadith methodology in Balikesir, a city known for its many madrasas,
and that Begavi's al-Masabihu al-Sunnabh is frequently read in scholarly
circles. While making this determination, forty hadith books were
excluded from the classification. This is because most of the works
whose author is unknown are forty hadiths.

In The Mutasarrif Omer Ali Bey Manuscripts Library, 26 of the 49 works,
excluding duplicates, are currently in print. The remaining 23 works are
still in manuscript form and are waiting to be brought to the world of
science with the scholarly work of researchers.

Keywords: hadith, hadith methodology, history of hadith, Mutasarrif
Omer Ali, manuscript.
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SELATIN CAMILER: BALIKESIiR ORNEGI

Seyma YURDAKOK

Yazar, Kriter Haber (Balikesir Universitesi/ Fen- Edebiyat Fakiiltesi/ Ttirk
Dili ve Edebiyati-Mezun- ), seymayurdakok18@gmail.com

Ozet

Selatin kelimesi sultanlar, padisahlar anlamina gelmektedir. Selatin
Camiler ise, Osmanli Dénemi'nde sultanlarin ya da padisahlarin kendi
o6denekleri ile yaptirdiklar: camilere verilen isimdir. Bu calisma Balikesir
ilinin dini kimligini éne ¢ikarmak amaciyla ele alinmistir. Bu kapsamda
Balikesir'in merkez ilceleri olan Altieyliil ve Karesi’de yer alan selatin
camiler incelenmistir. Yapilan arastirmalar neticesinde Balikesir’in
merkez ilcesi olan Altieyltil’de selatin cami olmadig tespit edilmistir.
Balikesir ilinin Karesi Ilcesi’nde ise tic adet selatin cami belirlenmistir.
Belirlenen bu camiler Yildinnm (Eski) Camii, Aziziye Camii ve Hamidiye
Camisi’dir.

Camiler, bir milleti gerek kultir gerek medeniyet acisindan 6ne ¢ikaran
yapilar arasinda yer alir. Ibadet yeri olmasinin yaninda turistler
tarafindan da ziyaret edilen camiler kulttirel miras baglaminda énemli
yere sahiptir. Selatin camiler ise sultanlar veya padisahlar tarafindan
yaptirildigr icin ayri1 bir anlam ifade etmektedir. Bir sehirde selatin
caminin bulunuyor olmasi o sehrin kimligini 6éne c¢ikaran degerler
arasindadir. Bu calismada Balikesir ilinde yer alan selatin camiler
tanitilarak bu degerler ile sehrin degerini ortaya c¢ikarmak
amaclanmaktadir.

Balikesir’in Karesi Ilcesi’nde tic adet selatin camii yer almaktadir. Buna
ragmen gerek yerli halk gerekse Balikesir’e ziyaret amaclh disaridan gelen
kitleler Balikesir’deki selatin camiler hakkinda fazla bir bilgiye sahip
degildirler. Balikesir’de camii dendiginde genel itibariyla Karesi ficesi’nde
bulunan ve Balikesir’in en tinlti camilerinden Zagnos Pasa Camii akillara
gelmektedir. Hatta Zagnos Pasa Camisi’ni selatin cami olarak bilen bir
kesim de mevcuttur. Bu tarz bilgi kirlilikleri asirlardir devam etmektedir.
Yapilan bu calisma ile yanlis bilgileri ortadan kaldirmak ve dogru olani
ortaya cikarmak calismanin bir diger amacidir.

Selatin Camiler: Balikesir Ornegi isimli bu calismada, en genel anlamda
selatin cami kavrami ortaya koyulmaya calisilmistir. Calismanin
devaminda Balikesir’in Karesi Ilcesi’nde yer alan Yildirim Camii, Aziziye
Camii ve Hamidiye Camisi tanitilarak, selatin camilerin diger camilerden
ne gibi farklar1 olduguna deginilmistir. Calismanin son bolimunde ise
Yildirim Camii, Aziziye Camii ve Hamidiye Camisinde goérev alan din
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gorevlileri ile yapilmis olan roportaja yer verilmistir. Calisma neticesinde
genelde selatin camilerin, 6zelde Balikesir’deki selatin camilerin énemine
vurgu yapilarak tim bunlarin sonucunda Balikesir ilinin dini kimligi ve
sehrin 6nemi degerlendirilmistir.

Anahtar Kelimeler: Camii, Selatin Cami, Yildirim Camii, Aziziye Camii,
Hamidiye Camii

SELATIN MOSQUES: BALIKESIR EXAMPLE
Abstract

The word Selatin means sultans, sultans. Selatin Mosques is the name
given to the mosques built by sultans or sultans with their own funds
during the Ottoman Period. This study was undertaken to highlight the
religious identity of Balikesir province. In this context, the sultan
mosques located in Altieylil and Karesi, the central districts of Balikesir,
were examined. As a result of the research, it was determined that there
is no sultan mosque in Altieylil, the central district of Balikesir. Three
imperial mosques were identified in Karesi District of Balikesir province.
These mosques are Yildirim (Old) Mosque, Aziziye Mosque and Hamidiye
Mosque.

Mosques are among the structures that make a nation stand out in
terms of both culture and civilization. Mosques, which are visited by
tourists as well as being places of worship, have an important place in
the context of cultural heritage. Selatin mosques have a special meaning
because they were built by sultans or sultans. The presence of a sultan
mosque in a city is among the values that highlight the identity of that
city. In this study, it is aimed to introduce the sultan mosques in
Balikesir province and to reveal the value of the city with these values.

There are three sultan mosques in Karesi District of Balikesir. Despite
this, both the local people and the masses coming from outside to visit
Balikesir do not have much information about the imperial mosques in
Balikesir. When it comes to mosques in Balikesir, Zagnos Pasha Mosque,
located in Karesi District and one of the most famous mosques of
Balikesir, comes to mind. There are even some people who know the
Zagnos Pasha Mosque as the sultanate mosque. This kind of information
pollution has been going on for centuries. Another aim of this study is to
eliminate misinformation and reveal the truth.

In this study titled Selatin Mosques: Balikesir Example, it has been tried
to put forward the concept of selatin mosque in the most general sense.
In the continuation of the study, Yildirirm Mosque, Aziziye Mosque and
Hamidiye Mosque located in Karesi District of Balikesir are introduced
and the differences between selatin mosques and other mosques are
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mentioned. In the last part of the study, interviews with religious officials
working in Yildirim Mosque, Aziziye Mosque and Hamidiye Mosque are
included. As a result of the study, the importance of the imperial
mosques in general and the imperial mosques in Balikesir in particular
was emphasized, and as a result of all these, the religious identity of
Balikesir province and the importance of the city were evaluated.

KeyWords: Mosque, Selatin Mosque, Yildirim Mosque, Aziziye Mosque,
Hamidiye Mosque
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19. YUZYIL SONLARINDA BALIKESIR’DE
GERCEKLESTIRILEN DINI VE iLMi YAPILARIN INSA VE
ONARIMLARI

Mefail HIZLI

Prof. Dr., Bursa Uludag Universitesi, llahiyat Fakiiltesi, Islam Tarihi ve
Sanatlart Béliimii, mefailhizli@uludag.edu.tr

Ozet

Bu bildiri, 1891-1893 yillar1 arasinda Hudavendigar Vilayetine bagh
yerlesim birimlerinde gerceklestirilen imar faaliyetlerinin raporlastirildig:
bir yazma eserden istifade edilerek hazirlanmistir. Idari statiisii ve
kapsami son birkac ytizyilda birtakim degisikliklere ugrayan vilayette yer
alan cogu dini, ilmi ve sosyal yapilarin nasil onarildigina dair mahkeme
sicillerine yansiyan tamir kayitlar1 ya da belediye meclislerinde bu
konuda alinan kararlarin kitap haline getirilmis oOrneklerinin varligi
bilinmektedir. Ancak vilayet kapsamindaki cami, medrese, mektep,
imaret, tirbe, sular ve su yollari, kaldirim, kanalizasyon, képri, yol ve
bunun disinda daha bircok yapi hakkinda dénemin vilayet valisi MUinir
Pasa’nin istegi tizerine hazirlanan bu raporda cok kiymetli bilgilere yer
verilmistir. Bu raporda o6ncelikle Bursa Sancaginda yasanan imar
faaliyetleri detayli olarak aktarilmis, Bursa disindaki vilayet
sancaklarina dair de dikkat ceken bilgilere yer verilmistir. Bu baglamda
Balikesir genelinde bundan yaklasitk 130 yil 6nce gerceklestirilen
mescid, cami, mektep ve medreselerin yani sira bazi kamu binalar: ile
diger yapilarin insa ve onarimlar1 hakkinda bilgiler bu bildiride yer
alacaktir.

Anahtar Kelimeler: Osmanli, 19. Yuizyil, Balikesir, Dini Yapi, Insa,
Onarim

CONSTRUCTION AND REPAIR OF RELIGIOUS AND SCIENTIFIC
BUILDINGS IN BALIKESIR AT THE LATE 19TH CENTURY

Abstract

This notification was prepared by making use of a manuscript in which
the development activities carried out in the settlements of Hudavendigar
Province between 1891 and 1893 were reported. It is known that there
are repair records reflected in the court registries or book-compiled
examples of the decisions taken by the municipal councils on how most
religious, scientific and social structures in the province, whose
administrative status and scope have undergone some changes in the
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last few centuries, were repaired. However, very valuable information
was included in this report, prepared upon the request of the then
governor of the province, Munir Pasha, about the mosques, madrasahs,
schools, soup kitchens, tombs, waters and waterways, pavements,
sewers, bridges, roads and many other structures within the province.
In this report, first of all, the development activities in the Bursa Sanjak
are explained in detail, and remarkable information about the provincial
sanjaks outside Bursa is also included. In this context, information
about the construction and repair of masjids, mosques, schools and
madrasahs, as well as some public buildings and other structures, which
were carried out approximately 130 years ago in Balikesir, will be
included in this declaration.

Key Words: Ottoman, 19th Century, Balikesir, Religious Buildings,
Construction, Repair
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1944-2004 YILLARI ARASINDA BALIKESIR’DE ETKIN
HiZMET VEREN BiR KUR’AN KURSU: SINDIRGI
MERKEZ ERKEK YATILI KUR’AN KURSU

Ismail KURT

Doc. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi

Ozet

Bu calismada 1944-2004 Yillart Arasinda Balikesir’de Etkin Hizmet Veren
Bir Kur’an Kursu: Sindirgt Merkez Erkek Yatui Kur’an Kursu tarihcesi,
ders mufredati, mezunlarinin calistig1 yerler, Balikesir’deki dini hayata
katkisi, egitim Ogretime ara verme nedenleri vb. yoOnleriyle ele
alinmaktadir. Calismamizin amaci; 1944-2004 yillar1 arasinda
Balikesir’in Sindirg: ilcesinde Kur’an-1 Kerim’i ytizine okuma ve hafizlik
egitimi veren bu kursun tarihcesi, ders mufredati, Kur’an o6gretim
metodu, hafizlikta takip ettigi yéntem vb. hususlar: inceleyerek kursun
Balikesir’deki dini hayata, Kur’an 6grenme ve hafizlik egitimine sundugu
katkiy1 ortaya koymaktir. Tlrkiyenin farkli boélgelerindeki bazi Kur’an
kurslariyla ilgili farkli calismalar yapilmis olsa da Sindirgi Merkez Erkek
Yatili Kur’an Kursu ile ilgili herhangi bir calisma yapilmamistir. Bu
calismada nitel arastirma yonteminden istifade edilmis, literattir/arsiv
taramas1 ve derinlemesine gortisme (mulakat) teknigi kullanilmistir.
Calismada ulastigimiz bulgu ve sonuclar ise sunlardir: Sindirgt Merkez
Erkek Yatili Kur’an Kursu 1944-2004 yillar1 arasinda etkin hizmet
vermis Cumhuriyet déneminde acilan ilk Kur’an kurslarindan biridir. Bu
kursu hoca merkezli bir degerlendirmeye tabi tutacak olursak tuc
doneme ayirabiliriz. 1944-1960 Hafiz Veli dénemi, 1961-1984 Yasar
Hafiz Donemi ve 1993-2004 Orhan Hoca donemi seklindedir. Bununla
beraber 1984-1993 arasinda Sindirgt Merkez Erkek Yatili Kur’an
Kursu’nun egitim 6gretime kapali oldugu hocasi ve 6grencisinin olmadigi
gortulmektedir. Kursun resmi agilis tarihi ise Cumhuriyetin kurulus
yillar1 akabinde baslayan ve ceyrek asir deva eden laisizm (tilkenin ve
vatandaslarinin zorla dinden arindirilmasi) politikasinin sonlarina
gelindigi Turkiye’de Kur’an Kurslarinin agilmaya baslandigr 1948 yili
gozikmektedir. Zaman zaman farkli sebeplerle egitim oOgretime ara
vermekle birlikte kursun acildig yildan itibaren ilcede degisik binalarda
Kur’an 6gretimine devam ettigi anlasilmaktadir. Sindirgi Merkez Erkek
Yatii Kur'an Kursunun 1944-2004 yillar1 arasindaki egitimine
bakildiginda genel olarak kursta bir yil yliztine 6gretimi ve devam eden
ogrenciler icin iki yil hafizlik egitimin verildigi gértilmektedir. Gtinluk
ders miufredatina gore kursta ylzlne o6grencilerine Kur’an-1 Kerim ve
Temel Dini Bilgiler olmak Ttizere sabahtan 06gleye kadar bes ders
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verilmektedir. Hafizlik 06grencileri ise bu bes saatlik ders zarfinda
ezberlerini vermekte, hocasina ezberini veren Ogrenci ertesi ginun
ezberine baslamaktadir. Kurstaki egitim 6gretim 6gle namazindan yatsi
namazina kadar ise serbest muitalaa seklinde devam etmektedir. Hafizlik
o0grencilerinin egitimi yltiztine 6grencilerinden farkli olarak -cumartesi
dinlenme olmak tizere- alt1 glin yapilmaktadir. Hem hafizlik egitimine
hem de ilcenin dini hayatina bir katki olarak kursun hafizlik 6grencileri
ramazan aylarinda ilcedeki bazi camilerde mukabele okumaktadir.
Kurstan mezun olan 6grenciler daha sonra okudugu lise ve Universite
egitimine goére farkli yerlerde calismaktadir. Kurstan mezun olup Iimam-
Hatip Lisesi okuyan ve o6zellikle hafiz olan 6grencilerin cogunlugunun
daha ¢ok Balikesir ¢evresinde olmak tlizere Diyanet Isleri Bagkanlhigi’'na
bagli camilerde imam-hatiplik yaptigi gorilmektedir. Kursun egitim
Ogretime ara verme nedenlerine bakildiginda ise Oncelikle 1997’de
baslayan sekiz yillik zorunlu egitime gecisin kursa gelen 6grenci sayisini
her yil dustrdigt anlasilmaktadir. Ayrica 2000 sonrasinda ilceden
buytk sehirlere gbéclin artmasi1 da kursun egitim O6gretime ara
vermesinde bir etken olmustur.

Anahtar Kelimeler: Kiraat, Sindirgi, Erkek, Yatili, Kur’an, Kurs.

A QURAN COURSE WHICH PROVIDED EFFECTIVE SERVICES IN
BALIKESIR BETWEEN 1994-2004: SINDIRGI CENTRAL BOARDING
BOYS QURAN COURSE

Abstract

In this study, A Quran Course Which Provided Effective Services in
Balikesir Between 1944-2004: Sindirgi Central Boarding Boys Quran
Course is discussed in terms of its history, curriculum, places where its
graduates work, its contribution to the religious life in Balikesir, reasons
for interrupting education, etc. The aim of the study is to reveal the
contribution of the course to the religious life in Balikesir, to the learning
and memorization of the Quran, by examining the history, curriculum,
Quran teaching method, methods followed in memorization, etc. of this
course that provided reading and memorization education of the Quran
in the Sindirgi district of Balikesir between 1944-2004. Although
different studies have been conducted on some Quran courses in
different regions of Turkey, no study has been conducted on the Sindirgi
Central Boarding Boys Quran Course. In this study, qualitative research
method was used, literature/archive scanning and in-depth interview
technique were used. The findings and conclusions we reached in the
study are as follows: Sindirgi Central Boarding Boys Quran Course is
one of the first Quran courses opened in the Republican period, which
served effectively between 1944-2004. If we subject the course to a
teacher-centered evaluation, we can divide it into three periods. 1944-

137



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

1960 Hafiz Veli period, 1961-1984 Yasar Hafiz period and 1993-2004
Orhan Hodja period. However, it is seen that between 1984-1993,
Sindirgi Central Boarding Boys Quran Course was closed to education
and had no teacher and students. The official opening date of the course
seems to be 1948, the year in which Quran courses began to be opened
in Turkey, when the policy of laicism (the forced purification of the
country and its citizens from religion), which began after the
establishment of the Republic and continued for a quarter of a century,
came to an end. It is understood that from time to time, although it
interrupted education for different reasons, the Quran education has
continued in different buildings in the district since the year the course
was opened. When we look at the education of Sindirgi Central Male
Boarding Quran Course between 1944-2004, it is generally seen that the
course provides one year reading education and two years of
memorization of the Quran education for continuing students. According
to the daily class schedule, students are given five lessons from morning
to afternoon, including the Quran and Basic Religious Knowledge.
Memorizer of the Quran students (hafiz) memorize the Quran during this
five-hour lesson, and the student who read the Quran by heart to his
teacher start to next memorization. The education in the course
continues in the form of free study from noon prayer to night prayer. The
education of Hafiz students is done for six days, unlike other students,
with Saturdays being a rest day. As a contribution to both the education
of memorizing of the Quran and the religious life of the district, Hafiz
students of the course recite the Muqgabala in some mosques in the
district during the months of Ramadan. Students who graduate from the
course work in different places depending on their subsequent high
school and university education. It is seen that the majority of the
students who graduated from the course and studied at Imam-Hatip
High School and especially those who are hafiz, work as imams in
mosques affiliated with the Directorate of Religious Affairs, mostly in the
Balikesir area. When we look at the reasons for the course’s suspension
of education, it is understood that the transition to eight-year
compulsory education, which started in 1997, has reduced the number
of students coming to the course every year. In addition, the increase in
migration from the district to big cities after 2000 was also a factor in
the course’s interruption of education and training.

Keywords: Qiraah, Sindirgi, Boys, Boarding, Quran, Course.
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BALIKESIR OMER ALI BEY YAZMA ESERLER
KUTUPHANESINDE BULUNAN KELAM’A DAIR ESERLER

Liitfii CENGIiz

Dr. Ogr. Uyesi, Balikesir Universitesi llahiyat Faktiltesi

Oz

Yazma eserler tizerine yapilan calismalarin 6nemi ve kiymeti erbabinca
bilinmektedir. Kitiphanelerimizde bu tur eserler ltizerinde daha ziyade
yabanci ilim adamlarinin ¢calistig1 noktasinda bir algi s6z konusudur. Bu
alginin degismesi icin ilim adamlarinin bu konuda calismalarini
yogunlastirmasi gerekmektedir. Gegmis donemlere ait eserler gintimuiiz
dinyasina tasinmadiginda bugln itibariyle yapilan calismalarda tekrara
disme tehlikesi ortaya cikacaktir. O bakimdan gec¢mis ulemanin
eserlerinden haberdar olarak yeni calismalar gerceklestirmek
hedeflenmelidir. Biz de bu sebeple tebligimizin konusunu yazma eserler
ile ilgili olarak belirledik. Balikesir’'de bulunan yazma eserler Uizerine
yapilan calismalarin az olmasinin bizi bu calismayi yapmaya sevk
ettigini sOyleyebiliriz.

Osmanllarda ilkin Yildirinm Bayezid ddéneminde buginkii manada
kutiphanelerin  kuruldugu, yine ayni doénemde Balikesir'de bir
kutiphanenin kurulmus oldugu kayitlarda ge¢mektedir. O glinden
bugltine Osmanh Medeniyeti, pek cok kutiphane tesis etmis, onlarin
varlig1 sonraki nesillere aktarilarak gelmistir. Ge¢cmisi giinimtize tasiyan
kuittiphanelerden birisi de Mutasarrf Omer Ali Bey Kuittiphanesidir.

Balikesir Mutasarrif Omer Ali Bey Kiittiphanesi 1901 yilinda Sultan II.
Abduilhamid’in onay: ile ‘Hamidiye Kutliphanesi’ adiyla kurulmustur.
1908 yilinda ‘Maarif Kutliphanesi’, 1922 yilinda ‘Vatan Kutuphanesi’
adin1 tasiyan kuittiphane 1962 yilinda ‘91 Halk Kuttiphanesi’ adini
almistir. Turkiye genelinde buitiin Il Halk Kiittiphaneleri biinyesinde
bulunan 1928 yili Harf Inkilabi éncesi déneme ait Arap alfabesiyle
yazilmis olan el yazmasi ve matbu eserlerin ayrilmasi geregi Uizerine
daha 6nce 2010 yilinda belirlenen 15 Yazma Eser Kutliphanesine ek
olarak 2011 yilinda Balikesir'de Mutasarrif Omer Ali Bey Yazma Eserler
Kutiiphanesi Muidiirligti kurulmustur. Gegici bir stire Balikesir 11 Halk
Kutiphanesi binasinda hizmet verdikten sonra 2013 yilinda simdiki
yerine mulkiyeti Balikesir Ticaret Odasi’na ait Ziraat Bankasi eski hizmet
binasina tasinmis ve 2016 yilinda fiilen hizmet vermeye baslamistir.

Balikesir 1 Halk Kutiiphanesi, Dursunbey, Edremit, Burhaniye ve
Bandirma Ilce Halk Kutiiphanelerinde bulunan btitlin yazma eserler,
Omer Ali Bey Yazma Eserler Kutiiphanesinde bir araya getirilmistir.
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1997°de yayinlanan Balikesir ili Yazmalar1 Kataloguna goére toplam eser
sayisit 2715 olarak gortlmektedir. Turkiye Yazma Eserler Kurumunun
Veritabani’'nda ise kutGphanedeki mevcut yazma eser sayisi 2792°dir.
Kuttiphane yetkililerinin ifadesine gore bu slrec¢ icerisinde eserlerin
sayisinda bir artis meydana gelmistir. Yazma eserlerin 2470’i Arapca,
3051 Turkce, 32 tanesi de Farsca'dir. Bu eserlerin 2549u
gortuntilenebilmektedir. Tebligin konusunu olusturan Kelam’a dair
eserlerin sayisi ise 204’tur. Bu eserlerin de 188’i Arapca, 16’s1 Ttrkce’dir.
Kelam ile ilgili yazmalarin yine 188’ goérUntulenebilmektedir. 297.4
tasnif numarasiyla diizenlenmis olan bu eserlere calismamizda yer
vermeyi planladik.

Anahtar Kelimeler: Yazma eser, Akaid, Kelam, Balikesir, Mutasarrif
Omer Ali Bey

Works on Kalam in the Balikesir Omer Ali Bey Manuscripts Library
Abstract

The importance and value of studies on manuscripts are known by
experts. There is a perception that mostly foreign scholars work on such
works in our libraries. In order to change this perception, scholars need
to intensify their studies on this subject. When works from past periods
are not brought to today's world, there will be a danger of repetition in
the studies carried out today. In that respect, it should be aimed to carry
out new studies by being informed about the works of past scholars. For
this reason, we determined the subject of our notification as
manuscripts. We can say that the scarcity of studies on manuscripts in
Balikesir prompted us to conduct this study.

It is recorded that libraries in the Ottoman Empire were first established
in the period of Yildirim Bayezid, and that a library was established in
Balikesir during the same period. From that day to the present, the
Ottoman Civilization has established many libraries, and their existence
has been passed on to the next generations. One of the libraries that has
brought the past to the present is the Mutasarrif Omer Ali Bey Library.

Balikesir Mutasarrif Omer Ali Bey Library was established in 1901 with
the approval of Sultan II. Abdulhamid under the name of ‘Hamidiye
Library’. Named ‘Maarif Library’ in 1908 and ‘Vatan Library’in 1922, the
library was renamed ‘Provincial Public Library’ in 1962. Upon the
necessity of separating manuscripts and printed works written in Arabic
alphabet from the period before the Alphabet Revolution of 1928, which
are within all Provincial Public Libraries throughout Turkey, Mutasarrif
Omer Ali Bey Manuscripts Library Directorate was established in
Balikesir in 2011 in addition to the 15 Manuscript Libraries previously
determined in 2010. After temporarily providing service in the Balikesir
Provincial Public Library building, it was moved to its current location in
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2013, the former Ziraat Bank service building, owned by the Balikesir
Chamber of Commerce, and began providing service in 2016. All
manuscripts in Balikesir Provincial Public Library, Dursunbey, Edremit,
Burhaniye and Bandirma District Public Libraries have been brought
together in the Omer Ali Bey Manuscripts Library. According to the
Balikesir Province Manuscripts Catalogue published in 1997, the total
number of works is seen as 2715. In the Database of the Turkish
Manuscripts Institution, the number of manuscripts in the library is
2792. According to the statements of the library authorities, there has
been an increase in the number of works during this period. 2470 of the
manuscripts are in Arabic, 305 in Turkish and 32 in Persian. 2549 of
these works can be viewed. The number of works on Kalam, which is the
subject of the notification, is 204. 188 of these works are in Arabic and
16 in Turkish. Again, 188 of the manuscripts on Kalam can be viewed.
We planned to include these works, which are arranged with the
classification number 297.4, in our study.

Keywords: Manuscript, Akaid, Kalam, Balikesir, Mutasarrif Omer Ali
Bey

141



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

SINDIRGI KIRSAL YERLESIMLERINDEN DORT AHSAP
TAVANLI CAMi ORNEGI

Hiiseyin CAN

Ars. Gor. Dr. Sakarya Universitesi/ Ilahiyat Fakiiltesi / Ttirk Islam
Sanatlarn Tarihi huseyincan@sakarya.edu.tr

Ozet

Islam sanatinin tiim dénemlerinde kullanilan ahsap malzeme, Anadolu
cografyasinda genis uygulama alani bulmustur. Ozellikle konut ve cami
mimarisinde cografi sartlara bagl olarak siklikla tercih edilmistir. Bunda
dogadan kolay elde edilebilir olmasi, sekil verilebilir olmas1 buytk rol
oynamaktadir. Bu calismada Balikesir ili Sindirg1 flcesinde yer alan
kirsal dini mimari 6rneklerinden olan doért adet ahsap tavanli cami
ornegi ele alinmistir. Bu yapilar; Derecikéren Mahallesi, Kocakonak
Mabhallesi, Osmanlar Mahallesi ile Yaylactk Mahallesi Hatap Mevkii
camileridir. GinUmuzde cephe duvarlar: sivali olan bu yapilar ahsap
tavanlar: ile dikkat cekmektedir. Eserlerin ahsap tavan uygulamalar:
Cumhuriyet déonemine tarihlendirilmekledir. Saha calismalar: esnasinda
yapilarda yerel usta isimlerine ulasilmistir. Bu yapilarin ortak 6zelligi,
tezyini kompozisyonlarinin birbiri ile benzerlik gostermesidir. Kademeli
olarak geometrik formlarla insa edilen tavanlar detaylarda geometrik ve
bitkisel stiisleme 6geleri ile hareketlendirilmistir. Ayrica farkli renkler ile
boyanmistir. Bunlarin yani sira minber ve kadinlar mahfilinde de ahsap
malzeme tercih edilmistir. Ana hatlar1 ile camiler kirma catili ve tek
mekanli plan tipine sahiptir. Harim boélimu, kadinlar mabhfili, son
cemaat yeri gibi birimlerden olusmaktadir. Harim béltiimleri kare veya
kareye yakin dikdoértgen planlhidir. Bu minvalde yapilar Sanat Tarihi
disiplini igerisinde ele alinmis olup mimari plan Ozellikleri, malzeme,
teknik ve tezyini acisindan incelenmistir. Calisma; 20. ytzyilda insa
edilen ve yerel ustalarin 6zel becerileri ile yapilmis cami tavanlarinin
geleneksel ahsap mimarisinin kirsaldaki o6rneklerini ele almasi
bakimindan 6énemlidir. Arastirmanin, boélgede varligi belirlenen sanath
yapilarin tanimini yapip, korunmas: icin farkindalik olusturmaktir.
Ayrica Balikesir ili ve Sindirg: Ilcesi ézelinde kirsal mimari calismalarina
yol gosterici olmasi1 beklenmektedir.

Anahtar Kelimeler: Sindirgi, Mimari, Cami, Tezyinat, Ahsap
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FOUR EXAMPLES OF WOODEN CEILING MOSQUES FROM RURAL
SETTLEMENS IN SINDIRGI

Abstract

The use of wooden materials, prevalent throughout all periods of Islamic

arts, found wide application in the geography of Anatolia. it was
freguently preferrded, especially in residential and mosque architecture,
due to geographical conditions. The ease of availability from nature and
its moldability played a significant role in this preference. This study
examines four wooden ceiling mosque examples, which are part of the
rural religious architecture located in the Sindirgi district of Balikesir
province These structures are the mosques of Derecikéren
neighborhood, Kocakonak neighborhood, Osmanlar neighborhood, and
the Yaylacik neighborhood Hatap location. Today, although the exterior
walls of these structures are plastered, they draw attetion with their
wooden ceillings. The wooden ceilling aplications of these Works are
dated to the Repuclican period. During the field studies, the names of
local craftsmens involved in in the construction of these structures were
identified. A common feaure of these buildings is the similarity in their
decorative compositions. The ceilings, constructed stepwise with
geometric form, are adorned with geometric and vegetal decorative
elements in detail. Additionally, they are painted in different colors.
Wooden materials are also preferred in the minbar and the women’s
galleriy. Generally, the mosques have hipped gallery and portico. The
prayer halls are square or narly square- shaped rectangular plans. In
this context, the structures have been examined within the discipline of
Art History,Focusing on architectural plan features, materials,
techniques and decoration. This study is significant in addressing the
examples of traditional wooden architecture in rural areas, particularly
focusing on mosque ceilings built in the 20th century with the unique
skills of local craftsmen. The research aims to describe the artistic
structures identified in the region and raise awareness for their
preservation. Addionally, it is expected to guide rural architectural
studies, specifically in the context of Balikesir province and Sindirgi
District.

Key Words: Sindirgi, Architecture, Mosque, Ornamentation, wood
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BiR EGITIMCi OLARAK PROF. DR. EROL AYYILDIZ
(1945-2018)

Ahmet Ali CANAKCI

Dog. Dr., Balikesir Universitesi ilahiyat Fakiiltesi, Din Egitimi Anabilim
Dali

Ozet

Bir sehrin kimliginin olusumunda kulttirel miras o6geleri énem arz
etmektedir. Bu baglamda Balikesir, Turkiye’de kulttirel miras
bakimindan bircok alanda (tarih, cografya, din, turizm vb.) 6n plana
cikan bir merkez konumundadir. Bu strecte egitim ve Balikesir’in
yetistirdigi egitimciler de dikkat ceken Onemli alanlardandir. Bu
calismada, cok yoénlti bir din ve dil egitimcisi olan Balikesirli Prof. Dr.
Erol Ayyildizin egitim anlayisi incelenmistir. Calismanin amaci, Erol
Ayyildiz'in egitim anlayisini, yuksek din 6gretimi ¢alismalar: ve Arapca
egitimine katkis1 baglaminda ortaya koymaktir. Calismada nitel
arastirma yo6ntemi, literattir taramasi ve goérisme teknikleri
kullanilmistir. Bu kapsamda 2014 yilinda konuyla ilgili kaynaklar
taranmig, Prof. Dr. Erol Ayyildizin 6grencileri, arkadaslar: ve ailesiyle
yari yapilandirilmig gortismeler  yapilmis ve eserlerinden
faydalanilmistir. Ulasilan doktimanlar ve bulgular belirli temalar altinda
ele alinmis ve degerlendirilmistir. Arastirma sonuclarina gore; Prof. Dr.
Erol Ayyildizin Turkiye’de genelde ytiksek din oOgretiminde, 6zelde
llahiyat faktltelerinde kullandigi dil, tslup, pedagojik yaklasimi ve
eserleriyle Arapca egitiminin gelisiminde ve yuzlerce din egitimcisinin
yetismesinde 6ncli sahsiyetler arasinda yerini aldigi ifade edilebilir.
Ayrica Arap Dili ve Belagati alaninda Balikesir’in son doénemlerde
yetistirdigi ve Turkiye’'ye mal olmus o6nemli egitimcilerden oldugu
soylenebilir.

Anahtar Kelimeler: Egitim-Ogretim, Dil Egitimi, Din Egitimi, Erol
Ayyildiz, Arapga, Balikesir.

PROF. DR. EROL AYYILDIZ (1945-2018) AS AN EDUCATOR
Abstract

Cultural heritage elements are important in the formation of a city's
identity. In this context, Balikesir is a prominent center in Turkey in
terms of cultural heritage in many areas (history, geography, religion,
tourism, etc.). In this process, education and the educators trained by
Balikesir are also important areas that attract attention. In this study,
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the educational approach of Prof. Dr. Erol Ayyildiz from Balikesir, a
versatile religious and language educator, was examined. The aim of the
study is to reveal Erol Ayyildiz's understanding of education in the
context of his contribution to higher religious teaching studies and
Arabic education. Qualitative research method, literature review and
interview techniques were used in the study. In this context, resources
related to the subject were scanned in 2014, semi-structured interviews
were conducted with Prof. Dr. Erol Ayyildiz's students, friends and
family, and his works were used. The documents and findings obtained
were discussed and evaluated under certain themes. According to the
results of the research; it can be stated that Prof. Dr. Erol Ayyildiz took
his place among the pioneer figures in the development of Arabic
education and the training of hundreds of religious educators in Turkey
with the language, style, pedagogical approach and works he used in
higher religious teaching in general and in theology faculties in
particular. In addition, it can be said that he is one of the educators that
Balikesir has recently trained in the field of Arabic Language and
Rhetoric and who has come to the fore in Turkey.

Keywords: Education-Teaching, Language Education, Religious
Education, Erol Ayyildiz, Arabic, Balikesir.
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BALIKESIR’IN MANEVI ONDERLERI: HAFIZ AHMET
KARATOPRAK (BALIKESIR’IN DINI HAYATINA
KATKILARI BAGLAMINDA BiR DEGERLENDIRME)

Burhan GULER & Ahmet Ali CANAKCI

Emekli DKAB Ogretmeni, Milli Egitim Bakanligt &

Doc. Dr., Balikesir Universitesi ilahiyat Fakiiltesi, Din Egitimi Anabilim
Dali

Ozet

[k insandan beri toplumlarin degisim ve déntisimiinde etkili olan
manevi 6nderler ve yasadigl dénemin dini ve sosyo-kultirel hayatina
deger katan sahsiyetler var olagelmistir. Balikesir'de de gecmisten
glnimuze bu sahsiyetler (Birgivi Mehmed Efendi, Seyh Lutfullah, Ali
Suuri, Hasan Basri Cantay, Goénenli Mehmed Efendi, Hafiz Ahmet
Karatoprak vb.) yasadigi dénemde 6n plana c¢ikmaktadir. Bu manevi
onderlerin ve sahsiyetlerin arastirilmas: ise sehrin kimliginin ve dini
hayatinin ortaya c¢ikarilmasina katki sunmasi acisindan O6nem arz
etmektedir. Bu baglamda calismada, 1923 yilinda Génen’de dinyaya
gelen, babasi Abdullah Efendi’de hafizligini tamamlayan, daha sonda
Gonenli Mehmet Efendi tarafindan Istanbul’a géturtilerek orada kendini
yetistiren ve Istanbul’'un énemli camilerinde gérev yaparak daha sonra
Balikesir’e gelen, burada goérevine aktif devam etmis olan Hafiz Ahmet
Karatoprak’in Balikesir’in dini hayatina ¢ok yonlti katkilarinin ortaya
konulmasi1 ve degerlendirilmesi amaclanmistir. Calismada nitel
arastirma  yontemi  benimsenmis  ve mulakat  tekniginden
yararlanilmistir. Bu baglamda 2024 yilinda Hafiz Ahmet Karatoprak’in
ailesi ve  Ogrencileri ile yar1  yapilandirilmis  gértismeler
gerceklestirilmistir. Arastirma sonuclarina goére; Hafiz Ahmet
Karatoprak’in Balikesir’deki dini hayat tizerinde; cami, Kur’an kursu,
vaaz, hafizlhik, imam hatip okulu, giyim-kusam-dil ve duslup,
vakif/dernek, insa-yardim faaliyetleri, sosyal yasam gibi dini hayat:
sekillendiren dinamikler baglaminda ve bireysel/toplumsal rol modellik,
dini ve ahlaki degerler gibi temalar c¢ercevesinde etkili oldugu
soylenebilir.

Anahtar Kelimeler: Din Egitimi-Ogretimi, Dini Hayat, Hafiz Ahmet
Karatoprak, Balikesir.
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SPIRITUAL LEADERS OF BALIKESIR: HAFIZ AHMET KARATOPRAK
(AN EVALUATION IN THE CONTEXT OF THEIR CONTRIBUTIONS
TO THE RELIGIOUS LIFE OF BALIKESIR)

Abstract

Since the first human being, there have been spiritual leaders who have
been effective in the change and transformation of societies and
personalities who have added value to the religious and socio-cultural
life of the period in which they lived. In Balikesir, from the past to the
present, these figures (Birgivi Mehmed Efendi, Seyh Lutfullah, Ali Suuri,
Hasan Basri Cantay, Gonenli Mehmed Efendi, Hafiz Ahmet Karatoprak
etc.) came to the fore during the period in which they lived. Researching
these spiritual leaders and personalities is important in terms of
contributing to the discovery of the city's identity and religious life. In
this context, the aim of this study is to reveal and evaluate the
multifaceted contributions of Hafiz Ahmet Karatoprak, who was born in
Gonen in 1923, completed his hafiz education with his father Abdullah
Efendi, was later taken to Istanbul by Goénenli Mehmet Efendi and
educated himself there, and served in important mosques in Istanbul,
then came to Balikesir and continued his active duty there, to the
religious life of Balikesir. In the study, qualitative research method was
adopted and interview technique was used. In this context, semi-
structured interviews were conducted with the family and students of
Hafiz Ahmet Karatoprak in 2024. According to the research results; it
can be said that Hafiz Ahmet Karatoprak had an impact on the religious
life in Balikesir within the context of dynamics shaping religious life such
as mosque, Quran course, sermon, hafiz, imam hatip school, clothing-
garments-language and style, foundation/association, construction-aid
activities, social life and within the framework of themes such as
individual/social role modeling, religious and moral values.

Keywords: Religious Education-Teaching, Religious Life, Hafiz Ahmet
Karatoprak, Balikesir.
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IHTiYAC ODAKLI KUR’AN KURSLARINDA OGRETIM
TEKNOLOJILERININ KULLANIMI: BALIKESIiR ORNEGI

Ozlem CALIK & Ahmet Ali CANAKCI

Yiiksek Lisans Ogrencisi, Balikesir Universitesi Sosyal Bilimler Enstitiisti
&

Doc. Dr., Balikesir Universitesi ilahiyat Fakiiltesi, Din Egitimi Anabilim
Dali

Ozet

Bu calismanin amaci Balikesir ilindeki ihtiya¢c odakli Kur’an kursu
Ogreticilerinin glincel Ogretim teknolojileri kullanimini incelemektir.
Ogretim teknolojileri, 6grenme dgretme stireclerinde bilginin etkinligini
arttirmak amaciyla kullanilan bilgi iletisim teknolojileridir. Gintmuiz
egitim sisteminde 6grenmeyi ilgi c¢ekici hale getirmesi bakiminda da
onemli yere sahiptir. Din 6gretimi soyut igeriklerin yogun olarak
bulundugu bir alandir. Bu sebeple egitim-6gretim stirecinde cesitli
zorluklar ortaya cikarabilmektedir. Ogretim teknolojileri sahip oldugu
ozellikler sebebiyle din 6gretiminde daha aktif, somut, kalic1 ve ilgi cekici
bir sekilde 6grenme firsati sunmaktadir. Bu baglamda arastirmanin
amaci dogrultusunda calismada, karma arastirma yéntemi ve acimlayici
sirali desen kullanilmistir. Buna gbére arastirmada veri toplama araci
olarak anket ve goérisme tekniklerinden faydalanilmistir. Arastirma,
2023-2024 Egitim-Ogretim yilinda Balikesir ili Altieylil ve Karesi merkez
ilcelerindeki ihtiya¢c odakli Kur’an Kurslarinda goérev yapan Ogreticilerle
anket ve gorUsmeler yapilarak gerceklestirilmistir. Arastirma
sonuglarina goére; Kur’an Kursu ogreticilerinin 6gretim teknolojisi ve
materyal kullanimini bir¢cok acidan faydali ve gerekli gdérdugi
soylenebilir. Ogretim teknolojilerinin kullaniminin ogrenci
motivasyonuna ve kurs ortamina olumlu etki yénde ettigi sonucuna
ulasilmigtir. Ogretim teknolojileri kullanimi konusunda “materyalin
hazirlama zorlugu”, “sinifin fiziki sartlarinin elverissiz olmasi”, “6gretim
teknolojilerini kullanim zorlugu”, “materyalin maliyetli olmasi1” ve
“konularin uygun olmamasi” sorunlari tespit edilmistir.

Anahtar Kelimeler: Din Egitimi, Yaygin Din Egitimi, Thtiyac odakl
Kur’an Kurslari, Ogretim Teknolojileri, Materyal Kullanimu.
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THE USE OF INSTRUCTIONAL TECHNOLOGIES IN NEED-FOCUSED
QUR'AN COURSES: THE CASE OF BALIKESIR

Abstract

The aim of this study is to examine the use of current instructional
technologies by needs-based Quran course instructors in Balikesir
province. Instructional technologies are information communication
technologies used to increase the effectiveness of information in learning
and teaching processes. It also has an important place in today's
education system in terms of making learning interesting. Religious
teaching is an area where abstract content is abundant. For this reason,
it may cause various difficulties in the education-teaching process. Due
to their features, instructional technologies offer the opportunity for
more active, concrete, permanent and interesting learning in religious
education. In this context, in line with the purpose of the research, mixed
research method and explanatory sequential design were used in the
study. Accordingly, survey and interview techniques were used as data
collection tools in the research. The research was carried out by
conducting surveys and interviews with instructors working in needs-
oriented Qur’an courses in the central districts of Altieylil and Karesi in
Balikesir province in the 2023-2024 academic year. According to the
research results; It can be said that Qur’an Course instructors see the
use of teaching technology and materials as useful and necessary in
many aspects. It was concluded that the use of instructional
technologies has a positive effect on student motivation and the course
environment. Regarding the use of instructional technologies, the
following problems were identified: “difficulty in preparing the material”,
“unsuitable physical conditions of the classroom”, “difficulty in using
instructional technologies”, “costly materials” and “some subjects not
being suitable”.

Keywords: Religious Education, Non-formal Religious Education, Need-
focused Qur’an Courses, Instructional Technologies, Use of Material.
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IMAM HATIP LISELERINDE GOREV YAPAN
OGRETMENLERIN TEKNOLOJIK ARAC-GEREC
KULLANIMI UZERINE BIR INCELEME (SAVASTEPE
ORNEGI)

Esra SOYLU & Ahmet Ali CANAKCI

Yiiksek Lisans Ogrencisi, Balikesir Universitesi Sosyal Bilimler Enstitiisti
&

Doc. Dr., Balikesir Universitesi ilahiyat Fakiiltesi, Din Egitimi Anabilim
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Ozet

Ogrenme-6gretme  streclerinde teknolojik arac-gere¢ kullanimi,
cagimizin egitim anlayisinda énemli bir yere sahiptir. Bu egilim, 6gretim
yontemlerini zenginlestirirken, 6grencilere de daha interaktif ve etkili
6grenme deneyimleri sunmakta ve modern egitim sisteminin de énemli
bir b6limuint olusturmaktadir. Egitime arag¢-gere¢ kullaniminin dahil
edilmesiyle, 06grenme-6gretme streci daha etkili hale getirilmis
olmaktadir. Bu baglamda calismanin amaci, imam hatip lisesinde derse
giren farkli brans Ogretmenlerinin derslerde teknolojik arac-gerec
kullanma egilimlerini ortaya koymaktir. Calismada karma arastirma
yontemi ve acimlayici sirali desen benimsemis, bu cercevede anket ve
gorisme tekniklerinden faydalanilmistir. Arastirmanin Orneklemini
Balikesir’in Savastepe ilcesinde yer alan Anadolu imam Hatip Lisesi’nde
gorev yapan farkli branstaki o6gretmenler (Ttrk Dili ve Edebiyati,
Cografya, Felsefe, Kimya, Matematik, Ingilizce, IHL Meslek Dersleri vb.)
olusturmaktadir. Bu kapsamda 2024 yilinda 6gretmenlerle anket ve
gortismeler yapilmistir. Arastirma sonuclarina goére; teknoloji
kullaniminin, 6gretim sUrecinde Ogretmenler icin kolaylik sagladigi,
Ogretmenlerin caga ayak uydurabilmek icin egitim sureclerinde
teknolojik aracg-gerec kullaniminin gerekliligine dair distincelere sahip
olduklari, teknolojik aracg-gere¢c kullaniminin cogunlukla da gerekli
oldugunu ifade ettikleri ve bu yonde derslerde farkli teknolojik arac-
gerec kullandiklari sonucuna ulasilmistir.

Anahtar Kelimeler: Egitim-Ogretim, Ogretmen, Teknoloji, Arac-Gerec.
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AN EXAMINATION ON THE USE OF TECHNOLOGICAL TOOLS -
EQUIPMENT BY TEACHERS WORKING IN IMAM HATIP HIGH
SCHOOLS (THE CASE OF SAVASTEPE )

Abstract

The use of technological tools in teaching-learning processes has an
important place in the educational understanding of our age. This trend
enriches teaching methods, provides students with more interactive and
effective learning experiences, and constitutes an important part of the
modern education system. By including the use of tools - equipment in
education, the teaching-learning process becomes more effective. In this
context, the aim of the study is to reveal the tendencies of different
branch teachers teaching at Imam Hatip High School to use
technological tools - equipment in their classes. In the study, a mixed
research method and explanatory sequential design were adopted, and
survey and interview techniques were used within this framework. The
sample of the research consists of teachers from different branches
(Turkish Language and Literature, Geography, Philosophy, Chemistry,
Mathematics, English, Imam Hatip High School Vocational Courses etc.)
working at the Anatolian Imam Hatip High School in the Savastepe
district of Balikesir. In this context, surveys and interviews were
conducted with teachers in 2024. According to the results of the
research; it was concluded that the use of technology provides
convenience for teachers in the teaching process, that teachers have
thoughts about the necessity of using technological tools - equipment in
the education process in order to keep up with the age, that the use of
technological tools - equipment is often necessary and that they use
different technological tools - equipment in the lessons in this direction.

Keywords: Education-Teaching, Teacher, Technology, Tools-Equipment.
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MEZUNLARIN GOZUYLE HAFIZLIK KUR’AN KURSLARI:
IMKANLAR-SORUNLAR VE COZUM ONERILERI
(BALIKESIR ORNEGI)

Ismail COLAK & Ahmet Ali CANAKCI

Lisans Ogrencisi, Balikesir Universitesi ilahiyat Fakiiltesi
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Ozet

Bu calismada Balikesir’de Hafizlik egitimi veren Kur’an kurslari, yine bu
kurslardan mezun olan hafizlarin goziyle incelenmistir. Calismanin
amaci, hafizlik Kur’an kurslarini mezunlarin perspektifinden 6grenme-
Ogretme sureci ekseninde c¢ok yonli olarak analiz etmek ve
degerlendirmektir. Calismada, karma arastirma yontemi ve acimlayici
sirali desen kullanilmis, bu kapsamda anket ve gérisme tekniklerinden
yararlanilmistir. Bu baglamda 2024 yilinda 75 hafiz ile anket, 10 hafiz
ile gorusmeler gerceklestirilmistir. Arastirma sonucunda; hafizlarin aile
yapisi: ve veli 6zellikleri, hafiz kardes sayisi, hafizlik yapmada etkili olan
faktorler, hafizlik stiresi, kurslarin fiziki sartlar: (sinif, oda, kantin vb.) ,
memnuniyet durumu, sosyal donanim, sosyal-sportif faaliyetler,
rehberlik, 6gretici/yardimc1 personel, o6grenci sayisi, Ogreticilerin
pedagojik yaklasimi/iletisim becerisi, materyal kullanimi, yeterlik
durumu, dersler, bireye katkisi ve karsilasilan problemler gibi kurslarin
imkanlari, sorunlar1 ve bunlara yonelik ¢6zim oOnerilerine iliskin
bulgulara ulasilmistir.

Anahtar Kelimeler: Din Egitimi, Hafizlik, Kur’an Kursu, Imkan, Sorun,
Coztm Onerisi, Mezun, Balikesir.

HAFIZ QUR’AN COURSES THROUGH THE EYES OF GRADUATES:
OPPORTUNITIES-PROBLEMS AND SOLUTION SUGGESTIONS (THE
CASE OF BALIKESIR)

Abstract

In this examination, Qur'an courses providing hafiz education in
Balikesir were examined through the eyes of the hafiz who graduated
from these courses. The aim of the study is to analyze and evaluate hafiz
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Qur'an courses in a multifaceted way from the perspective of the
graduates in terms of the learning-teaching process. In the study, mixed
research method and explanatory sequential design were used, and
survey and interview techniques were used in this context. In this
context, a survey was conducted with 75 hafiz and interviews were
conducted with 10 hafiz in 2024. As a result of the research; findings
were reached regarding the family structure and parent characteristics
of the hafiz, the number of hafiz siblings, the factors affecting hafiz, the
duration of hafiz, the physical conditions of the courses (classroom,
room, canteen etc.), satisfaction status, social equipment, social-sports
activities, guidance, teaching/assistant staff, the number of students,
the pedagogical approach/communication skills of the instructors, the
use of materials, the proficiency status, the courses, their contribution
to the individual and the problems encountered, as well as the
opportunities of the courses, their problems and the solution
suggestions for these.

Keywords: Religious Education, Hafiz, Qur’an Course, Opportunity,
Problem, Solution Proposal, Graduate, Balikesir.
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BALIKESIRLI BiR OSMANLI ALiMi: HACIHASANZADE
MUHAMMED SAH VE FIKIH iLMINE KATKILARI

Mehmet OZKAN

Prof. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi Dekant

Ozet

Osmanl Devleti'nde Balikesir’de cok sayida alim yetismistir. Genellikle
ilk tahsillerini Balikesir’de tamamlayan ilme istidadi olan talebeler
ylksekdgrenimlerini Istanbul medreselerinde tamamlamislar, devlet
burokrasisinde yer almis, medreselerde hoca olarak gorev yapmislardir.
Yazdiklar kitap ve risalelerle, yetistirdikleri 6grencilerle ilim diinyasina
katkida bulunmuslar, eserleri ve hizmetleriyle insanlar tizerinde derin
etkiler birakmislardir. Sariglirz Nureddin Efendi, Pir Ali Efendi, Birgivi
Mehmet Efendi, Kadizade Mehmet Efendi, Ali Suuri (Koca Muftti) bu
alimlerden sadece bir kacidir. S6z konusu alimlerden biri de II. Bayezid,
Yavuz Sultan Selim ve Kanuni Sultan Stleyman déneminde yasamis
Haci Hasanzade Muhammed Sah’tir. Haci Hasan er-Rumi el-Hanefi
olarak bilinen Muhammed Sah, Istanbul muftaligd, sahn-1 seman
muderrisligi ve uzun yillar Anadolu ve Rumeli kazaskerligi yapan Haci
Hasanzadenin (6.911/1505) torunudur. Bu calismada fikih, tefsir,
hadis, Arap Dili ve Belagati gibi ilimlerde kendini yetistirmis, Edirne,
Bursa ve Istanbul medreselerinde mtiderris olarak gérev yapmis olan
Muhammed Sah’in fikih ilmine katkilar1 yazma eser kiitiphanelerinden
temin edilen Tenviru’l-Usul adli risalesi cercevesinde ortaya konulmaya
calisilmistir. Risale tanitilarak, ele aldigi fikih usulti konulari, yontemi
ve degerlendirmelerine yer verilmistir. Ayrica yasadig déonemde yazilan
fikih eserleriyle mukayese edilerek ona 6zgl yaklasimlara yer verilmistir.

Anahtar Kelimeler: Hacihazanzade, Muhammed Sah, Balikesir,
Ottoman, Tenviru'l-usul

AN OTTOMAN SCHOOL FROM BALIKESiR: HACIHASANZADE
MUHAMMED SAH AND HIS CONTRIBUTIONS TO THE SCHOOL OF
FIQH

Abstract

Many scholars were educated in Balikesir in the Ottoman Empire.
Generally, students with scientific talents who completed their primary
education in Balikesir completed their higher education in Istanbul

madrasahs, took part in the state bureaucracy, and worked as teachers
in madrasas. They contributed to the world of science with the books
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and pamphlets they wrote and the students they educated, and left a
deep impact on people with their works and services. Sarigtirz Nureddin
Efendi, Pir Ali Efendi, Birgivi Mehmet Efendi, Kadizade Mehmet Efendi,
Ali Suuri (Koca Mufti) are just a few of these scholars. One of the scholars
in question is II. Haci Hasanzade Muhammed Shah, who lived during
the reign of Bayezid, Yavuz Sultan Selim and Suleiman the Magnificent.
Muhammed Sah, known as Haci Hasan er-Rumi el-Hanefi, is the
grandson of Haci Hasanzade (d.911/1505), who was the mufti of
Istanbul, the teacher of Sahn-1 Seman, and the Kazasker of Anatolia and
Rumelia for many years. In this study, the contributions of Muhammad
Sah, who educated himself in sciences such as figh, tafsir, hadith, Arabic
Language and Rhetoric, and worked as a professor in the madrasahs of
Edirne, Bursa and Istanbul, to the science of figh are presented within
the framework of his treatise titled Tenviru'l-Usul, obtained from
manuscript libraries. has been studied. The treatise is introduced and
its figh subjects, method and evaluations are included. In addition, his
unique approaches are included by comparing them with the figh works
written during his lifetime.

Key Words: Hacihazanzade, Muhammed Shah, Balikesir, Ottoman,
Tenviru'l-usul
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BALIKESIRLI KADIZADE iLMi MEHMED EFENDI’NiN
NAZM-I AKAID ESERINDE DiNiI HAYATA ILiSKIN
TESPITLER VE FIKHI UNSURLAR

Yilmaz FIDAN

Doc. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi Temel Islam Bilimleri
Béliimii, Islam Hukuku Anabilim Dali, abdullahyilmazfidan@gmail.com

Ozet

Osmanl ulemasindan Balikesirli Kadizade Ilmi Mehmed Efendi, yasadig
dénemde topluma o6nemli katkilar saglamis bir alim olarak o6ne
cikmaktadir. Onun sahsiyeti ve eserleri, Balikesirli bir alim olarak
anlasilmay1 ve tanitilmay: hak etmektedir. Bu calismada, Kadizade'nin
Nazm-1 Akaid adli eseri incelenmis ve Balikesir toplumundaki dini hayat
ve dusltnce yapist ele alinmistir. Amacimiz, ilmi tartismalarin yogun
oldugu bir donemde, akaid konularini isleyen siirler Uzerinden
Balikesir’in dini inanclarini ve ilmi seviyesini tespit etmektir. Kadizade
[lmi Mehmed Efendi, Osmanli toplumunda Kadizade ve Sivasiler gibi
distince ekollerinin temsilcilerinden biri olarak taninmaktadir.

Bu calisma, dénemin Balikesir glindeminde hangi meselelerin 6ne
ciktigini, dini ve itikadi meselelerin nasil yazildigini ve islendigini, edebi
zevk ile satir aralarindaki imalara nasil yer verildigini arastirmay
amaclamaktadir. Arastirma stirecinde kutiphanelerdeki yazma eserler
taranmig, elde edilen eserlerden saglam ntishalar temin edilerek
okunmus ve fikih sahasina da 1sik tutulmustur. itikadi-tasavvufi bir
eserde zaman zaman fikih konularina da temas edildigi gézlemlenmis
olup, bu o6nemli bir bulgu olarak degerlendirilmektedir. Calisma
kapsaminda, benzer basili eser ve makalelerden yararlanilarak
karsilastirmali analizler yapilmistir.

Kitaptaki bazi temel konulara aciklik getirecek olursak, sahih itikadi
meselelere dikkat edilmesi, Kur’an ve stinnete baglilik, Hz. Peygambere
ve onun yolunu izleyen buytk sahabi din alimlerine saygi gosterilmesi
énemli vurgulardir. Ayrica, Iimam Azam, Imam Malik, Safii ve Ahmed b.
Hanbel gibi mezhep imamlarina atiflar bulunmaktadir. Akaid konularina
ek olarak iman, amel, ictihat ve usul meseleleri de ele alinmis olup,
bunlarin fikihla iligkisi belirtilmistir.

Osmanl ilmi ve edebi tarihinde “serh, hasiye, metin, risale, reddiye,
nazim ve siir” gibi tiirlerle karsilasilmaktadir. inceledigimiz eser de nazim
tirinde yazilmis olup, halk arasinda yaygin bir sekilde dolasmis ve
inan¢ dunyasinda yer bulmustur. Eserin yazma ntshalari, Balikesir
basta olmak tUzere bircok ilde mevcuttur. Balikesirin yetistirdigi
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alimlerin Osmanl dini hayatina katkilar1 inkar edilemez. Balikesirli
Kadizade Ilmi Mehmed Efendi, manzum bir din kitab1 yazarak bu
katkilara 6nemli bir eser eklemistir. Bu eserin tanitilmasina ihtiyac
duyulmaktadir.

Calismamizda, yazma eserler portalinda on sekiz adet ntishanin varligi
tespit edilmistir. Bu nushalar farkli eser isimleri altinda goértilmekle
birlikte, muhteva bakimindan aynidir. Kadizade ilmi Mehmed Efendi’nin
ilmihal niteligindeki eserleri de kayitlidir, ancak bu calisma, Nazm-i
Akaid adli eserle sinirlandirilmistir. Eserin icindeki fikih temelli
konularin dikkati cekmesi, bu calismayr yapmamizdaki temel
motivasyonlardan biridir.

Eserde, Osmanli toplumunu ve dini dustnceyi temelden etkileyen
sahsiyetlere de géndermeler yapilmistir. ibn Kemal, Ebussutd Efendi,
Sadi Efendi ve Civizade gibi isimler bu baglamda o6ne cikmaktadir.
Kadizade’nin eserinde tasavvufi ricalin isimleri de yer almakta,
tasavvufun on iki erkanindan bahsedilmektedir. Ayrica, dénemin
sultanina hayir dualar edilmesi, sapkin mezheplerin zuhur ettigi ve
Ummet icinde munafiklarin ttredigi bir dénemde itidale cagrida
bulunulmasi dikkat cekicidir.

Eserin ilgili kisimlarindaki siirler, yayin dunyasiyla bulusturulmay:
beklemektedir. Bu amacla, yazma eserlere dayanilarak yapilan bu
calisma, Balikesir'in tarihi dini hayatina 151k tutma amacin
tasimaktadir. Boylece, gec kalinmis bazi eserlerin yeniden gtincellenip
tanitilmasi hedeflenmektedir. Nazm-1 Akdid gibi eserlerde, akaid,
mezhep, ibadet ve hayatin gerceklerinin nazim diliyle tasvir edilmesi,
Balikesir’in dini ve edebi hayatindaki yerini ortaya koyacaktir.

Arastirmamizda temel kaynak olarak Stileymaniye Ktitiphanesi Yazma
Bagislar Koleksiyonu 3542/02 numarali yazma eser kullanilmigtir. Bu
O0zet metin, Balikesir’de Dini Hayat Sempozyumu’nda sunulmak tizere
hazirlanmistir.

Anahtar Kelimeler: Balikesir, Osmanli dénemi dini hayati, Kadizade
IImi Mehmed Efendi el-Balikesiri, Nazm-1 Akaid, Fikih, Tasavvuf

Abstract

Kadizade Ilmi Mehmed Efendi, a scholar from Balikesir and part of the
Ottoman ulema, is recognized for his significant contributions to society
during his time. His character and works deserve recognition and study
as a scholar from Balikesir. In this study, we examine Kadizade’s Nazm-
t Akdid and explore the religious life and thought in Balikesir. The aim
is to analyze the religious beliefs and intellectual level of Balikesir during
a period of intense scholarly debates, focusing on the akaid poetry.
Kadizade [lmi Mehmed Efendi is known as a representative of the
Kadizade and Sivasi schools of thought in the Ottoman Empire.
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This study investigates the key issues that were prominent in Balikesir
at the time, how religious and theological matters were written and
discussed, and how literary elements and subtle references were
incorporated. Manuscripts from various libraries were reviewed, and
intact copies of the texts were obtained and studied, shedding light on
topics related to figh. It was observed that figh topics were occasionally
addressed in what is primarily a theological-sufi work, a significant
finding. The study also draws upon similar printed works and articles
for comparative analysis.

Some key themes in the book include the emphasis on sound theological
issues, adherence to the Qur’an and sunnah, and respect for the Prophet
and the great religious scholars who followed him. Notable references are
made to Imams such as Abu Hanifa, Malik, Shafi’i, and Ahmad ibn
Hanbal. Alongside akaid matters, the issues of faith, deeds,
interpretation, and methodology are also addressed, with clear links to
figh.

In Ottoman intellectual and literary history, sharh, glosses, texts,
treatises, refutations, poetry, and poetry are encountered. The work we
examined, written in verse, was widely circulated and held a place in the
religious beliefs of the public. Manuscript copies of the work exist in
several cities, including Balikesir. The contributions of Balikesir scholars
to the shaping of Ottoman religious life are undeniable. By composing a
religious text in verse, Kadizade Ilmi Mehmed Efendi made an essential
contribution that requires recognition.

In our research, we identified 18 manuscript copies in the manuscript
portal. These copies appear under different titles but are substantively
the same. There are also records of other works by Kadizade Ilmi
Mehmed Efendi, but this study is confined to Nazm-1 Akdid. The focus
on figh-related themes in the text is one of the main motivations behind
this research.

The work also makes references to key figures who significantly
influenced Ottoman society and religious thought, including ibn Kemal,
Ebussuud Efendi, Sadi Efendi, and Civizade. Additionally, it mentions
notable figures in tasawwuf and discusses the twelve principles of
Sufism. The text also contains prayers for the sultan of the time and
warnings against the rise of heretical sects and hypocrites within the
Muslim community, calling for moderation.

Portions of the poetry from the work are intended to be published, and
this research, based on manuscript sources, aims to shed light on the
religious history of Balikesir. Through this work, we hope to update and
bring attention to overlooked texts. In works such as Nazm-1 Akaid,
themes of creed, sect, worship, and the realities of life are depicted in
verse, highlighting Balikesir’s place in both religious and literary life.
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Our primary source for this research is the manuscript from the
Stileymaniye Library, Yazma Bagislar Collection, No. 3542/02. This
abstract was prepared for presentation at the Symposium on Religious
Life in Balikesir.

Keywords: Balikesir, Ottoman religious life, Kadizade [lmi Mehmed
Efendi al-Balikesiri, Nazm-1 Akdid, Figh, Sufism.
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KURENDERELI HACI SALIH EFENDI

Mehmet KAHRAMAN

Dr.
Oz
Sindirgi’'ya bagli Kirendere Kéyi'nde 1872 yilinda dogan Haci Salih
Efendi, Bigadic’in Alan Koéyltndeki medresede egitim gérdii. Kendisine
medreseyi bitirdigi icin Efendilik berati verildi. Medresede okudugu

yillarda nisanlandi, kendisini nisanlis1 7 yil bekledi. Tahminen 190071t
yillarda evlendi. 6 cocugu oldu. En ktictikleri Veli 1920°de dogdu.

Efendilik berati aldig: icin Balikesir’de bazi gorevler icin cagirildi ama o
gitmedi ve kendi kéylunde ciftcilik yapmaya devam etti. Efendilik berat:
nedeniyle askere alinmadi. Uzun stire kéyltinde muhtarlik yapta.

Kendini kéylinin insanlarinin egitilmesine adadi. Ancak genc¢ kusakla
bu baglamda bag kuramadi. Clinkd o yillar dini egitimin yapilmasi bir
tarafa tamamen yasaklanmisti. O da daha cok cevresindeki yetigkinlerle
ilgilendi .

Geng kusakla ilgilenemeyisinin en ilgin¢ 6rnegi kendi ogluydu. O egitmek
istedikce ogul geri durdu, hatta adeta kacti. Efendi de bakt1 ki onda bir
seyler 6grenme gayreti yok, pesini birakti. Veli, arkadaslarn ile birlikte
keci cobani oldu. Ama Efendi’nin yasadigi hayal kirikliginin tarifi
mumkin degildi.

Ancak sonradan ortaya cikan tabloya bakinca Efendi’nin cok yurekten
dualar ettigi anlasiliyor. Onun 6limuiinden sonraki yillarda kéytntin
cocuklarinin neredeyse tamami Simavin Yagillar kdéylnde Kur’an
6grenmeye gonderildi. Kendisinin okudugu Alan Koéytindeki medrese
yikilmis, kéyde cocuklari okutacak birileri de kalmamisti. Yagillar
koytinde de medrese kapaliydi ama Kur’an okutabilecek hocalar vardi.
Hocalarin odalari, okumak isteyenlere acikti .

Efendi’nin oglu Veli Ankara’da Genel Kurmay’da askerlik yaparken
kendisindeki eksikligin farkina varmis, bir arkadasinin yardimiyla
Kur’ann 0Ogrenis, hatim duasi bile yapmisti. Asker déntst o da
Yagillar’da bir yil egitim aldi .

Bir ara Efendinin torunlarindan Kur’an 6grenenlerin ylzden fazla
oldugu hesap edilmisti .

Kuirendere’de ilkokul acildiktan sonra da gencler Iimam-Hatip okullarina
tevecctih ettiler. Sindirgi Imam-Hatip lisesinde bir ara Kurendereli 42
o6grenci okumaktayda .
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Haci Salih Efendi, koéytUndeki bu gelismeleri géremeden rahmet-i
Rahman’a goc¢ etmisti

Anahtar Kelimeler: Haci Salih Efendi, Kurendere Koyu, Alan Koy,
efendilik, dua.

Abstract

Haci Salih Efendi, born in 1872 in Kurendere Village of Sindirgi, studied
for 7 years at the madrasah in Alan Village of Bigadi¢c. He was given a
Master's Certificate (Efendilik Berati) for completing the madrasah. He
got engaged when he started the madrasah, and his fiancée waited for
him for 7 years. He probably got married in the 1900s. He had 6 children.
The youngest, Veli, was born in 1920.

He was called for some duties in Balikesir because he received a Master's
Certificate, but he did not go and continued farming in his own village.
He was not drafted into the army because of his Master's Certificate. He
served as the headman of his village for a long time.

He devoted himself to educating the people of his village. However, he
could not establish a connection with the younger generation in this
context. Because religious education was completely forbidden in those
years. He was more interested in the adults around him.

The most interesting example of his inability to care for the younger
generation was his own son. When he wanted to educate him, his son
stood back and even ran away. When Efendi saw that he had no desire
to learn anything, he gave up. Veli became a goat shepherd with his
friends.

But Efendi’s disappointment was indescribable. However, when we look
at the picture that emerged later, it is understood that Efendi prayed
very heartily. In the years following his death, almost all of the children
in his village were sent to learn the Quran in Yagillar village of Simav.
The madrasah where he studied in Alan Village was demolished and
there was no one left in the village to educate the children. The madrasah
in Yagillar village was also closed, but there were teachers who could
teach the Quran. The rooms of the teachers were open to those who
wanted to study.

Efendi’s son Veli realized his shortcomings while he was doing his
military service at the General Staff in Ankara, learned the Quran with
the help of a friend and even performed the hatim prayer. When he
returned from military service, he also received a year of education in
Yagillar.

At one point, it was estimated that more than a hundred of Efendi’s
grandchildren had learned the Quran.After the primary school was
opened in Klurendere, young people turned to Imam-Hatip schools. At
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one time, 42 students from Kurendere were studying at Sindirg: Imam-
Hatip High School.Haci Salih Efendi passed away without seeing these
developments in his village.

Keywords: Haci Salih Efendi, Ktirendere Village, Alan Village, Master's
Certificate (Efendilik), prayer.
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BALIKESIR ESKi MUFTUSU MEHMET EMRE HOCA’NIN
FETVALAR ADLI ESERININ FIKIH ACISINDAN TAHLILI

Ramazan AKSOY
Ogr. Gér. Dr., Burdur Mehmet Akif Ersoy Universitesi

Ozet

25.05.1927 tarihinde Manisa'nin Turgutlu Ilcesinde dogmus, ilk
egitimini medrese tahsili gérmutis bir kdy imami olan, babasi Hasan
Emre’den almistir. Daha sonra medrese tahsilini tamamlayarak icazet
almaya hak kazanmistir. Bununla beraber ilkokul ve ortaokulu
disaridan bitirmistir. Akabinde 1952 yilinda Manisa’da bulunan Demirci
Seyh-i Ilahi (Kiran) Camii Imam-Hatipligine atanmistir. Cesitli il ve
ilcelerde muftultik yapan Mehmet Emre Hoca 07.02.1963 - 25.02.1972
tarihleri arasinda 6. Balikesir muftiisti olarak atanmistir. Bu yénuyle
Cumbhuriyet tarihinin ve dolayisiyla Balikesir’in ilk muftilerindendir.
Telif edilen pek cok eseri bulunmakla birlikte en ¢cok temaytiz edenlerden
biri “Zamanimiz Meselelerine Aciklamali Fetvalar’ adl1 eseridir.

S6z konusu eser, baslangicta okuyuculardan gelen sorulara cevap
cevaplariyla haftalik ¢ikan bir dergide yayimlanmaya baslamistir. Bu
soru ve cevaplar belirli sayiya ulasinca yazar tarafindan tekrar tahkiki
yapilarak hacimli bir kitap olarak basilmistir. Eser iki ciltten olusmakta
ve 4850 soru ve bu sorularin cevaplarini icermektedir. Birinci cilt
tamamiyla giintimuz fikih meseleleriyle ilgili sorular ve cevaplarindan
olusmaktadir. Yazar bu sorulara kaynaklarindan arastirildiktan sonra
cevap verdigini beyan etmistir. Fakat bu cevaplari hangi kaynaktan
aldigini zikretmemistir. Ikinci ciltte ise glintimtize 1s1k tutacak konularla
ilgili fetvalar1 Hanefi mezhebi tizere yazilan muhtelif fetva kitaplarindan
derleyerek bir araya getirmis ve okuyucuya sunmustur.

Ikinci cildin muhtevasi ile ilgili bir diger 6zellik ise sorulmus sorularin
yani sira sorulmasi muhtemel farazi sorulara da yer verilmesidir. Ayrica
sorular ve cevaplarin hangi fetva kitabinda yer aldigini da cilt ve sayfa
numarasiyla birlikte verilmistir. Netice olarak Mehmet Emre Hoca’nin
“Zamanmimiz Meselelerine Aciklamali Fetvalar” isimli eseri fikhi bir eserdir.
Bu ytzden konular: tasnif ederken tipk: klasik fikih eserlerinde oldugu
lUzere taharet bahsi ile baslamis, ardindan namaz ile devam ederek
ibadat konularina yer vermis, daha sonra da muamelat bahsinin aile
hukuku gibi en c¢ok soru sorulan alanlarindan olan konulara yer
vermistir. Kanaatimizce bircok Musliman gerek ibadat gerekse
muamelat konularinda karsilastigi problemlere bu eser ile cevap
bulabilir.
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Anahtar Kelimeler: Mehmet Emre Hoca, Fikih, Fetvalar, Balikesir,
Eser

ANALYSIS OF BALIKESIR FORMER MUFTI MEHMET EMRE HOCA'S
WORK TITLED FATWAS IN TERMS OF FIKIH

ABSTRACT

Born on 25.05.1927 in Turgutlu District of Manisa, he received his first
education from his father Hasan Emre, a village imam who had a
madrasah education. Later, he completed his madrasah education and
was entitled to receive an icazet. He also completed primary and
secondary school from outside. Subsequently, in 1952, he was appointed
as Imam-Katip of Demirci Seyh-i Ilahi (Kiran) Mosque in Manisa. Mehmet
Emre, who worked as a mulfti in various provinces and districts, was
appointed as the 6th Mufti of Balikesir between 07.02.1963 -
25.02.1972. In this respect, he is one of the first mufti in the history of
the Republic and therefore in Balikesir. Although there are many of his
works, one of the most prominent ones is his work titled “Explained
Fatwas on the Issues of Our Time”.

This work was initially published in a weekly magazine with answers to
questions from readers. When these questions and answers reached a
certain number, they were re-edited by the author and published as a
voluminous book. The work consists of two volumes and contains 4850
questions and their answers. The first volume consists entirely of
questions and answers related to contemporary figh issues. The author
has stated that he answered these questions after researching them from
their sources. However, he did not mention from which source he got
these answers. In the second volume, he has compiled the fatwas on the
issues that will shed light on the present day from various fatwa books
written in the Hanafi madhhab and presented them to the reader.

Another feature of the content of the second volume is the inclusion of
questions that have been asked as well as hypothetical questions that
are likely to be asked. In addition, the volume and page number of the
fatwa book in which the questions and answers are included are also
given. As a result, Mr. Mehmet Emre's work titled “Explained Fatwas for
the Issues of Our Time” is a fighical work. For this reason, while
classifying the topics, he started with the mention of taharah, just like
in classical figh works, then continued with prayer and included the
topics of ibadat, and then included the topics from the most frequently
asked areas of muamalat, such as family law. In our opinion, many
Muslims can find answers to the problems they face both in matters of
worship and in matters of transactions with this work.

Keywords: Mehmet Emre Hodja, Figh, Fatwas, Balikesir, Work
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BIGADIC’IN HAFIZ HOCALARI

Recep AYIK
Uzm. Ogrt., MEB, reayik@gmail.com

Ozet

Hafizlik, tarih boyunca Mtuslimanlarin Uzerine titredigi bir husus
olmustur. Tarih boyunca milyonlarca hafiz Anadolu topraklarinda
yetismis ve yetismeye devam etmektedir. Sadece bliytiksehirlerde hafiz
yetistiren kurumlar acmakla kalinmamais, ktictik vilayetlere, kasabalara
ve koylere kadar hafiz yetistiren muiesseseler kurulmustur.

Cumhuriyet’in ilaniyla Diyanet Riyasetinin catisi altinda toplanan bu
kurslar Anadolu’yu aydinlatan énemli bir kaynak olmustur. Balikesir de
bircok Kur’an Kursu ile hafiz yetistiren illerden biridir. Balikesir
ilcelerinde de hafizlik muiesseseleri Balikesirlilerin gayretiyle kurulmus
ve yasatilmistir.

Bigadic, Balikesir’in en eski ve kokll ilgcelerinden biri olmakla beraber
hafizlik mtiessesesine 6nem veren ilcelerden biridir. Yetistirdigi hafizlarla
hem Balikesir hem Turkiye capinda hayirli hizmetlere vesile olmus bir
ilcedir. Cesitli zorluklar altinda hafiz yetistirmeye calisan hocalan
hatirlamak ve hatirlatmak da Balikesir’in dini hayatina yapilacak énemli
bir katki olacaktir. 1940’1 yillardan itibaren ilcede aktif bulunan Kur’an
Kursu’nda gorev yapmis resmi ve fahri hocalar ¢alismamizin konusudur.
Hayatta olanlarla kisisel gérisme yapilmis, hayatta olmayan hocalar
hakkinda yakinlar: ile gérustlmustir. Gériismeler neticesinde hocalarin
biyografileri kaleme alinmis ve Bigadi¢c’te hafizlik egitimine dair
cikarimlarda bulunulmustur. Calismamiza konu olan hafizlik hocalari;
Mustafa Sillelioglu, Yahya Topal, Sakir Kirdar ve Hasan Dereli’dir.

Anahtar Kelimeler: ilahiyat, din egitimi, hafizlik egitimi, Kur’an Kursu,
Bigadic

HAFIZ TEACHERS OF BIGADIC
Abstract

Hafizah has been a matter that Muslims have been concerned about
throughout history. Throughout history, millions of hafiz have been
trained and continue to be trained in Anatolia. Not only in metropolitan
cities, but also in small provinces, towns and villages, institutions were
established to train hafiz.
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With the proclamation of the Republic, these courses, which were
gathered under the roof of the Directorate of Religious Affairs, became
an important source enlightening Anatolia. Balikesir is also one of the
provinces that train hafiz with many Qur'an courses. Hafiz institutions
in the districts of Balikesir were established and kept alive with the
efforts of the people of Balikesir.

Bigadic is one of the oldest and deep-rooted districts of Balikesir and a
district that has given importance to the hafiz institution. It has been
instrumental in good services both in Balikesir and Turkey with the hafiz
it has trained. Remembering and reminding the teachers who tried to
train hafiz under various difficulties will be an important contribution to
the religious life of Balikesir. Official and honorary teachers who served
in the Qur'an Course, which has been active in the district since the
1940s, are the subject of our study. Personal interviews were made with
those who were alive, and their relatives were interviewed about the
teachers who were not alive. As a result of the interviews, the biographies
of the teachers were written and inferences were made about hafizah
education in Bigadic. The hafiz teachers who are the subject of our study
are Mustafa Sillelioglu, Yahya Topal, Sakir Kirdar and Hasan Dereli.

Key Words: theology, religious education, hafiz education, Qur'an
Course, Bigadic
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SABAHADDIN SUURI ALi EFENDIi’NIN EL-KASIFE iSiMLi
ESERI

Siileyman AKKUS
Prof. Dr., Sakarya Universitesi Ilahiyat Fakiiltesi

0oz

1285/1864 tarihinde vefat etmis olan Sabahaddin Suuri Ali Efendi,
egitim-6gretim ve sosyal faaliyetleriyle taninan Balikesirin o6nemli
sahsiyetlerindendir. Balikesir’de basladigi égrenim hayatini Istanbul’da
tamamlamis, memleketine dénerek farkli medreselerde mutiderrisliklerde
bulunmustur. Ogretim faaliyetleri yaninda hayirsever kisiligi, imar
hizmetleri ve sehre yaptigi katkilariyla da taninmistir. On bes yil
Balikesir muftialtiginde bulunmustur. Kendisine 6limuinden yaklasik
on bes yil 6ncesinde 1850 yilinda tamamladigl tahmin edilen el-Kasife
isimli eseriyle cocuklar icin yazdig ifade edilen manzum Siipha-yi
sibyan s6z1Ugu nispet edilmektedir.

Kutiiphane kayitlarinda baska muelliflere ait Stpha-yt sibydan isimli
eserler kaydedilmekle birlikte su an i¢in Ali Sutri'ye ait bdyle bir eser yer
almamaktadir. Tahkikli nesrini tamamlamak tizere oldugumuz el-
Kasife'nin ise bircok yazma niushasi bulunmaktadir. Eser, girizgah
haricinde bir mukaddime, yedi bab ve bir hatimeden olusmaktadir.
Risadlenin “Bilinmeyen gizli bir hazine idim, bilinmek istedim, beni
tanisinlar diye kainati yarattim” (Acltni, II, 132) kudsi hadisi tizerinde
dustnmek ve bilinmesi gerekenleri aciga cikarmak amaciyla yazildig: ve
isminin de bu nedenle el-Kdsife olarak adlandirildig1 beyan edilmistir.

Eserin mukaddimesinde, tasavvufa ait bircok terimin tanimi ve kisa
aciklamalar: verilmektedir. Varliklar dlemi maddi alem, maddi dtinya ile
ruhlar alemi arasinda bulunan alem, Hak tarafindan var edilen ve bir
sebebe bagli olmaksizin viicid bulan alemtil-melektt ve alemi’l-emr,
Allah1n isimleri ve sifatlarindan ibaret alemti’l-ceberut ve alemti’l-heybe
alemi, alemu’l-lahtt/alemtil-ehadiyye/alemti-‘ama denilen zat ve
huviyetten ibaret alem olmak tizere bes kisimda ele alinmaktadir.

Sonuc¢ kismindan ibaret “hatime” eserin 6zeti mahiyetindedir. Ali Sutri
burada alemlerin yaratilmasindaki hikmet ve maslahati anlamanin,
yoktan yaratan ve tekrar diriltenin yardimiyla O’na ibadet etmek, O’nun
ayetlerini arastirmak, derinlemesine diistinmekle gerceklesecegini beyan
eder. Bunun gerceklesmesinde fikih, kelam ve tasavvuf ilimlerinin
dénemine deginir. Insanin kemale ermesinde, erdemlerden ve kéttliikler
lUzerinde durur. Ayrica nefsin kuvvelerinden s6z ederek ilim, gazap,
sehvet, akil gliclerine dair aciklamalara yer verir. Mutlak iyilige yakin
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olanin, mutlak cirkine yakin olandan daha mutlu oldugunu ve
aralarinda sayisiz derecelerin bulundugunu belirtir.

Anahtar Kelimeler: Sabahaddin Sutri Ali, Koca Muftl, Balikesir, el-
Kasife.

ABSTRACT

Sabahaddin Suuari Ali Efendi, who died in 1285/1864, is one of the
important figures of Balikesir known for his educational and social
activities. He started his education in Balikesir, completed his studies in
Istanbul, returned to his hometown and worked as a muderris in
different madrasas. In addition to his teaching activities, he was also
known for his philanthropic personality, construction services and
contributions to the city. He served as the mufti of Balikesir for fifteen
years. He is attributed to his work al-Kdshifa, which is estimated to
have been completed in 1850, about faifteen years before his death, and
the poetic dictionary Siipha-yt sibydan, which is said to have been
written for children.

Although there are works by other authors titled Siipha-yt sibyén in the
library records, there is currently no such work by Ali Sutri.

There are many manuscript copies of al-Kashifa, whose edited edition we
are about to complete.Apart from the introduction, the work consists of
a muqaddima, seven chapters, and a hatima.It is stated that the treatise
was written in order to reflect on the holy hadith “I was a hidden treasure
that was unknown, I wanted to be known, I created the universe so that
they might know me” (al-Ajlani, II, 132) and to reveal what needs to be
known, which is why it is called al-Kashifa.

In the introduction to the work, definitions and brief explanations of
many Sufi terms are given.

The realm of beings is the material realm, the realm between the material
world and the realm of the spirits, the realm of the angels and the realm
of al-amr, which are created by the Almighty and come into existence
without a cause,

The book is divided into five parts: the realm of Allah's names and
attributes, the realm of al-jabarut and the realm of al-haybah, and the
realm of essence and identity, which is called the realm of al-lahut/the
realm of al-ahadiyya/the realm of al-'ama.

The concluding “khatama” is a summary of the work. Here, 'Ali Shur1
declares that understanding the wisdom and purpose of the creation of
the worlds can be realized by worshipping Him with the help of the One
who created out of nothing and resurrected from the dead, researching
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His revelations, and reflecting deeply. He emphasizes the importance of
the sciences of jurisprudence, theology and mysticism in the realization
of this. He dwells on virtues and vices in human perfection. He also talks
about the faculties of the soul and gives explanations about the powers
of knowledge, wrath, lust, and reason. He states that the one who is close
to absolute goodness is happier than the one who is close to absolute
ugliness and that there are countless degrees between them.

Keywords: Sabahaddin Suuri Ali, Koca Mufti, Balikesir, al-Kashifa.
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BALIKESIR IiL HALK KUTUPHANESINDE SULEYMAN B.
SULEYMAN’A ISNATLA KAYIT ALTINA ALINAN YASIN-I
SERIF TEFSIRI ADLI ESERIN INCELEME VE
DEGERLENDIRMESI

Fahri CAKAN
Dr. Ogr. Uyesi, Balikesir Universitesi Ilahiyat Fakiiltesi

Ozet

Buyuk bir kismi Kulttr bakanligr gibi kamu idaresindeki ktttiphane ve
muzelerin korumasi altinda bulunan yazma ve nadir eserler hem maddi
degerleri hem de ait olduklari toplumun tarihsel hafizasini insa edici
rolleriyle 6ne cikan kulttirel unsurlardir. Bu 6neme binaen bu unsurlarla
ilgili ozellikle son yillarda inceleme/tahkik, kataloglama, tipkibasim,
dijitale aktarma, tanitim ve erisim gibi hususlarda btiytik bir caba ortaya
konulmaktadir. Ne var ki butin bu cabaya ragmen s6z konusu
unsurlarla dair bu ¢abanin dile getirilen boyutlariyla ilgili yine de bazi
hatalarin yapilmis olduguna sahit olunmaktadir. Nitekim Balikesir il
Halk kuttiphanesinde Suleyman b. Stleyman’a isnatla kayit altina
alinan “Yasin-i serif tefsiri” adli nishanin, tarafimizdan gerceklestirilen
inceleme ve degerlendirmesinde kataloglama ve tanitim noktasinda béyle
bir hataya sahip bulundugu tespit edilmistir. Soyle ki toplamda S5
varaktan mutesekkil olan bu nilisha “Yasin-i serif tefsiri” olarak
kaydedilmis olmasina ragmen tefsir 5. varakta ve adi gecen surenin 28.
ayetinin yarisina gelindiginde son bulmakta; bu kisimdan itibaren ise
tefsirle alakasi bulunmayan Esiru’d-din el-Ebheri'ye ait Hidayettil-
hikme adli esere Emir Hiiseyin Mir b. Muintiddin Meybtidi'nin yaptig:
serhin heyulanin ispatinin ele alindig ikinci faslinin ortasindan
baslayarak sonuna kadar devam eden kismini ihtiva etmektedir. Ayrica
mezkUr kutdphanede 1244 kayit numarasiyla zaptedilmis olan bu
nisha hem birinci kismi itibariyle meshur miufessir Kadi Beyzavi'nin
Envaru’t-tenzil ve esraru’t-tevil adli eserindeki Yasin suresi tefsirinin 28.
ayetine kadar olan kisminin hem de ikinci kisim itibariyle Mir b.
Muinuddin Meybtidi'ye ait serhin birebir kopyasindan olusmaktadir. Bu
ise s6z konusu ntUshanin tellif agisindan Stleyman b. Stleyman adl
sahsa ait olmadigini adi gecen sahsin ancak bu ntishanin mustensihi
olabilecegini gostermektedir. Ntishanin bu sekilde kataloglanmasinin
sebebi ise zannimizca iyice gdzden gecirilmeden sadece baslangic ve
sonuc kisimlarina goz atilarak kayit altina alinmis olmasidir. Zira ntisha
Yasin suresinin tefsiriyle baslamakta Stileyman b. Stileyman tarafindan
tamama erdirildigi bildirilen bir tetimme kaydiyla nihayete ermektedir.
Bu ise ntishanin Yasin suresinin tefsiri, muellifinin ise Stleyman b.
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Stileyman oldugunun zannedilmesine ve yanlis bicimde bu sekilde
kaydedilmis olmasina sebebiyet vermistir.

Anahtar Kelimeler: Tefsir, Yasin-i Serif, Stileyman b. Stileyman, Ntsha,
Mustensih

REVIEW AND EVALUATION OF THE WORK NAMED YASIN-i SERIF
COMMENTARY REGISTERED WITH REFERENCE TO SULEYMAN B.
SULEYMAN IN BALIKESIR PROVINCIAL PUBLIC LIBRARY

Abstract

Manuscripts and rare works, most of which are under the protection of
public administration libraries and museums such as the Ministry of
Culture, are cultural elements that stand out with both their material
value and their role in constructing the historical memory of the society
they belong to. Due to this importance, great efforts have been made in
recent years regarding these elements, especially in terms of
examination/correction, cataloging, facsimile, digital transfer,
promotion and access. However, despite all this effort, it is still witnessed
that some mistakes have been made regarding the dimensions of this
effort expressed regarding the elements in question. Indeed, in Balikesir
Provincial Public Library, Stileyman b. The copy named “Yasin-i Sharif
Tafsir”, which was recorded with the attribution to Stileyman, has been
found to have such an error in terms of cataloging and presentation
during our examination and evaluation. Namely, although this copy,
which consists of 55 pages in total, was recorded as “Yasin-i Sharif
Tafsir”, the commentary ends in the 5th page and halfway through the
28th verse of the mentioned sura; from this part onwards, it includes the
part starting from the middle of the second chapter of the commentary
made by Emir Huseyin Mir b. Muintiddin Meybtidi on the proof of the
ghost, which is a work named Hidayetti’l-hikme by Esiru’d-din el-Ebheri,
which has nothing to do with the commentary, and continuing until the
end. In addition, this copy, which was recorded in the aforementioned
library with the record number 1244, consists of both the first part of
the part up to verse 28 of the commentary of the Yasin sura in the work
of the famous commentator Kadi Beyzavi called Envaru’t-tenzil ve
esraru’t-te’vil, and the second part of the commentary belonging to Mir
b. Muintiddin Meybuidi. This shows that the copy in question does not
belong to a person named Suleyman b. Stleyman in terms of its
copyright, and that the said person can only be the copyist of this copy.
The reason why the copy is cataloged in this way, we think, is that it was
recorded by only glancing at the beginning and conclusion parts without
reviewing it thoroughly. Because the copy starts with the commentary of
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the Yasin sura and ends with a final note that is reported to have been
completed by Stileyman b. Stileyman. This has led to the copy being
thought to be a commentary on the Yasin Surah and its author being
Stileyman b. Stilleyman, and this has been incorrectly recorded as such.

Keywords: Tafsir, Yasin-i Sharif, Stleyman b. Stileyman, Manuscript,
Scribe
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BALIKESIR HALK KULTURUNDE ULUCANLAR,
ERENLER, MANEVI MIMARLAR

Yasar KALAFAT & Siikran OGUZ & ismail OGUZ

Dr., Halk Bilimi Arastirmalar Kiilttir ve Strateji Merkezi Manisa Celal
Bayar Universitesi Manisa Celal Bayar Universitesi

yasarkalafat@gmail.com & Dr. sukranoguz71@gmail.com & Dr.,
ismailoguz70@gmail.com

Ozet

Tuarkiye Cumhuriyeti’'ni kuran halk Turk milletidir. Bu kurucu halkin,
milletin kulttrad de Tuark kalttradtr. Turk kalttrti Anadolu’da asirlar
boyunca kok salmistir. Ktltirimuiztin kéklerini olusturan unsurlardan
biri ilim ve irfan mirasidir. Uzerinde yasadigimiz cografyada tiretilen ve
sonraki nesillere birakilan bu mirasin ginimuzde kars:t karsiya
kaldigimiz sorunlarin ¢6ziimuiine katki sundugu bir gercektir. Bu miras
ayni zamanda Uzerinde yasadigimiz topraklarin mayasidir. Bu nedenle
ilim ve irfan mirasimizi arastirmak, incelemek, elde edilen bulgular
yoluyla analizler yaparak giin ylzune cikarmak bilim insanlarinin en
Onemli goérevlerindendir.

Anadolu kentlerinden biri olan Balikesir, Turk kultirinun ilmek ilmek
islendigi bir cografyadir. Cok cesitli kulttrel o6zellikleriyle 6ne cikan
Balikesir’de ayni zamanda zengin bir dini hayat ve manevi ortam
olusmustur. Emir Sultan ve Haci Bayram Veli'nin 6gretilerini izleyen pek
cok tasavvuf ehli Balikesir’'de yasamis ve Balikesir’in inan¢ ve kultar
cografyasini etkilemistir. Bu manevi Onderler, Balikesir bélgesinin
Islamlasma ve Turklesme stirecine de hizmet etmistir. Halkbiliminin
inceledigi konulardan biri de dini inang¢lardir. Dini inan¢larimiz arasinda
tirbeler ve tlrbe etrafinda olusan inaniglar o6nemlidir. Turbeler,
taninmis sahsiyetlerin anit mezarlaridir. Turbelerde halkin nazarinda
ulucan, eren, manevi mimar olarak tanimlanan manevi sahsiyetler
gomultdur. Turbeler etrafinda halk arasinda pek cok inanig da
olusmustur. Calismada Balikesir ili genelindeki ttrbelerdeki ulucan,
eren ve manevi mimarlar arastirilmis ve halkin sahip oldugu inanislar
incelenmistir. Béylece Balikesir ilinin dini ve sosyo-kulttirel kimligine
yonelik bazi tespitler yapilmaya calisilmistir.

Anahtar Kelimeler: Balikesir, Turbe, Ulucan, Eren, Manevi Mimar,
Halkbilimi, Kalttr
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Abstract

The people who founded the Republic of Turkey are the Turkish nation.
The culture of this founding nation is also Turkish culture. Turkish
culture has taken root in Anatolia for centuries. One of the elements that
form the roots of our culture is the heritage of knowledge and wisdom. It
is a fact that this heritage, produced in the geography we live in and left
to future generations, contributes to the solution of the problems we face
today. This heritage is also the yeast of the lands we live on. For this
reason, researching, examining, and revealing our heritage of knowledge
and wisdom by making analyses through the findings obtained are
among the most important duties of scientists.

Balikesir, one of the cities of Anatolia, is a geography where Turkish
culture is processed stitch by stitch. Balikesir, which stands out with its
diverse cultural characteristics, has also developed a rich religious life
and spiritual environment. Many Sufis who followed the teachings of
Emir Sultan and Haci Bayram Veli lived in Balikesir and influenced the
belief and cultural geography of Balikesir. These spiritual leaders also
served the Islamization and Turkification process of the Balikesir region.
One of the subjects that folklore studies is religious beliefs. Among our
religious beliefs, shrines and beliefs formed around shrines are
important. Shrines are the monumental graves of well-known figures.
Spiritual figures defined as wulucan, eren, and spiritual architects are
buried in shrines. Many beliefs have also formed among the public
around shrines. In the study, ulucan, eren, and spiritual architects in
shrines throughout Balikesir province were investigated and the beliefs
of the public were examined. Thus, some determinations were made
regarding the religious and socio-cultural identity of Balikesir province.

Key Words: Balikesir, Shrine, Ulucan, Eren, Spiritual Architect,
Folklore, Culture
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BALIKESIRLi BiR USSAKI SEYHI: SIDDIK NACi EREN
(1925-2018)

Elif OZCAN METIN
elifozcan1054@gmail.com

Ozet

XV. ylzyilda Anadolu’ya gelen ve Halvetl tarikatinin bir subesi olan
Tarikat-1 Aliye-yi Ussakiyye, XVI. ylzyilda Usak’ta kurulmustur.
Buharali Seyyid Hasan Husameddin Ussaki (6. 1001/1593) tarafindan
kurulan tarikatin ikinci piri Cemaleddin Ussaki (6. 1164/1751), Gicinct
piri ise Abdullah Selahaddin Ussaki’'dir (6. 1197/1783). Abdullah
Selahaddin Ussakinin Balikesirli olmasina ragmen tarikat, ancak XIX.
ylzyllda Ahmed Talib Irsadi (6. 1298/1881) vasitasiyla Balikesir’e
gelmistir. Tarikatin kisa stirede Balikesir’de acilan iki tekkesi, 1925
yilinda c¢ikan tekke ve zaviyeler kanunu ile kapatilmistir. Cumhuriyet
dénemindeki durumu hakkinda herhangi bir bilgiye sahip olmadigimiz
tarikat, Siddik Naci Eren (1925-2018) vasitasiyla tekrar Balikesir’de
yaygin hale gelmistir.

Cumhuriyetin ilk yillarinda Balikesir’in Aktarma kéytinde diinyaya gelen
Naci Efendi’nin babas1 Hacit Hafiz Ali Efendi, iyi bir muiderristir. Hafiz
Ali Efendi, medreselerin kapatilmasiyla gorevinden ayrilarak Aktarma
koytne yerlesmistir. Naci Efendi, egitimine Aktarma koéytundeki
ilkokulda baslamis ancak Utg¢lnct sinifa kadar okuyabilmistir. Daha
sonra babasinin rehberliginde egitimine devam eden Naci Efendi, dini
bilgileri ve Kur’an egitimini babasindan almistir. Naci Efendi’nin dtinyevi
ilimlerden uzak kalmasi ve yetistigi sakin kéy ortami sanki onu ilerideki
tasavvufi hayata hazirlamistir. Kéyde ciftcilikle ugrasan Naci Efendi 19
yasinda askerlik icin Balikesir’den ayrilmistir. Askerlik yaptig1 sirada bir
arkadasinin vesilesiyle Ussaki tarikatina intisap eden Naci Efendi,
bundan sonra tarikattan aldig1 vazifeleri eksiksiz yapmaya calismistir.
Naci Efendi 1950 yilinda Bekir Visali Efendi (6. 1962) ve Mehmet Ruhi
Efendi’nin (6. 1977) Balikesir ziyaretleri sirasinda dtizenlenen sohbet ve
zikir halkasina katilmistir. Burada seyhi ile tanisan Naci Efendi’nin
hayatinda yeni bir dénem baslamistir. Naci Efendi, bundan sonra
tasavvufun manevi iklimine Oyle dalmistir ki, mursidinin himmet ve
tevecctihu ile seyrti stilikunu tamamlamis ve bes yil gibi kisa bir stirede
seyhinden hilafet almistir. 1980 yilinda Ussaki tarikatinin seyhi olan
Naci Efendi, 6mrint tarikata hizmete adamaistir.

Naci Efendi, bir taraftan yaptig1 sohbetlerle irsad faaliyetlerinde bulunup
talebe yetistirirken, bir taraftan da kitap yazmistir. Kendini immi olarak
niteleyen Naci Efendi, seyhlerinden ve manevi alemden aldig: feyizle son
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zamanlarina kadar yazmaya devam etmistir. Naci Efendi'nin kitaplar:
herkesin anlayabilecegi sade bir dille yazilmis hem nazim hem de nesir
seklindedir. Asik ve halk tarzindaki bu kitaplar toplumun buytik bir
ihtiyacini karsilamistir. Naci Efendi’nin tasavvufun hedefi olan insan-1
kamil yetistirme amaciyla yazdigi eserlerinde, Allah (c.c.) ve Peygamber
(s.a.s.) aski, sahabe (r. anhum) sevgisi 6ne ¢cikmaktadir.

Hayatini Hakk’a ve halka hizmet etmeye adayan Naci Efendi, 2018
yilinda Balikesir’de vefat etmis; talebelerini, eserlerini ve bircok hayir
isinde bulunan Ussaki Vakfin1 sadaka-i cariye olarak ardinda
birakmuistir.

Anahtar Kelimeler: Balikesir, Ussaki Tarikati, Siddik Naci Eren

A BALIKESIR-BORN USSAKI SUFI SHAYKH: SIDDIK NACI EREN
(1925-2018)

Abstract

The Tarikat-1 Aliye-yi Usséakiyye, a branch of the Halveti Sufi order that
arrived in Anatolia in the 15th century, was established in the town of
Usak in the 16th century. The second leader (pir) of the Sufi order
founded by Buharali Seyyid Hasan Hisameddin Ussaki (d. 1001/1593)
was Cemaleddin Ussaki (d. 1164/1751), and the third leader was
Abdullah Selahaddin Ussaki (d. 1197/1783). Despite Abdullah
Selahaddin Ussaki being originally from Balikesir, the Sufi order only
made its way to Balikesir in the 19th century through Ahmed Talib Irsadi
(d. 1298/1881). The Sufi order's two lodges that were established in
Balikesir in a short period were closed down in 1925 due to the law on
lodges and zawiyas issued in that year. Information about the order's
status during the Republic period is not available, but it was revived in
Balikesir through the efforts of Siddik Naci Eren (1925-2018).

Naci Efendi, who was born in the village of Aktarma in Balikesir during
the early years of the Republic, had a father named Hac1 Hafiz Ali Efendi,
who was a well-regarded teacher. Hafiz Ali Efendi, when the religious
schools were closed down, left his position and settled in the village of
Aktarma. Naci Efendi began his education at the primary school in the
village of Aktarma, but he could only attend up to the third grade. Later
on, Naci Efendi continued his education under the guidance of his father,
receiving religious knowledge and Quranic education directly from him.
Naci Efendi's distance from secular knowledge and the peaceful village
environment in which he grew up seemed to have prepared him for his
future in the world of Sufism. Naci Efendi, who worked as a farmer in
the village, left Balikesir at the age of 19 to complete his military service.
While serving in the military, Naci Efendi became affiliated with the
Ussaki Sufi order through the influence of a friend. Afterward, he
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diligently endeavored to fulfill the responsibilities and duties assigned to
him by the Sufi order. Naci Efendi participated in the gatherings of
spiritual discourse and remembrance of God that were organized during
the visits of Bekir Visali Efendi (d. 1962) and Mehmet Ruhi Efendi (d.
1977) to Balikesir in the year 1950. Naci Efendi's life entered a new phase
after he met his shaykh during this period. Afterward, Naci Efendi
immersed himself so deeply in the spiritual atmosphere of Sufism that,
with the guidance and blessings of his spiritual guide, he completed his
spiritual journey and received authorization from his shaykh in a
remarkably short period of about five years. Naci Efendi, who became
the shaykh of the Ussaki Sufi order in 1980, dedicated his life to serving
the order.

Naci Efendi engaged in guiding disciples and conducting spiritual
discourse sessions on one hand, while on the other hand, he wrote
books. Naci Efendi, who humbly referred to himself as an unlettered,
continued writing until his later years, inspired by the guidance from his
spiritual mentors and the spiritual realm. Naci Efendi's books are written
in a simple language that anyone can understand, and they encompass
both poetry and prose forms. These books, written in the style of lover,
poet and folk literature, fulfilled a significant need within the society. In
Naci Efendi's works, which are aimed at nurturing the concept of the
perfected individual in Sufism, themes of love for God and the Prophet
and reverence for the Companions are prominently featured.

Naci Efendi, who devoted his life to serving both God and the community,
passed away in Balikesir in 2018. He left behind his disciples, his written
works, and the Ussaki Foundation, which had been involved in various
charitable activities, as an enduring form of continuous charity.

Keywords: Balikesir, Ussaki Sufi Order, Siddik Naci Eren.
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EMIR SULTAN’IN BALIKESIR’DEKI iZLERI

Elif OZCAN METIN
elifozcan1054@gmail.com

Ozet

Tarih boyunca cesitli din ve inanisa ev sahipligi yapan Balikesir, erken
dénemde Islam dini ve tasavvuf kultiirti ile tanismis oldugundan bircok
tarikatin faaliyet gésterdigi yerlerden biridir. Tasavvuf ktlttriintin hizla
yayildig1 XV. ytzyilda bircok mutasavvif Anadolu’da irsad faaliyetlerinde
bulunmustur. Bu mutasavviflardan biri de Balikesir ve cevresinde etkisi
gorulen Emir Sultan’dwr (6. 833/ 1429 [?]).

Asil adi Semseddin Muhammed olan Emir Sultan Buhara’da dogmustur.
Bursa'ya Yildirim Bayezid (6. 805/1403) zamaninda geldigi bilinen Emir
Sultan, daha sonra kurdugu ktlliyede derin bir ztihd ve takva icinde
ibadet ve irsadla O6mrinu gecirmistir. Emir Sultanin hangi tarikata
mensup oldugu hakkinda farkli gortisler bulunsa da yaygin olan gorus,
onun Kubreviyye tarikatina mensup oldugu yoéntindedir. Emir Sultan,
daha hayatta iken basta Bursa olmak tUlzere Balikesir, Edremit ve
Mihali¢c’e, Karaman sinirlarina, Aydin ve Saruhan sancaklarina kadar
bircok yerde taninmis bir mutasavviftir.

Hasan Baba (6. 845/1441-42), Emir Sultan’in sagliginda Balikesir’e
gelen halifelerindendir. Hakkinda bir¢cok efsane bulunan Hasan Baba
dindar ve alim bir zat olup Balikesir’de bulundugu stirede zaviye acarak
bircok talebe yetistirmistir. Emir Sultanin vefatindan sonra posta
oturan Hasan Baba, on bir yil halifelik yapmistir. Hasan Baba’nin kabri,
Balikesir’deki Hasan Baba Carsisi’nin icinde bulunmaktadir.

Emir Sultan’nin Balikesir’deki halifelerinden biri de asil ismi Mahmud
olan Bedreddin Halife (6. 863/ 1458-1459)dir. Emir Sultan, Bedreddin
Halife’yi Hasan Baba’ya yardim etmesi icin Balikesir’e gondermistir.
Bedreddin Halife, bir stire Balikesir’de irsad gorevi yaptiktan sonra
Balikesir’in Ivrindi ilcesine tayin edilmistir. Hasan Baba’dan sonra Emir
Sultan’in halifesi olan Bedreddin Halife, Balikesir’'den sonra Ece
Ovasi’na, oradan da Gelibolu’'ya giderek irsad faaliyetlerinde
bulunmustur. Bedreddin Halife, on dokuz yil halifelik yapmaistir.

Emir Sultann Balikesir’deki diger bir halifesi ise Veli Semseddin
Efendi’dir. Alim bir zat olan Veli Semseddin Efendi, Hasan Baba’nin
talebesidir. Kabri Balikesir’de Atatiirk Parki’'nin bati kismindaki yolun
ortasinda bulunan Veli Semseddin Efendinin alim, dinyaya
meyletmeyen, takva sahibi bir insan oldugu bilinmektedir.
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Balikesir'in Goénen ilcesinde dogan Yahya bin Bahst (6. 840/ 1436-37),
Emir Sultanin halifelerinden bir digeridir. Icazetini Emir Sultan’in
tclncu halifesi Seyh Lutfullah Karamani’den alan Yahya bin Bahsi,
Canakkale’nin Ezine ilgcesine bagl Yaylacik koytinde bir tekke kurarak
vaaz ve irsadla mesgul olmus ve burada vefat etmistir.

XV. yuzyilin sonlarinda Emir Sultanin doérdtncti halifesi Davud
Efendi’nin (6. 900/1494) oglu Memi Celebi de, Balikesir'in Edremit
ilcesinde actig1 zaviyelerle irsad faaliyetlerinde bulunarak sehrin
tasavvuf kulttrine katk: saglamistir.

Bu calismada Emir Sultan’nin Balikesir’deki etkilerinin gérevlendirdigi
halifeler ve ilcelere kadar yayilan faaliyetlerle ortaya cikmasi
amaclanmistir. Bu etkiler Emir Sultan’in vefatindan sonra da devam
ederek glintimuize ulasmistir.

Anahtar Kelimeler: Balikesir, Ussaki Tarikati, Siddik Naci Eren

THE TRACES OF EMIR SULTAN IN BALIKESIiR
Abstract

Throughout history, Balikesir has been home to various religions and
beliefs, and since it was introduced to Islam and Sufi culture early on, it
became one of the places where many Sufi orders were active. In the 15th
century, when Sufi culture rapidly spread, many Sufis engaged in
spiritual guidance activities across Anatolia. One of these Sufis, who had
an influence in Balikesir and its surroundings, was Emir Sultan (d.
833/1429 [?]).

Emir Sultan, whose real name was Semseddin Muhammed, was born in
Bukhara. He is known to have come to Bursa during the reign of Yildirim
Bayezid (d. 805/1403), and later spent his life in deep devotion and
asceticism, worshiping and guiding others in the complex he established.
Although there are differing views on which Sufi order he belonged to,
the prevalent opinion is that he was associated with the Kubrawiyya
order. During his lifetime, Emir Sultan became well-known not only in
Bursa but also in many places, including Balikesir, Edremit, Mihalic, the
Karaman borders, and the provinces of Aydin and Saruhan.

Hasan Baba (d. 845/1441-42) was one of Emir Sultan’s deputies who
came to Balikesir during his lifetime. A devout and scholarly figure,
Hasan Baba, who has many legends surrounding him, opened a dervish
lodge in Balikesir and educated many students during his time there.
After Emir Sultan's death, Hasan Baba served as a deputy for eleven
years. His grave is located within the Hasan Baba Market in Balikesir.
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Another of Emir Sultan’s deputies in Balikesir was Bedreddin Khalifa (d.
863/1458-1459), whose real name was Mahmud. Emir Sultan sent
Bedreddin Khalifa to Balikesir to assist Hasan Baba. After serving in
spiritual guidance for a while in Balikesir, Bedreddin Khalifa was
appointed to the Ivrindi district of Balikesir. After Hasan Baba,
Bedreddin Khalifa became Emir Sultan's deputy and, after Balikesir,
continued his spiritual guidance activities in Ece Plain and then in
Gallipoli. Bedreddin Khalifa served as a deputy for nineteen years.

Another deputy of Emir Sultan in Balikesir was Veli Semseddin Efendi.
A scholarly figure and a student of Hasan Baba, Veli Semseddin Efendi’s
grave is located in the middle of the road on the west side of Atattirk Park
in Balikesir. He was known as a devout, scholarly man with a life of
asceticism, avoiding worldly desires.

Yahya bin Bahsi (d. 840/1436-37), who was born in the Génen district
of Balikesir, was another of Emir Sultan's deputies. Yahya bin Bahsi,
who received his authorization from Emir Sultan’s third deputy, Sheikh
Lutfullah Karamani, founded a lodge in Yaylacik village, Ezine, in the
Canakkale province and engaged in preaching and spiritual guidance
there, where he also passed away.

At the end of the 15th century, Memi Celebi, the son of Emir Sultan's
fourth deputy, Davud Efendi (d. 900/1494), contributed to the Sufi
culture of the city by engaging in spiritual guidance activities through
the lodges he established in the Edremit district of Balikesir.

It aims to highlight the influences of Emir Sultan in Balikesir through
the activities of his appointed successors and their outreach to various
districts. These influences have continued even after Emir Sultan's
passing and have reached the present day.

Key Words: Balikesir, Emir Sultan, Hasan Baba
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BALIKESIiR KUTUPHANELERINE KAYITLI MAHTUTAT
UZERINE DUSULEN OKUYUCU NOTLARI

Esra HACIMUFTUOGLU & ismail BAYER

Doc. Dr, Atatiirk tiniversitesi/ flahi_yat Faktiltesi & Prof. Dr., Artvin Coruh
Universitesi/Ilahiyat Faktiltesi

Ozet

[lim ve kultir tarihimizde kitaplarin tizerine okuyuculari tarafindan
dustlen notlar 6zel bir 6nem arz eder. Buradan elde edilecek verilerle
zaman ve mekan koordinatlarina gére toplumlarin sosyal, dini, edebi,
kultuarel veya ilgili diger alanlardaki egilimleri ve yetkinlikleri tespit
edilebilir. Ferag, temellik ve vakif kayitlari, mthurler, dogum ve vefat
tarihleri, 6nemli tarihi olaylar, kitapla ilgili kanaat veya nakiller, hastalik
halleri, sifa arayislari, ask dizeleri, dini malumatlar, ahlak ilkeleri,
tasavvuf anlayislari, fal ve tilsim diinyasi, nesep bilgileri, dua talepleri,
ozlem ifadeleri, vecizeler ve hadis-i serifler gibi pek cok tiirdeki notlar o
gunkll hayati ve okuyucu profilini tanimlamak icin engin bir malzeme
mabhiyetindedir. Turkiye Yazma Eserler Kurumu Baskanligi internet
sitesinde “Balikesir” anahtar kelimesiyle arama yapildiginda gértinttist
olan 2.622 ve goértunttisi olmayan 250 eserin var oldugu
anlasilmaktadir. Bunlardan 2.523 tanesi Arapca, 332 tanesi Turkce ve
36 tanesi Farscadir. Bunlarin da 2.857 tanesi yazma eser, 15 tanesi ise
matbu eserdir. Bu calismada daha az arastirma yapilacagini tahmin
ettigimiz Farsca eserler esas alinmistir. Tarih strecinde okuyucu
niteligini tespit etmemize yardimci olabilecek Farsca, Osmanlica ve
Arapca derkenar ve kayitlar s6z konusu bu kitaplar c¢ercevesinde
incelenecektir. Bu baglamda Balikesir ktitiphaneleri Gizerine kayith su
eserler incelenecektir: Menkulat, Kasa'’id, iki ayri1 ntishasi olan Risale-i
Hatt, Sarf-1 Farisi, Halname, Divan-1 Sehidi, Kenzti'l-Letad'if fi ma Yehtact
ileyhi Tashihi'l-Mesahif, sekiz ayr1 ntishasi olan Gulistan, Mantiku’t-
Tayr, Vuslatname, U¢ ayri ntishasi olan Pendname, iki ayr1 ntishasi
olan Nakdu’n-Nusts fi Serhi Naksil-Fusts, Zahirett’l-Mulak, t¢ ayri
nushasi olan Divan-1 Hafiz, Tefsiru’l-Kur’ani’l-Kerim, Misbahu’l-Hidaye
ve Miftahu’l-Kifaye, Risale der Ilm-i Hey’et, Serh-i Dibace-i Giilistan ve
es-Sthahu’l-Acemiyye. Bu calismanin dort amact bulunmaktadir.
Yukarida turlerini belirttigimiz kayitlardan (fal ve tilstm hari¢) bazi
ornekler vererek ilim ve kulttr hayatimiza, okuyucularin dil gelisimine,
eski yazilar1 okuyabilme becerisine ve son olarak tarih algisinin
gelisimine cok ctiz1 de olsa katkida bulunmaktir.

Anahtar Kelimeler: Balikesir, Osmanli, Dogu Dilleri, Din, Kulttr.
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READERS' NOTES ON MANUSCRIPTS REGISTERED iN BALIKESIR
LiBRARIES

Abstract

In our scientific and cultural history, the notes written by readers on
books are of special importance. With the data obtained from here, the
tendencies and competencies of societies in social, religious, literary,
cultural or other related fields can be determined according to time and
space coordinates. Many types of notes such as records of ferag,
ownership and foundation, seals, dates of birth and death, important
historical events, opinions or transfers related to books, illnesses,
healing quests, love verses, religious information, moral principles, Sufi
understandings, the world of fortune telling and talismans, lineage
information, prayer requests, expressions of longing, aphorisms and
hadiths constitute a vast material for defining the life of that day and the
profile of the reader. When the keyword “Balikesir” is searched on the
website of the Presidency of Turkish Manuscripts Institution, it is
understood that there are 2,622 works with images and 250 works
without images. 2,523 of these are in Arabic, 332 in Turkish and 36 in
Persian. 2,857 of these are manuscripts and 15 are printed works.
Persian works, which we expect to be less researched, are taken as basis
in this study. Margins and records in Persian, Ottoman and Arabic that
can help us determine the quality of readers in the historical process will
be examined within the framework of these books. In this context, the
following works registered in Balikesir libraries will be examined:
Menkulat, Kasa’id, Risale-i Hatt, Sarf-1 Farisi, Halname, Divan-1 Sehidji,
Kenzi'l-Leta'if fi ma Yehtacti ileyhi Tashihil-Mesahif, Gulistan,
Mantiku’t-Tayr, Vuslatname, Pendname, which has three separate
copies, Nakdti’'n-Nusus fi Serhi Naksi’l-Fusts, which has two separate
copies, Zahiret’’l-Muluak, Divan-1 Hafiz, which has three separate copies,
Tefsiru’l-Kur’ani’l-Kerim, Misbahu’l-Hidaye and Miftahu’l-Kifaye, Risale
der Ilm-i Hey’et, Serh-i Dibace-i Giilistan and es-Sithahu’l-Acemiyye. This
study has four purposes. It is to contribute, even if very little, to our
scientific and cultural life, the language development of the readers, the
ability to read old writings and finally the development of the perception
of history by giving some examples from the records whose types we have
mentioned above (excluding fortune-telling and talismans).

Key Words: Balikesir, Ottoman, Eastern Languages, Religion, Culture.
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BALIKESIR'IN DINi HAYATI VE GASTRONOMIK
KULTURUN ETKILESIMIi: INANC VE YEMEGIN ORTAK
RITUELLERI

Irfan YURT & Mustafa YILMAZ

Dr. Ogretim Uyesi, Karabtik Universitesi , irfanyurt@karabuk.edu.tr & Dr.
Ogretim Uyesi, Karabiik Universitesi , mustafa.yilmaz@karabuk.edu.tr

Ozet

Bu calisma, Balikesir'in tarihi boyunca sahip oldugu zengin dini yasam
ve gastronomi arasindaki iligkileri inceleyerek, inancin ve yemegin ortak
kulttirel ve rittiel baglarini ortaya koymay: amaclamaktadir. Balikesir,
farkli inan¢ ve kulttrlerin bulusma noktas:i olmasi nedeniyle, dini
ritGeller ve yeme i¢cme kultirti agisindan 6énemli bir mirasa sahiptir.
Sehirde dini bayramlar, ibadetler ve 06zel glnler sirasinda tuketilen
yemeklerin sembolik anlamlari, dini inanclarla baglantilar1 ve bu
yemeklerin sosyal hayattaki yeri bu calismanin odak noktasi olacaktir.

Bu calismanin amaci, Balikesir'de dini hayatin gastronomiyle olan
etkilesimlerini incelemek ve dini rittellerin, 6zel glinlerin, bayramlarin
yemek kuilttra tizerindeki etkilerini arastirmaktir. Ayrica, dini mekanlar
ve ibadet alanlar1 cevresinde gelisen gastronomik faaliyetlerin sosyo-
kulttirel 6nemini analiz etmek de hedeflenmektedir.

Calisma kapsaminda literatlir taramasi, tarihi belgeler ve yerel
kaynaklar kullanilarak Balikesir'deki dini ve gastronomik kulturler
analiz edilecektir. Ayrica, bolgedeki yerel halkla yapilacak gértigsmeler ve
katihimc1 goézlem yontemleriyle, dini ritteller ve yemek kultara
arasindaki baglar derinlemesine incelenecektir.

Balikesir’de dini hayatin, yerel mutfak kulttirt tizerinde énemli bir etkisi
oldugu gozlemlenmistir. Dini bayramlarda ve 6zel gtinlerde hazirlanan
yemekler, dini inanclarla butlinlesmis sembolik bir rol Gstlenmektedir.
Bu yemeklerin hem ibadetlerde hem de toplumsal baglar: gticlendirmede
6nemli bir yere sahip oldugu ortaya cikmaistir.

Balikesir’in dini ve gastronomik mirasi daha genis capta tanitilmali ve
bu miras turistik acidan da degerlendirilmeli, gastronomi turizmi
kapsaminda yeni projeler gelistirilmelidir.

Anahtar Kelimeler: Balikesir, Dini Rittieller, Gastronomi, Yemek
Kultiiri,, Dini Bayramlar, Inanc
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THE INTERACTION OF BALIKESIR'S RELIGIOUS LIFE AND
GASTRONOMIC CULTURE: COMMON RITUALS OF FAITH AND
FOOD

Abstract

This study aims to reveal the common cultural and ritual ties of faith
and food by examining the relationships between the rich religious life
and gastronomy of Balikesir throughout its history. Balikesir has an
important heritage in terms of religious rituals and food and beverage
culture as it is the meeting point of different beliefs and cultures. The
symbolic meanings of the meals consumed during religious festivals,
worships and special days, their connections with religious beliefs and
the place of these meals in social life will be the focus of this study.

The aim of this study is to examine the interactions of religious life with
gastronomy in Balikesir and to investigate the effects of religious rituals,
special days and festivals on food culture. It is also aimed to analyse the
socio-cultural significance of gastronomic activities that develop around
religious places and places of worship.

Within the scope of the study, religious and gastronomic cultures in
Balikesir will be analysed through literature review, historical
documents and local sources. In addition, through interviews with local
people and participant observation methods, the links between religious
rituals and food culture will be analysed in depth.

It has been observed that religious life in Balikesir has a significant
impact on local culinary culture. The dishes prepared on religious
holidays and special occasions assume a symbolic role integrated with
religious beliefs. It has been revealed that these dishes have an
important place both in worship and in strengthening social ties.

Balikesir's religious and gastronomic heritage should be promoted more
widely and this heritage should be evaluated in terms of tourism and
new projects should be developed within the scope of gastronomy
tourism.

Key Words: Balikesir, Religious Rituals, Gastronomy, Food Culture,
Religious Holidays, Belief
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OSMANLI BALIKESIR'INDEKI DINi HAYATIN iZINDE:
ILK DONEM KARESI GAZETESINDEKI DINi-EDEBI
METINLER

Ekrem SAKAR

Dr. Ogr. Uyesi, Balikesir Universitesi / Ilahiyat Fakiiltesi
ekrem.sakar@palikesir.edu.tr

Ozet

Karesi ve Biga sancaklarinin birlestirilerek Karesi adiyla mustakil bir
vilayet teskil edilmesinin ardindan vilayet matbaasi kurulmus ve
vilayetin resmi yayin organi olarak Karesi gazetesi yayin hayatina
baslamistir. Karesi gazetesinin ilk dénemi, 17 Mart 1886 tarihinde
nesredilen ilk sayisiyla baslayip 11 Nisan 1888 tarihinde ¢ikan 105 no’lu
sayisiyla sona ermistir.

Gazete, halkin haberdar olmasi istenen havadisin, duyurularin ve
ilanlarin nesredildigi bir yayin organi goérevi Ustlenmesinin yani sira
Balikesir'de ikamet eden ahali arasinda duygularini ve distncelerini
paylasmak isteyen kimseler icin de seslerini duyurabilecekleri bir mecra
haline gelmistir. Makale, siir, hikaye, deneme, elestiri ve tercime metin
orneklerinin goérulebildigi gazete sayfalarinin bir kismini dini muhtevada
yazilmis metin 6rnekleri olusturmaktadir. Muhtelif tirdeki metinlerin
ihtiva ettigi dini icerik bazen manzume yahut diiz yazi seklinde
nesredilmis metinlerin temelini olusturmus, bazense dogrudan dini bir
mevzu ele alinmadigl halde konuyu tamamlayici bir iglev gérmustir. Bu
yazilarin saptanmasi ve yorumlanmasi, Balikesir'de yasayan kimselerin
dini meselelere dair ilgilerini ve bilgilerini bir 6lctide tespit etmeyi
olanakli kilacaktir.

Gazetedeki dini temayi, tek bir kisinin elinden ¢ikmis nesriyatin yani sira
gazete tarafindan aktarilan olaylarda ve duyurularda bulmak da
muUmkindir. Dini temanin hakim oldugu metinler, Osmanh
Balikesir'indeki dini hayati anlamak adina faydali veriler sunmaktadir.
Mesela vilayette bayramlarin nasil gectiginin ve kandil gecelerinde neler
yapildiginin anlatilmasindan cami ve sadirvan insast gibi hayir
maksadiyla yapilan icraatlarin aktarilmasina degin gazetede nesredilmis
pek cok yazi, Balikesir'de yasanan dini hayat Uzerine bir takim
gozlemleri havidir.

Dini hadiseler Karesi gazetesinin c¢ekirdegini olusturmamasina ve
gazetenin yayimlanma amacini teskil etmemesine karsin gerek gazetenin
cikartilmasinda ve gerekse yazilarin tertibinde buytk rol oynamistir.
Ornegin dini bayramlarda tesadiif eden giinlerde gazete nesredilmedigi
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gibi tebrik veya duyuru kabilinden herhangi bir dini glin hakkinda
yazilan yazilara, gazetenin manset sayfasi addedilebilecek ilk sayfada yer
verilmistir. Keza eski Edirne muftilerinden Mehmed Fevzi Efendi gibi
zatlarin gazeteye gonderdikleri dini-edebi metinlerin kimileyin gazetenin
ilk sayfasina yerlestirilmesi, gazete yazarlarinin ve okurlarinin dini
icerikli yazilara énem verdiklerine isaret etmektedir.

Karesi gazetesinin ilk donemindeki dini-edebi metinler tizerine yapilacak
btittiinctl bir degerlendirme ile Osmanli'nin son déneminde Balikesir'de
yasanan dini hayati bizzat Balikesirlilerin kaleminden tasvir eden
yazilarin glin yliziine cikartilmasi amaclanmistir.

Anahtar Kelimeler: Balikesir, Karesi, Gazete, Din, Edebiyat.

IN THE TRACE OF RELIGIOUS LIFE IN BALIKESIR IN THE
OTTOMAN ERA: RELIGIOUS-LITERARY TEXTS IN KARESI
NEWSPAPER IN ITS INITIAL PERIOD

Abstract

Upon the amalgamation of the Karesi and Biga districts, an autonomous
province named Karesi was established. Following this, a provincial
printing press was founded, and the Karesi newspaper commenced its
official publication as the province's primary organ. The inaugural period
of the Karesi newspaper commenced with its first issue on March 17,
1886, and concluded with its 105th issue on April 11, 1888.

The newspaper served as a platform for disseminating news,
announcements, and public notices, while also providing a forum for the
residents of Balikesir to express their thoughts. It featured a diverse
range of content, encompassing articles, poems, stories, essays,
criticism, and translated texts, some of which were imbued with religious
themes. These religious elements sometimes formed the focal point of the
texts, while at other times they played a supporting role without directly
addressing religious matters. An analysis of these writings can offer
insights into the religious inclinations of the Balikesir community and
contribute to a nuanced understanding of their beliefs.

The newspaper features an array of religious themes in both singularly
authored publications and the coverage of events and announcements.
These writings rich in religious content serve as valuable resources for
comprehending the religious landscape of Ottoman Balikesir. Numerous
articles in the newspaper offer observations on religious practices in
Balikesir, including how holidays are commemorated, activities during
sacred nights, and philanthropic endeavors such as the establishment
of mosques and fountains.
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The Karesi newspaper did not prioritize religious events as its primary
focus. However, they played a significant role in both the publication and
organization of the articles. For instance, the newspaper abstained from
publishing on religious holidays, and articles about religious occasions
were prominently featured on the first page, akin to a headline page.
Moreover, religious-literary texts contributed by individuals such as
Mehmed Fevzi Efendi, a former mufti of Edirne, were occasionally
featured on the first page, indicating the importance accorded to articles
with religious content by both the writers and readers of the newspaper.

The objective of conducting a comprehensive evaluation of the religious
and literary texts from the initial period of the Karesi newspaper is to
illuminate the writings that depict religious life in Balikesir during the
wandering years of the Ottoman Empire, as authored by the residents of
Balikesir themselves.

Keywords: Balikesir, Karesi, Newspaper, Religion, Literature.
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BALIKESIR IL HALK KUTUPHANESINDE BULUNAN
YAZMA TASAVVUFI ESERLER

Fatih CINAR

Dr., Tekirdag Namik Kemal Universitesi Ilahiyat Fakiiltesi Temel Islam
Bilimleri Tasavvuf Anabilim Dali Ogretim Uyesi, fcinar@nkii.edu.tr,
ORCID: 0000-0001-8192-1714.

Oz

Balikesir, jeo-politik konumu ile tilkemizin kadim tarihinde 6énemli yeri
olan bir sehirdir. Balikesir’in sehir tarihine 1sik tutan ve sehrin tulke
tarihimizdeki seckin konumuna sahitlik eden en 6nemli yapilarindan
biri Balikesir Il Halk Ktittiphanesi’dir. Ozellikle bu kiittiphanede yer alan
yazma eserler sehrin hafizas1 ve kadim bilgi birikiminin sahidi
niteligindeki kiymetli eserlerdir. Sehrin ve tilkemizin ilm1i birikimine olan
katkisi bakimindan bu yazma eserler Uzerinde cesitli calismalarin
yapilmas: elzem bir adim durumundadir. Fikih, tefsir, hadis, kelam,
mantik, ahlak, Arap Dili ve Belagati gibi diger Islami ilimlere hatta pozitif
bilimlere dair yazma eserler tlizerinde de calismalar yapilarak Balikesir il
Halk Kuttuphanesi'ndeki yazma eserler bir butunltik igerisinde ele
alinmali ve ilim dinyasinin dikkati bu yazma eserlere cekilmelidir.
Tebligde, Balikesir i1 Halk Kuttiphanesinde bulunan yazma eserler
icerisinde tasavvuf icerikli yazma eserlere dikkat cekilmistir. Bu
calismada kuttiphanede bulunan 4157 yazma eser taranmis, 38 Arapca,
6 Turkce ve 6 Farsca tasavvufi eser tespit edilmistir. Yazma eserlere dair
bilgi verilirken “Muellif, Eser Adi, Demirbas Nu, Mustensih Adi, Dili, Telif
Tarihi, Istinsah Tarihi, Olcti, Yaprak, Satir, Yazi Turd, Kagit Turd”
seklinde bilgi sunumu yapilmis, hakkinda bilgi bulunmayan basliklar
“?” ile gosterilmistir. Sonuc¢ kisminda bazi istatistiksel bilgilere ve
kutiphanedeki tasavvufi yazma eserler lizerinden bazi
degerlendirmelere de yer verilmistir. Kitiphanede agirlikli olarak Gazali,
Attar, Abdurrahman-1 Cami, Necmeddin-i Ktibra, Ibnti1-Arabi, Hadimi,
Kutbtiddin izniki ve Yazicioglu Mehmed gibi miielliflere ait tasavvuf
icerikli yazma eserlerin yer almasi Balikesir’in ilmi birikimi icerisinde
tasavvuf ilminin temsil edildigi isimleri ve hangi tasavvufi cizgiyi takip
ettigini tespit noktasinda 6nemlidir. Bu noktada baska ilim dallarina ait
eserler ve burada faaliyet yurtiten diger stfiler gibi etkenler de g6z
6ntnde bulundurularak, Balikesir Yazma Eser Kutiphanesi'ndeki
tasavvuf icerikli yazma eserlerden hareketle Balikesirin Stnni ve
vahdet-i victd merkezli bir tasavvuf cizgisi ile temsil edildigi
soylenebilir.
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Anahtar Kelimeler: Tasavvuf, Balikesir, Il Halk Kiittiphanesi, Tasavvufi,
Yazma Eserler.
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SOMUT OLMAYAN KULTUREL MIRAS ULUSAL
ENVANTER LISTESINDE BALIKESIR ILININ
GORUNURLUGU - KULTUREL VE DINi HAYAT

Biilent INCI

Dr., Bagumsiz Arastirmact, bulet.inci90@gmail.com

Ozet

UNESCO tarafindan 2003 yilinda cikartilan Somut Olmayan Kulturel
Miras Sézlesmesi (SOKUM), taraf ulkelerin sahip oldugu kultirel
degerler ile ilgili uluslararasi farkindalik olusturulmasi ve bu unsurlarin
koruma altina alinip gelecek kusaga aktarilmas: bakimindan 6énem arz
etmektedir. UNESCO, bu kapsamda olusturdugu SOKUM listeleri ile
uluslararasi farkindalik olustururken, taraf devletlerden de kendi tlke
sinirlar icerisinde calismalar yapmasini beklemektedir. Ulkemizde de bu
calismalar Somut Olmayan Kultiirel Miras Turkiye Ulusal Envanteri ve
Yasayan Insan Hazineleri Ulusal Envanteri kapsaminda T.C. Kultiir ve
Turizm Bakanligi Yasayan Miras ve Kulttirel Etkinlikler Genel
Mudurliigti tarafindan yuritilmektedir. Bu kapsamda 11 Kultir ve
Turizm Mudurltukleri 6nctltginde ilgili paydaslarla her ilde o yoreye ait
kultirel wunsurlar tespit edilerek ulusal envanter listesine
aktarilmaktadir. Yapilan bu calismalar ile ktlttirel miras unsurlarini
tespit etme, farkindalik olusturma, canlandirma ve gelecek kusaga
aktarma gibi SOKUM koruma yéntemlerine katki saglanmaktadir.
Buradan hareketle bu calismada Balikesir ilinin kulttrel degerlerinin
SOKUM ulusal envanter listeleri icerisinde ne kadar yer aldigi ve bu
kulturel degerler icerisinde yer alan dini hayat degerlerinin neler oldugu
tespit edilmek istenmistir. Bu amacla calismada nitel arastirma
yontemlerinden durum calismasi yontemi kullanilmis ve dokiiman
incelenmesi tekniginden yararlanilmistir. Bu cercevede SOKUM ulusal
envanter listesi incelenmis ve listedeki unsurlar gruplara goére analiz
edilmistir. Degerlendirmeler sonucunda SOKUM ulusal envanter
listesinde bulunan 1497 unsur icerisinden Balikesir iline ait 12 farklh
grup icerisinde 18 kulttirel unsur bulundugu tespit edilmistir. Balikesir
iline ait olan bu kultdrel unsurlardan ikisinin (kdy hayirlari, Cepni ve
Tahtacilarda Kamberlik gelenegi) dini hayatla iligkili oldugu
goralmusttr. Yapilan arastirmalarda Balikesir ilinin zengin kulttrel
degerlere sahip oldugu ancak SOKUM ulusal envanter listelerinde
yeterince yer almadigi tespit edilmistir. Basta yerel yonetim unsurlari
belediyelerin ve ardindan sivil toplum kuruluslarinin, Universitelerin,
Balikesir i1 Kultiir ve Turizm Mudurliigiintn ve ilgili kisi ve kurumlarin,
Balikesir ilinin dini hayatini da iceren kulttrel degerlerini koruma altina
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alma ve yasatma adina calismalar yapmasi ve bu alana 6ncelik vermesi
6nem arz etmektedir.

Anahtar Kelimeler: Balikesir, SOKUM, Ulusal Envanter Listesi, Kultur,
Dini Hayat

VISIBILITY OF BALIKESIR PROVINCE IN THE NATIONAL
INVENTORY LIST OF INTANGIBLE CULTURAL HERITAGE-
CULTURAL AND RELIGIOUS LIFE

Abstract

The Convention on Intangible Cultural Heritage (ICH), which was
enacted by UNESCO in 2003, is important in terms of creating
international awareness about the cultural values of the state parties
and protecting and transferring these elements to the next generation.
While UNESCO creates international awareness with the ICN lists
created in this context, it also expects the state parties to carry out
studies within their own country borders. In Turkey, these studies are
carried out by the General Directorate of Living Heritage and Cultural
Activities of the Ministry of Culture and Tourism within the scope of the
National Inventory of Intangible Cultural Heritage Turkey and the
National Inventory of Living Human Treasures. In this context, under the
leadership of Provincial Directorates of Culture and Tourism, cultural
elements belonging to that region are identified in each province with
relevant stakeholders and transferred to the national inventory list.
These studies contribute to ICH protection methods such as identifying
cultural heritage elements, raising awareness, revitalizing and
transferring them to the next generation. From this point of view, this
study aims to determine how much the cultural values of Balikesir
province are included in the ICH national inventory lists and what are
the religious life values within these cultural values. For this purpose,
case study method, one of the qualitative research methods, was used in
the study and document analysis technique was utilized. In this
framework, the ICH national inventory list was examined and the
elements in the list were analyzed according to groups. As a result of the
evaluations, it was determined that there are 18 cultural elements in 12
different groups belonging to Balikesir province among 1497 elements in
the ICH national inventory list. Two of these cultural elements belonging
to Balikesir province (village charities, the tradition of Kamberlik in
Cepni and Tahtaci) were found to be related to religious life. In the
researches conducted, it was determined that Balikesir province has rich
cultural values but is not sufficiently included in the national inventory
lists of ICH. It is important that municipalities, which are primarily local
government elements, and then non-governmental organizations,
universities, Balikesir Provincial Directorate of Culture and Tourism,
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and relevant persons and institutions should work to protect and
preserve the cultural values of Balikesir, including its religious life, and
prioritize this area.

Key Words: Balikesir, ICH, National Inventory List, Culture, Religious
Life
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BALIKESIR'DEKI OSMANLI DONEMIi VAKIF
KUTUPHANELERININ INCELENMESI: MUTASARRIF
OMER ALi BEY YAZMA ESER KUTUPHANESI
UZERINDEN KAYNAK TESPITI

Mustafa POLAT

Dog. Dr., Balikesir Universitesi Ilahiyat Fakiiltesi Islam Tarihi ve
Sanatlar Béliimii, mustafa.polat@palikesir.edu.tr

Ozet

Osmanli doéneminde, genellikle ilmiye mensuplarina ait sahis
ktitiphaneleri yaygin bir sekilde gortilmiis, bunun yani sira cami,
medrese ya da dergadhlara bagislanan kitaplarla kurulan vakif
kutaphaneleri de énemli bir yer edinmistir. Hicri 1305 (Miladi 1887-
1888) yilina ait Karesi Vilayetine Mahsus Salname’de, vilayet merkezinde
Yeni ve Eski olmak Uzere iki ktitiphanenin varlig: tespit edilmektedir.
Ayrica, 1900 yilina ait Maarif Salnamesi’nde, liva merkezinde banilerinin
isimlerini tasiyan tic kitiphane yer almaktadir. Bu ktitiphaneler Haci
Mehmed Efendi, Haci Suuri Efendi ve Cingeli Haci Mehmed Aga
ktttiphaneleridir.

Karesi mutasarrifi Omer Ali Bey, 1898 yilinda meydana gelen biiytik
deprem sonrasinda yalnizca sehrin imar faaliyetlerine degil, ayni
zamanda boélgenin egitim ve kultir hayatina da 6nemli katkilarda
bulunmustur. Bu baglamda insa ettirdigi ktttiphanenin acilisini,
padisah II. Abdulhamid’in ctlts térenine denk getirerek ktitiiphaneye
“Hamidiye Kttliphanesi” adini vermis ve kiitiphaneye pek ¢cok kiymetli
kitap bagislamistir. Bu kutiphane, II. Mesrutiyet sonrasinda “Maarif
Kutiphanesi” adini almis, 1922-1962 yillar1 arasinda ise “Vatan
Kutiphanesi” olarak anilmistir. 1962 yilinda gerceklestirilen VII. Milli
Egitim Surast’nin ardindan kutiphanenin adi “Il Halk Kutiphanesi”
olarak degistirilmistir. 2009 yilinda Kultir ve Turizm Bakanligi’'nin onay:
ile kiittiphane “Mutasarrif Omer Ali Bey Il Halk Kiittiphanesi” adini
almistir. Ancak, 26 Agustos 2011 tarihli Bakanlar Kurulu Kararn ile
“Balikesir Mutasarrif Omer Ali Bey Yazma Eser Kiittiphanesi” kurulmus
ve bu kiitiiphaneye Mutasarrif Omer Ali Bey’in adi verilmistir. Bu
gelismeyle birlikte Il Halk Ktittiphanesi'ndeki “Mutasarrif Omer Ali Bey”
ismi kaldirilmistir. Yazma Eser Kuttiphanesi, 1911 yilinda insa edilmis
olan ve bir stire Ziraat Bankasi olarak hizmet veren tarihi binaya 2015
yilinda tasinarak faaliyetlerine bu binada devam etmistir.

Osmanli Devletinin yikiligiyla birlikte, vakif ktitiphanelerinde bulunan
bircok eser ya kaybolmus ya da cesitli yollarla muhafaza edilerek yeni
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kurulan kutGphanelere aktarilmistir. Bu strecte, Balikesir'deki vakif
kuttiphanelerinden kalan yazma eserlerin 6énemli bir kismi korunarak
glinlimtize ulagsmay1 basarmis ve gliniimuizde Balikesir Mutasarrif Omer
Ali Bey Yazma Eser KutUphanesinde koruma altina alinmistir. Bu
calismada, Mutasarrif Omer Ali Bey Yazma Eser Kitliphanesi’nde
bulunan koleksiyonlar incelenerek, kitaplarda yer alan muhturler
lUzerinden bu kutiphaneye aktarilan eserlerin kaynaklar1 tespit
edilmeye calisilmistir. Arastirma kapsaminda, kittiphanede yer alan
1451 yazma eser titizlikle incelenmis, yaklasik 160 bin sayfa taranarak
Uzerlerindeki muhturler belirlenmis ve degerlendirilmistir. Elde edilen
bulgular 1s1ginda, Osmanli doneminde Balikesir’de énemli bir ktlttrel
rol oynayan sahis kitapliklarina ve cesitli ktitiphanelere ait eserler giin
ylzline cikarilmistir. Bu baglamda, ozellikle Kuttiphane-i Atik, Eski
Kuttiphane ve Ali Suari Efendi tarafindan kurulan Seyyid Muftt
Kutiphanesi’ne ait eserler tespit edilmistir. Bu sonugclar, s6z konusu
kitiphanenin tarihi membaini ve bélgenin ktlttirel zenginligini daha iyi
anlamaya yonelik 6nemli veriler sunmaktadir.

Anahtar Kelimeler: Osmanli Doénemi, Balikesir Kuttiphaneleri,
Muihtrler, Mutasarrif Omer Ali Bey Yazma Eser Kiittiphanesi

EXAMINATION OF OTTOMAN PERIiOD FOUNDATION LiBRARIES IN
BALIKESIR: SOURCE IDENTIFICATION THROUGH GOVERNOR
OMER ALi BEY MANUSCRIPT LIiBRARY

Abstract

During the Ottoman period, personal libraries, generally belonging to
scholars, were common, and foundation libraries established with books
donated to mosques, madrasahs, or dervish lodges also gained an
important place. In the Yearbook for Karesi Province dated 1305 Hijri
(1887-1888), it is determined that there were two libraries: the New
Library and the Old Library, in the center of the province. In addition, in
the Maarif Yearbook of 1900, three libraries are named after their
patrons in the center of the liva: Hac1 Mehmed Efendi, Haci Sutri Efendi,
and Cingeli Hac1 Mehmed Aga libraries.

The governor of Karesi, Omer Ali Bey, made significant contributions not
only to the city's development activities but also to the educational and
cultural life of the region after the great earthquake that occurred in
1898. In this context, the opening of the library he built was made by
Sultan II. Abdulhamid during his ascension ceremony. He named the
library 'Hamidiye Library' and donated many valuable books to it. After
the II. Constitutional Monarchy, this library was renamed 'Educational
Library," and between 1922 and 1962, it was called 'Homeland Library.'
Following the VII. National Education Council in 1962, the library was
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renamed 'Provincial Public Library.' In 2009, with the approval of the
Ministry of Culture and Tourism, the library was named 'Mutasarrif
Omer Ali Bey Provincial Public Library." However, as a result of the
Council of Ministers' decision dated August 26, 2011, 'Balikesir
Governor Omer Ali Bey Manuscript Library' was established, and this
new library was named after Governor Omer Ali Bey. With this
development, the name 'Mutasarrif Omer Ali Bey' in the Provincial Public
Library was removed. In 2015, the Manuscript Library moved to the
historical building, which was built in 1911 and served as a branch of
Ziraat Bank for a while, and continued its activities in this building.

With the collapse of the Ottoman Empire, many works in foundation
libraries were either lost or preserved in various ways and transferred to
newly established libraries. During this process, a significant number of
manuscripts from the foundation libraries in Balikesir managed to
survive and are now under protection in the Balikesir Governor Omer Ali
Bey Manuscript Library. In this study, the collections of the Mutasarrif
Omer Ali Bey Manuscript Library were examined, and the sources of the
works transferred to this library were determined through the seals in
the books. As part of the research, 1451 manuscripts in the library were
meticulously examined, approximately 160 thousand pages were
scanned, and the seals on them were identified and evaluated. In the
light of the findings, artifacts from private libraries and various
institutions that played an important cultural role in Balikesir during
the Ottoman period were unearthed. In this context, especially works
belonging to the Library-i Atik, the Old Library, and the Seyyid Mufti
Library founded by Ali Sutiri Efendi were identified. These results provide
important data to better understand the historical origins of the library
in question and the cultural richness of the region.

Key Words: Ottoman Period, Balikesir Libraries, Seals, Governor Omer
Ali Bey Manuscript Library
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ANADOLU’NUN iLK KAZASKERI HACIHASANZADE
EFENDI

Abdullah ELMAS

Ogr. Gér., Siirt Universitesi/ Sosyal Bilimler MYO,
abdullahelmas@siirt.edu.tr

Ozet

1453 yilinda Istanbul’un fethinin akabinde kurulan Istanbul kadiligi
makami icin bu makama getirilen kisilere “taht kadisi, Istanbul efendisi,
Istanbul mollast ve kadi-i Kostantiniyye” tabiriyle de zikredildigi
gortulmektedir. Taht kadiligi, Devlet-i Aliyye-i Osmaniye’nin baskentinin
kadiligi olmasi hasebiyle ve yogun bir is yukd olmasi hasebiyle de
imtiyazli bir konumda olmustur. Istanbul’un fethinin akabinde taht
kadiligi makamina devrin meshur alimlerinden Hizir Bey Celebi
getirilmis Hizir Bey’den sonra bu makama Molla Husrev tayin edilmistir.
Istanbul’un fethinden sonra pes pese devrin taninmis alimlerinin taht
kadiligina getirilmesi bu makami gbzde makam haline getirmis ve
makamin itibarini arttirmistir. Bu calismada Istanbul kadiligi ve
Anadolu'nun ilk kazaskerligini yapan Balikesirli Hacihasanzade
Efendi'nin hayati, eserleri, kadilik ve kazaskerlik doénemindeki
icraatlarina yer verilmistir. Asil adi Mehmet olan Hacihasanzade
Efendi’nin ktinyesi Mehmed b. Mustafa b. Hac1 Hasan olup babasi ve
dedesi Balikesir’in ulemalarindandir. {lk tahsilinden sonra Istanbul’da
Hacithasanzade Molla Yegan'dan tahsilini tamamlamis ve ondan icazet
almistir. Balikesirli Hacithasanzade Efendi hocasi Molla Yegan’dan
mulazemet aldiktan sonra kazasker oluncaya dek Dimetoka ve
Malkara'da  muderrislik ve  Gelibolu’da  kadilik  goérevlerinde
bulunmustur. Ayrica Mahmud Pasa’nin Fatih Sultan Mehmed’e
Hacihasanzade Efendi’nin ilim ve faziletinden 6vgu ile bahsetmesi onun
6nce Bursa Muradiye Medresesi muderrisligine daha sonra Bursa
kadiligina tayin edilmesini saglamistir. Bursa kadiligindan sonra 6nce
Sahn-1 Seman muderrisligine tayin edilmis daha sonra taht kadiligina
getirilmistir. Fatih Sultan Mehmet zamaninda Anadolu’nun ilk kazaskeri
olan Hacihasanzade Efendi bu goérevde 7 yil kalmis ve II. Bayezid
doneminde Rumeli kazaskerligine tayin edilmistir. Bu gorevde de -
6ldugt yila kadar-18 yil kalan Hacihasanzade Efendi 25 yillik
kazaskerlik makaminda kalan nadir alimlerdendir. Hacihasanzade
Efendi, uzun sure kaldigi kazaskerlik makaminda hangi icraatlarda
bulundugu kaynaklarda pek gecmemesine ragmen ilmiye sinifinda
mulazemet uygulamasinin gelismesinde Onemli rol oynamis ve
guntmuzde eldeki verilere gore II. Bayezid devrinde tutulan mulazemet
defterlerinden birinin Hacithasanzade Efendinin Rumeli kazaskerligi
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doneminde tutuldugu ve bu defterin en eski mulazemet defteri oldugu
sanilmaktadir. Ote yandan bircok talebenin Hacihasanzade Efendi’den
mulazim oldugu goérulmektedir.

Anahtar Kelimeler: Balikesirli Hacthasanzade Efendi, Anadolunun ik
Kazaskeri, Taht Kadisi, mtilazemet

THE FIRST KAZASKER OF ANATOLIA HACIHASANZADE EFENDI
Abstract

It is observed that the people who were brought to this position for the
position of Istanbul kadi established after the conquest of Istanbul in
1453 were also mentioned with the phrase “throne kadi, lord of Istanbul,
mullah of Istanbul and kadi-i Kostantiniyye”. The throne kadiship has
also been in a privileged position due to the fact that she is the kadi of
the capital of the State Aliyye Osmaniye and because she has an intense
workload. After the conquest of Istanbul, Hizir Bey Celebi, one of the
famous scholars of the period, was brought to the throne as the kadi’s of
the throne, and Mullah Hiisrev was appointed to this position after Hizir
Bey. After the conquest of Istanbul, the succession of well-known
scholars of the period to the throne made this office a favorite position
and increased the reputation of the office. In this study, the life, works,
actions of Balikesir Hacihasanzade Efendi, who was the first kadi’s of
Istanbul and the first kazasker of Anatolia during the kadi’s and
kazasker’s periods are included. The identity disc of Hacihasanzade
Efendi, whose real name is Mehmet, is Mehmed B. Mustafa b. He is Haci
Hasan and his father and grandfather are among the ulemas of Balikesir.
After his first collection, he completed his collection from Hacihasanzade
Molla Yegan in Istanbul and received permission from her.
Hacihasanzade Efendi from Balikesir served as a teacher in Dimetoka
and Malkara and as a kadi in Gallipoli until she became a kazasker after
receiving permission from her teacher Molla Yegan. In addition, Mahmud
Pasha's praising of Hacihasanzade Efendi's knowledge and virtue to
Fatih Sultan Mehmed enabled him to be appointed first as a teacher of
the Muradiye Madrasa in Bursa and then as a Bursa kadi’s. After being
a kadi of Bursa, she was first appointed as a teacher of the Stage and
then brought to the throne as a kadi. Hacthasanzade Efendi, who was
the first kazasker of Anatolia during the reign of Fatih Sultan Mehmet,
stayed in this post for 7 years and was appointed to II. During the
Bayezid period, he was appointed as a Rumeli kazasker. Hacthasanzade
Efendi, who stayed in this position for 18 years - until the year she died-
is one of the rare scholars who stayed in the kazasker's office for 25
years. Hacihasanzade Efendi, although it is not mentioned in the sources
which actions he performed in the kazasker office where he stayed for a
long time, played an important role in the development of the practice of
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kindness in the science class and according to the data available today,
II. It is believed that one of the books of mulazemet kept during the
Bayezid period was kept during Hacihasanzade Efendi's Rumeli
kazasker’s and this book is the oldest mulazemet book. On the other

hand, it is seen that many students are mulazim with Hacithasanzade
Efendi.

Key Words: Balikesirli Hacithasanzade Efendi, the First Kazasker of
Anatolia, the Throne kadi, mulazemet
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TURKIYE’DE BALIKESIR OZELINDE YAPILMIS DIN
KONULU LISANSUSTU TEZLERIN BiBLIYOMETRIK
ANALIZi VE SONUCLARININ DIiN PSIKOLOJISI
ACISINDAN DEGERLENDIRILMESI

Mustafa CALISKAN
Dr., MEB/ Ezine Imam Hatip Ortaokulu, mustafacaliskan86@hotmail.com

Ozet

Din, insanligin her déneminde var olan ve her daim arastirilan en 6nemli
olgulardan Dbiridir. Literattirde de din olgusuyla ilgili yapilmis
arastirmalara rastlanmaktadir. Bir konunun veya bir sorunun dogru bir
sekilde tespit edilebilmesi, belli bir zaman icerisindeki degisiminin ortaya
konulabilmesi ve ¢6zlim Onerileri Uretilebilmesi acisindan ilk basvurulan
yontemlerinden birisi literatlir taramasidir. Balikesir, dini yasantisi,
velileri ve dini ziyaret yerleriyle 6ne c¢ikmis sehirlerimizden birisidir.
Balikesir’in dini yasantisinin tespit edilmesi ve bunun gelecek nesillere
aktarilmasi da 6nemli bir hedeftir. Bu anlamda arastirmamizin amaci,
Turkiye’de Balikesir 6zelinde yapilmis din konulu lisanststi tezlerin
bibliyometrik analizini yapmak, var olan durumu tespit etmek ve
sonuclarinin din psikolojisi acisindan degerlendirmektir. Arastirmanin
amacina ulasabilmek icin Eyltil 2024’te Yuksekdgretim Kurulu Tez
Merkezi'nin web sitesindeki tez arama boélimuine tez adi “Balikesir”,
konusu “din” yazilarak tarama yapilmistir. Tarama sonucunda kriterleri
saglayan 11 lisansustu teze ulasilmistir. Elde edilen veriler bibliyometrik
analiz yontemi ve doktiman inceleme tekniginden yararlanilarak analiz
edilmistir. Analiz sonucunda ulasilan sonuclara gére lisansutsti tezlerin
%911 yuksek lisans, %09’u doktora tezidir. Arastirmalarin 2005 ile 2024
yillar1 arasinda sekiz farkli tiniversitede yapildig: gérilmektedir. En cok
arastirmayr yapan uUniversite (%28) ise Balikesir Universitesi'dir.
Arastirmanin yapildig1 ana bilim dallan ise Ilahiyat (%09), Temel islam
Bilimleri (%27,27) ve Felsefe ve Din Bilimleri (%63,63) anabilim dalidir.
Bilim dalina bakildiginda ise Islam Tarihi (%16,66), Din Sosyolojisi
(%16,66) ve Din Egitimi Bilim Dali’'nda( %66,68) yapildig:1 gérilmektedir.
Insanin dini hayatin1 derinlemesine inceleyen bir bilim dali olan Din
Psikolojisinde yapilmis hicbir arastirmaya rastlanmamaistir.
Arastirmalarda en cok nitel (%54,54) yontem kullanilmakla birlikte nicel
(%27,27) ve karma (%18,19) yontem de kullanilmistir. Veri kaynagi
olarak kisiler, dini ziyaret yerleri ve doktiman inceleme 6rneklemlerinden
yararlanilmistir. Tezlerin ulastigi sonuclar ve 6neriler de incelenmistir.
Sonuc¢ olarak Balikesir’in dini hayatiyla ilgili yeterli arastirmanin
olmadig1 gérilmektedir. Ozellikle din psikolojisi bilim dali basta olmak
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lzere Balikesir'in dindarlhig ilgili arastirmalarin yapilmasina ihtiyac
vardir. Bu arastirmalarin Balikesir’in her kesimini kapsayacak sekilde
ve belli araliklarla yapilmasi konunun gelisim sUrecinin goértilmesi
acisindan 6nemlidir.

Anahtar Kelimeler: Din Psikolojisi, Balikesir, Lisanstistii Tez, Din,
Dindarlik

BIBLIOMETRIC ANALYSIS OF GRADUATE THESES ON RELIGION
MADE IN BALIKESIR, TURKEY AND EVALUATION OF THEIR
RESULTS IN TERMS OF PSYCHOLOGY OF RELIGION

Abstract

Religion is one of the most important phenomena that has existed in
every period of humanity and has always been researched. There are also
studies conducted on the phenomenon of religion in the literature. In
order to correctly identify a subject or a problem, to reveal its changes
over a certain period of time and to produce solution suggestions, one of
the first methods used is literature review. Balikesir is one of our cities
that stands out with its religious life, saints and religious places to visit.
Determining the religious life of Balikesir and transferring it to future
generations is also an important goal. In this sense, the aim of our
research is to conduct a bibliometric analysis of postgraduate theses on
religion made specifically for Balikesir in Turkey, to determine the
current situation and to evaluate the results in terms of religious
psychology. In order to achieve the purpose of the research, a search was
conducted by writing the thesis name "Balikesir' and the subject
"religion" in the thesis search section on the website of the Council of
Higher Education Thesis Center in September 2024. As a result of the
search, 11 postgraduate theses that met the criteria were reached. The
obtained data were analyzed using the bibliometric analysis method and
document review technique. According to the results obtained as a result
of the analysis, %91 of the postgraduate theses are master’s theses and
%09 are doctoral theses. It is seen that the researches were conducted
in eight different universities between 2005 and 2024. The university
that conducted the most research (%28) is Balikesir University. The main
branches of science where the research was conducted are Theology
(%009), Basic Islamic Sciences (%27,27) and Philosophy and Religious
Sciences (%63,63). When the branch of science is examined, it is seen
that it was conducted in Islamic History (%16,16), Sociology of Religion
(%16,16) and Religious Education (%66,68). No research was found in
the Psychology of Religion, which is a branch of science that examines
the religious life of people in depth. Although the qualitative method
(%054,54) was used the most in the researches, quantitative (%27,27) and
mixed (%18,19) methods were also used. As a data source, individuals,
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religious places of visit and document review samples were used. The
results and suggestions reached by the theses were also examined. As a
result, it is seen that there is not enough research on the religious life of
Balikesir. There is a need for research on the religiosity of Balikesir,
especially in the field of religious psychology. It is important to conduct
these studies at regular intervals and in a way that covers every segment
of Balikesir in order to see the development process of the subject.

Key Words: Psychology of Religion, Balikesir, Graduate Thesis, Religion,
Religiosity
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PANDEMIi SURECINDE DKAB OGRETMENLERININ
MATERYAL KULLANIMI UZERINE BIR ARASTIRMA

Beyza Nur GORMUS

Sosyal Bilimler Enstitiisti, Felsefe ve Din Bilimleri Anabilim Dali Yiiksek
Lisans Ogrencisi, beyzanurgormus@gmail.com

Ozet

Egitim-Ogretimde materyal kullanimi énemlidir. Materyal kullaniminin
her derse oldugu gibi DKAB derslerine olan katkis1 da buytktur.
Ozellikle Covid-19 stirecinde bu konuda eksiklikler ortaya cikmistir.
Yasanan salgin sureciyle birlikte Ogretmenin materyali ne zaman
kullandig, dersini hangi teknolojik aracla anlattigi ve ne kadar zamanini
materyale harcadigi, 6grencilerine materyal hazirlamada yardimci olup
olmadigl, 6grencilerin derse karsi tutumlarinda yasanan degisiklikler
gibi konularda bilgi sahibi olmak hedeflenmektedir. Calismada pandemi
strecinde uzaktan egitim veren DKAB Ogretmenlerinin materyal
kullanimi tizerine degerlendirilmesi amaclanmigtir. Calisma 2021/2022
Egitim-Ogretim yilinin bahar déneminde uygulanmistir. Bu baglamda
arastirmanin ampirik bulgular i¢in anket teknigi kullanilmistir. Ayrica
bu calismada ihtiya¢c ve beklentileri ortaya koyarak konu ile ilgili bir
durum tespiti yapmak, bunlarin beraberinde getirecegi problemlere de
¢O6zUm Uretmek hedeflenmistir. Bu cercevede hazirlanan anket formu
Balikesir iline bagli Burhaniye, Edremit ve Bigadic ilcelerinde; ortaokul
ve liselerde gorev yapan 69 DKAB 6gretmenine uygulanmistir. Arastirma
stiirecinde DKAB  o6gretmenlerinin materyal kullanim  dtzeyi
incelenmistir. Teknolojik materyal kullanimi noktasinda yetersizlik,
uzaktan egitimde teknolojik materyal tasarlama konusundaki hizmet ici
seminerlere katilim azlig1, derse ek 6zglin materyal tasarimi yerine hazir
materyal kullaniminin tercih edilmesi, akademik calismalar yapan
0gretmen sayisinin sinirliligi ulasilan sonuclardandir. Ders kitabi, yazi
tahtasi gibi araclar1 daha cok kullanan DKAB 6gretmenlerinin 6zellikle
teknolojik araclar1 (bilgisayar, projeksiyon vb.) kullanma konusunda
pek yeterli olmadiklar1 ortaya cikmistir. Bu sonuclar dogrultusunda
Ogretmenlerin  gorGslerinden de yararlanilarak bazi  Oneriler
gelistirilmistir.

Anahtar Kelimeler: Covid-19, Salgin, DKAB Ogretmeni, Uzaktan
Egitim, Teknolojik Materyal
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A STUDY ON THE MATERIAL USE OF DKAB TEACHERS DURING
THE PANDEMIC

Abstract

The use of materials in education and training is important. The
contribution of material use to DKAB courses, as in every course, is also
great. Especially during the Covid-19 process, deficiencies have emerged
in this regard. With the ongoing pandemic process, it is aimed to obtain
information on issues such as when the teacher uses the material, which
technological tool he/she uses to teach his/her lesson and how much
time he/she spends on the material, whether he/she helps his/her
students in preparing the material, and the changes in the attitudes of
the students towards the course. The study aimed to evaluate the
material use of DKAB teachers who provided distance education during
the pandemic process. The study was implemented in the spring
semester of the 2021/2022 Academic Year. In this context, the survey
technique was used for the empirical findings of the research. In
addition, this study aimed to determine the situation on the subject by
revealing the needs and expectations, and to find solutions to the
problems that these will bring. The survey form prepared within this
framework was applied to 69 DKAB teachers working in middle and high
schools in Burhaniye, Edremit and Bigadi¢c districts of Balikesir
province. The material use level of DKAB teachers was examined in the
research process. Inadequacy in the use of technological materials, low
participation in in-service seminars on designing technological materials
in distance education, the use of ready-made materials instead of
designing original materials for the course, and the limited number of
teachers doing academic studies are among the results obtained. It has
been revealed that DKAB teachers, who use tools such as textbooks and
blackboards more, are not very competent in using technological tools
(computers, projectors, etc.). In line with these results, some suggestions
have been developed by benefiting from the opinions of the teachers.

Key Words: Covid-19, Epidemic, DKAB Teacher, Distance Education,
Technological Material
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BALIKESIR ILYAS PASA MELEVIHANESI VE
MEDRESESI

Murat Mustafa ONTUG

Prof. Dr. Usak Universitesi Insan ve Toplum Bilimleri Fakiiltesi Tarih
B6liimii muratmustafa.ontug@usak.edu.tr

Ozet

Balikesir sehrindeki dini, egitim ve sosyal hayatin fiziki ve kulttirel
gelisimine katki sunan tarihi sahsiyetlerden biri ilyas Pasa’dir. Babasi
padisahin korunmasindan sorumlu solak sinifindan Maden Aga olup
Pasa, cesareti ve cevikligi ile kisa stirede devlet kademesinde ilerleme
gOstermis, mutasarriflik, Anadolu ve Rumeli Beylerbeyligi yapmis daha
sonra vezirlik ritbesi ile Balikesir ve civarinda eskiya teftisi ile
gorevlendirilmistir. Balikesir’deki gorevi esnasinda sehir merkezine
cami, han, mevlevihane ve degirmen gibi farkli tirde yapilar insa
ettirmistir. Maalesef bu eserlerden hicbiri gliniimuize ulasamamaistir.
Tarihi belgelerde ve XVII. yiizyil sairi ve meshur hattat Cevri'nin ilyas
Pasa icin yazdig bir kaside de Pasa'nin Balikesir'de yaptirdigi cami ve
mevlevihane hakkinda bilgiler vardir. Mevlevilige intisap etmis bir devlet
adami olmasindan dolay1 ve devrinde bir gerekliligi neticesinde kendi
adiyla muUisamma mevlevihane yaptirmistir. Elimizdeki bilgiler bu
tekkenin sehirdeki ilk Mevlevihane olmadigi seklindedir. Daha o6nce
mevcut tekkenin Pasa tarafindan tekrar ihya edilmis olmasi muhtemel
gozikmektedir. Mevlevihane yapimi tamamlanmadan ve hizmete
acilmadan 6nce Ilyas Pasa’nin maktulen vefat etmesi sonucu bu
muessese uzunca bir stire bos ve atil kalmistir. Sonraki yillarda tekkenin
yeri medreseye doénusttrilerek egitim kurumu olarak
degerlendirilmistir. XVIII. ylizyilin baslarindan itibaren vakif belgelerinde
Ilyas Pasa Mevlevihane Medresesi diye ifade edilmeye baslanmasi dikkat
cekicidir. Nitekim bu ylzyilin ilk ceyreginde medreseye yapilan muiderris
tayin beratinda medresenin muiderrisi olmadig1 acikca ifade edilmistir.
Bu haliyle ilyas Pasa’nin Mevlevihane seklinde insa ettirdigi eser
yaklasitk bir asir sonra medreseye donusturtlerek islevsel hale
getirilmistir. Bu bildiride cami, han ve mevlevihanenin banisi ilyas Pasa
hakkinda bilgiler verilecek, insa ettigi eserlerin kisa tanitimlari yapilip
Mevlevihanenin insasi, gorevlileri ve medreseye déntsttrtlmesi, gorevli
muderrisler, aldiklar: ticretler gibi konular Bagsbakanlik Osmanh Arsivi,
Vakiflar Genel Mudurltgt Arsivi, Cevrinin kasidesi, Nefi'nin divani ve
diger calismalardan degerlendirilecektir. Boylece simdiye kadar tizerinde
ciddi bilimsel arastirma bulunmayan Balikesir'de Mevlevilik,
Mevlevihane ve Mevlevihane Medresesi gibi konular akademik bir bakis
acisiyla ele alinacaktir.
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Anahtar Kelimeler: Balikesir, ilyas Pasa, Mevlevilik, Mevlevihane,
Medrese.

BALIKESIR ILYAS PASHA MEVLEVI LODGE AND MADRASA
Abstract

One of the historical figures who contributed to the material and cultural
development of religious, educational and social life of Balikesir is Ilyas
Pasha. His father was Maden Agha from the solak unit who were
responsible for the protection of the sultan. Pasha, with his courage and
agility, made progress in the state ranks in a short time, served as
mutasarrif, governor of Anatolia and Rumelia, and later was assigned to
inspect bandits in Balikesir and its surroundings as vizier. During his
duty in Balikesir, he built different types of buildings such as mosques,
inns, Mevlevi lodges and mills in the city center. Unfortunately, none of
these works have survived to the present day. There is information about
the mosque and Mevlevi Lodge built by the Pasha in Balikesir in
historical documents and in an eulogy written for ilyas Pasha by the
seventeenth century poet and famous calligrapher Cevri. Because he was
a statesman who was affiliated with Mevlevi order and as a necessity of
his time, he had a Mevlevi lodge built under his own name. The
information we have is that this lodge was not the first Mevlevi lodge in
the city. It seems likely that the previously existing lodge was revived by
the Pasha. As a result of the death of ilyas Pasha before the construction
of the Mevlevihane was completed and put into service, this institution
remained empty and idle for a long time.mlIn the following years, the
place of the lodge was converted into a madrasa and used as an
educational institution. It is noteworthy that it began to be referred to as
“Illyas Pasa Mevlevihane Medresesi” in vaqf documents starting from the
early eighteenth century. As a matter of fact, in the berat of appointment
of a mudarris to the madrasah in the first quarter of this century, it was
clearly stated that the madrasa did not have a mudarris. Thus, the
building built by Ilyas Pasha as a Mevlevi lodge was converted into a
madrasa and made functional approximately a century later. In this
paper, information will be given about Ilyas Pasha, the founder of the
mosque, inn and Mevlevi lodge; brief introductions of the buildings he
built will be made, and topics such as the construction of the Mevlevi
lodge, its staff and its conversion into a madrasa, the mudarris in charge,
the wages they received will be explored from Prime Ministry Ottoman
Archives, General Directorate of Vaqfs Archives, Cevri's eulogy, Nefi’s
divan and other studies. Thus, topics such as Mevlevi order, Mevlevi
lodge and “Mevlevihane Medresesi” in Balikesir, which have not been
subjected to serious scientific research until now, will be discussed from
an academic perspective.
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Key Words: Balikesir, ilyas Pasha, Mevlevi order, Mevlevi lodge,
Madrasa.

206



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

SUSURLUK MEZAR TASLARI
Yusuf ACIOGLU

Doc. Dr., Canakkale Onsekiz Mart Universitesi / Insan ve Toplum
Bilimleri Faktiltesi / Sanat Tarihi Béliimti, yacioglu@comu.edu.tr

Ozet

Mezar taslari 6len kisiler hakkinda bilgi vermenin yanisira, bulundugu
bolgenin dini ve sosyal hayati, demografik yapisi, tarihi gecmisi ve
kultarel o6zellikleri gibi bircok konuda da bizleri aydinlatmaktadir. Bu
nedenle her gecen glin yok olan mezar taslar cesitli arastirmalarla kayit
altina alinarak gelecek nesillere ulastirilmaya calisilmaktadir. Bazen bir
bildiri, bazen bir makale, bazen de bir kitaba konu olan bu kultiur
varliklarimiz éncelikle arazi calismalari ile tespit edilmektedir. Ulkemizde
bu arazi calismalar1 daha c¢ok Sanat Tarihgiler tarafindan
yuartutilmektedir. Bu bildirinin konusunu da Kultir ve Turizm
Bakanligi’nin izniyle yuruattlen Ortacag’dan Guntimuze Balikesir Yizey
Arastirmas1 kapsaminda Susurluk’ta tespit edilen mezar taslar
olusturmaktadir. Balikesir’in bir ilcesi olan Susurluk, antik Mysia’nin
sinirlari icerisinde yer almakta olup tarihi gecmisi hakkinda yeterince
bilgi bulunmamaktadir. Uzunca bir stire Roma ve Bizans hakimiyetleri
altinda bulundugu bilinen Susurluk, énce Karesi Beyligi daha sonra da
bu beyligin Osmanlh devletine ilhakiyla birlikte artik tamamen bir Tturk
yurdu olmustur. Susurluk “Firt” ve “Susigirhigl” adlariyla 1864 yilina
kadar Karesi Sancagi’nin bir kazasi olmus daha sonra ise nahiye olarak
Bigadi¢ Kazasina baglanmistir. 1873’ten sonra da Karesi'nin merkez
nahiyesi olmustur. Karesi vilayetinin 1926’da Balikesir adini almasiyla
birlikte ayni vilayetin bir ilcesi olmustur. GUnumuzde Susurluk 8
mabhalleli ilce merkezi ve ilce merkezine bagh 46 kdyden olusmaktadir.
Susurluk ilce merkezi ve kdylerinde yapilan calismalarda; ilce merkezi
Sehir mezarliginda 6 adet, Alibey’de 2 adet, Aziziye’de 4 adet,
Baliklidere’de 1 adet, Beykoy’'de 2 adet, Derekdy’de 6 adet, Gobel'de 2
adet, Gokcedere’de 4 adet, Glinaydin’da 2 adet, Karaplircek’de 4 adet,
Kayikci’da 1 adet, Kepekler’de 2 adet, Muradiye’de 4 adet, Omerkdy’de
13 adet, Sogitcayirinda 2 adet, Séve’de 1 adet, Sultancayiri’nda 1 adet,
Yahyakoy'de 17 adet, Yaylacayirinda 1 adet, Yildiz’da 3 adet mezar tas:
tespit edilmistir. Diger koy ve mahallelerde Eski Tturkce kitabeli mezar
tasina rastlanilmamaistir. Tespit edilen mezar taslarinin tarih aralig
H.1104 (M.1692/1693) — H.1386 (M.1966) arasinda degismektedir.
Okunabilen mezar taslar1 kitabelerinde; meslek isimleri, unvanlar,
lakaplar, yer isimleri, nereden geldikleri, akrabalik iliskileri ve Allah’a
yakaris, af dileme, dua isteme gibi kisinin dini hayatiyla ilgili bircok bilgi
bulunmaktadir. Incelenen mezar taslarinin gévde bicimleri daha cok
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dikdortgen olup baslik turleri ise; fes baslik, bitkisel tepelik, sarikli
baslik, sivri kemerli tepelik, katibi baslik, hotoz baslik, ticgen tepelik,
glines tepelik ve orfi destarli baslik seklindedir. Bu bildiride mezar
taslari, Uzerinde yer alan bilgiler ile teknik ve susleme o6zellikleri
Uzerinden degerlendirilerek Susurluk tarihine katki sunulmasi
amaclanmaktadir.

Anahtar Kelimeler: Balikesir, Susurluk, Osmanli Dénemi, Mezarlik,
Mezar Taslart

SUSURLUK TOMBSTONES
Abstract

In addition to providing information about the deceased, tombstones also
enlighten us on many issues such as the religious and social life,
demographic structure, historical past and cultural characteristics of the
region where they are located. For this reason, efforts are being made to
record the tombstones that are disappearing day by day through various
studies and to convey them to future generations. These cultural assets,
which are sometimes the subject of a report, sometimes an article and
sometimes a book, are first identified through field studies. In our
country, these field studies are mostly conducted by Art Historians. The
subject of this report is the tombstones identified in Susurluk within the
scope of the Balikesir Surface Research from the Middle Ages to the
Present, conducted with the permission of the Ministry of Culture and
Tourism. Susurluk, a district of Balikesir, is located within the borders
of ancient Mysia and there is not enough information about its historical
past. Known to have been under Roman and Byzantine rule for a long
time, Susurluk became a completely Turkish homeland first with the
Karesi Principality and then with the annexation of this principality to
the Ottoman Empire. Susurluk was a district of Karesi Sanjak with the
names of "Firt" and "Susigirligi" until 1864, and then it was connected
to Bigadic District as a sub-district. It became the central sub-district of
Karesi after 1873. With the name of Karesi province taking on the name
of Balikesir in 1926, it became a district of the same province. Today,
Susurluk consists of a district center with 8 neighborhoods and 46
villages connected to the district center. In the studies carried out in
Susurluk district center and villages; In the district center, 6 tombstones
were identified in the city cemetery, 2 in Alibey, 4 in Aziziye, 1 in
Baliklidere, 2 in Beykdy, 6 in Derekdy, 2 in Gobel, 4 in Gokcedere, 2 in
Gunaydin, 4 in Karapurcek, 1 in Kayikel, 2 in Kepekler, 4 in Muradiye,
13 in Omerkdy, 2 in Ségltcayiri, 1 in Séve, 1 in Sultancayiri, 17 in
Yahyakoy, 1 in Yaylacayiri, and 3 in Yildiz. No tombstones with Old
Turkish inscriptions were found in other villages and neighborhoods.
The date range of the identified tombstones varies between A.H.1104
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(A.D.1692/1693)- A.H.1386 (A.D.1966). In the inscriptions of the
tombstones that can be read; there are many information about the
religious life of the person such as occupational names, titles,
nicknames, place names, where they came from, kinship relations and
petitions to Allah, asking for forgiveness, asking for prayer. The body
shapes of the examined tombstones are mostly rectangular and the types
of headings are; fez heading, herbal headdress, turbaned headdress,
pointed arched headdress, scribe headdress, hotoz headdress, triangular
headdress, sun headdress and customary destarled headdress. In this
report, it is aimed to contribute to the history of Susurluk by evaluating
the tombstones in terms of the information on them and their technical
and decorative features.

Key Words: Balikesir, Susurluk, Ottoman Period, Cemetery, Tombstones

209



BALIKESIR'DE DiIiNi HAYAT

ULUSLARARASI SEMPOZYUM
(17-18 EKIM 2024)

BALIKESIR’DE IKi HAYIRSEVER KADININ VAKFIYESI
(1692/1899) UZERINE DIPLOMATIK BIR
KARSILASTIRMA

Ayse SIMSEK

Dr. Ogr. Uyesi, Istanbul Medeniyet Universitesi, Islami flimler Fakiiltesi,
Islam Tarihi ve Islami Tiirk Edebiyat: Béliimii,
ayse.simsek@medeniyet.edu.tr ORCID: 0000-0001-6006-2746.

Ozet

Vakif muiessesi Islam diinyasinda toplum ve kiilttiir hayatinda énemli rol
oynayan hayir kurumudur. Temelinde insanhga karst sorumluluk
duygusunun, merhamet, yardimlasma, iyilik gibi ahlaki erdemlerin
bulundugu vakif mitiessesesi insanin 6zglr iradesi ile gerceklestirdigi bir
tasarruf olmasi bakimindan kiymetlidir. Vakif kelimesi esasinda hukuki
bir akdi anlatmaktadir. Zaman icerisinde akar ve hayrat icin kullanilir
olmustur. Vakfiye ise vakifin vakif islemi konusunda ikrar ve beyanini,
vakfettigi mallarin 6zelliklerini, vakfetme sartlarini, vakfin idare seklini
ve vakif mallarinin tasarruf yerlerini gosteren, kadinin (hakimin),
sahitlerin sehadeti ile tasdik ettigi ve kad sicillerine kaydettirdigi resmi
belgedir. Vakfiyeler islam Medeniyetinde énemli bir yere sahiptir ve
Osmanli tarihi arastirmalarinda birincil kaynaklardandir. Bu calismanin
amact vakfiyelerin diplomatik acidan 6zelliklerini incelerken bunu
Balikesir’de iki farkli kad: sicilinde yer alan 1692 ve 1899 tarihli iki
hayirsever kadinin vakfiyesi 6zelinde degerlendirmektir. Vakfiye’'de
yazan yer isimlerinin gintimtize kadar degismedigi ve halen kullanildig:
gozlemlenmistir. Balikesir'de yer alan bu vakfiyelerin tarihi arasinda
yaklasik iki ytzyil bulunmaktadir. Vakfiyelerin boltiimlerini, diplomatik
ozelliklerini, benzer Ozelliklerini incelemek amaclanmaktadir. Bu
arastirmada sorun belirleme, veri toplama, verileri analiz ederek
sonugclar: yorumlama yontemleri uygulanmistir. Vakfiyeler sirasiyla 707
ve 788 numarali Balikesir Ser’iyye Sicilleri incelenerek belirlenmistir.
1692 ve 1899 tarihli iki vakfiyede Gulistan binti Abdullah ve Fatma
Hatun yasarken kendileri kullanmak sartiyla evlerini vakfetmislerdir.
Gulistan, Balikesirin Martli Mahallesindeki evini vakfederken
mutevelliligine mahalle sakinlerinden Hasan Celebi b. Mehmed’i tayin
etmistir. Fatma Hatun ise Balikesir'in Kasablar Mahallesi'ndeki evini
kendisi 6ldtikten sonra kiraya verilip ilk kira geliri ile evinin tamir
edilmesini ve bundan sonra gelecek gelirleri Kasablar Camii Serifinde
miiezzinlik eden Hafiz ismail Efendi’ye verilmesini sart kosmustur. Hafiz
Ismail Efendinin vakfiyeye uygun hareket ettigi ifade edilmektedir.
Ayrica vakfiyelerde vakfedilen evlerin ozellikleri, vakifin sartlari, vakiftan
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rica meselesi, vakfin gecerliliginin muctehidlerin goérts ayriliklarinin
zikredilerek belirtilmesi, vakfi degistirenin vebalinin anlatildigi Bakara
Suresi'nin 181. ayeti, vakfiyenin sicile kayit tarihi ve sahitlerin
vakfedilen evlere sehadeti yer almaktadir. Aralarinda yaklasik iki yuliz
sene bulunan iki vakfiye diplomatik acidan birbirine benzemektedir.
Vakfiyelerin aradan gecen zaman zarfinda oOzelliklerini koruduklari,
birbirlerine benzedikleri, dua ctimlelerinin farkliligi disinda birbirlerine
uyum icinde olduklar: gértilmektedir.

Anahtar Kelimeler: Vakif, Vakfiye, Balikesir Sicilleri, Kadi, Kadin

A DIPLOMATIC COMPARISON ON THE FOUNDATION OF TWO
PHILANTHROPIC WOMEN IN BALIKESIR (1692/1899)

Abstract

Foundations are charitable institutions that play an important role in
social and cultural life in the Islamic world. The foundation institution,
which is based on a sense of responsibility towards humanity, moral
virtues such as compassion, solidarity and goodness, is valuable in
terms of being a savings made by human beings with their free will. The
word "foundation" essentially refers to a legal contract. In time, it has
been used for assets and charities. The waqfiye, on the other hand, are
the official documents that show the vaqif’s assertion and declaration
about the waqf transaction, the characteristics of the endowed
properties, the conditions of endowment, the administration of the waqf,
and the places of disposal of the endowed properties, which the judge
certifies with the testimony of witnesses and records in the kadi
registers. Waqfs have an important place in Islamic Civilization and are
primary sources in Ottoman historical research. The aim of this study is
to examine the diplomatic characteristics of endowments. It is aimed to
evaluate this analysis in the case of two charitable women's endowments
dated 1692 and 1899, which are found in two different kadi registers in
Balikesir. It has been observed that the place names written in the
wagqgfiye have not changed and are still used today. There are
approximately two centuries between the dates of these endowments in
Balikesir. It is aimed to examine the sections, diplomatic features and
similar features of the foundations. In this research, problem
identification, data collection, data analysis and interpretation methods
were applied. The endowments were determined by analyzing Balikesir
Qadi Registers numbered 707 and 788 respectively. In two endowments
dated 1692 and 1899, Gulistan binti Abdullah and Fatma Hatun
endowed their houses on the condition that they would use them while
they were alive. Gulistan binti Abdullah endowed her house in Marath
neighborhood of Balikesir and appointed Hasan Celebi ibn Mehmed, a
resident of the neighborhood, as her trustee. Fatma Hatun stipulated
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that her house in the Kasablar neighborhood of Balikesir be rented out
after her death and that the first rental income be used to repair her
house and that the future income be given to Hafiz ismail Efendi, who
was a muezzin at the Kasablar Mosque. It is stated that Hafiz Ismail
Efendi acted in accordance with the foundation. In addition, the
wagqgfiyyahs include the characteristics of the endowed houses, the
conditions of the waqf, the issue of recourse from the endowment, the
validity of the endowment by mentioning the differences of opinion of the
mujtahids, the 181st verse of Surah al-Bagarah, which describes the
guilt of the one who changes the endowment, the date of registration of
the endowment in the registry, and the testimony of the witnesses to the
endowed houses. The two wagfiyas, which are two hundred years apart,
are diplomatically similar. It is seen that the endowments have preserved
their characteristics in the intervening time and are in harmony with
each other except for the difference in the prayer sentences.

Key Words: Foundation, Vakfiye, Balikesir Registers, Qadi, Woman
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BALIKESIR’DE YASANAN DiNi BAYRAM VE KANDIL
GECELERINI KARESI GAZETESI SUTUNLARINDAN
TAKIiP ETMEK

Isil GOKTAS

yaziciisil@gmail.com

Ozet

Yasanan hayata tutulan ayna olarak da tanimlanan sureli yayinlarin,
gecmisi olabildigince net takibe imkan verdigi agiktir. Buradan hareketle
biz halihazir tebligimizde, dini bayramlarin ve Musliman Turk
toplumlarinin hemen tamaminda, 6zel bir itina ile kutlanan kandil
gecelerinin, Balikesirlilerin dini hayatlarindaki tezahtirlerini gérmeyi ve
gostermeyi hedefliyoruz.

Yaptigimiz arastirmalar sonucunda Karesi gazetesinin hem dini
bayramlara hem de kandil gecelerine sttunlarinda genellikle yer
verdigini tespit ettik. Dikkat cekici olan, bu konudaki kayitlarin
Karesinin yayin politikas1 ve yasanilan déonemlerin sartlarindan énemli
Olctide etkilenmis olmalaridir. Nitekim gazetenin 1886-1888 doénemi ile
1914°’te baslayan ikinci devresi arasinda bu durumu acikca fark etmek
muUmkiin olmaktadir. Bunun yani sira bizzat ikinci ddnemde, Karesinin
savas icerisindeki bir Ulkenin gazetesi oldugu net bicimde goértilmekte,
hatta konularin yazim tGislubundan Hasan Basri (Cantay)in yonetimde
bulundugu da net bicimde anlasilabilmektedir.

Biz tebligimizde Karesi'nin ilk déneminin tamamuini, ikinci déneminin ise
ilk dort senesini eksiksiz tarayarak bayramlar ve kandillerle ilgili
metinlerin tamamini tespit ederek, benzerlik ve farliliklar1 acisindan
degerlendirmeyi hedeflemekteyiz. Bu calismamizla Balikesir’in dini
hayatin bir bélimtine muitevazi bir katkida bulunma c¢abasindayiz.

Anahtar Kelimeler: Kandil, Karesi, Dua, Kadir gecesi, Bayram
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BIiRGIiVi MEHMED EFENDI'NIN TARIKAT-I
MUHAMMEDIYE ESERINDE INSAN TASAVVURU

Halis DEMIR & Murat KAYA

Prof. Dr., Sivas Cumhuriyet Universitesi Ilahiyat Fakiiltesi Ogretim Uyesi
Email. halisdemir@cumhuriyet.edu.tr

Ozet

Birgivi Mehmed Efendi (1522-1573), Osmanl Islam alimi ve sufidir.
Osmanl toplumunda, yozlasmanin arttigi bir dénemde Islami degerleri
canlandirmay1 hedeflemistir. Tarikat-1 Muhammediye, Ahlak: ihya
etmek, Islam’n éziinti korumak ve bozulmalara karsi uyar: niteliginde
yazilmis bir eserdir.

Birgivi'nin eseri yazma amaci, Sufi bir yaklasimi ve seriat anlayisinmi
birlestirerek, insanlarin sorumluluklarini yerine getirmesine rehberlik
etmektir. Insan, Allah’a karsi sorumlulugunu ve topluma karsi olan
gorevlerini yerine getirmelidir.

Tarikat-1 Muhammediye’de Insan Tasavvuru séyledir: Birgivi, insanin
diinyadaki varolus amacini Islam’in temel inanclarina dayandirir:
Allah’a kulluk etmek. Insanin asli gérevi, yaratihs gayesine uygun
hareket etmektir. Insanin yaratilisi, bir imtihan stireci olarak
degerlendirilir ve dlinya hayati, ahiret saadetini kazanmak icin bir firsat
olarak sunulur. Insanin bu diinyada yaptig: her fiil ve davranisin, ahiret
hayatindaki karsiligi 6nemlidir.

Insanin en buytik diismani gériilen nefs, Birgivi'nin eserinde ele alinir.
Nefsin, insani ko6t fiillere stirtikleyen bir yoénu olduguna inanilir. Nefsini
kontrol edemeyen bir insan, Allah’a gercek anlamda kul olamaz ve
manevi bir yukselis yasayamaz. Nefsin terbiye edilmesi, bir insanin en
bluytk sorumlulugudur. Nefs terbiyesinde sabir, tevazu, ihlas ve suktr
gibi ahlaki erdemler 6ne ¢ikar. Bu erdemler, bir insanin manevi geligimi
icin anahtar rol oynar.

Insanin toplumsal sorumluluklar1 da vurgulanir. Komsuluk hakki,
akrabalik bagi, yardimlasma ve dayanisma gibi kavramlar, Islam
toplumunun temel taslaridir. Bu degerler, insanin topluma kars:
sorumlulugunu belirler. Toplumsal diizenin korunmasi i¢in her bireyin
adaletli, durtst ve ahlakhi davranmasi gereklidir. Birgivi, insanin
toplumsal gorevlerini yerine getirmedigi takdirde, toplumsal
bozulmalarin kacinilmaz olacagini séyler. Islam toplumunun en ktictik
birimi olan aile, Birgivinin eserinde 6nemli yere sahiptir. Eserde, esler
aras1 iliski, cocuklarin terbiyesi ve aile ici ahlaki degerler sikca
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vurgulanir. Aile yapisinin saglam temeller Ulizerine kurulmasi, bireyin
manevi gelisimine de katki saglar.

Ahlak, insan tasavvurunun temel unsurlarindan biridir. Insan, Allah’a
kulluk ederken, ayni zamanda ahlaki prensiplerle yasamini
sekillendirmelidir. One cikan ahlaki erdemler sunlardir: Dogruluk, sabur,
alcakgonulluluk, stuklir ve merhamet. Bu erdemler, insanin hem Allah
ile iligkisini gliclendirir hem de topluma kars1 gorevlerini yerine
getirmesine yardimci olur.

Gunahlar, insanin ruhunu karartir ve manevi gelisimini engeller.
Insanin bu glinahlardan sakinmasi, manevi ytikselis icin kacinilmazdir.
Allah’a tévbe ve istigfar ile yonelmek, insanin tekrar dogru yola
donmesini saglar.

Birgivinin insan tasavvuru, modern toplumundaki manevi arayisla
ortisebilir. teknolojinin ve materyalizmin 6én plana ¢iktig bir dtinyada,
insanlar bosluklar yasayabiliyor. Birgivinin énerdigi manevi ylkselis ve
ahlaki erdemler, bu bosluklar1 doldurabilecek niteliktedir.. Birgivi,
toplumsal duzelme ve ahlaki kalkinma icin bireyin manevi
sorumluluklarini yerine getirmesinin O6nemini vurgular. Tarikat-1
Muhammediye’nin birey ve toplum Utzerindeki etkileri, tartisilabilir.

Anahtar kelimeler: Birgivi, Tarrikat-1 muhammediyye, ahlak, yozlasma,
Insan.

THE CONCEPT OF HUMAN BEING IN BIRGIVI MEHMED EFENDI'S
WORK "TARIQAT-I MUHAMMEDIYE"

Abstract

Birgivi Mehmed Efendi (1522-1573) was an Ottoman Islamic scholar and
Sufi. During a time of increasing corruption in Ottoman society, he
aimed to revive Islamic values. "Tarigat-i Muhammediye" is a work
written as a warning against moral decay and to preserve the essence of
Islam.

The purpose of Birgivi’s work is to guide individuals in fulfilling their
responsibilities by combining a Sufi approach with an understanding of
Sharia. A person must fulfill their responsibilities to Allah and their
duties to society.

The concept of human being in "Tarigat-i Muhammediye" is as follows:
Birgivi bases the purpose of human existence in this world on the
fundamental beliefs of Islam: to worship Allah. The primary duty of a
person is to act in accordance with their creation's purpose. Human
creation is viewed as a process of examination, and worldly life is
presented as an opportunity to attain happiness in the afterlife. Every
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action and behavior a person performs in this world has significance in
the afterlife.

The greatest enemy of man, as seen by Birgivi, is the nafs (the self). It is
believed that the nafs has a tendency to lead a person towards sinful
actions. A person who cannot control their nafs cannot truly be a servant
to Allah and cannot experience spiritual elevation. The training of the
nafs is one of the greatest responsibilities of a person. Moral virtues such
as patience, humility, sincerity, and gratitude are emphasized in the
training of the nafs. These virtues play a key role in a person's spiritual
development. The social responsibilities of individuals are also
emphasized. Concepts such as the rights of neighbors, kinship, mutual
assistance, and solidarity are fundamental pillars of Islamic society.
These values determine a person's responsibility to society. For the
preservation of social order, each individual must behave justly,
honestly, and ethically. Birgivi states that if a person fails to fulfill their
social duties, social corruption is inevitable. The family, as the smallest
unit of Islamic society, holds an important place in Birgivi's work. The
relationships between spouses, the upbringing of children, and moral
values within the family are frequently highlighted. Establishing a family
structure on solid foundations also contributes to the individual's
spiritual development.

Ethics is one of the fundamental elements of the concept of human
being. While worshiping Allah, a person must also shape their life
according to moral principles. The prominent moral virtues include:
truthfulness, patience, humility, gratitude, and compassion. These
virtues strengthen a person's relationship with Allah and help fulfill their
duties to society.

Sins darken the human soul and hinder spiritual development. Avoiding
these sins is essential for spiritual elevation. Turning to Allah with
repentance and seeking forgiveness allows a person to return to the right
path.

Birgivi's concept of human being can resonate with the spiritual quests
of modern society. In a world where technology and materialism are
prominent, individuals may experience emptiness. The spiritual
elevation and moral virtues proposed by Birgivi can fill these voids.
Birgivi emphasizes the importance of individuals fulfilling their spiritual
responsibilities for social improvement and moral development. The
effects of "Tarigat-i Muhammediye" on individuals and society are open
to discussion.

Key words: Birgivi, Tariqat-i Muhammediye, ethics, corruption, human.
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ARSIV BELGELERINE GORE SON DEVIR BALIKESIR
ULEMASI

Nevzat SAGLAM

Dog. Dr. Istanbul Medeniyet Universitesi, Islami Ilimle Fakiiltesi,
nevzat.saglam@medeniyet.edu.tr.

Ozet

Bu calismada, Osmanlinin son déneminde Balikesir'de dogmus,
muderrislik, muftalik ve muallimlik gibi muhtelif gérevlerde bulunmus
dort alimin biyografisi konu edilmektedir.

Haci Emin Aga-zadde Osman Nuri, ilim ve irfaniyla meshur bir zat olup,
Balikesir Bidayet Mahkemesi tiyeligi, Balikesir Idadi Mektebi muallimligi
ve Balikesir Muftiltigli gérevlerinde bulunmustur. Perceli-zade Ibrahim
Sadik, hem Balikesir hem Istanbul’da iyi bir tahsil gérmiis, Balikesir
Dartinnafia Medresesi muderrisligi, Balikesir Mufti musevvidligi ve
Balikesir Muftultigti  goérevlerini  yUrGtmustir. Balikesir Eski
Kuyumcular Mahallesi'nde dogmus olan Kandenaz zade Haci Ahmed
Vehbi, Balikesir Alaybey Medresesi'nde tahsilini tamamlayarak icazet
aldigr gibi Desaadet’te, Fatih Dersiamlarindan Hoca Hafiz Sakir
Efendi’den de icazet almistir. Balikesir’'de muiderrislik yapmis, bircok
talebe yetistirmis, onlara icazetname vermistir. Bir yandan muderrislik
yaparken diger taraftan Balikesir Mufti musevvidligi, evkaf riyaseti
gorevlerinde bulunmus, daha sonra da uzun stre Balikesir Muftaltgt
yapmistir. Mustafa Faki Mahallesi'nde dogmus olan Birgivi-zade
Mehmed Asim Efendi, Istanbul’da Sinan Pasa Medresesi’nde Bayezid
Dersiamlarindan Bursali Ali Efendi’den ilim tahsil etmis, daha sonra
Balikesir’de Yildirim Camii muderrisi Yenikoyli Haci Stleyman’dan
okumustur. Tekrar Istanbul’da Fatih Medresesi’nde Seyhtilislam Musa
Kazim Efendi’nin ilim halkasina katilmis ve ondan da icazet almistir.
Balikesir’de muderrislik yapmis, bircok talebeye icazet vermistir.
Balikesir’de Dartilmuallimin hocaligi, Kastamonu Sultanisi Arapca
hocaligi, Bursa Darulmuallimat Mudurltugt, Eskisehir Sultanisi’nde
muallimlik, medaris mufettis muavinligi gibi gérevlerde bulunmustur.

Yukarida adi gecen ulemaya ait Mesihat Arsivinde bulunan sicil
dosyalarinda c¢ok sayida belge ve icazetnamelerinin sureti yer
almaktadir. Bu calismada belgelerin tamami goézden gecirilerek so6z
konusu alimlerin biyografilerinin ortaya konulmasi hedeflenmektedir.

Anahtar Kelimeler: Osmanli, Balikesir, Ulema, Haci Emin Aga-zade
Osman Nuri, Perceli-zade Ibrahim Sadik, Kandenaz-zade Haci Ahmed
Vehbi, Birgivi-zade Mehmed Asim Efendi, icazetname,
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ACCORDING TO THE ARCHIVAL DOCUMENTS, THE LAST PERIOD
OF BALIKESIR ULEMA

Abstract

In this study, the biographies of four scholars who were born in Balikesir
during the last period of the Ottoman Empire and served in various
positions such as teacher, mufti and teacher are discussed.

Haci Emin Aga-zade Osman Nuri is a person famous for his knowledge
and wisdom, and has served as a member of the Balikesir Bidayet Court,
a teacher of the Balikesir Idadi School and a Mufti of Balikesir. Perceli-
zade Ibrahim Sadik received a good education both in Balikesir and
Istanbul, served as the teacher of Balikesir Dartinnafia Madrasa, the
Mufti of Balikesir musevidi and the Mufti of Balikesir. Kandenaz zade
Haci Ahmed Vehbi, who was born in the Old Jewelry Store District of
Balikesir, received an authorization by completing his education at the
Alaybey Madrasa in Balikesir, and also received an authorization from
Teacher Hafiz Sakir Efendi, one of the Fatih Lectureships, in Desaadet.
He served as a professor in Balikesir, trained many students, and issued
ijazetname of authorization to them. While he was working as a
professor, he also served as the secretary of the Balikesir Mufti, the head
of foundations, and then served as the Mufti of Balikesir for a long time.
Later, he served as the Muftu (Islamic judge) of Balikesir for a long
period. Born in Mustafa Faki neighborhood, Birgivi-zade Mehmed Asim
Efendi studied under Bursali Ali Efendi, a lecturer from Bayezid, at the
Sinan Pasa Medrese in Istanbul. He later studied with Yenikdylti Haci
Stileyman, the professor at Yildirim Mosque in Balikesir. He later joined
the scholarly circle of Seyhulislam Musa Kazim Efendi at the Fatih
Medrese in Istanbul and received a ijazetname of authorization from him.
He served as a professor in Balikesir and issued ijazetname of
authorization to many students. He held various positions including
teaching at the Dartilmuallimin in Balikesir, Arabic instruction at the
Kastamonu Sultani School, director of the Bursa Dartlmuallimat,
teaching at the Eskisehir Sultani School, and serving as an assistant
inspector of madrasas.

There are a large number of documents and copies of their ijjazetname in
the registry files located in the Mashihat Archive belonging to the above-
mentioned ulama. In this study, it is aimed to review all the documents
and reveal the biographies of the scholars in question.

Key Words: Ottoman Empire, Balikesir, Ulema, Haci Emin Aga-zade
Osman Nuri, Perceli-zade Ibrahim Sadik, Kandenaz-zade Haci Ahmed
Vehbi, Birgivi-zade Mehmed Asim Efendi, ijazetname,
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BALIKESIR YILDIRIM BAYAZIDHAN MEDRESESI
DERSIAMLARINDAN YAGCILARLI AHMET NAFizZ

Miicahid COLAK

Dog. Dr., Erzincan Binali Yildirim Universitesi/ Ilahiyat Fakiiltesi/ Temel
Islam Bilimleri/ muc.colak@gmail.com

Ozet
AHMET NAFiz

Babasinin ismi Ahmet Lutfi Efendi olup Yagcili Ahmet Lutfi olarak
taninmistir. 20 Cemaziyelevvel 1272 de Balikesirde dogmus, yedi
yasinda sibyan mektebine baslamistir. Ilk {ic senede kiraat-1 Kur’an,
tedris-i tecvid ve ilm-i hal okumustur. 1282 tarihinden itibaren
babasindan ilm-i sarf, nahiv, mantik ve meani, kelam, miras hukuku
(feraiz), ustl-u fikith okumus ve bir miktar da Farsca 6grenmistir. 14
sene bu egitimleri goérdiikten sonra 29 Cemaziyelahir 1296 da icazet
almistir. Bu doénem zarfinda Rumi 1294 tarihinde askerlik goérevini
yapmistir. Icazet aldiktan sonra bir taraftan egitimle mesgul olurken
diger taraftan da ilm-i tefsir, hadis, hikmet (felsefe), Ilm-i viicuhtan asere
gibi ilimlerin yanisira cebir ve cografya tizerine de ¢alismistir. Balikesirde
Yildirim Bayazid Han tarafindan yapilan medresenin ilk mtiderrisidir.
Kudvettil Ulema olarak tavsif edilen Ahmet Nafiz Efendinin icazet
namesi ve muhtavasi tebligde ayrintili olarak incelenecektir.

Anahtar Kelimeler: Ahmet Nafiz, Balikesir, Medrese, Yildirim
Bayazidhan, Muiderris

YAGCILARLI AHMET NAFiZ FROM BALIKESIR YILDIRIM
BAYAZIDHAN MADRESSA DERSIAM

Abstract
AHMET NAFiz

His father's name is Ahmet Lutfi Efendi and he was known as Yagcili
Ahmet Lutfi. He was born on 20 Cemaziyalevvel 1272 in Balikesir and
started primary school at the age of seven. In the first three years, he
studied recitation of the Quran, education of tajwid and ilm al-hal. Since
1282, he studied science of grammar, grammar, logic and meaning,
kalam, inheritance law (feraiz), usul-u figh from his father and also
learned some Persian. After receiving these trainings for 14 years, he
received his permission on 29 Cemaziyelahir 1296. During this period,
Rumi completed his military service in 1294. After receiving his license,
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while he was busy with education, he also studied algebra and
geography, as well as sciences such as ilm-i tafsir, hadith, wisdom
(philosophy), ilm-i vucuhtan asere. He was the first teacher of the
madrasah built by Yildirim Bayazid Han in Balikesir. The license and
content of Ahmet Nafiz Efendi, who is described as Kudvetii'l Ulema, will
be examined in detail in the notification.

Key Words: Ahmet Nafiz, Balikesir, Madrasa, Yildirinm Bayazidhan,
Professor
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BALIKESIRLi BiR SUFI SAIR: KESKEKZADE FATMA
KAMILE HANIMIN TASAVVUFI VE EDEBI SAHSIYETI

Kiibra YILMAZ

Dr. Ogr. Uyesi, (Afyon Kocatepe Universitesi llahiyat Fakiiltesi, Islam
Tarihi ve Sanatlart Béltimii), k.yilmaz@aku.edu.tr

Ozet

19. asir Osmanli hanim sairlerinden Fatma Kamile Hanim 1255/1835’te
Balikesir’de dogmus, yine bu sehirde hayatini idame ettirmis ve vefat
etmis bir Naksibendi muintesibidir. Kticiik yaslarindan itibaren hafizlik
egitimi ile birlikte cesitli hocalardan Arapca, feraiz ve akait gibi dersler
almistir. Ilerleyen yasinda Seyh Mazhar’a intisab ederek Naksi tarikine
dahil olmustur. Tarikate intisabinin ardindan kendisini ibadete ve
riyazete adayan Fatma Kamile Hanim, hanimlara mahsus meclislerde
vaaz ve nasihatlerde bulunmasinin yanisira mevlit de okutmustur.
1339/1921°de 82 yasindayken vefat eden Kamile Hanim, Fatma/Fatima
mabhlasiyla siirler kaleme almistir. Onun siirlerinin yer aldigi bir
mecmuast ve ayrica Hadiyyii’l-cindn ismini verdigi bir mevlid-i serifi
bulunmaktadir. Eldeki biyografik bilgilerden Fatma Kamile Hanim’in
geceleri kaleme aldig: siirlerini ertesi sabah ziyaretine gelenlere buiytik
bir heyecanla okudugu anlasilmaktadir. Kaynaklara gore bir de
miraciyyesi bulunmaktadir ancak hentiz nesredilmemistir. Fatma
Kamile Hanim’in siirlerinin yer aldigi mecmuadaki 21 manzumesi ve
mevlid metni bu calismada incelenecektir. Ayrica onun mevcut
siirlerinden ve biyografisinden hareketle sairane ve sufiyane tabiatina,
siirlerindeki tisluba ve ana temalara dair aciklamalar yapilacaktir. Akici
ve sade bir dille yazdig: siirlerinden hareketle Fatma Kamile Hanimin
Yunus Emre muakkibi oldugu iddia edilebilir. Yunusvari ilahileri,
munacatlart ve naatlarinda baska izler ve tesirler de bulmak
mumkuindtr. Hece ve aruzla kaleme aldig siirleri hakkinda
arastirmacilar “sanat fikrinden uzak, sufiyane siirler” gériistinu ifade
etseler de detayli bir tetkikle Fatma Kamile Hanim’in eserlerinde
estetikten hali olmayan bir tavrin bulundugu da o6ne strtlebilir.
Siirlerinde muhteva itibariyle, cogu zaman oncelikle nefsini/kendini
ihtar eden sairin kimi zaman bir muirside baghiligin ve bulundugu yolun
irsad ediciliginin 6vglisti ve propagandasi da siirlerinin satiraralarinda
yer almaktadir. Fatma Kamile Hanim’in meclislerde mevlit okuttugu
bilgisinden hareketle ve kendisinin de mevlid yazari olmasi akla
meclislerde kendi mevlidini de okutuyor olabilecegi ihtimalini
getirmektedir. Sonuc itibariyle bu calismayla hem sairin eserlerine hem
de toplumsal tesirine dair birtakim tesbit ve hatirlatmalarda
bulunulacaktir.
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Anahtar Kelimeler: Balikesir, Fatma Kamile Hanim, sair, sufi, mevlid

A SUFI POET FROM BALIKESIR: THE MYSTICAL AND LITERARY
PERSONALITY OF KESKEKZADE FATMA KAMILE

Abstract

Fatma Kamile Hanim, one of the 19th century Ottoman female poets,
was born in Balikesir in 1255/1835, lived her life in this city and died
as a Nagshbandi follower. From a young age, along with her Quran
memorization training, she took lessons in Arabic, faraiz and akait from
various teachers. In her later years, she joined the Nagshbandi order by
becoming a follower of Sheikh Mazhar. After her affiliation with the order,
Fatma Kamile devoted herself to worship and asceticism, and in addition
to giving sermons and advice in gatherings for women, she also recited
mawlid. Kamile Hanim, who died in 1339/1921 at the age of 82, wrote
poems under the pseudonym Fatma/Fatima. There is a journal
containing her poems and also a mevlid-i sharif called Hadiyy(i’l-cinan.
From the available biographical information, it is understood that Fatma
Kamile read the poems she wrote at night with great excitement to her
visitors the next morning. According to sources, she also has a
mi’rajiyya, but it has not been published yet. In this study, 21 poems
and the mawlid text in the journal where Fatma Kamile's poems are
included will be examined. In addition, based on her poems and
biography, explanations will be made about her poetic and sufi nature,
the style and the main themes of her poems. Based on her poems written
in a fluent and plain language, it can be claimed that Fatma Kamile is a
follower of Yunus Emre. It is possible to find other traces and influences
in her Yunus-like hymns, supplications and eulogies. Although
researchers express the view that her poems written in syllabic and aruz
are "The sufi poems far from the idea of art", it can be claimed with a
detailed examination that there is an attitude that is not aesthetic in
Fatma Kamile's works. In terms of the content of her poems, the poet
often warns herself first, and sometimes praises and propagates the
devotion to a mentor and the guidance of the path she is on are also
included between the lines of her poems. Based on the information that
Fatma Kamile had mevlids read in the assemblies and that she was a
mevlid writer, it brings to mind the possibility that she might have had
her own mevlids read in the assemblies. As a result, this study will make
some observations and reminders about both the poet's works and her
social impact.

Key Words: Balikesir, Fatma Kamile Hanim, poet, sufi, mawlid
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BALIKESIR ULEMASINDAN iBRAHIM SADIK EFENDI
(1858-1924)

ibrahim TAMAR

Doktora Ogrencisi, Sivas Cumhuriyet Universitesi, Edebiyat Fakiiltesi,
Tarih Ana Bilim Dali, ibrahim.tamar@hotmail.com

Ozet

Osmanl topraklarinda her ylizyilda cok sayida alim yetismistir. Bu
kimselerin gayretleri neticesinde bircok bilgi ve tecrtibe nesilden nesile
aktarilmistir. Boylece inancli ve ahlakli insanlar yetistirmek, bircok
alanda gelisim saglamak ve karsilasilan zorluklara ¢coztimler tretebilmek
muUmkiin hale gelmistir. Devletin gelisim saglamasina ve toplumun refah
icerisinde yasamasina dogrudan katki saglayan bu ilim insanlarindan
bir tanesi de Yircalizide ibrahim Sadik Efendi’dir. Kendisi 1858 yilinda
Balikesir’in Kasaplar Mahallesi’nde diinyaya gelmistir. Celaleddin Efendi
Ibtidai Mektebinde ilk egitimini alan Ibrahim Sadik Efendi, daha sonra
Balikesir’de bulunan Daru’n-Nafia adli medresede tahsil gérmusttr.
Ardindan Istanbul’a giderek taninmis énemli ilim insanlarindan cesitli
dersler almis ve uzun stire Istanbul’da kalarak kendisini gelistirmistir.
Belli bir seviyeye geldikten sonra dogdugu topraklara geri dénen Ibrahim
Sadik Efendi’nin uzun yillar medresede muderrislik yaptigi, daima
kendisini gelistirdigi, bircok talebeye egitim verdigi ve hakkinda hicbir
zaman sikayete rastlanmadigi sdylenebilir. Boylelikle Balikesir’de sevilen
bir sahsiyet olmus ve zamanla 6nemli makamlara tayin edilmistir.
Nitekim muderris-i sanilik gérevinden mtiderris-i evvellige ve ilerleyen
yillarda muftti musevvidligine kadar ytikselmistir. Ardindan 1920-1923
yillar1 arasinda muftiltik yapmistir. Hem saglik sorunlarindan hem de
yasliligindan dolay1 1923 yilinda gérevini birakmis ve kisa bir stire sonra
da vefat etmistir. Ibrahim Sadik Efendiye ait herhangi bir eser tespit
edilememistir. Kendisinin genel olarak talebe yetistirmeye odakli bir
hayatinin oldugu anlasilmaktadir. Zira uzun yillar mtiderrislik yapmas,
bircok talebeye icazetname vermis, etrafinda bulunan talebe ve diger
devlet gorevlileriyle de herhangi bir sorun yasamamistir. Bu gibi
alimlerin hayatina dair bilgilerin giin yltizine cikarilmasi, Osmanli son
donemlerinde yasanan bircok olumsuzluga ragmen egitime deger veren
liyakatli insanlar oldugunu goérebilmek acisindan oldukc¢a énemlidir. Bu
calismada tahsil hayatini tamamladiktan sonra biittin 6mrint dogdugu
memleket olan Balikesirde ilim 6gretmekle geciren Ibrahim Sadik
Efendi’nin hayati ve ilmi sahsiyeti ele alinmistir. Béylece Ibrahim Sadik
Efendi’nin kisisel ve fiziksel 6zellikleri, ailesi, tahsil hayati, egitim aldig
hocalari, etrafindaki insanlarla iliskisi ve tayin edildigi gorevler
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hakkindaki bilgiler Mesihat Arsivinde bulunan belgeler 1siginda
aktarilacaktir.

Anahtar Kelimeler: Balikesir, Ibrahim Sadik, Medrese, Muftu,
Muderris.

IBRAHIM SADIK EFENDI ONE OF THE SCHOLARS OF BALIKESIR
(1858-1924)

Abstract

Many scholars were raised in the Ottoman lands in every century. As a
result of the efforts of these people, many knowledge and experience have
been passed down from generation to generation. Thus, it has become
possible to raise people with faith and morals, to develop in many fields
and to find solutions to the difficulties encountered. One of these
scholars who directly contributed to the development of the state and
the welfare of the society is Yircalizade Ibrahim Sadik Efendi. He was
born in 1858 in the Kasaplar neighbourhood of Balikesir. Ibrahim Sadik
Efendi received his first education at Celaleddin Efendi Ibtidai School
and then studied at the madrasah named Daru’n-Nafia in Balikesir.
Afterwards, he travelled to Istanbul and took various courses from
prominent scholars and improved himself by staying in Istanbul for a
long time. It can be said that Ibrahim Sadik Efendi, who returned to his
homeland after reaching a certain level, worked as a mudarris in the
madrasah for many years, always improving himself, teaching many
students, and there were never any complaints about him. Thus, he
became a popular figlire in Balikesir and was appointed to important
positions in time. As a matter of fact, he was promoted from second
mudarris to first mudarris and later mufti musawvid. Afterwards, he
served as a mufti between 1920-1923. Due to both healt problems and
old age, he left his post in 1923 and died shortly afterwards. No work
belonging to Ibrahim Sadik Efendi has been identified. It is understood
that his life was generally focussed on raising students. Because he
worked as a mudarris for many years, gave leaving certificage to many
students, and did’nt have any problems with the students and other
state officials around him. It is very important to unearth information
about the lives of such scholars in order to see that there were
meritorious people who valued education despite the many negativities
experienced in the late Ottoman period. In this study, the life and
scholarly personality of Ibrahim Sadik Efendi, who spent his whole life
teaching science in Balikesir, his hometown, after completing his
education, is discussed. Thus, information about Ibrahim Sadik Efendi’s
personal and physical characteristics, his family, his education life, his
teachers, his relationship with the people aound him and the duties he
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was appointed will be conveyed in the light of the documents in the
Mashihat Archive.

Key Words: Balikesir, ibrahim Sadik, Madrasah, Mufti, Mudarris.
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TOPLUMA ETKIiSI VE KATKISI BAGLAMINDA
BALIKESIRLi OSMANLI ALiMi BIRGIVI’NIN UC YONU:
MUTASAVVIF, KELAMCI VE MUDERRIS-VAiZ

Mehmet DALKILIC

Prof. Dr., Istanbul Universitesi/ Ilahiyat Fakiiltesi/ Temel Islam
Bilimleri/ Islam Mezhepleri Anabilim Dali, dalkilic@istanbul.edu.tr

OZET

Bu teblig, Balikesir'de dogan (1523/1573) ve asil adi Takiyytuddin
Mehmed olan iman Birgivi'nin sosyo-kulttirel baglamda Osmanh
toplumuna etkisi ve katkisi s6z konusu edilecektir. Bu cercevede aslinda
U¢ Birgivi séz konusudur. Mutasavvif Birgivi, bid’ad ve hurafelerler
mucadele eden kelamc: Birgivi, medreselerde sahih akaid dersleri veren
muderris Birivi'nin yaninda camilerde verdigi vaazlarla halk arasinda
bid’ad ve hurafelerin yayilmasini engellemeye calisan vaiz Birgivi s6z
konusudur.

Bu yo6nuyle Birgivi, 16. yltzyil Osmanh tasavvuf ve ilahiyat distnutrd
olarak bilinir. Ozellikle tasavvuf anlayisi ile dikkat cekmistir. Onun
tasavvuf anlayisi, genel olarak Sufi gelenegi icinde yer almasina ragmen,
bazi farkliliklar ve 6zglin yorumlar da barindirmaktadir. Bu tebligde
onun benimsedigi tasavvuf ilkelerinin 6nemi, zahir ve batin dengesi,
stirekli arinma; nefsin terbiyesi ve kot aliskanliklardan uzaklasma,
[slam inan¢ esaslar1 (itikad) ve ahlak prensiplerine sadik kalma,
toplumsal sorunlara duyarlilik ve elestirisel yaklasim gibi ilkelerini
aciklayip Osmanli toplumundaki etkileri ve katkilarina dikkatleri
cekecegiz.

Birgivi sadece tasavvuf alaninda degil ayni zamanda fikih ve kelam
alaninda da o6nemli eserler verip, toplumu yo6nlendirmistir. Bu da
Birgivi'nin ikinci y6ntinu ortaya koymaktadir. Bu cercevede onun
gorusleri mezhep anlayisi ile yakindan ilgilidir. O hayati boyunca Hanefi
mezhebi Uzerine odaklanmistir. Dinin 6ztine doéntst, sahih
kaynaklardan hareketle anlamay: ve uygulamay: tesvik etmistir. Bu
cercevede Birgivinin, dinin sadece bir rittiel olmadigina, ayni zamanda
bir ahlak ve yasam bi¢cimi oldugunu dair vurgularini eserlerinden
orneklerle ortaya konulacaktir. Islam ahlaki, ibadetler ve glinlik
yasamla ilgili konular tzerinde duran "Tuhfeti'l-Miislimin" adli eseri
6nem arz etmektedir. Mezheplerin varligina saygi goéstermekle birlikte
dogru bilgi ve uygulamanin énemi tizerinde durarak, Islam'da birligin
saglanmasi gerektigini savunur.
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Balikesirli Birgivi'nin kelam ve akaid anlayisi, bir taraftan dénemin
Islami duistince yapisi ile sekillenmis diger taraftan da kendinden
sonrakilere etki etmistir. Bu cercevede onun, kelam ilminde akil ve nakil
arasindaki dengeyi O6nemsemesinin yaninda geleneksel Islam
inanclarinin korunmasina buytuk 6nem verisi aciklanacaktir. Birgivi,
ozellikle Ehl-i Stinnet akidesine bagli kalmayir savunmus ve bu
baglamda, Islam inancinin temel unsurlarini belirgin bir sekilde ortaya
koymustur. Btitin bunlar1 hem yo6neticilere hem de halkina y6énelik dini
ve ahlaki 6gttler iceren "Tuhfetd'l-Muluk" adli eseri ile Kelam ve akaid
konularinda inan¢ esaslarini sistematik bir bicimde ele alan
"Mecmuati'l-Akaid" adl1 eseri dikkate alinarak aciklanacaktir.

Sonuc olarak, Balikesirli Osmanli alimi Birgivi'nin mutasavvif, kelamci,
muderris ve vaiz olarak Osmanli toplumuna etkisi ve katkisi ortaya
cikarilacaktir. Onun eserleri ile Islam diistincesine katkilari tic yénli
olarak tanitilacaktir.

Anahtar Kelimeler: Balikesir, Birgivi, Osmanli, Kelam, Mutasavvif,
Muderris

THREE ASPECTS OF THE OTTOMAN SCHOLAR BiRGiVi FROM
BALIKESIR iN TERMS OF SOCIAL IMPACT AND CONTRIiBUTION:
SUFi, THEOLOGIAN, AND TEACHER-PREACHER

ABSTRACT

This paper will examine the impact and contributions of Birgivi, born in
Balikesir (1523/1573), whose real name was Takiyyuddin Mehmed,
within the socio-cultural context of the Ottoman society. In this context,
there are essentially three facets of Birgivi. The Sufi Birgivi, the
theologian Birgivi who fought against bid'ah (innovation) and
superstitions, and the teacher-preacher Birgivi who provided authentic
theological lessons in madrasahs and worked to prevent the spread of
bid'ah and superstitions among the public through his sermons.

In this regard, Birgivi is known as a 16th-century Ottoman Sufi and
theologian, particularly noted for his unique Sufi understanding.
Although his Sufi views are part of the broader Sufi tradition, they also
include some distinct differences and interpretations. This paper will
highlight the importance of his adopted Sufi principles, such as the
balance between the apparent and the hidden, continuous purification,
self-discipline, avoidance of bad habits, adherence to Islamic beliefs
(itagad) and ethical principles, sensitivity to social issues, and a critical
approach. His impact and contributions to Ottoman society will be
discussed in light of these principles.
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Birgivi was influential not only in the realm of Sufism but also in the
fields of jurisprudence and theology. This reveals Birgivi's second aspect.
His views are closely related to his understanding of sectarianism, as he
focused throughout his life on the Hanafi school. He encouraged a return
to the essence of religion, understanding and practicing it based on
authentic sources. In this context, the paper will provide examples from
his works to demonstrate his emphasis on the fact that religion is not
merely a ritual but also a moral and way of life. His work "Tuhfetii'l-
Mitislimin" is particularly significant as it addresses Islamic ethics,
worship, and daily life issues. While respecting the existence of different
sects, Birgivi emphasized the importance of accurate knowledge and
practice and advocated for unity within Islam.

Birgivi's approach to theology and belief systems was shaped both by the
Islamic thought of his time and by his influence on later generations.
This aspect will be explained by discussing his importance of balancing
reason and tradition in theological sciences, and his commitment to
preserving traditional Islamic beliefs. Birgivi, particularly emphasizing
adherence to the Sunni creed, clearly defined the fundamental elements
of Islamic belief. This will be illustrated using his works "Tuhfetii'l-
Muluk," which provides religious and moral advice to rulers and the
public, and "Mecmuatiil-Akaid," which systematically addresses
theological and belief issues.

In conclusion, this paper will reveal Birgivi's impact and contributions to
Ottoman society as a Sufi, theologian, teacher, and preacher. His
contributions to Islamic thought through his works will be presented
from these three perspectives.

Keywords: Balikesir, Birgivi, Ottoman, Theology, Sufi, Teacher
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‘AVAMILI BIRGiViI iLE ED-DURERU’L-FETHIYYE Fi’L-
‘AVAMILI’N-NAHViIYYE’NIN MUKAYESESI

Mahfuz GEYLANI

Dog. Dr., Canakkale Onsekiz Mart Universitesi, Ilahiyat Fakiiltesi, Arap
Dili ve Belagati, mahfuz@comu.edu.tr

OZET

Fetih hareketleriyle birlikte Islam topraklar genislemis, farkli inanc, dil
ve kiilttire sahip bircok kimse Islam’a girip Arapca’yr konusmuslardir.
Bu durum Arap dili tizerinde olumsuz birtakim etkilere sebep olmus,
zamanla Arap dilinde lahn ortaya c¢cikmistir. Dil alimleri Arap dilini lahn
tahribatindan kurtarmak icin Arap dili gramerinin kaidelerini muhteva
yontnden cok muhtasar olan eserlerde toplamislardir. Avamil ttirtinde
telif edilen eserler de bu amaca yonelik yapilan calismalar olmustur.

Avamil amil kelimesinin cogulu olup Arap dilinde kelimelerin irabina
tesir eden amillerin 6zeti mahiyetindeki kitap tirtine verilen isim
olmustur. Avamil ttirQ eserler Arap dili gramer kurallarinin 6gretiminde
6nemli bir yere sahip olmus ve basvurulan temel kaynaklar arasinda
yerlerini almislardir. ilk avamil kitabi Halil b. Ahmed’e (v. 170/786)
nispet edilmistir. Kisainin (v. 189/805) Ra'iyye ismindeki manzum
risalesi ve Ebu Ali el-Farisinin (v. 377/987) el-‘Avamil(ii’l-
mi’'e) veya Muhtasaru ‘Avamili’l-i'rab adli eseri bu turtn ilk o6rnekleri
sayilir. Bunlardan sonra ise klasik medrese usultinde asirlarca ders
kitabi olarak okutulan ve giiniimuize kadar buiytk bir séhrete sahip olan
Clrcaninin (v. 471/1078) el-'Avamilu’l-mie ve Birgivinin ‘(v. 981/1573)
Avamil adli eserleri gelir. Turkiye’nin Guneydogu bélgesinde yetismis
Osmanlinin son dénem alimlerinden olan Seyh Fethullah Verkanisinin
(v. 1317/1899) telif etmis oldugu ed-Diirerii’l-fethiyye fi’l-‘avamili’n-
nahviyye adli eseri de bu Uslupla yazilmis eserlerdendir.

Avamil tart metinlerde Arap dili gramerini yeni 6grenenlerin kolay bir
sekilde anlamalar1 ve ezberlemeleri icin ¢ok teferruata girilmeyip kisa
orneklerle basit bir dil kullanilmistir. Avamil ttra eserlerin muelliflerin
her biri kendilerine goére farkl bir tasnif tislubu benimsemistir.

Osmanl déneminin meshur ulemasindan olan Birgivi 1523 tarihinde
Balikesir’de dogmustur. Seyh Fethullah Verkanisi ise 1846 yilinda
Siirt’in Baykan ilgesine baglh Verkanis kdytinde dogmustur.

Bu calismada XVI. yUzyilda yasamis meshur osmanli ulemasindan
Birgivi'nin Avamil adl eseri ile Seyh Fethullah Verkanisinin telif etmis
oldugu ed-Diirerti’l-fethiyye fi’l- ‘avamili’n-nahviyye adli eserlerinin ortak
ve farkli yonleri ele alinmaya calisilacaktir. Calismamizda oncelikle iki
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eserin muellifinin hayatlar1 hakkinda 6zet bilgi verilecek ardindan iki
eser muhteva, yontem ve konu tasnifi acisindan mukayeseli bir sekilde
karsilastirmaya tabi tutulacaktir.

Anahtar Kelimeler: Arap Dili, Birgivi, Avamil, Seyh Fethullah Verkanisi,
ed-Durert’l-fethiyye fi'l-‘avamili’'n-nahviyye

Abstract

With the conquest movements, the lands of Islam expanded and many
people with different beliefs, languages and cultures entered Islam and
spoke Arabic. This situation caused some negative effects on the Arabic
language, and over time, lahn emerged in the Arabic language. In order
to save the Arabic language from the destruction of lahn, linguistic
scholars collected the rules of Arabic grammar in works that were very
brief in terms of content. The works compiled in the Avamil genre were
also works for this purpose.

Avamil is the plural of the word 'amil, and it is the name given to the type
of book that summarizes the amils that affect the pronunciation of words
in the Arabic language. Avamil type works have had an important place
in the teaching of Arabic grammar rules and have taken their place
among the basic sources consulted. The first avamil book was attributed
to Khalil b. Ahmad (v. 170/786). Kisa'i's (v. 189/805) verse treatise
entitled Ra’iyya and Aba ‘Ali al-Farisi's (v. 377/987) al-‘Awamil(i al-
mi’e) or Muhtasaru ‘Awamil al-i'rab are considered the first examples of
this genre. These are followed by al-Jurjani's (v. 471/1078) al-'Awamil
al-mi‘a and Birgivi's ‘Awamil (v. 981/1573), which were taught as
textbooks in the classical madrasa method for centuries and have a great
reputation to this day. Sheikh Fethullah Verkanisi (v. 1317/1899), one
of the late Ottoman scholars who grew up in the southeastern region of
Turkey, wrote al-Dtirer al-fethiyya fi'l-'Awamil al-nahwiyya in this style.

Avamil texts do not go into too much detail and use simple language with
short examples so that new learners of Arabic grammar can easily
understand and memorize Arabic grammar. Each of the authors of the
Avamil genre works adopted a different classification style according to
themselves.

Birgivi, a famous scholar of the Ottoman period, was born in Balikesir in
1523. Sheikh Fethullah Verkanisi was born in 1846 in the village of
Verkanis in the Baykan district of Siirt.

In this study, the common and different aspects of the works of Birgivi,
one of the famous Ottoman scholars who lived in the 16th century,
named Avamil and Sheikh Fethullah Verkanisi's ed-Durer al-fethiyya fi'l-
'‘avamil al-nahwiyya will be discussed. In our study, first of all, brief
information will be given about the lives of the authors of the two works,
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and then the two works will be subjected to a comparative comparison
in terms of content, method and subject classification.

Keywords: Arabic Language, Birgivi, Avamil, Sheikh Fethullah
Verkanisi, al-Durerti'l-fethiyye fi'l-'avamili'n-nahwiyye
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BALIKESIRLi iSLAM ALiMi iMAM BiRGiVI’NIN iRADE
ANLAYISI VE BIR EHL-I SUNNET MUDAFii OSMANLI
ALIMi AHMED EL-MARASI UZERINDEKI TESIRI

Mustafa KESKIN

Dr. Ogr. Uyesi, Diizce Universitesi flahiyat Faktiltesi,
mustafakeskin39@hotmail.com

Ozet

Imam Birgivi, Osmanli déneminde XVI. ylizyilda yasamis énemli bir
[slam alimidir. Asil adi Takiyytiddin Mehmed olup, Birgivi Mehmed
Efendi adiyla séhret olmustur. Imam Birgivi, 1523 yilinda Balikesir'de
dogmus ve 1573 yilinda vefat etmistir. Egitimini devrin 6nde gelen
alimlerinden alan ve medrese hocaligi da yapan Imam Birgivi, hayatinin
en verimli déonemini Birgi' de gecirmesinden ve oradaki muderrisligi
esnasinda meshur olmasindan dolay: “Birgivi” adiyla anilmistir.

Islami ilimlerin pek cok alaninda ilim tahsil etmis olan Birgivi, dzellikle
Arapca gramer, ahlak, fikih, akaid, tefsir, hadis ve tasavvuf alanlarinda
eserler kaleme almistir. Kur’an’a ve Stinnet’e uygun bir dini hayatin
esaslarini ortaya koydugu ve bid’atlara karsi uyarilarda bulundugu “et-
Tarikat(il-Muhammediyye” adli eseri ile islam ahlaki {izerine yazdig1 ve
Osmanli cografyasinda wuzun yillar el kitabi olarak okunan
“Vasiyetname”, bilinen en meshur iki eseridir. Eserlerinde genel olarak,
Islam'da sade bir yasam tarzinin yani sira Kur'an ve Stinnet’e siki sikiya
baghiligi savunan Birgivi, Islam'in temel prensiplerine ve geleneklerine
uyulmasi gerektigini de vurgulamistir. Cesitli konularda zaman zaman
sert elestirileri de bulunan Birgivi'nin diistinceleri, Osmanl toplumunda
ve Islam diinyasinda genis bir etkiye sahip olmustur.

Islam dustincesinde 6zellikle kader inanciyla baglantili olarak ele alinan
ve yaygin olarak "cebir" ve "kader" tartismalari cercevesinde sekillenen
irade ve hurriyet anlayisi, Muslimanlar arasinda Islamin ilk
devirlerinden itibaren tartisma konusu olmus, Uzerinde ciddi fikir
ayriliklarinin yasandigl ve ginimutizde de glincelligini stirdiiren énemli
hususlardan biridir. Kullarin isledikleri fiillerde irade sahibi oldugu
fikrini benimseyen Birgivi, ayni zamanda bu iradenin Allah'in iradesine
tabi oldugunu vurgulamaktadir. Birgivi'ye goére insanin yaptigl her
eylem, kendi iradesiyle gerceklesmekle birlikte bu irade Allah'in mutlak
iradesiyle sinirhidir. irade ve hirriyet kavramlarini ahlaki bir cercevede
degerlendiren Birgivi'ye gore insan, kendi iradesiyle iyi ve kot arasinda
secim yapar ve bu secimler onun ahlaki sorumlulugunu olusturur.
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Imam Birgivi, fikirleriyle gerek kendi déneminde yasayan alimleri
gerekse kendisinden sonra gelen alimleri etkilemeyi basarmaistir.
Birgivinin fikirlerinden etkilenen alimlerden biri de kendisinden
yaklasik iki asir sonra yasamis olan Ahmed el-Marasi ed-Debbagi’'dir (6.
752). Kendisini Hanefi-Matiridi bir Ehl-i Stnnet alimi olarak
konumlandiran Marasi, kullarin fiillerinde kendi ihtiyarinin etkisini ve
kulun irade sahibi oldugunu delilleriyle ele aldig1 “er-Risaletii’l-
Miinciyye” adli eserinde Imam Birgiviye sik sik atifta bulunmus ve
insanin fiil islerken iradesinin ve ihtiyarinin etkisinin oldugunu
kanitlayabilmek icin Birgivi'nin gortslerini referans olarak gdstermistir.
Bu tebligde Imam Birgivinin irade anlayisi ve Ahmed el-Marasi’nin
fikirleri tizerindeki tesiri arastirilacaktir.

Anahtar Kelimeler: Mezhepler Tarihi, Birgivi, irade, Kader, Marasi.

THE UNDERSTANDING OF WILL OF IMAM BIRGIVi, AN ISLAMIC
SCHOLAR FROM BALIKESIR, AND HIS INFLUENCE ON AHMAD AL-
MARASHI, AN OTTOMAN SCHOLAR AND A DEFENDER OF THE
AHL AL-SUNNAH

Abstract

Imam Birgivi is an important Islamic scholar who lived in the Ottoman
period in the 16th century. His real name was Takiyytiddin Mehmed and
he became famous as Birgivi Mehmed Efendi. Imam Birgivi was born in
Balikesir in 1523 and died in 1573. Imam Birgivi, who received his
education from the leading scholars of the period and also worked as a
madrasah teacher, was known as ‘Birgivi’ because he spent the most
productive period of his life in Birgi and became famous during his
mderriship there.

Birgivi, who studied in many fields of Islamic sciences, wrote works
especially in the areas of Arabic grammar, ethics, figh, creed, exegesis,
hadith, and Sufism. Two of his most famous works are ‘al-Tarikat al-
Muhammadiyya’, in which he sets out the principles of a religious life in
accordance with the Qur'an and Sunnah and warns against bid'ahs, and
‘Vasiyetname’, which he wrote on Islamic ethics and was read as a
handbook in the Ottoman geography for many years. In his works,
Birgivi generally advocated a simple lifestyle in Islam as well as strict
adherence to the Qur'an and Sunnah and emphasised the need to follow
the basic principles and traditions of Islam. Birgivi, who sometimes
criticised harshly on various issues, had a wide influence on Ottoman
society and the Islamic world.

In Islamic thought, the understanding of will and freedom, which is
especially dealt with in connection with the belief in fate and is widely
shaped within the framework of the debates on ‘compulsion’ and ‘fate’,
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has been a subject of debate among Muslims since the early periods of
Islam, and is one of the important issues on which serious differences of
opinion have been experienced and which continues to be topical today.
Birgivi, who adopts the idea that the servants have will in the acts they
commit, also emphasises that this will is subject to the will of Allah.
According to Birgivi, every action of human beings is realised by their
own will, but this will is limited by the absolute will of God. According to
Birgivi, who evaluates the concepts of will and freedom in a moral
framework, man chooses between good and evil with his own will and
these choices constitute his moral responsibility.

Birgivi's thoughts, which were influential both in his own time and in the
following centuries, had an impact on the Ottoman scholar Ahmad al-
Marashi al-Debbagi (d. 752), who lived about two centuries after him.
Positioning himself as a Hanafi-Maturidi Ahl al-Sunnah scholar, Marashi
frequently referred to Imam Birgivi in his work ‘al-Risalat al-Munjiyya’,
in which he discussed the effect of the servant's own will in his actions
and the servant's will, and he cited Birgivi's views as a reference in order
to prove that the human being's will and will have an effect on his
actions. In this paper, Imam Birgivi's understanding of will and its
influence on Ahmad al-Marashi's ideas will be investigated.

Key Words: History of Sects, Birgivi, Vill, Predestination (Qadar),
Marashi.
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ELESTIREL DUSUNCE TARZI VE TAVIZSiZ TAVRI
ORNEKLIGINDE BIiRGiVi’NIN UCRET KARSILIGINDA
KUR’AN OKUNMASI HAKKINDAKI GORUSLERININ
INCELENMESI

Ayhan SEN
Dr, Diyanet Isleri Baskanligi, senayhan38@gmail.com

Ozet

Bilindigi tizere Balikesir de dogmus olan Birgivi (6. 981/1573) Arap dili
grameri, tasavvuf, akaid, fikih, tefsir, hadis gibi alanlarda eserler telif
etmis buytk bir alimdir. Birgivi, ilmi sahsiyetinin yaninda yasadigi
donemde yaygin olan bid‘at ve hurafelerle mticadele etmis, kendi
dénemindeki sosyal gelismeleri takip ederek toplumun baz: kesimlerinde
gorilen olumsuz sosyal ve ahlaki davraniglara kars: tenkit¢i bir tavir
almistir. Bu cercevede ahlak ve fikha dair eserlerinde klasik goértisleri
aktarirken dini, ahlaki ve sosyal meselelere de itina géstermis, bu
konularla ilgili sahsi gorislerini ve elestirilerini acikca ortaya
koymustur. Ornegin ticretle Kur'an okunmasi ve para vakfetmekle ilgili
goruslerini elestirel bir bakis acisiyla dile getirmistir.

Kur’an-1 Kerim’in 6grenim-6gretim, vaaz ve irsad, gtizel sesle baskalarini
etkileme, tedavi ve sevabini vefat etmis kisiye bagislamak gibi amaclarla
okundugu bilinmektedir. Her ne vesileyle okunursa okunsun Kur’an
tilavetinin salt Allah rizasi icin; ibadet maksadiyla yapilmasi ehemmiyet
arzetmektedir. Bu nedenle ibadetlerin icrasi esnasinda onlarin ruhuna
zarar verecek islemlerden kagcinmak gerekmektedir. Ucret karsiliginda
Kur’an okunmasinin, bu bakis acisiyla arastirilmas: gerekmektedir.
Gecmisten ginimuze glncelligini koruyan tucret karsiliginda Kur’an
okunmasi meselesi gecmiste tartisildigi gibi gintmuzde de
tartisilmaktadir. Ucret karsiliinda Kur’an okunmasini icare veya cudle
kapsaminda degerlendirerek caiz kabul edenler oldugu gibi alimlerin
cogunlugu Ucret karsiliginda Kur’an okumay1 caiz géormemislerdir. Bu
konunun 6énemine binaen Birgivi de bu konu hakkinda mustakil bir eser
kaleme almistir. Ucret karsih§inda Kur’an okunmasinin caiz olup
olmadigr tartisildigi gibi okunan Kur’an’dan sevap kazanilip
kazanilmayacag: da tartisilmistir.

Bu calismada utcret karsiliginda Kur’an okunmasinin htikmu ile ilgili
alimlerin gorutsleri, bu alimlerin goértGslerine referans olan deliller, bu
meselenin icare veya cuale kapsamina girip girmedigi ve Birgivinin bu
mesele ile ilgili gértislerine ve elestirilerine temas edilecektir.

Anahtar Kelimeler: islam Hukuku, Kur’an, Ucret, Icare, Cuale
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AN ANALYSIS OF BIRGIVI'S VIEWS ON THE PAID RECITATION OF
THE QUR'AN IN THE CONTEXT OF HIS CRITICAL THINKING AND
UNCOMPROMISING ATTITUDE

Abstract

As is well known, Birgivi (d. 1573), who was born in Balikesir, was a
great scholar who authored works in fields such as Arabic grammar,
Sufism, creed, jurisprudence, exegesis, and hadith. In addition to his
scholarly personality, Birgivi fought against the widespread innovations
(bid‘ah) and superstitions of his time and took a critical stance towards
the negative social and moral behaviors observed in some segments of
society. In this context, while transmitting classical views in his works
on ethics and jurisprudence, he also paid close attention to religious,
moral, and social issues, clearly expressing his personal views and
criticisms on these matters. For example, he presented his critical
perspective on the practice of reciting the Qur'an for a fee and endowing
money.

It is known that the Qur'an is recited for various purposes, such as
teaching and learning, sermons and guidance, influencing others with a
beautiful voice, healing, and offering its reward to deceased individuals.
Regardless of the occasion, the recitation of the Qur'an should be done
solely for the sake of Allah and with the intention of worship. Therefore,
it is important to avoid actions that may harm the essence of worship
during its performance. The practice of reciting the Qur'an for a fee needs
to be examined from this perspective. The issue of reciting the Qur'an for
a fee, which remains relevant from past to present, has been a subject
of debate both in the past and today. While some scholars have deemed
reciting the Qur'an for a fee permissible by considering it within the
scope of Ijara (hiring) or Ju'ala (reward), the majority of scholars have
regarded it as impermissible. Due to the importance of this issue, Birgivi
also wrote an independent work on this topic. Along with the debate on
whether reciting the Qur'an for a fee is permissible, it has also been
discussed whether any reward can be gained from such recitations.

In this study, the rulings of scholars regarding the permissibility of
reciting the Qur'an for a fee, the evidence these scholars refer to, whether
this issue falls within the scope of Ijara or Ju'ala, and Birgivi's views and
criticisms on this matter will be examined.

Key Words: Islamic Law, Qur'an, Fee, [jara, Ju'ala
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BALIKESIRLI BiR ALIM BIiRGIiVI’NIN BERZAH ALEMIi
GORUSU

Eyiip GUR

Dr., Gaziosmanpasa Universite/ Islami Ilimler Fakiiltesi / Kelam,
eyupgur60@gmail.com

Ozet

Asil adi Takiyyiiddin Mehmed olan Imam Birgivi (6. 929/1523),
hayatinin bir kismini Izmir’in Birgi kéytinde muderrislik, irsad ve telif
faaliyetleriyle gecirmesinden dolay:r Birgivi ismiyle maruf olmustur.
Birgivi, Balikesirli olup Osmanlilar déneminde yetismis tefsir, fikih,
hadis, akaid, ahlak ve tasavvuf gibi ilmi disiplinlerde cok sayida telifati
bulunan cok yo6nlt veldd bir alimdir. Daha cok fikih ve ahlak alaninda
adindan s6z ettiren bilginimiz, inanc¢ esaslarinda konunun keyfiyetini
tartismaktan imtina etmistir. Bu sebepten olsa gerek kelamdan daha
ziyade akaidle ilgili eser vermistir. Onun ilim ve irsad faaliyetlerinde
bulunan bir alim olmasi, kendisinin akaide y6nelmesinde ve avamin
idrak seviyesine wuygun bir dili kullanmasinda etkili oldugu
kanaatindeyiz. Birgivi'nin akaide dair Ahvalii etfali’l-miislimin adh
risalenin Uc¢linct babinda yer alan “Ruhlarin Berzahtaki Durumlari”
baslikli boélim tebligimizin omurgasini olusturacaktir. Bu bolim,
“ruhlarin berzahtaki mertebesine gore tasnifi ve kabir azabinin imkani”
olmak iki temel konuyu icermektedir. Bu baglamda Imam Birgivi, ruhu,
bedenden farkl fakat bedenle kaim olan 6ltimden sonra da idrak etme
niteligi devam eden latif bir cisim olarak tanimlar. Birgivi'ye gbére ruhlar,
salih amel ve Allah’a yakinlik bakimindan berzahta belli mertebelerde
bulunacaklardir. En tist mertebede peygamberler olmak tizere sehitler,
muminler, muminlerin c¢ocuklari, kafirlerin c¢ocuklari, gtnahkar
muminler, kafir ve munafiklarin ruhlar1 berzahta derecelerine gore
konumlanacaklardir. Birgivinin ruh tasnifatinda konu somutlastirilarak
anlatilmis, halkin anlayacagt bir dil kullanilmis, konu rivayetler
lUzerinden sekillendirilmistir. Referans kaynaklar: olarak Serhu Sir’atti’l-
Islam, Mecmeu’z-zevdid, Kenzti’llummadl, Thydii uldmi’d-din, Tenbihu’l-
gafilin, Kesfii’l-hafa gibi tasavvuf, ahlak ve muteber kabul edilmeyen
hadis kaynaklar1 kullanilmistir. Eserde Birgivi'nin tizerinde s6z sdyledigi
diger bir konu kabir azabi hakkindadir. O, kabir azabinin kitap ve
stinnet ile sabit bir geceklik oldugu ydontindeki tespiti ifade ettikten sonra
bu mevzudaki ihtilafin varligina dikkat ceker. Akabinde kendisinin de
kanaati olan sahih gértisti verir. Buna goére ruh ve beden nimette ve
azapta ortak olduklarindan dolay: kabir azabina birlikte ducar olacaktir.
Imam Birgivi metnin sonunda diinyanin geciciligi, kabir azabinin ve
ahiret hayatinin kacinilmazligina vurgu yaparak diinyadaki bugtinlerin
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firsatlara cevrilerek dua, zikir, tefekklir ve salih amel ile ahiret hayatini
kazanma yontndeki telkin, tavsiye ve temennisini dile getirir. Bunu
yaparken “kardesim” diyerek samimi bir dil kullanmistir. Boylece Birgivi
caginin bilgini olarak halkin icerisinde bulunmus vaaz ve irsatlariyla
halkin dini hayatini sekillendirmede etkin rol oynamistir.

Anahtar Kelimeler: Kelam, Birgivi, ruh, berzah, kabir azabi.

BALIKESIR SCHOLAR BIRGIVI'S VIEW OF THE REALM OF THE
AFTERLIFE

Abstract

Imam Birgivi (d. 929/ 1523), whose real name was Taqiyytiddin Mehmed,
was known as Birgivi because he spent part of his life in the village of
Birgi in Izmir, where he worked as a mudarris, did irshad and wrote
works. Birgivi was a versatile and prolific scholar from Balikesir who
grew up during the Ottoman period and wrote numerous works in
disciplines such as tafsir, figh, hadith, aga'id, ethics and mysticism. Our
scholar, who made a name for himself mostly in the fields of figh and
ethics, refrained from discussing the arbitrariness of the subject in the
principles of belief. For this reason, he wrote more works on aqa'id than
kalam. We believe that the fact that he was a scholar engaged in
scholarship and guidance activities was effective in his orientation
towards aqa'id and his use of a language suitable for the level of
comprehension of the common people. The third chapter of Birgivi's
treatise on 'aqa’idah, Ahwalu etfali al-muslimin, titled “The State of Souls
in the Hereafter” will form the backbone of our paper. This chapter
includes two main topics: “the classification of souls according to their
rank in the afterlife and the possibility of the torment of the grave”. In
this context, Imam Birgivi defines the soul as a transparent body that is
different from the body, but which is in continuity with the body and
whose perception continues after death. According to Birgivi, souls will
be at certain levels in the afterlife in terms of righteous deeds and
closeness to God. The souls of martyrs, martyrs, believers, children of
believers, children of infidels, sinful believers, infidels and hypocrites,
with prophets at the highest level, will be positioned in the afterlife
according to their degrees. In Birgivi's classification of souls, the subject
is explained in a concretized manner, a language that the public can
understand is used, and the subject is shaped through narrations. As
reference sources, sources of Sufism, ethics, and hadiths that are not
considered reliable, such as Sharh Shir'at al-Islam, Majmeu'z-zawaid,
Kenz al-ummal, Thya al-'ulimi'd-din, Tenbihu al-gafilin, and Kesfti'l-hafa
were used. Another subject that Birgivi speaks about in the work is the
torment of the grave. After expressing the determination that the torment
of the grave is a reality fixed by the Book and the Sunnah, he draws
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attention to the existence of disagreement on this issue. He then gives
the authentic view, which is also his opinion. According to this, the soul
and body will suffer the torment of the grave together since they are
partners in blessing and torment. At the end of the text, Imam Birgivi
emphasizes the transience of the world, the inevitability of the torment
of the grave and the afterlife, and expresses his suggestion, advice and
wish to turn these days in the world into opportunities and gain the
afterlife through prayer, dhikr, contemplation and righteous deeds. In
doing so, he used a sincere language by calling him “my brother”. Thus,
Birgivi, as a scholar of his time, was present in the public and played an
active role in shaping the religious life of the people with his preaching
and guidance.

Key Words: Kalam, Birgivi, soul, afterlife, torment of the grave.
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HASAN BASRI CANTAY’IN KUR’AN KISSALARINA
YAKLASIMI

Hasan KILIC

Dr. Ogr. Uyesi, Canakkale Onsekiz Mart Universitesi llahiyat Fakiiltesi
/ Temel Islam Bilimleri Boliimti/ Tefsir Anabilim Dali, hkilic@comu.edu.tr

Ozet

Kissalar tarihi olaylarin ibretlik yontinti somut o6rnekler cercevesinde
belirgin hale getirerek insani hidayete sevk etme amaci tasimasi
bakimindan Kur’an’da en fazla 6éne cikan anlatim teknikleri arasindadir.
Bu nedenle kissalardaki muhteviyat gecmisten glintimiuze tefsir
calismalarinin daima ana konularindan birini teskil etmistir. Klasik
tefsir kaynaklarinda konuyla ilgili rivayet malzemesi kissalar1 tahlil
etmenin baslica yontemi iken; modern dénemde kissanin olay 6rgtistiinti
belirlemekten ziyade genellikle ihtiva ettigi mesaj 6n plana ¢ikmistir. Bu
durum rivayetlerin yani sira mutifessirlerin kanaat ve tercihlerini kissalari
degerlendirme noktasinda o6nemli hale getirmistir. GUnUmuz ilim
adamlarindan Hasan Basri Cantay (6l. 1964) da kissalar konusuna
egilen simalar arasinda yer almaktadir. Cantay “Kur’an-1 Hakim ve Meal-
i Kerim” isimli Kur’an’in acgiklamali terctimesi niteligindeki tg¢ ciltlik
hacimli eserinde ayetlerin tefsiri baglaminda yaptig yorum ve izahlari
dipnotlar halinde kayda gecirmistir. Bu dipnotlarin 6énemli bir bolim,
kissalardaki tarihi olay ve hadiseleri aciklama mahiyetindedir. Calisma
bu bakimdan Cantay’in kissalar1i anlama ve yorumlamada basvurdugu
bilgi malzemesini inceleme Ttzerine yogunlasmaktadir. Boylelikle
Cantay’in kissalarla ilgili yaklasiminin 6zgtnliigd, orijinalitesi ayrica
klasik tefsir literattiri cercevesinde benzerlik, farklilik arz eden yénleri
hakkinda belirli bir sonuca ulasma amaclanmaktadir. Calismada bu
diistinceden yola cikilarak Cantay’in kissalara yaklasimi analitik ve
mukayeseli bir yéntemle incelenecektir. Bunun icin Cantay’in kissalari
yorumlamada kullandigi rivayet malzemesinden hangi amacgla
yararlandigi, rivayetleri te'vil ve tercihte g6z 6ntinde bulundurdugu
ilkeler belirlenmeye calisilacaktir. Ayrica kisisel kanaat ve tercihlerine
dayanarak yaptigl degerlendirmelerde 6ne ¢ikan yorumlar bazi klasik ve
modern tefsirlerdeki bilgilerle mukayese edilecektir. Cantay’in kissalarla
ilgili malumata yaklasimi gbéz o6ntine alindiginda anlam ve yorumun
merkezinde genellikle rivayetlerin bulundugu géze carpmaktadir. O,
Beyzavi ve Nesefi'nin eserleri basta olmak tUzere klasik tefsir
kaynaklarindan aktarmis oldugu rivayet malzemesini ¢esitli amaclar icin
kullanmistir. Olayin tarihi Orglisint dogru sekilde tespit ederek
konunun anlasilmasini saglamak, ayetlerdeki mtiphem ve muskillik arz
eden hususlar acgiga cikarmak, rivayetlerle ilgili ihtilaflar1 ¢6zimlemek
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bu amaclarin bir kismidir. Cantay bazen kissalarin zahiri anlaminin yani
sira isari yonune isarette bulunmak icin de tefsir ve hadis kaynaklarinin
disindaki eserlere muracaat etmektedir. Onun kissalara yaklasimi
rivayet merkezli olmakla birlikte kendi gértis ve diisincelerini yansittigi
bolumlere rastlamak da mtimkindtr. Bunlar daha ¢ok insanin tahayytl
sinirin1 zorlayan mfcizevi unsurlart aciklama, vuku bulan olay ve
hadiselerin sebep ve hikmetini belirleme tizerine yogunlasmaktadir. S6z
konusu bilgilerden hareketle Cantay’in kissalara yaklasim y6nteminin
klasik tefsir literattiri cercevesinde benzerligin yanmi sira farklihik ve
cesitlilik arz ettigi sdylenebilir.

Anahtar Kelimeler: Tefsir, Hasan Basri Cantay, Kur’an, Kissa, Yéntem.

HASAN BASRI CANTAY'S APPROACH TO THE QUR'ANIC PARABLES
Abstract

The parables are among the most prominent narrative techniques in the
Qur'an in that they aim to guide people to guidance by making the
exemplary aspect of historical events evident within the framework of
concrete examples. For this reason, parables have always constituted
one of the main subjects of exegetical studies. While in classical
exegetical sources, the narration material on the subject was the main
method of analyzing the parables; in the modern period, the message of
the parable has generally come to the fore rather than determining the
plot of the parable. Hasan Basri Cantay, one of today's scholars, is also
among the figures who focus on parables. In his voluminous three-
volume work titled “Qur'an al- Hakim ve Meal-i Kerim”, which is an
annotated translation of the Qur'an, Cantay recorded his interpretations
of the verses in the form of footnotes. A significant portion of these
footnotes are explanations of historical events in the parables. In this
respect, the subject of this study is the information material that Cantay
used in understanding and interpreting the parables. For this purpose,
it will be tried to determine for what purpose Cantay utilized the
narration material he used in interpreting the parables and the
principles he took into consideration in choosing the narrations. In
addition, the interpretations that stand out in his evaluations based on
his personal convictions and thoughts will be compared with some
classical and modern exegesis. Considering Cantay's approach to the
information about the parables, it is noticeable that narrations are
usually at the center of meaning and interpretation. He used the
narration material from classical tafsir sources, especially the works of
al-Bayzaw1 and al-Nasafi, for various purposes. Some of these aims are
to provide an understanding of the subject by accurately determining the
historical pattern of the event, to clarify the issues in the verses, and to
resolve the conflicts related to the narrations. Although his approach to
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the parables is narration-centered, it is also possible to find passages in
which he reflects his own thoughts. These are mostly focused on
explaining the miraculous elements and determining the reasons and
wisdom of the events. Based on the aforementioned information, it can
be said that Cantay's approach to parables is similar to the classical
tafsir literature as well as different and diverse.

Key Words: Tafsir, Hasan Basri Cantay, Qur'an, Parable, Method.
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Gorkemli Gecmisin Hayalet Kalintilar: ve Gercek
Islam’in Dogusu: Hasan Basri Cantay’in Tiirkiye’de
Islam, Tasavvuf ve Tarikatlar Hakkindaki Goriisleri

Aynur SINGIN
Dr., MEB, temuralayaynur@yahoo.com.tr

Oz

Bu bildirinin konusu Balikesirli bir alim olan Hasan Basri Cantay’in
Turkiye’de Islam, tasavvuf ve tarikatlar hakkindaki gérislerinin
incelenmesini konu edinmektedir. Bu cercevede bildirinin kapsamui,
Cantay’in Kenneth W. Morganin 1958 yilinda Batili okuyucular icin
hazirladig1 Islam-The Straight Path baslikli derleme calismasina katki
sundugu  “es-Sekafetiil-Islamiyye  fil-menatikit-Turkiyye”  (Tirk
Bolgelerinde Islam Kulttirtl) adli makalesi ile sinirlidir. Morgan, Islam’
oryantalistlerin bakis acisiyla Batiya sunmak yerine dénemin seckin
Musliiman aydinlarindan yasadiklari bélgelerdeki Islam yorumunu ve
kultirint anlatmalarini istemistir. Aralarinda Misir, Suriye, Liibnan,
Irak, Iran, Pakistan, Endonezya ve Cin'den Muisliiman aydinlarin yer
aldig1 bu kapsaml editéryal calismaya Turkiye’den davet edilen isim H.
B. Cantay olmustur. Simdiye kadar yapilan calismalar daha ziyade
Cantay’in bir tir opus magnumu olarak kabul edilebilecek Kur’an-i
Kerim meali ile Mehmet Akif Ersoy ile dostluguna odaklanmis
gérinmekle birlikte Turklerin yasadigi bélgelerde Islam kultir ve
mirasini enine boyuna tartisan mezkar makalenin géz ard: edildigi tespit
edilmistir. Cantay’in bu makalesi hem yayinlandig: tarih itibariyle hem
de Batili okuyucular icin kaleme alinmasiyla hem de makalenin icerigi
bakimindan 6nemli bir takim hususiyetlere sahiptir. Turkiye’de cok
partili hayata gecisle birlikte es zamanli olarak Ttirkiye ve Islam diinyas1
hakkinda Avrupai yoklama ve arastirmalarin da ivme kazanmaya
basladigi bir dénemdir ve Cantay’in makalesi tam da bdyle bir tarihsel
aralikta kaleme alinmasi nedeniyle Batinin mezkUr ilgisinin bir parcasi
olarak degerlendirilebilir. Cantay’in makalesinin alt-basliklar:1 soyledir:
[slam kultirinde Turk etkisinin bliymesi, Tirk imparatorluklari,
[slam'in temelleri, Turkiye'de tasavvuf, Guintimtizde Turkiye bélgesi,
Musltiman kualttir buglin neden bu kadar geri?, Buginkii durum.
Cantay’in vefatinin 1964 yili oldugunu hesaba katacak olursak,
muellifin 1958 yilinda Islam diinyasini, kiiltiir ve mirasini genel hatlar
ile ortaya koyan bu calismasi onun fikri olgunluk déneminin bir eseri
olarak kabul edilebilecegi gibi, Islamcilik, Turkculiik ve Baticilik
konusunda benimsedigi yaklasimin ana hatlar1 hakkinda da bir fikir
verebilir. Bu makalenin incelenmesi neticesinde Cantay’in Turkiye’'de
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Islam, tasavvuf ve tarikatlar hakkindaki gériisleri hakkinda su tespitlere
ulasilmistir: 1-Cantay, Turkiye’yi  hali hazirda  dunyadaki
Muslimanlarin kultirel bir merkezi olarak degerlendirmektedir. 2-
Tuarklik ile Islam arasindaki iliskiyi 6z ve icerik itibariyle birbiriyle
uyumlu oldugunu dustnmekte, tarihte bu iki ilke arasinda ideal bir
sentezin gerceklestigini 6éne stirmektedir. 3-Islamn kader anlayisi ve
tasavvufi gelenegin insan ve ahldk gortistiinde bazi problemli alanlar
gormekte, bu nedenle imanin sartlarinda kader ile ilgili maddeye insanin
akil sahibi ve sorumlu bir varlik oldugunu ilave ederken; tekke ve
medreselerin skolastik egitim nedeniyle islevlerini yitirdikleri icin
kapatildiklarin1 ve laik egitim kurumlar olan ilahiyat ve imam hatip
okullarindan gercek Islam’in ytikselecegini éne stirmektedir.

Anahtar Kelimeler: Cagdas Islam Duistincesi, Hasan Basri Cantay,
Turkiye, Islam, Laiklik, Tasavvuf.

GHOSTLY REMNANTS OF A GLORIOUS PAST AND THE BIRTH OF
TRUE ISLAM: HASAN BASRI CANTAY'S VIEWS ON ISLAM,
MYSTICISM AND TARIQAS IN TURKEY

Dr., Ministry of National Education, Aynur Singin

Abstract

The subject of this paper is to analyze the views of Hasan Basri Cantay,
a scholar from Balikesirian, on Islam, Sufism and Sufi orders in Turkey.
Within this framework, the scope of the paper is limited to Cantay's
article “Islamic Culture in the Turkish Regions”, which he contributed to
Kenneth W. Morgan's compilation work titled Islam-The Straight Path,
prepared for Western readers in 1958. Instead of presenting Islam to the
West from the perspective of Orientalists, Morgan asked the elite Muslim
intellectuals of the period to explain the interpretation and culture of
Islam in the regions where they lived. Cantay was invited from Turkey to
participate in this comprehensive editorial work, which included Muslim
intellectuals from Egypt, Syria, Lebanon, Iraq, Iran, Pakistan, Indonesia
and China. While the studies conducted so far seem to have focused on
Cantay's friendship with Mehmet Akif Ersoy and his translation of the
Holy Qur'an, it has been determined that the aforementioned article,
which discusses the Islamic culture and heritage in the regions where
Turks live, has been ignored. This article by Cantay has a number of
important features, both in terms of the date of its publication, the fact
that it was written for Western readers, and the content of the article.
The sub-titles of Cantay's article are as follows: The growth of Turkish
influence in Islamic culture, Turkish empires, The foundations of Islam,
Sufism in Turkey, The region of Turkey today, Why Muslim culture is so
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backward today, The situation today. As a result of the analysis of this
article, the following findings have been reached about Cantay's views
on Islam, Sufism and Sufi orders in Turkey: 1-Cantay considers Turkey
as a cultural center for Muslims in the world. 2-He considers the
relationship between Turkishness and Islam to be compatible in essence
and content, and argues that an ideal synthesis between these two
principles has been realized in history. 3-Islam's understanding of fate
and the Sufi tradition's view of human beings and morality have some
problematic areas; for this reason, while adding that man is a rational
and responsible being to the article on fate in the conditions of faith, he
argues that dervish lodges and madrasas were closed down because they
lost their function due to scholastic education and that true Islam will
rise from theology and imam hatip schools, which are secular
educational institutions.

Keywords: Contemporary Islamic Thought, Hasan Basri Cantay,
Turkey, Islam, Secularism, Sufism.
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OSMANLI DONEMIi’NDE COCUKLARIN DiNi EGITiMi:
BALIKESIiR ORNEGI

Melek COSGUN SOLAK

Ogr.Gér., Yozgat Bozok Universitesi, melek.cosgun@bozok.edu.tr

Ozet

Osmanli Imparatorlugu, 14. ytizyilldan itibaren ¢ kitada genis
topraklara yayilarak cesitli kultir ve dinleri barindiran bir devlet
olmustur. Bu cesitlilik, egitim sistemine yansimis ve dini egitim,
toplumsal yap1 icinde merkezi bir rol istlenmistir. Osmanli dénemindeki
egitim kurumlari, bireylerin bilgi edinim streclerinin yani sira toplumsal
norm ve degerlerin aktarimini da saglamistir. Zengin ktilttrel ve sosyal
yapisiyla dikkat ceken bu dénem, cocuklarin dini egitimi acisindan da
6nemli bir dénemdir. Bu doénemde cocuklarin dini egitimine yonelik
uygulamalar, sadece bireysel inan¢ ve ibadetlerini sekillendirmekle
kalmayip, ayni zamanda toplumsal degerlerin ve ahlaki normlarin
aktarilmasinda kritik bir rol oynamistir. Balikesir gibi yerel merkezlerde,
bu egitim surecleri, hem devletin politikalar1 hem de toplumun
ihtiyaclar1 dogrultusunda gelismistir. Osmanli toplumunun temel yap1
taslarindan biri olan dini egitim, cesitli kurumlar araciligiyla
gerceklestirilmistir. Medreseler, camiler ve mahalle mektepleri,
cocuklarin dini bilgilerini pekistirdikleri, Kur'an ve diger dini metinlerle
tanistiklar1 6nemli mekanlar olmustur. 18. ve 19. ytizyillarda medreseler
ve sibyan mektepleri araciligiyla sunulan dini egitim, boélgedeki sosyal
yapmnin temel taslarini olusturmustur. Bu egitim kurumlari, dini
bilgilerin yani sira ahlaki degerlerin ve toplumsal normlarin pekismesine
katkida bulunmustur. Sibyan mektepleri, cocuklara temel dini bilgiler,
Kur'an okuma ve ahlaki degerler 6gretmis; medreseler ise fikih ve kelam
derslerinin yani sira fen bilimleri konularina da yer vermistir. Bu
calismada, Osmanli Dénemi'nde Balikesir'deki cocuklarin dini egitimine
dair yontemler, icerikler ve toplumsal etkiler ele alinacaktir. Bu
calismanin amaci, Osmanli déneminde Balikesir'deki cocuklarin dini
egitim uygulamalarini incelemektir. Bu calisma, Balikesir'deki dini
egitimin toplumsal dayanisma, ahlaki gelisim ve sosyal normlarin
sekillenmesindeki roliinti vurgulamaktadir. Sonuc¢ olarak, Osmanl
déneminde cocuklarin dini egitimi, bireylerin kisisel gelisimlerinin yani
sira toplumun genel degerlerinin korunmasinda o6nemli bir islev
Ustlenmistir. Bu baglamda, Balikesir 6rnegi, Osmanli egitim sistemini
anlamaya yodnelik énemli bir katki sunmakta ve egitim ile toplum iliskisi
lUzerine derinlemesine bir anlayis gelistirmektedir. Calisma, Osmanl
egitim sisteminin cagdas egitim politikalarina 1sik tutacak dersler
sundugunu ortaya koymaktadir. Calismada tarihsel arastirma yontemi
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benimsenmistir. Bu yontem, Osmanli dénemindeki egitim kurumlar: ve
cocuklarin dini egitim sUreclerini incelemeyi amaclamaktadir.
Arastirma, tarihsel dokiiman analizi yoluyla Osmanli dénemi arsiv
belgeleri, vakif kayitlar1 ve dini egitimle ilgili literatiri tarayarak
Balikesir'deki cocuklarin dini egitimi tizerine veriler toplamistir. Ayrica,
Balikesir'deki medreseler ve sibyan mekteplerinin islevleri detayli bir
sekilde ele alinmistir.

Anahtar kelimeler: Osmanli dénemi, dini egitim, cocuk egitimi, sibyan
mektepleri, medreseler

RELIGIOUS EDUCATION OF CHILDREN IN THE OTTOMAN PERIOD:
THE BALIKESIR EXAMPLE

Abstract

The Ottoman Empire became a state that encompassed a variety of
cultures and religions by spreading over vast lands on three continents
from the 14th century onwards. This diversity was reflected in the
education system, and religious education assumed a central role in the
social structure. Educational institutions during the Ottoman period
provided the transmission of social norms and values as well as the
processes of individuals gaining knowledge. This period, which draws
attention with its rich cultural and social structure, is also an important
period in terms of children's religious education. During this period,
practices aimed at children's religious education not only shaped their
individual beliefs and worship, but also played a critical role in the
transmission of social values and moral norms. In local centers such as
Balikesir, these educational processes developed in line with both the
policies of the state and the needs of the society. Religious education,
one of the fundamental building blocks of Ottoman society, was carried
out through various institutions. Madrasahs, mosques and
neighborhood schools were important places where children
consolidated their religious knowledge and were introduced to the Quran
and other religious texts. The religious education provided through
madrasahs and primary schools in the 18th and 19th centuries formed
the cornerstones of the social structure in the region. These educational
institutions contributed to the reinforcement of moral values and social
norms as well as religious knowledge. Primary schools taught children
basic religious knowledge, reading the Quran and moral values; while
madrasahs included science subjects as well as jurisprudence and
theology courses. This study will examine the methods, contents and
social effects of religious education of children in Balikesir during the
Ottoman Period. The purpose of this study is to examine the religious
education practices of children in Balikesir during the Ottoman Period.
This study emphasizes the role of religious education in Balikesir in the
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formation of social solidarity, moral development and social norms. As a
result, the religious education of children during the Ottoman Period
played an important role in the protection of the general values of society
as well as the personal development of individuals. In this context, the
example of Balikesir makes an important contribution to understanding
the Ottoman education system and develops an in-depth understanding
of the relationship between education and society. The study reveals that
the Ottoman education system offers lessons that will shed light on
contemporary education policies. The study adopted a historical
research method. This method aims to examine the educational
institutions and religious education processes of children in the Ottoman
period. The research collected data on the religious education of children
in Balikesir by scanning the Ottoman period archive documents,
foundation records and literature on religious education through
historical document analysis. In addition, the functions of madrasahs
and primary schools in Balikesir were discussed in detail.

Keywords: Ottoman Period, religious education, child education,
primary schools, madrasahs
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HASAN BASRI CANTAY’IN KUR’AN-I1 HAKIM VE MEAL-i
KERIM’INDEKI HADISLERIN KAYNAKLARI VE
DEGERLENDIRILMESI

Ahmet CIHANGIR

Doktora Ogrencisi, Yermiik Universitesi / Irbid / Urdiin,
a.cihangir68@gmail.com, https://orcid.org/ 0000-0002-9145-7078

Ozet

Bu tebligde, 20. ylzyilin meshur alim ve mutefekkirlerinden biri olan
Hasan Basri Cantay’in “Kur’an-1 Hakim ve Meal-i Kerim®” adli eserinde
yer verdigi hadislerin kaynaklar: incelenmistir. Balikesir’de yetisen son
devir alimlerinden olan Hasan Basri Cantay’in Kur’an-1 Hakim ve Meal-i
Kerim isimli agiklamali tercimesi, Tlirkce Kur’an terciime ve tefsirleri
icerisinde cok 6nemli bir yere sahiptir. Zengin bir dipnot yéntemine
sahip Cantayin aciklamali mealinde, hadislerden de 6nemli 6lctide
faydalandig1 gozlemlenmistir. Ayrica, cok ydénla bir alim olarak bilinen
Cantay’in eserinin mukaddimesinde; izahli Kur’an-1 Kerim mealinde
bulunmasi gereken nitelikleri zikrederken, aciklamalarda basvurulacak
hadislerin uydurma olmamasi ve sahih olmasi gerektigini vurgulamasi,
bu calismanin hem durum tespiti hem de eserin hadis ilmi acisindan
tasidigi degerin anlasilmasi adina ayri1 bir 6nem tasimaktadir. Bu
calisma, Cantay’in izahli Kur’an-1 Kerim mealinde kullandig: hadislerin
kaynaklarinin tespitini ve bu kaynaklarin tahlilini amag¢lamaktadir. Bu
cercevede eserindeki hadis kullaniminda genel metodu ve hadisleri
dogrudan asli hadis kaynaklarindan mi1 yoksa tefsir kaynaklarindan mi
naklettiginin yaninda bu rivayetler icinde mevzu rivayetlerin olup
olmadigr incelenmistir. Hangi konularda hadislere mutiracaat ettigi ise
ayrica belirlenmeye calisilmistir. Bu calismanin neticesinde, eserde
kullanilan hadis rivayetlerinin bircogunun ulema tarafindan muteber
kabul edilen hadis kaynaklarinda yer aldigi tespit edilmistir. Hasan
Basri Cantay, aktardigi hadislerin kaynagmna dair yalnizca alim
isimlerini zikretmis, ancak onlarin eserlerinin isimlerine ve
kitap/bab/rakam/sayfa detaylarina yer vermemistir. Eserde basta
Kuttib-i sitte olmak tUzere, cesitli musannef eserler kaynak olarak
kullanilmistir. Sahih-i Buhari, Sahih-i Muslim, Stnen-i Ebt Davad,
Stinen-i Tirmizi, Stinen-i Nesai, Stinen-i Ibn Mace, Mtsned-i Imam
Ahmed, Stinen-i Beyhaki, Mu'cem-i Taberani ve Hakim’in el-Mustedrek’i
istifade edilen baslica eserler olarak sdylenebilir. Bununla birlikte mevzu
rivayetlere dikkat cekmis, yer yer konuyla ilgili sahih hadisleri zikretmis
ya da konu hakkinda herhangi bir zayif yahut sahih hicbir hadisin
rivayet edilmedigini belirtmistir. Cantay’in zikrettigi veya isaret ettigi
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hadisleri bazen istifade ettigi tefsir kaynaklarindan, bazen ise hadis
ilmindeki yetkinligini kullanarak dogrudan asli hadis kaynaklarindan
naklettigi tespit edilmistir. Ayrica, bazi hadislerin tahriclerini
dipnotlarda zikrettigi de gozlemlenmistir.

Anahtar Kelimeler: Hadis, Hasan Basri Cantay, Kur’an-1 Hakim ve
Meal-i Kerim, Hadis Eserleri, Balikesir.

THE SOURCES OF HADITHS IN HASAN BASRI CANTAY'S
KUR'AN-I HAKIM VE MEAL-I KERIM AND THEIR EVALUATION
Abstract

In this paper, the sources of the hadiths included in the work “Kur'an-1
Hakim ve Meal-i Kerim” by Hasan Basri Cantay, one of the famous
scholars and thinkers of the 20th century, have been examined. Hasan
Basri Cantay, one of the last scholars raised in Balikesir, holds a
significant place in Turkish translations and commentaries on the
Qur'an with his annotated translation Kur'an-1 Hakim ve Meal-i Kerim.
It has been observed that Cantay, whose work features a rich system of
footnotes, made extensive use of hadiths in his commentary.
Furthermore, in the preface of his work, Cantay, known as a versatile
scholar, emphasizes that the hadiths referred to in the commentary of
the Qur'an should not be fabricated and must be authentic. This
emphasis adds particular significance to the study both in terms of
assessing the situation and understanding the value his work holds in
the field of hadith science. This study aims to identify the sources of the
hadiths used in Cantay’s annotated Qur'anic commentary and to analyze
these sources. Within this framework, the general method of hadith
usage in his work was examined, including whether the hadiths were
directly taken from original hadith sources or from tafsir (exegesis)
sources, and whether there are any fabricated narrations among them.
The topics on which hadiths were referred to were also determined. As a
result of this study, it was found that most of the hadith narrations used
in the work were drawn from hadith sources deemed reliable by scholars.
Hasan Basri Cantay mentioned only the names of the scholars regarding
the sources of the hadiths he narrated but did not provide the titles of
their works or details such as book/chapter/number/page. Various
musannaf works, particularly the Kutub al-Sittah, were used as sources
in the work. Sahih al-Bukhari, Sahih Muslim, Sunan Abu Dawud,
Sunan al-Tirmidhi, Sunan al-Nasa'i, Sunan Ibn M4jah, Musnad of Imam
Ahmad, Sunan al-Bayhaqi, Mu'jam al-Tabarani, and al-Mustadrak by
Hakim can be mentioned as the main sources used. Additionally, he has
drawn attention to fabricated narrations, occasionally citing authentic
hadiths related to the topic or stating that no weak or authentic hadiths
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have been narrated on the matter. It was determined that Cantay
sometimes referenced the hadiths he mentioned or pointed out from the
tafsir sources he consulted, and sometimes directly from the original
hadith sources, using his expertise in hadith science. Additionally, it was
observed that he included the takhrij of some hadiths in the footnotes.

Key Words: Hadith, Hasan Basri Cantay, Kur’an-1 Hakim ve Meal-i
Kerim, Hadith Books, Balikesir.
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Sar1 Hoca'nin Hayat1 ve "Mefhumu's-Sarf' Adl1 Eseri

Asem Hamdy Ahmed ABDELGHANY
Dr. Ogr. Uyesi, Balikesir Universitesi flahiyat Fakiiltesi

Ozet

Bu calisma, Osmanli'dan Turkiye Cumhuriyetine gecis doéneminde
yasamis olan Seyh Sari Hoca'nin (Mehmet Ruhi Turan) hayatini ve Arap
dili 6gretim metodunu incelemektedir. Arastirma, onun geleneksel
medrese egitimini modern pedagojik yaklasimlarla birlestirdigi,
"Mefhumu's-Sarf" olarak da bilinen "Cumletti's-Sarf' adli eserine
odaklanmaktadir. Calisma, Sar1 Hoca'nin sarf ilmini net ve belirgin bir
amag, metod ve icerik Uzerinden nasil sundugunu ortaya koymay1
hedeflemektedir.

Sar1 Hoca, Arap dilini ser'i ilimlere ulasmada temel bir ara¢ olarak
gormustlir. Arapca 6grenimindeki amaci, "Kur'an-1 Mibin ve Stnnet-i
Nebeviye'den ser'i meseleleri istinbat etmek" olup, sarf ve nahiv
ilimlerinde uzmanlasmanin diger ilimlerin anlasilmasini hizlandiracagini
vurgulamistir. Bu nedenle, sarf ilmini "ilimlerin anasi", nahiv ilmini ise
"ilimlerin babas1" olarak nitelendirmistir.

"Cumletti's-Sarf', "Emsile", "Bina", "Maksad", "Kafiye", "Safiye" gibi
klasik medrese kitaplarindaki sarf kurallarinin bir 6zeti niteligindedir.
Ancak bu eser, sadece bir 6zetten ibaret olmayip, kendine 6zgli, yenilikci
unsurlar icermektedir. Bu yenilik¢i yaklasim sayesinde, sistematik
tekrar, icerik diizenlemesi, kavram haritalar1 ve tablolarin kullanimzi,
gunlik hayata yakin 6rneklerin Osmanh Turkcesine cevrilerek verilmesi
ve her dersin sonuna bir degerlendirme eklenmesiyle 6grenme suresi
kisalmistir.

Anahtar Kelimeler: Sar1 Hoca, Mefhumu's-Sarf, Cumlet(i's-Sarf,
Arapca.
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SARI HOCA'NIN ARAPCA EGITIMINDE METODU

Asem Hamdy Ahmed ABDELGHANY
Dr. Ogr. Uyesi, Balikesir Universitesi flahiyat Fakiiltesi

Ozet

Bu calisma, Sari1 Hoca'nin Arap dili ve edebiyati alaninda 6grencilerine
okuttugu ve yazdirdig: ders notlarinin icerikleri ve tislubu hakkinda bilgi
vermektedir. Sar1 Hoca, sehir ve koylerde olusturdugu egitim-6gretim
halkalarinda, Osmanli'da uygulanan medrese tard egitim gelenegini
informal olarak devam ettirmistir. Bu cercevede o, egitim halkalarinda
ilmi yetenegi olan Ogrencilerine yas sinir1 gézetmeksizin medreselerde
okutulan basta sarf nahiv olmak tizere belagat konularindan olusan alet
ilimlerini, ardindan da mantik, kelam ve fikith gibi alanlardaki bazi
kitaplar1 okutmustur.

Bu bildiri, Sar1 Hoca'nin Arapca oOgretim yontemini, bu amacla
hazirladigl eserler tizerinden incelemektedir. Calismadan anlasildig:
lzere, Sar1 Hoca sarf ve nahiv egitiminde, geleneksel medrese egitiminde
uzun sureler alan 6grenim stresini kisaltan bir metod benimsemistir.
Normalde ti¢-dort yil stiren sarf ilmi, onun metodu sayesinde on bes
haftada tamamlanabilir hale gelmistir. Nahiv ise dort ay gibi kisa bir
stirede Ogrenilebilmektedir. Bu basarinin sirri, derslerin kictk
parcalara boélunmesi, ginde U¢ kez tekrarlanmasi ve yogun ezber ve
tekrar yéntemine dayanmaktadir. Ogrenciler her giin yeni bir bélimii
ezberler ve hocalarina dinletir, ayrica daha 6nceki boltiimleri de tekrar
ederler. Ders kitaplar: sistematik bir sekilde dtizenlenmistir. Sarf kitabi
alt1 bélimden (on sekiz Uinite, yetmis iki ders) olusurken, nahiv kitabi
alti bolimden (seksen yedi ders) meydana gelmektedir. Konular
kolaydan zora dogru sunulmus, kavram haritalari, tablolar ve semalarla
desteklenmistir. Geleneksel "nasara" fiili gibi 6rnekler yerine, glinluk
hayattan secilmis farkl fiillerden 6rnekler verilmistir. Sarf kitabinda her
dersin sonunda "sorular" bolimu bulunurken, nahiv kitabinda ise en
6nemli noktalarin 6zetlendigi bir "hulasa" bé6limu yer almaktadir.

Metodolojisi Uic temel prensibe dayanmaktadir: 1. Kolaydan Zora:
Ogrencinin seviyesine uygun, acik ve basit bir anlatim benimsenmistir.
2. Yogun Tekrar: Ogrenilenlerin pekistirilmesi icin giinde ti¢ kez ve kisa
araliklarla tekrar yapilmasi tesvik edilmistir. 3. Uygulamali Ogrenim:
Aktif katilimi1 saglamak amaciyla Ornekler, tablolar ve sorular
kullanilmistir.

Anahtar Kelimeler: Sar1 Hoca, Arapca Egitimi, Sarf, Nahiv, Belagat,
Medrese Gelenegi, Ogretim Yéntemi.
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